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1

1
INTRODUCTION

Norshahril Saat and Ahmad Najib Burhani

Mills (1956, pp. 2–��� GHÀQHV� WKH� SRZHU� HOLWH� DV� ´PHQ�ZKRVH� SRVLWLRQV�
HQDEOH� WKHP� WR� WUDQVFHQG� WKH� RUGLQDU\� HQYLURQPHQWV� RI� RUGLQDU\� PHQ�
DQG� ZRPHQ�� WKH\� DUH� LQ� SRVLWLRQV� WR� PDNH� GHFLVLRQV� KDYLQJ� PDMRU�
FRQVHTXHQFHV�µ� 7KLV� GHÀQLWLRQ� DSSOLHV� WR� UHOLJLRXV� DXWKRULW\� DV� ZHOO��
EXW� ZLWK� GLYLQH� DQG� OHJDO� GLPHQVLRQV� DGGHG�� DV� 0DUF� *DERULHDX�
������� S�� ��� GHÀQHV�� LV� ´WKH� ULJKW� WR� LPSRVH� UXOHV� ZKLFK� DUH� GHHPHG�
WR� EH� LQ� FRQVRQDQFH�ZLWK� WKH�ZLOO� RI� *RGµ��$XWKRULW\� KHUH� LV� FHUWDLQO\�
GLIIHUHQW� IURP� VKHHU� SRZHU�� RU� WKH� XVH� RI� IRUFH� RU� YLROHQFH�� EXW� WKH�
DUW� RI� SHUVXDVLRQ�� $� SHUVRQ� ZLWK� WKH� VDLG� DXWKRULW\� ZLOO� EH� OLVWHQHG�
WR�� IROORZHG�� DQG� REH\HG�� QRW� EHFDXVH� RI� LQWLPLGDWLRQ�� PRQH\�� RU�
VHUYLWXGH�� EXW� EHFDXVH� RI� VKDUHG� YDOXHV�� 3HRSOH� VXEPLW� WR� D� FHUWDLQ�
UHOLJLRXV� DXWKRULW\�ZLOOLQJO\� DQG�YROXQWDULO\�EHFDXVH� WKH\�EHOLHYH�KH� LV�
WKH� JXDUGLDQ� RI� *RG·V� ODZ�� LI� QRW� WKH� YRLFH� RI� *RG� RQ� HDUWK��

,Q�&KULVWLDQLW\�� WKH� LQVWLWXWLRQV�RI� DXWKRULW\� WKDW�GHWHUPLQH� UHOLJLRXV�
PDWWHUV� DUH� FRXQFLOV� RU� V\QRGV�� 6XQQL� ,VODP� GRHV� QRW� UHFRJQL]H� VXFK�
DXWKRULWDWLYH� ERG\� EHFDXVH� WKH� JDWHNHHSHUV� RI� UHOLJLRQ� YDU\� IURP� RQH�
JURXS�RU� VHFW� WR� DQRWKHU��5HOLJLRXV� DXWKRULW\� FDQ� UHIHU� WR� DQ� LQGLYLGXDO�
ulama (ustadz�� RU� ,VODPLF� RUJDQL]DWLRQV�� 6RPH� RI� WKHVH� ustadz� VHUYH� DV�
EXUHDXFUDWV� DQG� UHFHLYHG� WKHLU� DSSRLQWPHQWV� IURP� WKH� VWDWH�� WKXV� WKH\�
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2 Norshahril Saat and Ahmad Najib Burhani

FDQ� EH� UHIHUUHG� WR� DV� ´RIÀFLDO� ulamaµ� �1RUVKDKULO� ������� ,Q� WKH� FDVH�
RI� ,QGRQHVLD�� WKH� SHUVRQDOLWLHV� FDQ� EH� OHDUQHG� LQGLYLGXDOV� VXFK� DV� WKH�
ODWH�+DML�$EGXO�0DOLN�.DULP�$PUXOODK� �4XUDQLF� H[HJHWH� DQG�QRYHOLVW���
3URIHVVRU�4XUDLVK�6KLKDE��DQ�H[HJHWH�RI�WKH�4XUDQ���WKH�ODWH�1XUFKROLVK�
0DGMLG� �SURIHVVRU� RI� ,VODPLF� VWXGLHV�� RU� $EGXUUDKPDQ�:DKLG� �IRUPHU�
,QGRQHVLDQ� 3UHVLGHQW��� RU� RUJDQL]DWLRQV� VXFK� DV� 0XKDPPDGL\DK��
1DKGODWXO� 8ODPD� �18��� DQG� WKH� &RXQFLO� RI� ,QGRQHVLDQ� 8ODPD� �08,���
5HOLJLRXV� DXWKRULW\�� LQ� GLIIHUHQW�0XVOLP� FRPPXQLWLHV�� FDQ� DOVR� UHIHU� WR�
WKH�habaib �GHVFHQGDQWV�RI�WKH�3URSKHW���imam RU�marja’ �LQ�6KLD�0XVOLP���
DQG� FDOLSK� �LQ� $KPDGL\\D��� 7UDGLWLRQDOO\�� UHOLJLRXV� DXWKRULW\� FDQ� EH�
DFTXLUHG� DQG� H[HUFLVHG� E\� NQRZOHGJHDEOH� DQG� GHYRXW� 0XVOLPV�� 7KH�
FRQVWUXFWLRQ� RI� UHOLJLRXV� DXWKRULW\�� DV� H[SODLQHG� E\� 3HWHU� 0DQGDYLOOH�
�������S�������� LV�FRQYHQWLRQDOO\�EDVHG�RQ�´WKH� LQWHUDFWLRQ�EHWZHHQ� WH[W��
GLVFXUVLYH�PHWKRG�DQG�SHUVRQLÀHG�NQRZOHGJH��ZLWK�FRQVWUXFWLRQV�RI�WKH�
DXWKRULWDWLYH� LQ� ,VODP� VHHQ� DV� FRPELQLQJ� WKHVH� LQJUHGLHQWV� WR� YDU\LQJ�
GHJUHHV� DQG� LQ� GLYHUVH� FRQÀJXUDWLRQVµ��

,Q�,VODP��UHOLJLRXV�DXWKRULW\�KDV�QHYHU�EHHQ�PRQROLWKLF��DQG�LQ�6XQQL�
,VODP�� LW� KDV� DOZD\V� EHHQ� GHFHQWUDOL]HG� DQG� FRQWHVWHG� �)HLOODUG� ������
0DQGDYLOOH� ������ 1RUVKDKULO� ������� 7KH� IUDJPHQWDWLRQ�� SOXUDOL]DWLRQ��
DQG� FRQWHVWDWLRQ� RI� UHOLJLRXV� DXWKRULW\� KDV� EHFRPH� D� IHDWXUH� RI� ,VODP�
WKURXJKRXW� LWV� KLVWRU\�� ,Q� WKLV� PRGHUQ� GD\� DQG� DJH�� WKH� LQWHQVLW\� RI�
WKH� FRQWHVWDWLRQV� DPRQJ� WKH� GLIIHUHQW� UHOLJLRXV� HOLWHV� LV� OLNHO\� WR� JURZ��
,Q� ,QGRQHVLD�� DW� OHDVW� WKUHH� IDFWRUV� KDYH� VLJQLÀFDQWO\� LQÁXHQFHG� UHFHQW�
FRQWHVWDWLRQV� ZLWKLQ� WKH� ,VODPLF� UHOLJLRXV� DUHQD�� JOREDOL]DWLRQ�� SRVW�
reformasi� GHPRFUDWL]DWLRQ� �VLQFH� ������� DQG� WKH� JURZLQJ� QXPEHU� RI�
SULYDWH� WHOHYLVLRQ� VWDWLRQV� DQG� VRFLDO� PHGLD� XVDJH� �)DFHERRN�� 7ZLWWHU��
,QVWDJUDP�� DQG� <RX7XEH��� 7KHVH� WKUHH� IDFWRUV� KDYH� D� VWURQJ� LPSDFW� LQ�
VKDSLQJ� DQG� DQLPDWLQJ� WKH� FRQVWUXFWLRQ�� FRQWHVWDWLRQ�� IUDJPHQWDWLRQ��
DQG� SOXUDOL]DWLRQ� RI� UHOLJLRXV� DXWKRULW\� LQ� FRQWHPSRUDU\� ,QGRQHVLD��

7UDQVQDWLRQDO�PRYHPHQWV�� OLNH� WKH�+L]EXW�7DKULU� �+7��� IRU� LQVWDQFH��
KDYH�ULGGHQ�RQ�JOREDOL]DWLRQ�DQG�JHRSROLWLFDO�LVVXHV�DV�GHYLFHV�WR�IUDPH�
UHOLJLRXV�GLVFRXUVH��VHQVH�RI�XQLW\��LGHQWLW\��OR\DOW\�DPRQJ�WKHLU�IROORZHUV��
DQG�FRQVWUXFW�WKHLU�DXWKRULW\��7KH�GHPRFUDWL]DWLRQ�RI�,QGRQHVLD�DIWHU�WKH�
reformasi LQ� ����� KDV� PDGH� SRVVLEOH� WKH� HPHUJHQFH� DQG� HVWDEOLVKPHQW�
RI� UHOLJLRXV� RUJDQL]DWLRQV� VXFK� DV� WKH� )3,� �)URQW� 3HPEHOD� ,VODP���00,�
�0DMHOLV� 0XMDKLGLQ� ,QGRQHVLD��� DQG� )8,� �)RUXP� 8PDW� ,VODP��� 6RPH�
RUJDQL]DWLRQV�WKDW�KDG�EHHQ�ZRUNLQJ�XQGHUJURXQG��UHVWULFWHG�RU�EDQQHG��
DUH� QRZ� DFWLYHO\� SURPRWLQJ� WKHLU� YLVLRQ� RI� ,VODP� LQ� WKH� SXEOLF� VSKHUH��
6RPH� RI� WKHVH� RUJDQL]DWLRQV� DUH� -,� �-HPDDK� ,VODPL\DK��� '',,� �'HZDQ�

01 ch1 The New Santri_6P_5Aug20.indd   2 4/8/20   8:52 PM



Introduction 3

'DNZDK�,VODPL\DK�,QGRQHVLD���/33,��/HPEDJD�3HQHOLWLDQ�GDQ�3HQJNDMLDQ�
,VODP��� DQG� +7,� �+L]EXW� 7DKULU� ,QGRQHVLD��� 7KHVH� RUJDQL]DWLRQV� KDYH�
FRQWLQXRXVO\�FKDOOHQJHG� WKH�DXWKRULW\�RI�PDLQVWUHDP�RUJDQL]DWLRQV� OLNH�
0XKDPPDGL\DK� DQG� 18�

7KH�SUROLIHUDWLRQ�DQG�HVWDEOLVKPHQW�RI�SULYDWH�WHOHYLVLRQ�FKDQQHOV�DQG�
QHZ�PRGHV� RI� FRPPXQLFDWLRQ� WHFKQRORJLHV� KDYH� IDFLOLWDWHG� WKH� ULVH� RI�
QHZ�SUHDFKHUV�VXFK�DV�$EGXOODK�*\PQDVWLDU��$ULÀQ�,OKDP��<XVXI�0DQVXU��
$EGXO�6RPDG��0DPDK�'HGHK��DQG�)HOL[�6LDXZ��7KHVH�QHZ�PHGLD�KDYH�
WUDQVIRUPHG� OD\� 0XVOLPV� ZLWK� OLPLWHG� UHOLJLRXV� TXDOLÀFDWLRQV³XQOLNH�
WKH�SHUVRQDOLWLHV�PHQWLRQHG�DERYH³LQWR�QHZ�UHOLJLRXV�DXWKRULWLHV��7KHVH�
SUHDFKHUV� DUH� SDUW� RI� ZKDW� ZH� FDOO� LQ� WKLV� ERRN� DV� D� QHZ� santri�� 6WLOO��
WHOHYLVLRQ� FKDQQHOV� DUH� EHJLQQLQJ� WR� EH� D� WKLQJ� RI� WKH� SDVW� QRZ�� ZLWK�
SUHDFKHUV� XVLQJ� DOWHUQDWLYH�PHGLXPV� WR� FKDOOHQJH� WUDGLWLRQDO� DXWKRULW\�
RI� WKH�ulama� FODVV�� 6RPH� ULGH� RQ� SRSXODU� FXOWXUH��ZKLOH� RWKHUV� RQ� VXE�
FXOWXUH� DQG� HYHQ� FRXQWHU�FXOWXUH� V\PEROV��

)RU� VFKRODUV� RQ� ,QGRQHVLD� RU� WKRVH�ZKR� OLYH� LQ� 6RXWKHDVW�$VLD� WKH�
WHUP� santri� LV� RIWHQ� XVHG� WR�PHDQ� D� UHOLJLRXV� RU� SLRXV� LQGLYLGXDO�� 7KH�
WHUP�LV�DOVR�XVHG� WR�UHIHU� WR�D�SHUVRQ�RU�JURXSV� WUDLQHG� LQ� WKH�UHOLJLRXV�
VFLHQFHV�� ,Q� 0RURFFR�� WKH� HTXLYDOHQW� WHUP� ZLWK� santri is taleb.� &OLIIRUG�
*HHUW]� ������� KDV� SRSXODUL]HG� WKLV� ZKHQ� KH� PHQWLRQV� santri DV� RQH�
RI� WKH� WULFKRWRP\� LQ� WKH� FODVVLÀFDWLRQ� RI� ,QGRQHVLDQ� VRFLHW\�� QDPHO\��
santri, abangan, DQG�priyayi��)RU�*HHUW]��������S������santri UHIHUV� WR� WKRVH�
ZKR� DGRSWHG� ,VODPLF� YDOXHV� DV� WKHLU� ZD\� RI� OLIH�� ZKHUHDV� abangan� DUH�
WKRVH�ZKR� UHOLJLRXVO\� VWUHVVHG� ´RQ� WKH� DQLPLVWLF� DVSHFWV� RI� WKH� RYHUDOO�
-DYDQHVH� V\QFUHWLVPµ��7KH� LQFOXVLRQ�RI� WKH� ODVW� FDWHJRU\��priyayi, LQ� WKLV�
FODVVLÀFDWLRQ� RQ� ,QGRQHVLDQ� SHRSOH� KDV� EHHQ� KHDYLO\� FULWLFL]HG��PDLQO\�
EHFDXVH� LW� LV� D� VRFLDO� FODVV�� DQG�QRW�D� UHOLJLRXV� FDWHJRU\� �%XUKDQL��������
Priyayi FRXOG�KDYH� santri UHOLJLRXV�YDOXHV�� L�H�� santri-priyayi�� DQG�DOVR�DQ�
abangan ZD\� RI� OLIH� RU� abangan-priyayi. 

*HHUW]� LV� LQ� IDFW� QRW� WKH� ÀUVW� SHUVRQ� WR� LQWURGXFH� WKH� GLFKRWRP\�
RI� santri-abangan�� 7ZR�'XWFK�PLVVLRQDULHV� DQG� VFKRODUV� 6�(��+DUWKRRUQ�
DQG�&DUHO�3RHQVHQ������–������KDYH�DOVR�SRLQWHG�RXW�WKH�FDWHJRUL]DWLRQ�
RI� -DYDQHVH� RU� ,QGRQHVLDQ� VRFLHW\� LQ� WKH� ����V� DQG� ����V�� 7KH\� ZURWH�
WKDW� WKH� -DYDQHVH� SHRSOH� GLYLGHG� WKHPVHOYHV� LQWR� WZR� FDWHJRULHV�� WKH�
bangsa putihan� DQG� WKH� bangsa abangan� �ZKLWHV� DQG� UHGV��� 7KH� IRUPHU�
UHIHUV� WR� D� JURXS� RI� SHRSOH� ZKR� FRQVLGHUHG� ,VODP� DV� WKHLU� ZD\� RI� OLIH�
LQZDUGO\� DQG� RXWZDUGO\��ZKLOH� WKH� ODWWHU� UHIHUV� WR� WKRVH�ZKR� DFFHSWHG�
,VODP� DV� WKHLU� IRUPDO� UHOLJLRQ�� EXW� WKHLU� LGHDV� DQG� SUDFWLFHV� ZHUH� VWLOO�
JXLGHG� E\� DQRWKHU� ´UHOLJLRQµ� FDOOHG� -DYDQLVP� �3RHQVHQ� ������� ,Q� VKRUW��
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4 Norshahril Saat and Ahmad Najib Burhani

ZKDW� LV� FRPPRQO\� FDOOHG� DV� D� santri LV� WKH� RQH� ZKR� DGRSWV� ,VODP� DV�
KLV� RU� KHU� UHOLJLRQ� DQG�PDNHV� ,VODPLF� YDOXHV� FHQWUDO� WR� KLV� RU� KHU� OLIH��
:KHUHDV� abangan UHIHUV� WR� D� SHUVRQ� ZKR� DGRSWV� ,VODP� DV� KLV� RU� KHU�
UHOLJLRQ�� EXW� KH� RU� VKH� GRHV� QRW� PDNH� ,VODPLF� WHDFKLQJ� FHQWUDO� WR� KLV�
RU� KHU� OLIH��

,Q� VRPH� :HVWHUQ� VFKRODUVKLSV�� WKH� WHUP� santri-abangan FRQQRWHV�
practising DQG� non-practising 0XVOLPV�� ,Q�:HVW� 6XPDWUD�� WKH� WHUPV� WKDW�
UHIHU� WR� WKLV� NLQG� RI� GLFKRWRP\� DUH� kaum padri DQG� kaum adat.� $� IHZ�
\HDUV� DJR�� WKH� WHUPV� FRPPRQO\�XVHG� E\� VRPH� ,QGRQHVLDQ�SUHDFKHUV� WR�
KLV� GLFKRWRP\�ZHUH� Islam kaffah DQG Islam KTP� �FRPSOHWH�0XVOLP� DQG�
0XVOLP�RQO\�,'�FDUG���$OWKRXJK�santri KDV EHHQ�UHIHUUHG�WR�DV�D�UHOLJLRXV�
FDWHJRU\�� LW� LV�DFWXDOO\�QRW�D�VLQJOH�HQWLW\��DQG�PRUH�LPSRUWDQWO\�� LW� LV�DQ�
H[WHUQDO�LPSRVLWLRQ�WRZDUGV�ORFDO�LQGLJHQRXV�FRPPXQLWLHV��3UHYLRXVO\��DV�
&OLIIRUG�*HHUW]�PHQWLRQHG�LQ�WKH�����V�� WKHUH�ZHUH�RQO\�WZR�FDWHJRULHV��
santri kolot DQG� santri moderen�� 7KH� IRUPHU� UHIHUV� WR� PHPEHUV� RI� 18��
FRPPRQO\� NQRZQ� DV� WKH� WUDGLWLRQDOLVW� JURXS� RI� ,VODP��ZKLOH� WKH� ODWWHU�
UHIHUV� WR�PHPEHUV�RI�0XKDPPDGL\DK��D�PRGHUQLVW�0XVOLP�PRYHPHQW��
:LWK� WKH�GHYHORSPHQW�RI� ,VODP� LQ� ,QGRQHVLD� VLQFH� WKH� ����V�� WKHVH� WZR�
FDWHJRULHV� FDQ� QR� ORQJHU� FDWHU� WR� WKH� G\QDPLFV� DQG� WUDMHFWRU\� RI� santri. 
%HVLGHV� WKH� FODVVLF� RQH�� WKHUH� DUH� DW� OHDVW� IRXU� DGGLWLRQDO� JURXSV� RI�
santri��QHR�PRGHUQLVW��QHR�UHYLYDOLVW��UDGLFDOLVW��DQG�OLEHUDO��%XUKDQL�������
S�� ������ 'XULQJ� WKH� ����� ,QGRQHVLDQ� HOHFWLRQV�� RQH� DGGLWLRQDO� FDWHJRU\�
RI� santri ZDV� LQWURGXFHG� E\� WKH� OHDGHUV� RI� 3URVSHURXV� -XVWLFH� 3DUW\�
�3.6��� QDPHO\�� santri post-islamism �SRVW�,VODPLVP� santri��� ZKLFK� UHIHUV�
WR� SHUVRQV� OLNH� 6DQGLDJD� 8QR�� YLFH� SUHVLGHQWLDO� FDQGLGDWH� RI� 3UDERZR�
6XELDQWR�� ZKR� KDV� D� VWURQJ� FRPPLWPHQW� WR� ,VODP� DOWKRXJK� KH� LV� RI�
QR� FOHDU� santri� SHGLJUHH�

6RPH� PD\� DVN�� ZK\� GR� ZH� XVH� WKH� ZRUG� santri� UDWKHU� WKDQ� ulama 
IRU� WKH� WLWOH� RI� WKLV� HGLWHG� YROXPH"� ,Q� WKH� SDVW�� UHOLJLRXV� DXWKRULW\�
EHORQJV� VROHO\� LQ� WKH� UHDOP�RI� WKH� OHDUQHG�ulama� FODVV�� DQG�ZH� IHHO� WKDW�
WKLV� UHPDLQV� WKH� LGHDO�� 7KH� ZRUG� santri� LV� EURDGHU� DV� LW� HQFRPSDVVHV�
ERWK�ulama� DQG� UHOLJLRXV�SUHDFKHUV� �da’i�� LQ� ,QGRQHVLDQ� VHWWLQJ�� RU� HYHQ�
LQGLYLGXDOV� ZKR� SRUWUD\� D� SLRXV� LPDJH� DQG� KDYH� D� ZLGH� IROORZLQJ�
WKRXJK� QRW� QHFHVVDULO\� WUDLQHG� LQ� UHOLJLRXV� VFLHQFHV�� :LWK� WKHVH� QHZ�
FDWHJRULHV� RI� santri�� WKH� UHOLJLRXV� DXWKRULW\� LQ� ,QGRQHVLDQ� ,VODP� KDV�
EHFRPH�PRUH� FRQWHVWHG�� 7KH� KLJK�EURZ� ulama� �WKRVH�ZKR� KDYH� VWURQJ�
EDFNJURXQG� LQ� ,VODPLF� VWXGLHV�� KDYH� EHHQ� FRQWHVWHG� E\� WKH� ORZ�EURZ�
�WKRVH� ZLWK� PLQLPDOLVW� NQRZOHGJH� RQ� ,VODP�� EXW� SRSXOLVW� ulama� DQG�
SUHDFKHUV�� ,Q� WHUPV� RI� RUJDQL]DWLRQ�� SUHYLRXVO\�� 0XKDPPDGL\DK� DQG�
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Introduction 5

18� ZHUH� RIWHQ� FRQVLGHUHG� DV� WKH� DXWKRULWDWLYH� ERG\� RI� ,VODP� DQG�
WKH� PDLQ� UHSUHVHQWDWLRQV� RI� ,QGRQHVLDQ� ,VODP�� 1RZ�� RQH� GRXEWV� LI�
0XKDPPDGL\DK� DQG� 18� UHPDLQ� WKH� VROH� DXWKRULWLHV� LQ� WKH� UHOLJLRXV�
VSKHUH� LQ� WKLV� PRGHUQ� GD\� DQG� DJH�� :LWK� FRQWUDVWLQJ� IDWZăV� DYDLODEOH�
DW� WKHLU� ÀQJHUWLSV� DQG� LQ� WKH� ZRUOG�� \RXWKV� FDQ� VLPSO\� DVN� *RRJOH� WR�
JHW� UHOLJLRXV� LGHDV� DQG� QR� ORQJHU� QHHG� WR� UHO\� VROHO\� RQ� WUDGLWLRQDO�
FOHULFV� RU� ELJ� ,VODPLF� RUJDQL]DWLRQV��

7KH� VHULHV�RI�Aksi Bela Islam SURWHVWV� WRZDUGV� WKHQ� -DNDUWD�JRYHUQRU�
%DVXNL� 7MDKDMD� 3XUQDPD DW� WKH� HQG� RI� ����� SURYLGHG� D� FOHDU� H[DPSOH�
RI� WKH� ULVH� RI� DQ� DOWHUQDWLYH� UHOLJLRXV� DXWKRULW\�� 7KH� DXWKRULW\� RI�
0XKDPPDGL\DK� DQG� 18�� SUHYLRXVO\� UHJDUGHG� DV� PDLQVWUHDP� ,VODPLF�
RUJDQL]DWLRQV� LQ� ,QGRQHVLD�� ZDV� FKDOOHQJHG�� 7KH� DFW� RI� ULGLFXOLQJ��
PRFNLQJ��DQG�GLVUHVSHFWLQJ�WUDGLWLRQDOLVW�kiais�DQG�KLJK�EURZ�ulama��VXFK�
DV� $KPDG� 0XVWRID� %LVUL�� 4XUDLVK� 6KLKDE�� DQG� $KPDG� 6\DÀ·L� 0DDULI��
KDV� EHFRPH� PRUH� HYLGHQW� LQ� UHFHQW� \HDUV�� 7KLV� KDV� UHVXOWHG� LQ� WKH�
XQGHUPLQLQJ� RI� pesantren� DQG� 8,1� RU� ,$,1� �6WDWH� ,VODPLF� 8QLYHUVLW\��
DV� WKH� WUDGLWLRQDO� V\VWHP� IRU�SURGXFLQJ�ulama� DQG� ,VODPLF� VFKRODUV��2Q�
WKH� RWKHU� KDQG�� QHZ� SUHDFKHUV� DQG� habaib �GHVFHQGDQWV� RI� WKH� 3URSKHW�
0XKDPPDG��KDYH�HPHUJHG�WR�JDLQ�VLJQLÀFDQW�VWDQGLQJ�DPRQJ�0XVOLPV�
DSDUW� IURP� WKH� WUDGLWLRQDO� FOHUJ\�

7KH�FXUUHQW�SKHQRPHQRQ�RI�FRQWHVWDWLRQ�RI�UHOLJLRXV�DXWKRULW\�FDQ�EH�
VHHQ��SRVLWLYHO\��DV�SDUW�RI�WKH�GHPRFUDWL]DWLRQ�RI�UHOLJLRXV�DXWKRULW\��7KLV�
FDQ� SURYLGH� YDULRXV�0XVOLP� FRPPXQLWLHV� DFFHVV� WR� UHOLJLRXV� DXWKRULW\�
DQG�SURYLGH�DOWHUQDWLYHV� WR� WKH�KHJHPRQ\�RI�0XKDPPDGL\DK�DQG�18��
2Q� WKH� RWKHU� KDQG�� UHOLJLRQ� FRXOG� DOVR� EH� HDVLO\� UHVKDSHG� WR� FDWHU� WR�
WKH�GHPDQGV�RI� WKH�PDUNHW�DQG�FDSLWDOLVP��RU�SURQH� WR�EH�PDQLSXODWHG�
WR� VXSSRUW� FHUWDLQ� SROLWLFDO� LQWHUHVWV��

,Q� ������ ,6($6� SXEOLVKHG� D� ERRN� HQWLWOHG� Varieties of Religious 
Authority: Changes and Challenges in 20th Century Indonesian Islam�� 7KLV�
ERRN�IRFXVHV�RQ�ulama, fatwa��,VODPLF�HGXFDWLRQ�RU�madrasah��DQG�VXÀVP�
DQG� tarekat� �VXÀ� RUGHU��� 7KH� ERRN� GRHV� QRW� WDON� DERXW� WKH� UROH� RI� QHZ�
PHGLD� LQ� FRQVWUXFWLQJ� DQG� GHFRQVWUXFWLQJ� UHOLJLRXV� DXWKRULW\�� ,W� DOVR�
EULHÁ\� WRXFKHV� RQ� WKH� UROH� RI� WKH� WUDQVQDWLRQDO� ,VODPLF� PRYHPHQWV� LQ�
WKH� GHYHORSPHQW� DQG� G\QDPLFV� RI� UHOLJLRXV� DXWKRULW\� LQ� ,QGRQHVLD��

7KLV�ERRN�WDFNOHV�LVVXHV�GUDZQ�IURP�UHFHQW�HSLVRGHV��7KH�EDFNJURXQG�
RI� WKLV� ERRN� PRVWO\� FRPHV� IURP� WKH� UHFHQW� G\QDPLFV� RI� UHOLJLRVLW\� LQ�
,QGRQHVLDQ� ,VODP�� WKH� WUDQVIRUPDWLRQ� RI� +DELE� 5L]LHT� 6KLKDE� IURP��
XVLQJ� KLV� RZQ� WHUP�� ´pembasmi hamaµ� �SHVW� HUDGLFDWRU�� LQWR� ´imam 
besar umat Islamµ� �KLJKHVW� UHOLJLRXV� DXWKRULW\� LQ� ,QGRQHVLD� ,VODP��� WKH�
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VHHPLQJO\�GHFOLQLQJ� LQÁXHQFH� RI�0XKDPPDGL\DK� DQG�18�� WKH� FRPLQJ�
RI� WUDQVQDWLRQDO�PRYHPHQWV�VXFK�DV�+L]EXW�7DKULU�DQG�7DEOLJKL� -DPDDW��
WKH� ULVH� RI� ORZ�EURZ� EXW� SRSXOLVW� SUHDFKHUV�� WKH� HPHUJHQFH� RI� QHZ�
santri��WKH�KXPLOLDWLRQV�RI�KLJK�EURZ�ulama�OLNH�4XUDLVK�6KLKDE��$KPDG�
6\DÀ·L�0DDULI��DQG�$KPDG�0XVWRID�%LVUL�E\�OD\PHQ�RU�RUGLQDU\�SHRSOH�

7KLV� ERRN� GLVFXVVHV� DQG� DQDO\VHV� WKH� FRQVWUXFWLRQ�� FRQWHVWDWLRQ��
SOXUDOL]DWLRQ�� IUDJPHQWDWLRQ�� DQG� VHJPHQWDWLRQ� RI� UHOLJLRXV� DXWKRULW\�
LQ� ,QGRQHVLDQ� ,VODP�� +RZ� WKLV� DXWKRULW\� ZDV� WUDGLWLRQDOO\� FRQVWUXFWHG�
DQG�QRZ� UH�FRQVWUXFWHG"�:KLFK� UHOLJLRXV�JURXSV� FXUUHQWO\�KDYH� VWURQJ�
LQÁXHQFH� LQ� ,QGRQHVLD"� :KR� DUH� WKH� QHZ� DFWRUV� ZKR� FDQ� VKDSH� WKH�
SXEOLF� GLVFRXUVH"� +RZ� GR� WKHVH� DFWRUV� DSSO\� QHZ�PHGLD� RXWOHWV� VXFK�
DV� )DFHERRN�� 7ZLWWHU� DQG� ,QVWDJUDP"� 7KHVH� DUH� VRPH� RI� WKH� TXHVWLRQV��
DPRQJ� RWKHUV�� DGGUHVVHG� LQ� WKLV� ERRN�

7KH�ÀUVW�SDUW� RI� WKH�ERRN�GLVFXVVHV� WKH�JHQHUDO� FRQFHSW� RI� UHOLJLRXV�
DXWKRULW\�DQG� WKH� FXUUHQW� FRQWHVWDWLRQ�RI�DXWKRULW\�� ,Q�&KDSWHU����$PLQ�
$EGXOODK�DSSUDLVHV�WKH�FXUUHQW�VWDWH�RI�PDLQVWUHDP�,VODPLF�RUJDQL]DWLRQV�
LQ�,QGRQHVLD��QDPHO\�0XKDPPDGL\DK��D�PRGHUQLVW�RUJDQL]DWLRQ�IRUPHG�
LQ� ������ DQG� 18� �D� WUDGLWLRQDOLVW� RUJDQL]DWLRQ� IRUPHG� LQ� ������� +H�
LQWURGXFHG� WKH� WHUP� ´RSSRVLWLRQDO� ,VODPµ� WR� FKDUDFWHUL]H� FKDOOHQJHV� WR�
WKHVH� RUJDQL]DWLRQV��ZKLFK� KH� UHIHUUHG� WR� DV� RIÀFLDO� ,VODP��$V� RSSRVHG�
WR�PDLQVWUHDP�RUJDQL]DWLRQV��ZKLFK�KDYH�VKDSHG�WKH�FRXQWU\·V�PRGHUDWH�
SUDFWLFHV�� RSSRVLWLRQDO� ,VODP·V� PHVVDJH� LV� GLYLVLYH�� DV� GHPRQVWUDWHG�
GXULQJ� WKH� ���� FDPSDLJQ� DJDLQVW� -DNDUWD� *RYHUQRU� %DVXNL� 7MDKDMD�
3XUQDPD��'HVSLWH�WKHVH�FKDOOHQJHV��$EGXOODK�DUJXHV�WKDW�RIÀFLDO�,VODP·V�
OHJLWLPDF\� UHPDLQV� VWURQJ�� ,Q� &KDSWHU� ��� $]KDU� ,EUDKLP� H[DPLQHV�
DQRWKHU�JURXS�RI� VFKRODUV�ZKR�DUH� WUDLQHG� LQ� WKH� UHOLJLRXV� VFLHQFHV�EXW�
GR� QRW� KDYH� UHOLJLRXV� DXWKRULW\�� $OWKRXJK� UHOLJLRXV� LQWHOOHFWXDOV�� VXFK�
DV�1XUFKROLVK�0DGMLG��*XV�'XU��$EGXUUDKPDQ�:DKLG���$PLQ�5DLV��DQG�
$KPDG�6\DÀ·L�0DDULI�DUH�SURPLQHQW�ÀJXUHV�LQ�WKHLU�UHVSHFWLYH�ÀHOGV��WKH\�
DUH�QRW�VHHQ�DV�DXWKRULWDWLYH��6RPH�HYHQ�FRQVLGHU�WKHLU�YLHZV�FRQVWLWXWLQJ�
EODVSKHP\� DV� OLEHUDO�� 6WLOO�� $]KDU� DUJXHV� WKDW� WKHLU� FRQWULEXWLRQV� DQG�
DFKLHYHPHQWV� PXVW� QRW� EH� RYHUORRNHG�� 6\DILT� +DV\LP� �&KDSWHU� ���
SURYLGHV�D�GLIIHUHQW�SHUVSHFWLYH�UHJDUGLQJ�WUDGLWLRQDO�DXWKRULW\�E\�ORRNLQJ�
DW� WKH� YDULRXV� FRQWHVWDWLRQV� DPRQJ� VHYHUDO� ,VODPLF� JURXSV� LQ� WKH� ÀHOG�
RI� ,VODPLF� LQWHUSUHWDWLRQ��+H�SRVLWV� WKDW� ,VODPLF� WH[WV� DQG� WUDGLWLRQV� GR�
QRW� RQO\� XQGHUJR� LQWHUSUHWDWLRQ�� EXW� DOVR� UH�LQWHUSUHWDWLRQ�� RI� YLHZV� RI�
FODVVLFDO� ,VODPLF� VFKRODUV��&RPSDULQJ� WR� WKH�DXWKRULWDULDQ�SHULRG�XQGHU�
WKH�6XKDUWR�1HZ�2UGHU��ZKHUH� LURQLFDOO\� WKH� UHOLJLRXV�GLVFXUVLYH� VSDFH�
SURPRWHG�SURJUHVVLYH� LGHDV�� WKH� FXUUHQW� SRVW�UHIRUP�SHULRG� UHVXOWHG� LQ�
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FRQVHUYDWLYH� DQG� H[FOXVLYLVW� YHUVLRQV�RI� ,VODP��$UVNDO� 6DOLP�DQG�0DU]L�
$IULNR� �&KDSWHU� ��� SURYLGH� D� ORFDO� H[DPSOH� �LQ�$FHK�� RI� KRZ� UHOLJLRXV�
DXWKRULW\� FDQ� EH� ZHDNHQHG� ZLWKRXW� SURSHU� WKLQNLQJ� DQG� SODQQLQJ��
DV� ZHOO� DV� ODFN� RI� YLVLRQ� RI� WKH� GUDIWHUV� RI� EXUHDXFUDWLF� UHJXODWLRQV��
7KH\�KLJKOLJKWHG� WKH�SUREOHPV� IDFLQJ�'LQDV�6\DULDW� ,VODP� �'HSDUWPHQW� 
RI� ,VODPLF� 6KDULDK� >7KH� '6,@�� EHFDXVH� RI� WKLV� ODFN� RI� SODQQLQJ�� ,Q�
&KDSWHU� ��� (XLV� 1XUODHODZDWL� IRFXVHV� RQ� KRZ� IHPDOH� SUHDFKHUV� WDFNOH�
LVVXHV� FRQFHUQLQJ� IDPLO\� ODZV�� 2Q� WKH� RQH� KDQG�� ZRPHQ·V� UROH� DV�
UHOLJLRXV� DXWKRULW\� LV� ZLGHO\� DFNQRZOHGJHG� LQ� SXEOLF�� RQ� WKH� RWKHU�
KDQG�� WKH� GLVFRXUVH� GRHV� QRW� QHFHVVDULO\� EHQHÀW�ZRPHQ��$SSO\LQJ� WKH�
WKHRU\� RI� VRFLDO�PRYHPHQWV�� (XQVRRN� -XQJ� LQ�&KDSWHU� �� REVHUYHV� KRZ�
FRQVHUYDWLYH� PRYHPHQWV� VKDSH� SROLFLHV� LQ� FRQWHPSRUDU\� ,QGRQHVLD��
ZKLFK� DUH� QR� ORQJHU� GRPLQDWHG� E\� WUDGLWLRQDO� ,VODPLF� RUJDQL]DWLRQV��
&RQVHUYDWLYH� JURXSV� DUH� QRZ� SXVKLQJ� WKH� VWDWH� WR� DGRSW� WKHLU� ,VODPLF�
ZRUOGYLHZ�DQG�FRPSHWLQJ�ZLWK�H[LVWLQJ�,VODPLF�RUJDQL]DWLRQV�WKDW�KDYH�
DOO� WKH� ZKLOH� EHHQ� SURPRWLQJ� PRGHUDWH� ,VODP��

7KH� VHFRQG� SDUW� GLVFXVVHV� WUDQVQDWLRQDO� ,VODPLF� PRYHPHQWV� DQG�
WKHLU� UROH� LQ� WKH� WUDQVPLVVLRQ� RI� ,VODPLF� NQRZOHGJH� DQG� WKH� G\QDPLFV�
RI� UHOLJLRXV� DXWKRULW\� LQ� ,QGRQHVLD�� ,Q� &KDSWHU� ��� 1RRUKDLGL� +DVDQ�
GLVFXVVHV� WKH� 6DODÀ� LQÁXHQFH� ZKLFK� RULJLQDWHG� IURP� 6DXGL� $UDELD·V�
SODQ�WR�VSUHDG�:DKKDELVP�WR�WKH�JOREDO�0XVOLP�FRPPXQLW\��5HWXUQLQJ�
JUDGXDWHV� IURP� WKH�0LGGOH� (DVW� KHOSHG� VSUHDG� WKH�PRYHPHQW� RI� WKHVH�
LGHDV�WR�,QGRQHVLD�DQG�RUJDQL]HG�WKHPVHOYHV�LQWR��VPDOO�UHDGLQJ�FLUFOHV��
<HW�� WKH� 6DODÀ� JURXS� LQ� ,QGRQHVLD� LV� QRW� KRPRJHQHRXV�� DQG� KDV� WR�
EH� GLVWLQJXLVKHG� IURP� MLKDGLVW� DQG� TXLHWLVWV�� WKXV� QRW� DOO� 6DODÀV� FDQ�
EH� FRQVLGHUHG� DV� SURPRWLQJ� UDGLFDOLVP� DQG� WHUURULVP�� ,Q� &KDSWHU� ���
6\DPVXO� 5LMDO� KLJKOLJKWHG� KRZ� FHUWDLQ� JURXSV� WKDW� FODLPHG� WR� GHIHQG�
6XQQLVP� ,VODP�DJDLQVW�:DKKDELVP�HQGHG�XS�SURPRWLQJ�DQ�H[FOXVLYLVW��
DQWL�OLEHUDO�� DQG� FKDXYLQLVW� XQGHUVWDQGLQJ� RI� WKH� UHOLJLRQ�� $SDUW� IURP�
WKH� WUDGLWLRQDO� 18�� ZKLFK� LV� UHJDUGHG� DV� WKH� JDWHNHHSHU� RI� 6XQQLVP��
WKH� DXWKRU� ORRNV� DW� QHZ� JURXSV� VXFK� DV� sarkub� �VFKRODUV� RI� WKH� JUDYH��
DQG� habaib� WKDW� KDYH� JDLQHG� SRSXODULW\� LQ� WKH� FRXQWU\�� 7KHVH� JURXSV�
FRQWULEXWH� WR� D� IDLU� VKDUH� RI� SUREOHPV� DV� ZHOO� DV� JDLQV� IRU� WKH� ZKROH�
,VODPLF� GLVFRXUVH� LQ� WKH� FRXQWU\�� ,Q� &KDSWHU� ���� 0XKDPPDG� $GOLQ�
6LOD� SURYLGHV� D� QHZ� LQWHUSUHWDWLRQ� RI� khuruj�� D� PHWKRG� RI� SUHDFKLQJ�
DPRQJ� -DPDDW� 7DEOLJKLV�� %DVHG� RQ� DQ� HWKQRJUDSKLF� VWXG\� LQ� .HERQ�
-HUXN� PRVTXH�� -DNDUWD�� LQ� ����� DQG� ������ KH� DUJXHV� WKDW� WKH� SUDFWLFH�
RI� SUHDFKLQJ� GXULQJ� khuruj� FKDOOHQJHV� WKH� FRQYHQWLRQDO� FRQFHSWLRQ� RI�
D� UHOLJLRXV� SUHDFKHU�� LQFOXGLQJ� WKRVH� IURP�0XKDPPDGL\DK� DQG�18�RU�
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HYHQ�WR�08,��7KH�khuruj�LV�D�ZD\�IRU�7DEOLJKLV�WR�REWDLQ�OHJLWLPDF\�HYHQ�
ZLWKRXW�KDYLQJ�WR�REWDLQ�IRUPDO�UHOLJLRXV�HGXFDWLRQ��7KLV�GRHV�QRW�ERGH�
ZHOO� ZLWK� WKH� JRYHUQPHQW�� DQG� VRPH� VHJPHQWV� RI� VRFLHW\�� ZKR� SUHIHU�
D� PRUH� FHQWUDOL]HG� ERG\� WR� GHWHUPLQH� ZKR� FDQ� VSHDN� DERXW� ,VODP�� ,Q�
&KDSWHU� ���� )LUGDXV� :DMGL� H[DPLQHV� WKH� UROH� RI� WKH� 6XOD\PDQL\DK�� D�
PRYHPHQW� RULJLQDWHG� IURP�7XUNH\�� ,QGRQHVLDQ� VWXGHQWV� EHJDQ� WR� HQURO�
LQ�VXFK�VFKRROV�QRW�RQO\�EHFDXVH�WKH\�FDQ�OHDUQ�DERXW�UHOLJLRQ�DQG�ODWHU�
EHFRPH� UHOLJLRXV� DXWKRULWLHV�� EXW� DUH� DOVR� DWWUDFWHG� WR� WKH� SURVSHFW� RI�
VWXG\LQJ� LQ� OX[XULRXV�GRUPLWRULHV�DQG� WUDYHOOLQJ� WR�7XUNH\� WR�FRPSOHWH�
WKH� IRXUWK� DQG� ÀQDO� \HDU� RI� WKHLU� VWXGLHV�� 7KH� 6XOD\PDQLV� DUH� DOVR�
VRSKLVWLFDWHG� LQ� WKHLU� DSSURDFK� LQ� RUGHU� WR� JDLQ� DFFHSWDQFH� DPRQJ� WKH�
VWXGHQWV� E\� FKDQJLQJ� WKHLU� VFKRROV·� QDPH� WR� pesantren� �WKH� QDPH� RI�
,VODPLF� ERDUGLQJ� VFKRROV� LQ� ,QGRQHVLD�� DQG� UHVSHFWLQJ� WKH� DXWKRULW\� RI�
WKH� ,QGRQHVLDQ� UHOLJLRXV� PLQLVWU\�� �

7KH�WKLUG�SDUW�RI�WKLV�ERRN�GLVFXVVHV�UHFHQW�LVVXHV��VXFK�DV�SROLWL]DWLRQ�
RI�UHOLJLRXV�DXWKRULW\�DQG�WKH�UROH�RI�QHZ�PHGLD�LQ�WKH�IUDJPHQWDWLRQ�RI�
UHOLJLRXV�DXWKRULW\��,Q�&KDSWHU�����<DQZDU�3ULEDGL�H[SORUHV�WKH�FRPSOH[�
HQWDQJOHPHQW� EHWZHHQ� FRPPXQDO� SLHW\�� UHOLJLRXV� FRPPRGLILFDWLRQ��
,VODPLF�SRSXOLVP��DQG�,VODPLVP��LQ�XUEDQ�UHOLJLRXV�FRQJUHJDWLRQV��NQRZQ�
DV� pengajian�� ,W� DOVR� H[DPLQHV� WKH� PDNLQJ� RI� UHOLJLRXV� DXWKRULW\� LQ� WKH�
LQFUHDVLQJO\� GHPRFUDWL]HG� DQG� ,VODPL]HG� ,QGRQHVLD�� +H� DUJXHV� WKDW�
WKH�PDNLQJ� RI� UHOLJLRXV� DXWKRULW\� LQ� ,QGRQHVLD·V� XUEDQ� DUHDV� KDV� EHHQ�
IUHTXHQWO\� PDUNHG� E\� WKH� FRPSOH[LWLHV� RI� LQWHUDFWLRQV� EHWZHHQ� ORFDO�
H[SUHVVLRQV�RI� ,VODP�DQG� IRUHLJQ� LQÁXHQFHV��PRVWO\�6DODÀVP�RULJLQDWHG�
IURP�6DXGL�$UDELD�DQG�(J\SW�� LQ� FRPSOH[�DQG�ÁXFWXDWHG� UHODWLRQVKLSV��
,Q� WKH� FRQWH[W� RI� ,VODPLF� SRSXOLVP� DQG� ,VODPLVP�� WKH� PHPEHUV� RI�
pengajian JURXSV�DSSHDU�WR�IROORZ�SRSXOLVW�LGHDV�LQ�VRFLR�SROLWLFDO�LVVXHV�
VXFK� DV�� DPRQJ� RWKHU� WKLQJV�� LGHQWLI\LQJ� DQG� FRQGHPQLQJ� D� FROOHFWLYH�
HQHP\��,Q�WHUPV�RI�LGHRORJ\��PLGGOH�FODVV�0XVOLP�JURXSV�WHQG�WR�IROORZ�
SRSXOLVW� LGHDV� RQ� VRFLDO� DQG� SROLWLFDO� LVVXHV�� ,Q� &KDSWHU� ���� :DK\XGL�
$NPDOLDK H[DPLQHV�FHOHEULW\�SUHDFKHU�8VWDG]�+DQDQ�$WWDNL��8+$��DQG�
KLV�PRYHPHQW�Pemuda Hijrah��SDUWLFXODUO\�RQ�KRZ�RQOLQH�SODWIRUPV�VXFK�
DV� ,QVWDJUDP�DQG�<RX7XEH�ZHUH�XVHG�DV�PHDQV�RI� ,VODPLF�SUHDFKLQJ� WR�
UHDFK� RXW� WR� \RXQJ� ,QGRQHVLDQ� 0XVOLPV�� ,Q� FRQWUDVW� ZLWK� HVWDEOLVKHG�
SUDFWLFHV�RI�,VODPLF�WHDFKLQJ��WKLV�FKDSWHU�DUJXHV�WKDW�WKH�NH\�VXFFHVV�RI�
8+$� OLHV� LQ�KLV�QHZ�PHWKRGV�RI�SUHDFKLQJ�� )ROORZLQJ� WKH� VXEFXOWXUH·V�
OLIHVW\OH� DQG� LWV� V\PERO�� KH� DGMXVWHG� KLV� IDVKLRQ� VW\OH� DQG� DSSHDUDQFHV�
DV� ZHOO� DV� WKH� DSSURDFK·V� UKHWRULF� LQ� RUGHU� WR� DWWUDFW� PDVVLYH� \RXQJ�
DXGLHQFHV� ZLWKLQ� WKH� ORJLF� RI� SRS� FXOWXUH�� 7KLV�� KRZHYHU�� LQYLWHG�
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GUDZEDFNV� IURP� WKH� VXEFXOWXUH� FRPPXQLW\�� DQG� WKZDUWHG� ,QGRQHVLD·V�
PRGHUDWH� ,VODPLF� GLVFRXUVH�� ,Q� &KDSWHU� ���� 'HQQ\� +DPGDQL� GLVFXVVHV�
DERXW� 8VWDG]� $EGXO� 6RPDG� �8$6��� FXUUHQWO\� D� PHJDVWDU� SUHDFKHU��
ZKRVH� ZD\� RI� SUHDFKLQJ� KDV� RSHQHG� WKH� H\HV� RI� 0XVOLPV� FRQFHUQLQJ�
D� QHZ� PHWKRG� DQG� SURFOLYLW\� RI� WUDQVPLVVLRQ� RI� UHOLJLRXV� NQRZOHGJH�
LQ� WKH�PLGGOH�RI�ROG� IDVKLRQ� ,VODPLF�SUHDFKLQJ��7KH� HPHUJHQFH�RI�8$6�
LQ� WKH� HUD� RI� QHZ� PHGLD� GRHV� QRW� RQO\� VLJQLI\� WKH� FKDQJLQJ� SDWWHUQV�
RI� UHOLJLRXV� DXWKRULW\�� IURP� WUDGLWLRQDO� WR� D� PRUH� LQWHUWZLQHG� WUHQG� RI�
UHOLJLRVLW\��EXW� LW�KDV�DOVR�GHPRQVWUDWHG�D�VXFFHVVIXO�H[SHULPHQW�RI�QHZ�
PHGLD� DV� WKH� WRRO� RI� dakwah� �SURSDJDWLRQ��

,Q�&KDSWHU� ����$KPDG�1XULO�+XGD� WDONV� DERXW� WKH� ULVH�RI� FLQHPDWLF�
santri� LQ� SUHVHQW� GD\� ,QGRQHVLD� WKDW� UHIOHFWV� WKH� FRQWHVWDWLRQ� DQG�
IUDJPHQWDWLRQ� RI� UHOLJLRXV� DXWKRULW\� LQ� WKH� WUDGLWLRQDOLVW� 0XVOLP�
,QGRQHVLD��+H�H[DPLQHV�WKH�H[WHQW�WR�ZKLFK�WKH�FXUUHQW�ULVH�RI�FLQHPDWLF�
SUDFWLFHV� DPRQJ� WKH� santri� FRPPXQLWLHV� LQ� SUHVHQW� GD\� ,QGRQHVLD�
UHVRQDWHV�ZLWK� WKH� SURMHFWV� RI� H[SORUDWRU\� GLVFRXUVH� DQG� SUDFWLFHV� WKDW�
LQIRUP� WKH� FRQVWUXFWLRQ� DQG� IUDJPHQWDWLRQ� RI� UHOLJLRXV� DXWKRULW\� LQ�
PRGHUQ� ,VODP�� $PRQJ� WKH� santri� FRPPXQLWLHV�� WKH� UROH� RI� WH[WXDOLW\��
GLVFXUVLYH�PHWKRGV�DQG�SHUVRQLÀHG�NQRZOHGJH� UHPDLQ� FHQWUDO�� \HW� WKLV�
FKDSWHU� VKRZV� WKDW� D� WXUQ� WR� YLVXDO� LPDJHV� KDV� DOORZHG� WKH� FLQHPDWLF�
santri WR� H[SORUH� WKH� SRVVLELOLWLHV� RI� XVLQJ� ÀOP� WHFKQRORJLHV� IRU� ,VODPLF�
SXUSRVHV��7KLV�FKDOOHQJHV�WKH�WUDGLWLRQDO�FRQVWUXFWLRQ�RI�DXWKRULW\�LQ�WKHLU�
FRPPXQLWLHV��ZKLFK�KDYH�EHHQ� VROLGO\� LQVWLWXWLRQDOL]HG�DQG�GRPLQDWHG�
RYHU� FHQWXULHV� E\� DQG� WKURXJK� WH[WXDO� WUDGLWLRQ�

,Q� &KDSWHU� ���� 0�� 1DMLE� $]FD� DQG� 0RK� =DNL� $UUREL� H[SODLQ� WKH�
FRQVWUXFWLRQ�RI�FXOWXUDO��UHOLJLRXV��DQG�SROLWLFDO�DXWKRULW\�LQ�WKH�6XOWDQDWH�
RI� <RJ\DNDUWD� DQG� WKH� 6XOWDQDWH� RI� 7HUQDWH�� 7KH� QDUUDWLYHV� IURP� WKHVH�
WZR� VXOWDQDWHV� KDYH� UHYHDOHG� WKDW� DXWKRULW\� LV� D� SURGXFW� RI� SROLWLFDO�
VWUXJJOH�� 7KH� 6XOWDQDWH� RI� <RJ\DNDUWD� KDV� VXFFHVVIXOO\� UHFODLPHG� LWV�
SROLWLFDO� DXWKRULW\� E\� GHPRQVWUDWLQJ� H[FHSWLRQDO� OHDGHUVKLS� GXULQJ�
reformasi��LQFOXGLQJ�LQ�PDLQWDLQLQJ�SHDFH�DQG�RUGHU�DQG�PRUH�LPSRUWDQWO\�
LQ� JDLQLQJ�YLFWRU\� LQ� WKH�SROLWLFDO� VWUXJJOH� RQ� WKH� LVVXH� RI Keistimewaan 
<RJ\DNDUWD� LQ� ������ ,Q� 7HUQDWH�� WKH� UHSHDWHG� IDLOXUH� RI� WKH� 6XOWDQDWH�
RI� 7HUQDWH� LQ� UHFODLPLQJ� SROLWLFDO� DXWKRULW\� GXULQJ� FRPPXQDO� FRQÁLFWV�
DV� ZHOO� DV� GXULQJ� SRZHU� VWUXJJOH� LQ� WKH� PDNLQJ� RI� 1RUWK� 0ROXFFDV�
SURYLQFH� KDV� OHG� WR� WKH� FROODSVH� RI� LWV� DXWKRULW\��

7KH�LVVXH�RI�XQGHUJURXQG�0XVOLP�\RXWK�FXOWXUDO�JURXSV�LV�GLVFXVVHG�
E\� +LNPDZDQ� 6DHIXOODK� LQ� &KDSWHU� ���� +H� VKRZV� WKDW� XQOLNH� WKHLU�
SUHGHFHVVRUV�ZKR�WHQGHG�WR�UHJDUG�UHOLJLRVLW\�DV�D�SULYDWH�PDWWHU��VRPH�
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SDUWLFLSDQWV� RI� ´XQGHUJURXQG� \RXWKVµ� �pemuda underground�� GLVSOD\�
UHOLJLRXV�SLHW\�DV�D�QHFHVVLW\�DQG�XVH�ULJKW�ZLQJ�,VODPLVP�DV�D�SROLWLFDO�
LGHRORJ\�� 2YHUORRNHG� E\� VFKRODUV� RI� ,QGRQHVLDQ� ,VODP�� WKLV� VWUHDP� RI�
XQGHUJURXQG� PRYHPHQW� SOD\HG� DQ� LPSRUWDQW� UROH� LQ� GLVVHPLQDWLQJ�
FRQVHUYDWLYH� DQG� HYHQ� ´UDGLFDOµ� QDUUDWLYHV� RI� ,VODP� WR� PDUJLQDOL]HG�
\RXWKV� WKURXJK� ZD\V� WKDW� ZHUH� QHYHU� FDUULHG� RXW� E\� PDLQVWUHDP�
,VODPLF� RUJDQL]DWLRQV�� 7KH� SRVW�DXWKRULWDULDQ� ,QGRQHVLD� KDV� SDYHG�
WKH� ZD\� IRU� LGHRORJLFDO� SURPLQHQFH� RI� ULJKW�ZLQJ� ,VODPLVP� LQ� VRPH�
XQGHUJURXQG�PXVLF� VFHQHV�� DV�PDQLIHVWHG� LQ� WKH� IRUPDWLRQ� RI� UHOLJLRXV�
\RXWK� FROOHFWLYHV� DQG� FRPPXQLWLHV� VXFK� DV� WKH� /LEHUDWLRQ�<RXWK�� 3XQN�
0XVOLP�� 8QGHUJURXQG� 7DXKLG� DQG� 2QH� )LQJHU� 0RYHPHQW��
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2
RELIGIOUS AUTHORITY IN 
INDONESIAN ISLAM: 
MAINSTREAM ORGANIZATIONS 
UNDER THREAT?

M. Amin Abdullah

Since the fall of the Suharto government (New Order) in 1998, Indonesia 
has transitioned towards a democratic and decentralized government. 
This has given Indonesians greater freedom to express their religious 
identity. This has also given rise to a variety of Islamic orientation 
embedded into political parties, civil society organizations, cultural 
movements, lifestyles, and entertainment (Rakhmani 2016). For the last 
twenty years, Indonesian Islam is not exclusively represented by the 
two largest Islamic organizations, Muhammadiyah and Nahdlatul Ulama 
(NU). Since the 2000s, the Internet and other forms of information and 
communication technology (ICT) have created new forms of “public 
sphere” through the cyberspace (Lim 2003). With the Internet, global 
religious fundamentalist ideology reaches out to Indonesians too. It 
SOD\HG� D� VLJQLÀFDQW� UROH� IDFLOLWDWLQJ� FRPPXQLFDWLRQV� DPRQJ� 0XVOLP�
fundamentalists, allowing them to disseminate information through 
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their mailing lists and websites, which eventually led to a resurgence 
of Islamic fundamentalism in the country (Lim 2004). 

Indonesian Islam transformed significantly with the end of 
authoritarian regime and the expansion of the use of digital technology. 
With the rapid growth of Internet access and extensive usage of 
social media platforms among Indonesians, these enable the Muslim 
community to express their religiosity openly, offering Quranic exegesis 
(tafsir), and starting conversations on Islamic matters. Social media 
platforms and private chat groups, such as WhatsApp and Telegram, 
also inevitably provide supporters of extremist groups such as the 
Islamic State of Iraq and Syria (ISIS) the space to propagate their 
messages (Nuraniyah 2017). Are the conservatives, the “jihadists”, or the 
oppositional Islam (to be discussed shortly) threatening the authority 
of established state religious institutions, particularly Muhammadiyah 
and NU? 

This chapter examines the current dynamics among Islamic-based 
JURXSV� LQ� VKDSLQJ� WKH� ,QGRQHVLDQ� 0XVOLP� LGHQWLW\�� 7KH� ÀUVW� VHFWLRQ�
GHÀQHV� ´RIÀFLDOµ� ,VODP� DQG� ´RSSRVLWLRQDOµ� ,VODP� DQG� VKRZV� WKHLU�
distinctive characteristics. The next section addresses the problematic 
moves of recent oppositional Islam, using the 2017 Jakarta gubernatorial 
election as an example. The last section discusses existing challenges 
DQG� LQWHUQDO� UHIRUP� WKDW� RIÀFLDO� ,VODP� IROORZHUV� QHHG� WR� WDNH� VR� WKDW�
WKH\�FRXOG�OHDG�WKH�LGHQWLW\�IRUPDWLRQ�RI�,QGRQHVLDQ�,VODP�WKDW�LGHQWLÀHV�
with the universal values of inclusiveness, peace, and humanity. 

 “Official” Islam and “Oppositional” Islam 

In 2002, Ian Markham and Ibrahim M. Abu-Rabi’ published a book that 
offers a comprehensive analysis about 9/11 from a religious point of 
YLHZ��&LWLQJ�¶$EG�DO�0DGMLG�DO�&KDUÀ�IURP�7XQLVLD��WKH\�XQGHUOLQHG�WKH�
importance of differentiating Islam from Islamic thought. They stated that 
Islam can be seen from multiple lenses such as ideological, theological, 
and textual and anthropological perspectives (Markham and Abu-
Rabi’ 2002, pp. 29–30). Utilizing the ideological approach as explained 
by Markham and Abu-Rabi’, this section defines what constitutes 
“mainstream” in mainstream Islam and mainstream organizations. 
There are two categories for the ideological approach: mainstream or 
´RIÀFLDOµ� ,VODP� RQ� WKH� RQH� KDQG�� DQG� ´RSSRVLWLRQDOµ� ,VODP� �DW� WLPHV�
DOVR� NQRZQ� DV� ,VODPLVP�� RQ� WKH� RWKHU� KDQG�� 0DLQVWUHDP� RU� RIÀFLDO�
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Islam is the way the elites understand Islam. Conversely, oppositional 
Islam is how non-elites understand the religion, which includes popular 
appreciation of the faith. 

... Islamism, as opposed to the religious authorities allied with the 
VWDWH��DUWLFXODWH�D�YLJRURXV�LQWHUSUHWDWLRQ�RI�,VODPLF�GRFWULQH�ZKLFK�ÀQGV�
resonance with the youth and the masses. In this case, Islamism is a 
PDMRU� FRPSHWLWRU� RI� WKH� ´RIÀFLDOµ� LQWHUSUHWDWLRQ� RI� ,VODP�� 7KH� FUHDWLYH�
UHZRUNLQJ� RI� ,VODPLF� GRFWULQH� LV� QRW� FRQÀQHG� WR� DEVWUDFW� WKHRORJLFDO�
and philosophical discussion as much as it dwells on the problems 
and the concerns of the contemporary Muslim ummah (Abu-Rabi’ 2010, 
pp. xvii–xviii).  

It is important to note that oppositional Islam aims to change what 
RIÀFLDO� ,VODP� VHHNV� WR� PDLQWDLQ�� 7KHLU� XQGHUVWDQGLQJ� RI� ,VODP� FDQ� EH�
transformed into revolutionary acts. Here, Islam can no longer be 
perceived solely in terms of Muslims’ passive acceptance of revelation. 
Jasser Auda (2008, p. 196) stressed that, “Fiqh and section of a prophetic 
tradition are shifted from being expression of the ‘revealed’ to being 
expression of ‘human cognition of the revealed’”. In other words, 
the understanding and interpretation of Muslims from various social 
EDFNJURXQGV� ZRXOG� GHWHUPLQH� WKHLU� ZRUOGYLHZ� DQG� LQÁXHQFH� WKH� UROH�
of Islam in their everyday life. For instance, in mainstream Islam, the 
elites use Islamic teachings to lead the public discourse on tolerance 
and religious diversity. Meanwhile, oppositional Islam uses Islamic 
teachings to justify their divisive messages during electoral political 
campaigning. In essence, the actual portrayal of Islam is more than a 
sacred core, as it can always be understood and interpreted differently, 
DQG�HYHQ�XVHG�DV�PHDQV�WR�DQ�HQG�WKDW�VXLWV�VSHFLÀF�LQWHUHVW��0DUNKDP�
and Abu-Rabi’ 2002, p. 30). 

Unlike Malaysia, Pakistan, Saudi Arabia, and Iran, Indonesia is not 
an Islamic state. Indonesia is a Muslim-majority country, and in its 
declaration of independence in 1945, there was no mention of Islam 
DV� WKH� RIÀFLDO� UHOLJLRQ� LQ� WKH� FRQVWLWXWLRQ�� +RZHYHU�� UHOLJLRQ� RU� ,VODP�
is considered to be an integral element shaping its national identity. 
The nationalists have worked together with Muhammadiyah (formed 
in 1912) and NU (formed in 1926) to formulate the 1945 Constitution. 
7KH� WZR� RUJDQL]DWLRQV� KDYH� SOD\HG� WKHLU� UROHV� LQ� VRFLHW\�� LQ� WKH� ÀHOGV�
of education, economy, and cultural movement. Although the two 
organizations are not political parties, the founding fathers of Indonesia 
acknowledged their contribution in civil society, and regarded them as 
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shapers of the Indonesian nationhood. When Christian representatives 
from Eastern Indonesia demanded to withdraw the phrase “... obligation 
to exercise Islamic teachings for Muslims” in the 1945 Constitution, key 
0XKDPPDGL\DK� DQG�18� OHDGHUV� DJUHHG� WR� IXOÀOO� WKDW� UHTXHVW� �+HIQHU�
2018, p. 212; Latif 2017, p. 9). This particular historical moment showed 
that inter-religious solidarity was rooted in the formation of Indonesian 
national identity. The early involvement of Muhammadiyah and NU 
in the process of nation-building relates to how this chapter perceives 
WKHP� DV�PDLQVWUHDP� RU� RIÀFLDO� ,VODP�� 7KHLU� UROHV� DV� FLYLO� RUJDQL]DWLRQV�
remain the same today. They are non-state actors that work together 
with the government to foster peace and harmony in a religiously 
diverse Indonesia. 

Muhammadiyah and NU elites have also participated in consultative 
boards to the government. When their opinions are needed in response 
to particular circumstances, their voices are deemed as valuable to the 
government’s decision-making process. It goes without saying that 
Muhammadiyah and NU will more likely share the same stance with 
the government on various issues. The close relationship results in active 
support from Muhammadiyah and NU to state-related agenda including 
to defend Pancasila as the basis of Indonesian national ideology (Moesa 
2007, p. 125; Syukrianto 2017, pp. 116–17).

Since the declaration of independence in Indonesia, there have 
been notable attempts by certain segments to rebel against the 
state. One example is from the DI (Darul Islam)/TII (Islamic Armed 
Forces) of Indonesia which sought to establish an Islamic state in the 
1950s. Despite its failure, it was seen not only as a serious threat to 
the state’s legitimacy, but also to mainstream organizations such as 
Muhammadiyah and NU. Today, the threats come from other ways. 
Undeniably, Indonesia has the world’s largest Muslim population that 
is tolerant, living and co-existing peacefully with other communities. 
Islamist movements in the country are also not identical with that of 
the Middle East. However, they share similar spirit of revivalism that 
is to institutionalize Islamic law in the form of khilafah or al-daulah al-
Islamiyyah as opposed to nation-state and “non-Islamic” developments, 
such as global capitalism, Western secularism, and modern democracy. 
The next section will discuss the characteristics of populist-oppositional 
Islam in post-authoritarian Indonesia and how they challenge the 
religious authority of Muhammadiyah and NU.

02 ch2 The New Santri_5P_20July20.indd   16 20/7/20   6:46 PM



Religious Authority in Indonesian Islam 17

The Populist-Oppositional Islam

After the fall of the New Order, Indonesia entered the reformation 
(reformasi) period, ushering democratization at various levels. Other than 
reducing the military’s role in the government agencies, one of the most 
VLJQLÀFDQW�UHIRUPV�ZDV�GHFHQWUDOL]DWLRQ��+HIQHU�������SS����²�����5DWLÀHG�
in 1999, and implemented since 2001, decentralization aims to bring 
autonomy to provinces and sub-provinces, enabling local governments 
to have greater control in managing resources and passing regulations. 
This move eventually led to the emergence of Islamic laws being passed 
and executed in many regions; one good example is the establishment 
of sharia laws in Aceh, Sumatra in 2003. The decentralization policy 
came together with press freedom, multiple political party system 
(compared to the three-party system under Suharto regime), and the 
ability to exercise one’s constitutional rights to freedom of expression 
and freedom of assembly and association. These major changes 
provided space to previously marginal voices of oppositional Islam 
which were repressed by Suharto. Oppositional Islamic organizations 
then mobilized the masses, spreading their version of Islam through 
different organizations, such as Majelis Mujahidin Indonesia (MMI), 
Hizbut Tahrir Indonesia (HTI), Front Pembela Islam (FPI), Laskar 
Jihad, Jemaah Islamiyah (JI), and Forum Umat Islam (FUI) (Hasan 
2006, pp. 5–6; van Bruinessen 2013, pp. 37–38, 40; George 2017, pp. 
150–56; Kersten 2015, p. 281). 

Several oppositional Islamic organizations are linked to Islamist 
organizations which proclaimed themselves to be “jihadists”. They echoed 
sentiments that are against modern democracy, Western secularism, 
DQG� 3DQFDVLOD�� 7KHLU� LQWHUSUHWDWLRQ� RI� ,VODP� LV� KLJKO\� LQÁXHQFHG� E\�
transnational Islamist groups, such as Ikhwanul Muslimin (Muslim 
%URWKHUKRRG��� -,�� DQG� 6DODÀ�:DKKDEL� �SXULVW� LGHRORJ\�� WKDW� HTXDWHG�
modern state apparatus as thagut (an oppressive or unjust ruler who 
does not rule according to God’s revelation). These ideological references 
relate to the background of terrorist attacks which happened from time 
to time since the Bali bombing in 2002, that was carried out by Al-
Qaeda-linked “jihadists”. Martin van Bruinessen (2013) coined the term 
“conservative turn” to refer to the rise of terrorist acts conducted by 
hardline militants after Indonesia’s transition to democracy.

The term oppositional Islam here does not exclusively refer to 
“jihadist” movements responsible for deadly terrorist attacks in 
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Indonesia. More recently, oppositional Islam emerges in common public 
spaces: in mosques, Quranic study and recital groups (pengajian, majelis 
taklim, daurah), rohis clubs in high schools, and also the social media. 
These mediums are often utilized by oppositional Islam to promote 
their ideology. For example, in 2016, they mobilized the masses to 
pressure the government to imprison then-governor DKI Jakarta Basuki 
Tjahaja Purnama (Ahok) in 2016 over his allegedly blasphemous 
reference to Quranic verse 51 of the al-Ma’idah chapter. Oppositional 
Islam movements used the religious blasphemy law to pressure the 
government to accept their agenda (Bagir 2018, pp. 288–90; Hefner 
������ SS�� ���²����� $OWKRXJK� WKH\� ZHUH� QRW� RIÀFLDOO\� UHJLVWHUHG� DV� D�
political party or political civil organization, these Islam-based groups 
entered the political arena and openly opposed the government, riding 
on economic inequality and social injustice to serve their ideological 
interests. 

To discuss the recent oppositional Islam movement in Indonesia, it 
is important to understand the use of the populist approach. Below 
are some of the essential characteristics of populism as explained by 
Jan-Werner Muller (2016, pp. 139–40): 

• Populism is neither the authentic part of modern democratic 
politics nor a kind of pathology caused by irrational citizens. 
It is the permanent shadow of representative politics. There is 
always the possibility for an actor to speak in the name of the 
“real people” as a way of contesting currently powerful elites. 
There was no populism in ancient Athens; demagoguery perhaps, 
but no populism, since the latter exists only in representative 
systems. Populists are not against the principle of political 
representation; they just insist that only they themselves are 
legitimate representatives.

• Not everyone who criticizes elites is a populist. In addition to 
being anti-elitist, populists are anti-pluralist. They claim that 
they and they alone represent the people. All other political 
competitors are essentially illegitimate, and anyone who does 
not support them is not.

• It can often seem that populists claim to represent the common 
good as willed by the people. On closer inspection, it turns out 
that what matters for populists is less the product of a genuine 
process of will-formation or a common good that anyone with 
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common sense can glean than a symbolic representation of the 
“real people” from which the correct policy is then deduced. This 
renders the political position of a populist immune to empirical 
refutation. Populists can always play off the “real people” or 
´VLOHQW� PDMRULW\µ� DJDLQVW� HOHFWHG� UHSUHVHQWDWLYHV� DQG� WKH� RIÀFLDO�
outcome of a vote. 

Recent forms of oppositional Islam in Indonesia have these general 
IHDWXUHV�� VSHFLÀFDOO\� LQ� WKH� FDVH� RI� UHDFWLRQDU\� UHVSRQVH� WR� $KRN·V�
candidacy in the 2017 Jakarta gubernatorial election. They repeatedly 
claimed to be the legitimate representative of the “true” Indonesian 
Muslim. They justify their anti-Christian rhetoric in the name of literal 
interpretation of Quranic verse 51 of the al-Ma’idah chapter: “O ye 
who believe! take not the Jews and the Christians for your friends 
and protectors: They are but friends and protectors to each other. 
And he amongst you that turns to them (for friendship) is of them. 
Verily Allah guide not a people unjust” (Ali 1934, pp. 155–56). The 
“real Muslims” versus “unreal Muslims” card was played “effectively” 
WKDW� LW� LQÁXHQFHG� VHYHUDO� PRVTXHV� LQ� -DNDUWD� WR� FDOO� RQ� DOO� 0XVOLPV�
not to perform funeral prayers for any deceased Muslim supporters of 
Ahok. Nowadays, the typical hostile images of Islam are easily found 
RIÁLQH� �EDQQHUV�� Á\HUV�� DQG� RQOLQH� �VWDWXV� XSGDWHV� RQ� VRFLDO� PHGLD��
broadcast messages via Whatsapp, LINE, Blackberry Messenger, article 
posts on websites). 

Oppositional Islam’s divisive message is an antidote to the inclusivity 
approach championed by Muhammadiyah and NU. As mainstream 
organizations, they have been continuously working hard to build and 
preserve religious tolerance and strive towards peaceful co-existence 
among different communities. The two organizations have come a 
long way in promoting a compassionate Indonesian Islam narrative 
through Islam Berkemajuan (Progressive Islam) and Islam Nusantara 
(Archipelagic Islam) respectively. Both concepts generally represent 
the idea of Indonesian Muslims embracing multidimensionality in 
Islam and value plurality in Indonesia’s diverse society. People who 
belong to communities nurtured by Muhammadiyah and NU generally 
EHOLHYH� ÀUPO\� WKDW� WKH� QDWLRQDO� VORJDQ� Bhinneka Tunggal Ika (many 
and varied, but one) is a fundamental building block that is not in 
FRQÁLFW� ZLWK� ,VODP� LQ� DQ\� ZD\�� 'HVSLWH� DOO� WKH� KDUG� ZRUN�� ,QGRQHVLD�
is now facing oppositional Islam, which has been gaining sympathy 
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for its understanding and interpretation of Islam that leans towards 
FRQVHUYDWLVP�DQG�� WR� D� JUHDWHU� H[WHQW�� MXVWLÀHV� WKH�XVH� RI� ERWK� UHDO� DQG�
symbolic violence. Moreover, sympathy and support for less moderate, 
inclusive religious points of view also come from Muhammadiyah and 
NU members (Burhani 2013, pp. 118–19), who joined activities organized 
by the Tarbiyah groups (Syechbubakr 2018).

Are Muhammadiyah’s Islam Berkemajuan and NU’s Islam Nusantara 
powerful enough to counter the populist rhetoric of oppositional Islam? 
And if the recent oppositional Islam has been seen as a serious threat 
WR� UHOLJLRXV� DXWKRULW\� RI� WKH� RIÀFLDO� ,VODP�� KRZ� VKRXOG� PDLQVWUHDP�
organizations respond to the resurgence of homegrown Islamist militancy 
and the emergence of populist oppositional Islam? The next section 
elaborates on the existing challenges faced by mainstream organizations 
in reinforcing progressive Indonesian Islam in the future. 

Conclusion: Securing the Future of Indonesian Islam

Previous studies on the “conservative turn” in Indonesia show that 
one of the notable factors contributing to the rise of hardline Islamist 
movements is the recruitment of economically marginalized people 
to be their devout members (van Bruinessen 2013, p. 2; Huda 2017,  
p. 110). Oppositional Islam targeted support from the urban poor too, 
including those left behind in today’s global capitalistic development. 
Key preachers (ustad, ustadzah) utilize the slogan al-Islam huwa al-hallu 
(Islam is the only solution) to convince marginalized groups that the 
monolithic interpretation of Islam will be the ultimate saviour and 
hope. By delivering emotional content that resonate with their targeted 
audiences, oppositional Islam activists are getting new “members” that 
can be mobilized swiftly. On the other hand, Muhammadiyah and 
NU have been paying less attention to wong cilik (the marginalized, 
ordinary people) than their previous social works in the pre-reformasi 
era (Mulkhan 2016, pp. 26–27; Huda 2017, p. 140). The contemporary 
image of Muhammadiyah is one of an established organization 
occupied with the bureaucracy and business administration of its 
hospitals and schools. Meanwhile, NU leaders are busy with political 
affairs associated with the National Awakening Party (PKB) or United 
Development Party (PPP). 

The absence of key Muhammadiyah and NU leaders at the grassroots 
OHYHO� EHQHÀWV� RSSRVLWLRQDO� ,VODP·V� UHDFK� DQG� LQÁXHQFH� WR� ORZ�LQFRPH�
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communities in urban and suburban areas. Oppositional Islam has 
managed to accommodate their disappointment towards the lack of 
HFRQRPLF� RSSRUWXQLWLHV� SURPLVHG� E\� JRYHUQPHQW� RIÀFLDOV�� DQG� H[SORLW�
it to demand for a unitary state based on Islamic law. Their argument 
is that through the implementation of such laws, social injustice will 
end, and the government can deliver prosperity to everyone. Moreover, 
RSSRVLWLRQDO� ,VODP� WKLQNV� WKDW� RIÀFLDO� ,VODP� IDLOV� WR� FRPEDW� al-nahyu‘an 
al-munkar or haram (sinful and forbidden) practices in society, such as 
gambling, the sale of alcoholic beverages, and prostitution, despite 
encouraging Muslims to do good deeds or al-amru bi al-ma’ruf (Huda 
2017, p. 112). The FPI, for example, is infamous for “sweeping” (self-
vigilante) public places carrying out haram practices (Huda 2017,  
p. 115; Burhani 2013, p. 136).

The rise of support for oppositional Islam can also be found within 
the middle- and high-income communities. Since the fall of the New 
Order, oppositional Islamic organizations have been able to publish 
books and other reading materials promoting their version of Islam. 
They circulate these materials in mosques, Quran reading groups, rohis 
clubs in public and private schools to gain access to the middle and 
upper classes. The religious-themed readings published by oppositional 
Islamic organizations, such as Jihadi, Tarbawi, Ikhwani, Tahriri��DQG�6DODÀ�
groups are mostly consumed by young people because of their youth-
friendly contents (Hasan 2018, pp. 267–80). Previously, the Ministry 
of Religious Affairs (Kemenag), Ministry of Education and Culture 
(Kemendikbud), and Ministry of Research, Technology and Higher 
Education (Kemenristekdikti) provide textbooks for religious education 
in state-based educational institutions. Muhammadiyah and NU also 
publish their own materials for teaching, such as Kemuhammadiyahan 
(foundational lesson about Muhammadiyah) and Islam and Keaswajaan 
(foundational lesson about NU) in their institutions. In addition, 
Lembaga Studi Agama dan Filsafat (LSAF), Lembaga Kajian Islam dan 
Sosial (LKiS), Maarif Institute, and the Wahid Institute are some of 
the leading research and publishing institutions that provide materials 
for general readers (van Bruinessen 2013, pp. 43, 44, 47). Given the 
changing contemporary Islamic literary sources that in one way or 
another contributes to the rise of support for oppositional Islam groups 
across all economic levels, I suggest that mainstream organizations 
should win back support for their version of Indonesian Islam by 
starting with the formal education institutions.
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Since the 1980s, prominent scholars on Islam have pointed out that 
Indonesia should actively shape the face of the Islamic world through 
promoting its constructive Islamic education. Previously, Fazlur Rahman 
stated: 

I regard it as likely that, given time, opportunities, and facilities, 
Indonesian Islam, although currently and understandably heavily 
dependent on al-Azhar, will develop a meaningful indigenous Islamic tradition 
that will be genuinely Islamic and creative. Although the present state of 
affairs obviously needs much improvement, there are signs of hope 
for the future: the feverish educational and intellectual activity, although 
recent, appears to be heading in the right direction (Rahman 1982,  
p. 129, italics mine). 

Published in Frankfurter Allgemeine Zeitung, Tibi (1995) also shared 
similar hope: 

... since the Arab core countries of Islamic civilization have neither such 
a cultural-ethnical and religious foundation for inner peace nor—despite 
their oil-based prosperity—can neither offer economical successful 
development model the question comes up whether it is Southeast 
Asia—that is Indonesia, that will become center of Islamic civilization 
while moving into the 21st century because of its model capabilities.

These hopeful stance is the source of aspiration formulated in the concept 
of wasatiyyah Islam (middle path of Islam) through Muhammadiyah’s 
Islam Berkemajuan and NU’s Islam Nusantara, circulated via informal 
forums and Quran study sessions (pengajian). However, in educational 
LQVWLWXWLRQV�� WKH� PDWHULDOL]DWLRQ� RI� WKHVH� FRQFHSWV� UHPDLQV� ÁDZHG� GXH�
to a lack of social and humanities studies that discusses the complex 
nature of society. 

Social sciences and the humanities are critical approaches that can 
prevent narrow-minded interpretation of Islam. They equip teachers, 
academics, and students with different layers of perspectives regarding 
the relationship between Muslims and non-Muslims, the power dynamics 
between Islam and the West, the fundamental values of democracy, 
human rights issues, and gender inequality. The failure to incorporate 
social sciences and the humanities also makes Islamic knowledge 
(‘Ulum al-din) dull (Markham and Abu-Rabi’ 2002, p. 29; Hasan 2018, 
pp. 272–73). Markham and Abu-Rabi’ stated that: 

7KH� FRUH� RI� WKH� ÀHOG� UHYROYHV� DURXQG� WKH� 6KDUL·DK� DQG� )LTK� VWXGLHV� WKDW� KDYH�
been, very often, emptied of any critical or political content, or relevance to 
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the present situation. A clear-cut distinction has been made   between the 
“Theological” and the “political” or the “Theological” and the “social,” 
with the former being understood as rites, symbols, and historical text 
only. Furthermore, the perspective of the social sciences or critical philosophy 
LV� UHJUHWWDEO\� DEVHQW�� 7KH� ÀHOG� RI� PRGHUQ� 6KDUL·DK� VWXGLHV� LQ� WKH� 0XVOLP�
world has remained closed off to the most advanced human contributions 
in critical philosophy and social sciences (Markham and Abu-Rabi’ 2002,  
pp. 333–34, italics mine). 

In addition, at the higher education and advanced studies level, 
Khaled Abou El Fadl also explained that: 

... to become truly modernized, according to the puritans, means to 
regress back in time and recreate the golden age of Islam. This, however, 
GRHV� QRW� PHDQ� WKDW� WKH\� ZDQW� WR� DEROLVK� WHFKQRORJ\� DQG� VFLHQWLÀF�
advancement. Rather, their program is deceptively simple [...] Muslim 
should learn the technology and science invented by the West, but in 
order to resist Western culture. Muslim should not seek to study the social 
sciences or humanities. This is the reason that a large number of puritans 
come to the West to study, but invariably focus their studies on the physical 
sciences, including computer science, and entirely ignore the social sciences 
and humanities. Armed with modern science and technology, puritans 
believe that they will be better positioned to recreate the golden age 
of Islam by creating a society modeled after the prophet’s city-state in 
Medina and Mecca (Abou El Fadl 2005, p. 171, italics mine). 

Recently, the National Counterterrorism Agency (BNPT) also reported 
similar observations, stating that “Islamic radicalization” activities are 
found in science and medical courses in universities.

Following Markham and Abu-Rabi (2002), Abou El Fadl (2005) and 
Rahman (1982, pp. 151–62), I believe that it is time for Muhammadiyah 
and NU to evaluate their religious education curricula and bring 
multi-discipline, inter-discipline and trans-discipline approaches (or 
also known as general education) into their educational institutions 
(Abdullah 2017b, pp. 53–89; al-Mestiry 2014, pp. 17, 28, 29). This 
will create a comprehensive learning system that provides students 
and teachers with analytical tools and empathy-based social skills, 
so that they would always keep an open mind when faced with the 
FRPSOH[LW\� RI� HYHU\GD\� OLIH�� 6SHFLÀFDOO\�� WKLV� DLPV� WR� KHOS� VWXGHQWV�
and teachers navigate their religious worldviews in non-reactive 
behaviours such that, as a Muslim and a global citizen, they would 
be able to manage social and cultural differences by encouraging 
compassionate dialogues.
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In 2014, the Indonesian government declared a ban on ISIS. The key 
persons from the Ministry of Religious Affairs, Ministry of Education 
and Culture, and Ministry of Research, Technology and Higher Education 
denounced “radical” activities found in their institutions. They are 
aware that the breeding of conservative, puritan interpretations of Islam 
has taken place in public and private schools, as shown in the studies 
conducted by PPIM UIN Jakarta and Convey Indonesia (2017), Wahid 
)RXQGDWLRQ� �������� 0DDULI� ,QVWLWXWH� �������� DQG� ,QÀG� �������� 5HIHUULQJ�
WR� WKHVH�ÀQGLQJV�� LW� LV� QRW� DQ�XQGHUVWDWHPHQW� WR� VXJJHVW� WKDW�PRGHUDWH�
Islam as maintained by the state, Muhammadiyah and NU is under 
threat at the level of discourse. 

However, I believe that this does not de-legitimize the religious 
DXWKRULW\� RI� RIÀFLDO� ,VODP� LQ� ,QGRQHVLD�� $W� WKH� LQIUDVWUXFWXUH� OHYHO��
moderate Islam in Indonesia has a strong basis in the universities, 
especially those at the state or national Islamic universities under the 
auspices of the Ministry of Religious Affairs (MORA) (Feener 2007, p. 
225; Hefner 2018, p. 17; van Bruinessen 2013, p. 229; Kersten 2015, p. 
288). Moreover, Islam in Indonesia has always been compromising, by 
re-approaching different spirituality and worldviews from the Hindu, 
Buddhist and the Javanese local culture and beliefs through sinkretisme 
(mystic synthesis) or the intricate convergence of abangan and santri in 
Javanese rural areas. 7KHVH�HQFRXQWHUV�EDUHO\�ÀQG�FXOWXUDO� UHVHPEODQFH�
in other Islamic communities (Ricklefs 2012, p. 10; Hefner 2018, p. 9; 
Lindsey 2018, p. 228; Hasan 2018, p. 255). Furthermore, unlike in the 
Middle East, Indonesian Muslims have had established a modern nation 
state and overcame ideological and political tensions that prevented them 
from getting defeated and de-legitimized by the transnational Islamist 
movements or similar oppositional Islam (cf. Markham and Abu-Rabi’ 
������ S�� [[��� +RZHYHU�� RIÀFLDO� ,VODPLF� RUJDQL]DWLRQV� VKRXOG� EH� SUHVHQW�
at the grassroots level, deliver comprehensive religious education to 
all schools, colleges and universities and lead the public discourse on 
progressive Indonesian Islam.  
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3
“BEING AUTHORITATIVE BUT NO 
AUTHORITY?”
MUSLIM RELIGIOUS 
INTELLECTUALS IN SHAPING 
INDONESIAN ISLAM DISCOURSE*

Azhar Ibrahim

:KHQ� D� VRFLHW\³RU� VLJQLÀFDQW� VHJPHQWV� RI� D� VRFLHW\³ODFNV� WKH� VRUW� RI�
DWPRVSKHUH� WKDW� YDOXHV� WKRXJKW�� WKDW� FKHULVKHV� UHÁHFWLRQ�� LW� EHFRPHV�
YHU\� GLIÀFXOW� IRU� D� UHIRUP� JURXS� WR� SOD\� LWV� UROH� DV� DUWLFXODWRU� DQG�
GLVVHPLQDWRU� RI� LGHDV�

&KDQGUD� 0X]DIIDU

7KH� ULVH� RI� ,QGRQHVLDQ� UHOLJLRXV� LQWHOOHFWXDOV� LQ� WKH� SRVW�ZDU� SHULRG� LV�
DQ� LQWHUHVWLQJ� VRFLRORJLFDO� SKHQRPHQRQ�� )RU� WKH� ÀUVW� WLPH� LQ� KLVWRU\��
UHOLJLRXV� LQWHOOHFWXDOV�� EH� WKRVH� WUDLQHG� DEURDG�RU� ORFDOO\�� RU� WKRVH� IURP�
PDLQVWUHDP� HGXFDWLRQ� RU� ,VODPLF� RQHV�� DUH� SURYLGLQJ� OHDGHUVKLS� LQ�
WKH� 0XVOLP� UHOLJLRXV�� FXOWXUDO� DQG� LQWHOOHFWXDO� GLVFRXUVH�� (DUOLHU�� ZLWK�
WKH� ULVH� RI� UHIRUPLVW� FLUFOHV� DW� WKH� WXUQ� RI� WKH� WZHQWLHWK� FHQWXU\�� WKH�
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WUDGLWLRQDO�ulama� �UHOLJLRXV� HOLWHV�� FRXOG� QR� ORQJHU� FODLP� WR� EH� WKH� VROH�
JXDUGLDQ� DQG� LQWHUSUHWHU� RI� ,VODP�� 7KHLU� DXWKRULW\� ZDV� FKDOOHQJHG� E\�
UHIRUPLVW� JURXSV��ZKLFK� VDZ� UHOLJLRXV� WUDGLWLRQDOLVP� DV� D� KLQGUDQFH� WR�
WKH� SURJUHVV� RI� WKH�0XVOLPV�� ,Q� DQ\� LQWHOOHFWXDO� KLVWRU\�� LQHYLWDEO\� WKH�
DXWKRULW\� RI� RQH� JURXS� LV� FRQWLQXRXVO\� FKDOOHQJHG� E\� DQRWKHU�� EH� LW�
VXEWOH�RU�RYHUW�� ,QGRQHVLDQ�LQWHOOHFWXDO�KLVWRU\��HVSHFLDOO\�LQ�WKH�GRPDLQ�
RI� UHOLJLRXV� OHDGHUVKLS�� GHPRQVWUDWHV� D� VLPLODU� WUDLW�� 7KH� H[SDQVLRQ� RI�
WKH�PLGGOH� FODVV� DQG� WKH� LQFUHDVH� UHOLJLRVLW\� RI� ,QGRQHVLDQ� VRFLHW\� OHDG�
WR� WKH� H[SDQVLRQ� RI� ,VODPLF� HGXFDWLRQ�� LQFOXGLQJ� WKRVH� DW� WKH� KLJKHU�
OHYHO�� ,W� LV� ZLWKLQ� WKLV� VRFLR� FXOWXUDO� PLOLHX� WKDW� UHOLJLRXV� LQWHOOHFWXDOV�
HPHUJHG�� ZKLFK� LV� VHSDUDWH� IURP� WKH� WUDGLWLRQDO� ulama� KLHUDUFK\� ZKR�
DUH� VWLOO� WKH� GRPLQDQW� HOLWH� JURXSLQJ� LQ� ,QGRQHVLDQ� VRFLHW\��

7KH� ,QGRQHVLDQ� LQWHOOHFWXDO� GLVFRXUVH�� OLNH� LQ� RWKHU� 7KLUG� :RUOG�
FRXQWULHV��LV�VWLOO�GHYHORSLQJ�LQ�EUHDGWK�DQG�GHSWK��7KH�FKDOOHQJH�IURP�WKH�
UHOLJLRXV�ULJKWLVWV³LQFOXGLQJ�QHR�OLEHUDO�PDUNHW�KHJHPRQ\³LV�EHFRPLQJ�
PRUH� LQWHQVLÀHG� DQG� FRPSOH[�� 7RGD\� WKHUH� LV� DQ� RQJRLQJ� VWUXJJOH�
EHWZHHQ� WKH� YDULRXV� VWUDQGV� RI� ,VODPLF� RULHQWDWLRQ� LQ� ,QGRQHVLD� This 
FKDSWHU�DWWHPSWV�WR�GLVFXVV�DQG�HYDOXDWH�WKH�SUHVHQFH�DQG�FRQWULEXWLRQV�
RI� ,QGRQHVLDQ� 0XVOLP� UHOLJLRXV� LQWHOOHFWXDOV� ZKRVH� SRVLWLRQ� FDQ� EH�
PDGH� GLVWLQFW� IURP� WKH� ulama/kyai�� ustaz�� tuan guru� DQG� da’i�� 7R� ZKDW�
H[WHQW� FDQ� WKHVH� FULWLFDO� YRLFHV� PDNH� IXUWKHU� LQURDGV� LQ� FKDOOHQJLQJ��
RU� DW� OHDVW� PLWLJDWLQJ�� DQG� UHVSRQGLQJ� WR�� WKH� ULJKWLVW·V� DVVHUWLRQV"�
:RXOG� LQWHOOHFWXDO�UHVSRQVHV�VXIÀFH"�:K\�LV� WKH�SUHVHQFH�RI�VXFK� LGHDV�
LPSRUWDQW"� 8QGHUHVWLPDWLQJ� WKHP� ZRXOG� EH� DOORZLQJ� WKH� DEVHQFH� RI�
FULWLFDO�LGHDV�LQ�WKH�SXEOLF�VSKHUH��+HQFH�WKH�WDVN�EHFRPHV�LPSHUDWLYH�WR�
QXUWXUH�DQG�HQFRXUDJH�DFWLYH�HQJDJHPHQW�RI�LGHDV��DW�OHDVW�LQ�SURMHFWLQJ�
LWVHOI�DV�HTXDOO\�DXWKRULWDWLYH�� LQ� WKH�PLGVW�RI�FRPSHWLQJ� LGHDV�� ,QVLJKWV�
LQWR� VXFK� LQWHOOHFWXDO� GLVFRXUVH�� RU� LWV� IHDVLELOLW\�� FRXOG� UHPLQG� XV� WKH�
XUJHQF\� RI� SURSSLQJ� D� YLDEOH� DXWKRULWDWLYH� FLUFOH� RI� LGHDV� DJDLQVW� WKH�
DXWKRULWDULDQ� SRVWXUHV� DQG� WHQGHQFLHV��

,Q�FRQWHPSRUDU\�,VODPLF�VFKRODUVKLS��UHOLJLRXV�LQWHOOHFWXDOV�DUH�RIWHQ�
DVVRFLDWHG� DV� SDUW� RI�� RU� DUWLFXODWLQJ�� UHOLJLRXV� PRGHUQLVP�� 7KH� ODWWHU��
DFFRUGLQJ� WR� RQH� ZULWHU��

LV�DGYRFDWHG�E\�LQGLYLGXDOV�ZKR�DUH�FRPPLWWHG�WR�UHOLJLRQ��EXW�ZKR�GR�
QRW� QHFHVVDULO\� EHORQJ� WR� WKH� UHOLJLRXV� HVWDEOLVKPHQW�� 7KH\� DUH� DZDUH�
RI� VFLHQFH� DQG� WKH� VRFLR�FXOWXUDO� SUREOHPV� UHVXOWLQJ� IURP� HFRQRPLF�
FKDQJH��7KHLU�PDMRU�FRQFHUQ�LV�WR�SURYH�WKDW�ZKDW�WKH\�MXGJH�WR�EH�WUXH�
UHOLJLRQ� LV� QRW� LUUHOHYDQW� WR� WKH� PRGHUQ� FKDQJLQJ� ZRUOG� �-DKDQEDNKVK�
������ S�� ����
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,Q�WKH�GLVFXVVLRQV�RQ�UHOLJLRXV�LQWHOOHFWXDOV��ZH�DUH�HVVHQWLDOO\�HYDOXDWLQJ�
WKH� UROH� RI� LQWHOOHFWXDOV� LQ� VRFLHW\�� ZKRVH� SUHVHQFH� QHHG� WR� EH� IXOO\�
DSSUHFLDWHG� VRFLRORJLFDOO\�� $V� SRLQWHG� RXW� E\� 6RURXVK��

/HW� XV� QRW� IRUJHW� WKDW� LQWHOOHFWXDO� DFWLYLW\� LV� DQ� RIIVSULQJ� RI� PRGHUQLW\�
DQG� WKDW� WKHUH� ZDV� QR� VSHFLÀF� JURXS� RI� SHRSOH� NQRZQ� DV� LQWHOOHFWXDOV�
LQ� FODVVLFDO� SUH�PRGHUQ� VRFLHW\�� 7KH� PRGHUQ� HUD� JDYH� ELUWK� WR� WKH�
LQWHOOHFWXDOV�� EHFDXVH� LW� ZDV� D� SHULRG� RI� UXSWXUH� DQG� WUDQVLWLRQ� «� LQ�
WKH� 7KLUG� :RUOG�� ZKHUH� VRFLHWLHV� DUH� PRXOWLQJ� DQG� PRYLQJ� IURP� WKH�
FODVVLFDO�RU� WUDGLWLRQDO�DJH� WR� WKH�DJH�RI�PRGHUQLW\�� DQ� LQWHOOHFWXDO�SOD\V�
D�YHU\�LPSRUWDQW�UROH�ZKLFK�FDQQRW�EH�DEDQGRQHG�RQ�WKH�EDVLV�RI�KROORZ�
DQG� HYHQ� KRQRXUDEOH� H[FXVHV� «� DQ� LQWHOOHFWXDO·V� UROH� LV� ODVWLQJ� DQG�
KLVWRULFDO�� 2Q� WKH� EDVLV� RI� KLV� WKHRUHWLFDO� LQQRYDWLRQV�� WKH� LQWHOOHFWXDO�
KDV� WKH� WDVN� RI� WDNLQJ� KLV� VRFLHW\� E\� WKH� KDQG� DQG� JXLGLQJ� LW� IURP�RQH�
VWDWH� RI� EHLQJ� WR� DQRWKHU� �-DPHDK� ������ S�� ����

7KHVH�UHOLJLRXV� LQWHOOHFWXDOV�DUH�FULWLFDO� LQ�RSHQLQJ�XS�,QGRQHVLDQ�,VODP�
GLVFRXUVH�� DQG� LQWURGXFLQJ� FULWLFDO� LGHDV� DQG� LQVLJKWV� IURP� WKH� :HVW�
DQG� WKH� ,VODPLF� ZRUOG�� 7KHLU� LQWHOOHFWXDO� LQWHUHVW� EURXJKW� DERXW� WKH�
DSSURSULDWLRQ� RI� FULWLFDO� FRQFHSWV� LQWR� WKH� ,QGRQHVLDQ� ,VODP� GLVFRXUVH��
DORQJVLGH�WKH�WUDQVODWLRQ�RI�WKRVH�ZRUNV��)RU�LQVWDQFH��LW�LV�QRW�XQFRPPRQ�
ZKHQ� SHUVSHFWLYHV� IURP� WKH� /DWLQ� OLEHUDWLRQ� WKHRORJ\� FRXOG� EH� WUDFHG��
RU� WKLQNHUV� OLNH� (ULFK� )URPP� DQG� 3DXOR� )UHLUH� DUH� IUHTXHQWO\� TXRWHG�
�PDQ\�RI�)URPP·V�DQG�)UHLUH·V�ZRUN�DUH� WRGD\�DYDLODEOH� LQ� ,QGRQHVLDQ�
WUDQVODWLRQV��DORQJVLGH� WKHLU� IDPLOLDULW\�ZLWK� FULWLFDO� ,VODPLF� VFKRODUVKLS�
WKDW�KDG�EHHQ�JHQHUDWHG� LQ�RWKHU�SDUWV�RI� WKH�,VODPLF�ZRUOG��VXFK�DV�E\�
$OL�6\DULDWL��)D]OXU�5DKPDQ��+DVVDQ�+DQDÀ��0RKDPPHG�$UNRXQ��-DEHU�
DO�-DEHUL�� $EGXOODKL� DQ�1DLP�� $VJKDU� $OL� (QJLQHHU�� )DWLPD� 0HUQLVVL��
$PLQD�:DGXG��.KDOHG�$ERX�(O�)DGO��)DULG�(VDFN��%DVVDP�7LEL��$GRQLV��
0XKDPPDG� DO�$VKPDZ\�� 0XKDPPDG� 6KDUXU�� 7DULT� 5DPDGDQ�� 1DVU�
+DPLG�$EX� =DLG�� DQG� PDQ\� PRUH��

Defining Religious Intellectuals

6RURXVK·V� GHÀQLWLRQ� RI� UHOLJLRXV� LQWHOOHFWXDO� LV� XVHIXO� LQ� WKH� FRQWH[W�
RI� RXU� GLVFXVVLRQ�� ,W� UHIHUV� WR� D� JURXS� RI� LQWHOOHFWXDOV� ZKR� DUH� ´QRQ�
FOHULFV�� WKDW� LV� DFDGHPLFV� DQG�SHRSOH�ZKR� VWXGLHG� WKH�PRGHUQ� VFLHQFHV�
DQG� KDSSHQ� WR� EH� UHOLJLRXVµ� �-DPHDK� ������ S�� ����� $W� WKH� FRUH� LV� DQ�
LQWHOOHFWXDO� ZKR�� LQ� 6\HG� +XVVHLQ� $ODWDV·� ������� WHUPV� ´OHDGHUVKLS�
LQ� WKH� UHDOP� RI� WKLQNLQJµ�� DQG� WKH� DELOLW\� WR� H[SODLQ� WKH� SUREOHPV� RI�
VRFLHW\� DQG� ÀQG� VROXWLRQV� WR� WKHP�� 7KHUH� DUH�� RI� FRXUVH�� VRPH� FOHULFV�
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WKDW� FRXOG� EH� FRQVLGHUHG� DV� UHOLJLRXV� LQWHOOHFWXDOV�� SURYLGHG� WKDW� WKH\�
IXOÀO�WKH�DWWULEXWHV�RI�EHLQJ�´LQVLJKWIXO��FULWLFDO��UHVLVWDQW�VWUXJJOHUV��EROG��
IDPLOLDU�ZLWK�PXOWLWXGH�RI� VRXUFHV�� DFTXDLQWHG�ZLWK�PRGHUQ� LGHDV�� DQG�
LQQRYDWLYH� DQG� FUHDWLYH� WKLQNHUV�� %DVHG� RQ� WKLV� GHÀQLWLRQ�� VRPH� FOHULFV�
FDQ� EH� UHOLJLRXV� LQWHOOHFWXDOV� DQG� VRPH� DFDGHPLFV� DUH� QRWµ� �-DPHDK�
������ S�� ����� ,Q� RWKHU�ZRUGV� WKH\� DUH� WKHRUHWLFDO� LQQRYDWRUV� DQG� FULWLFV�
RI� VRFLHW\� DQG� WUDGLWLRQ�� �

5HOLJLRXV� LQWHOOHFWXDOV�� DGGV� 6RURXVK�� DUH� LQGHSHQGHQW� LQ� WKH� VHQVH�
WKDW� WKH\� GR� QRW� HDUQ� WKHLU� OLYHOLKRRG� IURP� UHOLJLRQ��0RVW� LPSRUWDQWO\��
WKH\� ´DUH� FRPPLWWHG� WR� UHOLJLRQ� DV� VHH� LW� DV� D� UHVSHFWHG�� DFFHSWHG� DQG�
WUDGLWLRQDO� QRWLRQ�� $QG� WKH\� WU\� WR� H[SORUH� WKH� UHODWLRQVKLS� EHWZHHQ�
WKLV� QRWLRQ� DQG� PRGHUQ� NQRZOHGJH� DQG� UDWLRQDOLW\�� ZKLFK� EHORQJ� WR�
PRGHUQLW\�� DQG� WR� EXLOG� D� EULGJH� EHWZHHQ� WKHP� EDVHG� RQ� D� FULWLTXH�
RI� WUDGLWLRQ� DQG� WKHRUHWLFDO� LQQRYDWLRQµ� �-DPHDK� ������ S�� ����� � :KLOH�
UHOLJLRXV� LQWHOOHFWXDOV� DUH� LQHYLWDEO\� FKDOOHQJHG� E\� FOHULFV�� IHZ� ZRXOG�
DFNQRZOHGJH� WKDW� WKHLU� SXEOLF� UROHV� KDYH� SRVLWLYH� HIIHFWV� XSRQ� WKH�
FOHUJ\�� D� SRLQW� REVHUYHG� E\� 6RURXVK�� ZKLFK� KH� VDZ� DV� LWV� UHYLWDOL]LQJ�
HIIHFWV� RQ� WKH� FOHULFV��

5HOLJLRXV� LQWHOOHFWXDOV� SHUIRUP� WKHLU� RZQ�GXW\� DQG�GR� QRW� GR� DQ\WKLQJ�
VSHFLÀFDOO\� IRU� WKH� FOHUJ\�� EXW� WKH\� FDQ� RSHQ� WKHLU� H\HV� WR� QHZ� VRXUFHV�
DQG� ILHOGV� RI� NQRZOHGJH� DQG� VWULYH� WR� PHQG� WKHLU� ZD\V�� WKH\� FDQ�
ZDUQ� WKHP� DJDLQVW� WUDQVIRUPLQJ� UHOLJLRQ� DQG� UHOLJLRXV� WKLQNLQJ� LQWR�
DQ� LGHRORJ\�� WKH\� FDQ� FULWLFLVH� DQG� DPHOLRUDWH� WKHLU� DFWLYLWLHV� LQ� WKHLU�
FDSDFLW\� DV� SHUFHSWLYH� DQG� FULWLFDO� REVHUYHV�� DQG� WKH\� FDQ� VHUYH� DV� DQ�
LQGHSHQGHQW�JURXS� WKDW� DFWV� DORQJVLGH� WKH� FOHUJ\�RU� IDFLQJ� LW� DV� D� ULYDO��
WKXV� PDNLQJ� WKH� FOHUJ\� UHDFW� DQG� PRYH�� 7KHVH� DUH� DOO� LQWHQWLRQDO� RU�
LQFLGHQWDO� FRQVHTXHQFHV� RI� UHOLJLRXV� LQWHOOHFWXDOLVP�� DOO� RI�ZKLFK� FDQ�EH�
VHHQ� DV� EOHVVLQJV� IRU� DQG� EHQHÀFLDO� WR� WKH� FOHULFDO� FRPPXQLW\� �-DPHDK�
������ S�� ����

The Emergence of Indonesian Religious Intellectuals

8QOLNH�WKH�WUDGLWLRQDO�ulama�� WKH�FRQFHUQV�DQG�SULRULWLHV�RI� WKH�UHOLJLRXV�
LQWHOOHFWXDOV� GLIIHUHG� PDUNHGO\�� DQG� WKHVH� ZHUH� GHPRQVWUDWHG� LQ� WKHLU�
ZULWLQJV��DOWKRXJK� WKHLU� WRQH�DQG�SRVWXUH�ZHUH�QRZKHUH�FKDOOHQJLQJ�RU�
GLVPLVVLQJ�WKH�WUDGLWLRQDO�ulama��*HQHUDOO\��WKH�ODWWHU�VHH�WKH�HPHUJHQFH�RI�
UHOLJLRXV�LQWHOOHFWXDOV�QRW�VR�PXFK�DV�DQ�LGHRORJLFDO�WKUHDW��LQ�FRPSDULVRQ�
WR� WKH� \RXQJHU� FRQVHUYDWLYH� DFWLYLVWV� LQ� WKH� ODWHU� GHFDGHV�� ZKR�ZRXOG�
VHH�WKH�UHOLJLRXV�LQWHOOHFWXDOV�DV�D�JURXS�GHHPHG�DV�VHOO�RXW�RU�´OLEHUDOVµ��
5HOLJLRXV� LQWHOOHFWXDOV� QHHG� WR� EH� GLVWLQJXLVKHG� IURP� WKRVH� ZKR� KDYH�
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EHHQ� LGHQWLÀHG� DV�ulama� �FOHULFV�� RU� WUDGLWLRQDO� UHOLJLRXV� VFKRODUV�� 3RVW�
LQGHSHQGHQW� ,QGRQHVLD� VDZ�ÀJXUHV� OLNH�$��0XNWL�$OL��+DUXQ�1DVXWLRQ��
+D]DLULQ�� 0�� 5DV\LGL�� )DLVDO� ,VPDLO�� DQG� $OÀDQ�� WKHVH� VFKRODUV� ZHUH�
UHFRJQL]HG� DV� cendekiawan Muslim� D� WHUP� WR� EH� GLVWLQJXLVKHG� IURP�
WKH� WUDGLWLRQDO� ulama� DQG� :HVWHUQ�WUDLQHG� VFKRODUV� ZKR� KDYH� QR� RU�
OLWWOH� ,VODPLF� DIÀOLDWLRQ� �5DKDUGMR� ������� ,OOXVWULRXV� ,QGRQHVLDQ� OHDGHUV�
OLNH� +DML� $JXV� 6DOLP�� 0RKDPPDG� 1DWVLU�� 6\DIUXGGLQ� 3UDZLUDQHJDUD�
DQG� 0RKDPPDG� 5RHP� VHW� WKH� WRQH� RI� WKH� VWDQGLQJ� DQG� SODFH� IRU�
UHOLJLRXV� LQWHOOHFWXDOV� ZLWKLQ� WKH� 0XVOLP� SXEOLF� VSKHUH�� +DGML� 2PDU�
6DLG� &RNURDPLQRWR� �LQ� WKH� HDUO\� WZHQWLHWK� FHQWXU\�� FRXOG� EH� GHHPHG�
WR� EH� WKH� ÀUVW� ,QGRQHVLDQ� 0XVOLP� UHOLJLRXV� LQWHOOHFWXDO� ZKR� SURYLGHG�
OHDGHUVKLS�LQ�,QGRQHVLDQ�VRFLHW\��ZLWK�D�PDUNHG�FRQFHUQ�LQ�GHDOLQJ�ZLWK�
WKH� JOREDO�� QDWLRQDO� DQG� VSHFLÀF� 0XVOLP� LVVXHV� LQ� ,QGRQHVLD��

'XULQJ� WKH� 1HZ� 2UGHU� �����²����� 1XUFKROLVK� 0DGMLG�� *XV� 'XU�
�$EGXUUDKPDQ�:DKLG��� $PLHQ� 5DLV�� DQG�$KPDG� 6\DIL·L� 0DDULI� ZHUH�
DPRQJ� WKH� HPEOHPDWLF� UHOLJLRXV� LQWHOOHFWXDOV� ZKR� KDG� EHHQ� DW� WKH�
IRUHIURQW� LQ� WKH�SURPRWLRQ� RI� ,VODPLF�GLVFRXUVH�� UDQJLQJ� IURP�YDULRXV�
ÀHOGV� RI� LQWHUHVWV�� ,Q� FKDSWHU� �� RI� KLV� PRQRJUDSK�� %DKWLDU� (IIHQG\�
������� GHPRQVWUDWHG� WKDW� WKH\� DOVR� VKRZHG� OHDGHUVKLS� IRU� VWXGHQW�
DFWLYLVWV�� 7RGD\�� WKH� \RXQJHU� FRKRUWV� RI� UHOLJLRXV� LQWHOOHFWXDOV� DUH�
H[SDQGLQJ��PRVWO\� UHVLGLQJ� LQ� DFDGHPLF� YRFDWLRQ�� ORFDOO\� DQG� DEURDG��
DQG� WKHLU� ZULWLQJV� FDQ� EH� HDVLO\� IRXQG� LQ� WKH� ORFDO� ERRN� PDUNHW��
DSDUW� IURP� WKHLU� DFWLYH� HQJDJHPHQW� LQ� WKH� SXEOLF� VSKHUH�� $PRQJVW�
WKHP� DUH� LQWHOOHFWXDO� EURNHUV�� ZKR� EHFRPH� WKH� LQWHUORFXWRU� IRU� WKH�
WKLQNHUV�ZKRVH�ZRUNV� DQG� LGHDV� DUH� WUDQVODWHG� DQG� LQWURGXFHG� WR� WKH�
,QGRQHVLDQ� ,VODP� GLVFRXUVH��

7KH�HVWDEOLVKPHQW�RI�XQLYHUVLWLHV��WKLQN�WDQNV�DQG�D�UREXVW�SXEOLFDWLRQ�
LQGXVWU\� PHDQW� WKDW� WKHUH� DUH� DYHQXHV� LQ� ZKLFK� WKHVH� UHOLJLRXV�
LQWHOOHFWXDOV� FDQ�ZULWH� DQG� SXEOLVK�� 7KH�PRVW� LPSRUWDQW�PDUNHU� RI� WKH�
UHOLJLRXV� LQWHOOHFWXDOV·� FRQWULEXWLRQ� LV� UDLVLQJ� FULWLFDO� DQG� SUREOHPDWLF�
LVVXHV� LQ� WKH� SXEOLF� VSKHUH�� 7KHLU� ZULWLQJV� JHQHUDOO\� GHPRQVWUDWH� DQ�
HGXFDWLRQDO�DQG�HQJDJHPHQW�VODQW��GLIIHULQJ�IURP�WKH�WUDGLWLRQDO�UHOLJLRXV�
OHDGHUV� ZKRVH� ZRUNV� DUH� SULPDULO\� LQVWUXFWLRQDO� DQG� GHYRWLRQDO�� DQG�
DPRQJ� WKH� UHVXUJHQW� dakwah� FLUFOHV��ZKRVH�ZRUNV� DUH� FKDUDFWHUL]HG� E\�
H[FOXVLYH� SURQRXQFHPHQW� IRU� DQ� ´DXWKHQWLFµ� ,VODPLF� LGHQWLW\�� IUHH� IURP�
VHFXODU� DQG�:HVWHUQ� HOHPHQWV�

7UDLQHG�PRVWO\�LQ�:HVWHUQ�RU�SXEOLF�XQLYHUVLWLHV��UHOLJLRXV�LQWHOOHFWXDOV�
OLNH� 1XUFKROLVK� 0DGMLG�� 0DQVRXU� )DNLK�� 0RHVOLP� $EGXUUDKPDQ��
.XQWRZLMR\R�� $KPDG� 6\DIL·L� 0DDULI�� 'DZDP� 5DKDUGMR�� -DODOXGGLQ�
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5DNKPDW�� $]\XPDUGL� $]UD�� 'MRKDQ� (IIHQGL�� +DLGDU� %DJLU� DQG� D� IHZ�
RWKHUV�� ZHUH� SURGXFWLYH� LQ� JHQHUDWLQJ� FULWLFDO� GLVFRXUVH� RQ� ,VODP� DQG�
VRFLHW\�� ZKLFK� LQ� WKH� ODWWHU� GHFDGHV� JDYH� ULVH� WR� \RXQJHU� FRKRUWV� RI�
,QGRQHVLDQ� LQWHOOLJHQWVLDV� ZKR� DVVXPHG� DQG� GHYHORSHG� WKH� GLVFRXUVH�
IXUWKHU�� :KLOH� WKHLU� ZRUNV� GHPRQVWUDWH� FRQVLVWHQW� DQG� IDLU� GLDJQRVLV�
RI� WKH� SUREOHPV� DQG� FKDOOHQJHV� RI� ,QGRQHVLDQ� VRFLHW\�� WKHLU� FULWLFDO�
YLHZV� RQ� WKH� FXUUHQW� ,VODPLF� WKRXJKW�PDGH� WKHP� FODVK�ZLWK� UHVXUJHQW�
,VODPLVW� JURXSV��

,I�ZH� H[WHQG� WKH� WHUP� UHOLJLRXV� LQWHOOHFWXDOV� WR� LQFOXGH� VRPH� FOHULFV�
�GHÀQHG�E\� WKHLU� WUDLQLQJ�DQG�VRFLDO�SRVLWLRQ�DV�ulama���ZH�FDQ� LQFOXGH�
QDPHV� OLNH� 4XUDLVK� 6KLKDE�� .+� $TLO� 6LUDGM�� .+� +XVVHLQ�� *XV� 0XV��
0DVXG� 0DVXGL�� DQG� 1DVDUXGGLQ� 8PDU�� 7KHVH� FOHULFV� �DFNQRZOHGJHG�
as kyai or ulama��� NQRZQ� IRU� WKHLU� ,VODPLF� VFKRODUVKLS� DQG� SLHW\�� LQ�
VHYHUDO� ZD\V� VKDUHG� PDQ\� RI� WKH� FULWLFDO� SHUVSHFWLYHV� SURSDJDWHG� E\�
WKH�UHOLJLRXV�LQWHOOHFWXDOV��DOWKRXJK�WKH\�DUH�PXFK�FORVHU�WR�WKHLU� jamaah 
RU� FRQJUHJDWLRQ�� 7RGD\�� FOHULFV� OLNH� 4XUDLVK� 6KLKDE� �-XUQDO� $KPDG��
������ DQG� $TLO� 6LUDGM� �$KPDG� 0XQWDKDO� ������ $�� $KPDG� +L]EXOODK�
������DUH�VXEMHFWHG� WR�PXFK�FULWLFLVP�E\� WKHLU� ,VODPLVW�RSSRQHQWV��RIWHQ�
TXHVWLRQLQJ� WKHLU� UHOLJLRXV� VWDQGLQJ� DQG� FUHGLELOLW\�

Discursive Themes and Concerns 

7KLV� JURXS� FDQ� EH� VHHQ� DV� UHVSRQVLEOH� IRU� GHYHORSLQJ� ,QGRQHVLDQ�
,VODPLF�GLVFRXUVH�ZKHUH�WKHLU�FRQWULEXWLRQ� OLHV� LQ� IRXU�DUHDV��QDPHO\� LQ��
�D�� GLVFXUVLYH� WKHPHV� EH\RQG� WKH� FRQYHQWLRQDO�� WKHRORJLFDO�� OHJDO� DQG�
IDLWK�DIÀUPDWLRQ�SURQRXQFHPHQW�� �E�� LQWURGXFLQJ� FULWLFDO� VRFLDO� VFLHQFHV�
SHUVSHFWLYHV�LQWR�WKH�UHOLJLRXV�GLVFRXUVH��DV�ZHOO�DV��F��GUDZLQJ�PRGHUQLVW�
DQG� UHIRUPLVW� 0XVOLP�ZRUOG� VFKRODUVKLS�� ZKLFK� LQ� WXUQ� EURXJKW� DQ�
LQWHUHVW� LQ� WKH� �G�� WUDQVODWLRQ� RI� WKH� DERYH�PHQWLRQHG�ZRUNV��$OO� WKHVH�
EULQJ� ,QGRQHVLDQ� ,VODP� LQWR� DQRWKHU� OHYHO�� DORQJVLGH� WKH� ERXUJHRQLQJ�
PLGGOH� FODVV� LQ� WKH� XUEDQ� FHQWUHV�� LQFOXGLQJ� WKH santrinization� RI� WKH�
PLGGOH� FODVV��

7KH� LGHDV� RU� WKHPHV� WDNHQ�XS�E\� WKH� UHOLJLRXV� LQWHOOHFWXDOV� LQFOXGH�
GHPRFUDF\�DQG�VRFLDO� MXVWLFH��SOXUDOLVP�DQG�FLYLO� VRFLHW\�� OHJDO� UHIRUPV�
DQG�LQWHUSUHWLYH�PHWKRGRORJLHV��KLVWRU\�DQG�FXOWXUH��HGXFDWLRQDO�UHIRUP�
DQG� KXPDQ� ULJKWV�� DQG� DFFRPPRGDWLRQ� IRU� WUDGLWLRQ� DQG� PRGHUQLW\��
7KHVH� DUH� UHPDUNDEOH� IHDWXUHV� RI� FRQWHPSRUDU\� ,QGRQHVLDQ� ,VODP�
HVSHFLDOO\� ZKHQ� ZH� FRPSDUH� LW� WR� LWV� SHHUV� LQ� WKH� QHLJKERXULQJ�
FRXQWULHV� ZKHUH� WKH� UHOLJLRXV� GLVFRXUVH� LV� VWLOO� SUHGRPLQDQWO\� IRUPDO�
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WUDGLWLRQDOLVWLF� DQG� UHYLYDOLVW� LQ� FRQWHQW� DQG� VW\OH�� 0RUHRYHU� WKH�
UHOLJLRXV� LQWHOOHFWXDOV·� GLVFRXUVH� JHQHUDOO\� GHPRQVWUDWHG� IDPLOLDULW\�� LI�
QRW� PDVWHU\� RI� WKH� turath� LQ� FRPSDULVRQ� ZLWK� WKHLU� UHVXUJHQWV·� SHHUV�
ZKRVH� LQWHUHVWV� RQ� WKH� FODVVLFDO� turath� VHHPV� WR� EH� ODFNLQJ�� VLQFH� WKHLU�
DJHQGD�LV�WKH�UHWXUQ�RI�WKH�DXWKHQWLF�VFULSWXUDO�VRXUFHV��7KH�LQWHUHVWV�LQ�
LQWHU�IDLWK�DQG� LQWUD�IDLWK�GLDORJXHV�KDYH�EHHQ�SDUW�RI� WKHLU� LQWHOOHFWXDO�
DQG� FRPPXQLW\� HQJDJHPHQW��

%XW� PRVW� LPSRUWDQWO\�� WKH� ZRUNV� RI� UHOLJLRXV� LQWHOOHFWXDOV� DUH� UHDG�
DQG�IROORZHG�E\�PDQ\�LQWHOOLJHQWVLD��VWXGHQWV��DFWLYLVWV�LQ�FDPSXVHV�DQG�
XUEDQ�FHQWUHV��HVSHFLDOO\�WKRVH�ZKR�KDYH�QRW�UHFHLYHG�IRUPDO�RU�H[WHQVLYH�
UHOLJLRXV� HGXFDWLRQ�� :RUNV� ZULWWHQ� E\� WKHVH� UHOLJLRXV� LQWHOOHFWXDOV��
VROG� DQG� GLVWULEXWHG� LQ� PDMRU� ERRNVWRUHV�� DOPRVW� EHFRPH� WKH� VWDSOH�
UHIHUHQFHV� RQ� ,VODP�� RQ� LVVXHV� GHDOLQJ� ZLWK� WKHRORJ\�� ODZ�� P\VWLFLVP��
KLVWRU\�DQG�OLWHUDWXUH��$V�6RURXVK�RQFH�SXW�LW��´WKH�UHOLJLRXV�FRPPXQLW\�
LV� KHDYLO\� LQGHEWHG� WR� UHOLJLRXV� LQWHOOHFWXDOVµ� �-DPHDK� ������ S�� ���� DQG�
WKLV� LV� REYLRXVO\� LQ� WKH� FDVH� RI� ,QGRQHVLD�� ,W�ZLOO� EH� LQWHUHVWLQJ� WR� QRWH�
WKDW� WKHVH� UHOLJLRXV� LQWHOOHFWXDOV� KDYH� FRQWULEXWHG� WR� WKH� GHYHORSPHQW�
RI� ,QGRQHVLDQ� ,VODP�� ZULWLQJ� ERRNV� DQG� DUWLFOHV� RQ� YDULRXV� WKHPHV�
DIIHFWLQJ� WKH� OLIH� RI� ,QGRQHVLDQ� 0XVOLPV�� LQFOXGLQJ� UHVSRQGLQJ� WR�
H[RJHQRXV� VFKRODUVKLS� RQ� ,QGRQHVLD�� 7KHLU� DFDGHPLF� WUDLQLQJ� VKDSHG�
WKHLU� ZULWLQJV� LQ� WHUPV� RI� WKH� UDQJH� RI� WKHPHV�� DSSURDFKHV� DQG� VW\OHV�
WKH\�DGRSWHG��0DQ\�DPRQJVW�WKHP�DIÀUPHG�RU�DIÀOLDWHG�WR�UHIRUPLVW�RU�
UHFRQVWUXFWLRQLVW�IUDPH�RI�PLQG��ZKLFK�LQHYLWDEO\�SURMHFWHG�WKHP�DV�WKH�
GLVVHQWLQJ� YRLFHV� DJDLQVW� WKH� WUDGLWLRQDOLVW� DQG� UHVXUJHQW� FDPSV��:KLOH�
WKH� ODWWHU� JURXS� SHUIRUPV� SULPDULO\� LQ� SURYLGLQJ� UHOLJLRXV� LQVWUXFWLRQV�
DQG� VSLULWXDO� OHDGHUVKLS�� WKH� UHOLJLRXV� LQWHOOHFWXDOV·� FRQWULEXWLRQV� FDQ�
EH� VHHQ� LQ� YDULRXV� IURQWV�� $PRQJVW� RWKHUV��

�D�� ,QWURGXFLQJ�UHIRUPLVW�WKRXJKW�ZLWK�WKH�HPSKDVLV�RQ�KXPDQ�UHDVRQ�
DV� WKH� VRXUFH�RI� HQOLJKWHQPHQW�DQG� OLEHUDWLRQ�

�E�� &RQWH[WXDOL]LQJ� WKH� GLVFRXUVH� ZLWK� KLVWRULFDO� DQG� VRFLRORJLFDO�
GLVFHUQPHQW�

�F�� (QJDJLQJ� LQ� FXUUHQW� LVVXHV� DQG� FKDOOHQJHV�� ZLWK� WKH� IRFXV� RI�
UHVROYLQJ�RU�PLWLJDWLQJ� WKHP��

�G�� 'HYHORSLQJ� DQ� ,QGRQHVLDQ� ,VODP� GLVFRXUVH�� DIILUPLQJ� WKH�
XQLYHUVDOLW\� RI� ,VODP� ZLWKLQ� WKH� SDUWLFXODU� FRQWH[WV� DQG� QHHGV�
RI� ,QGRQHVLD�� DQG

�H�� $SSURSULDWLQJ� FULWLFDO� SHUVSHFWLYHV� IURP� VRFLDO� VFLHQFHV� DQG�
KXPDQLWLHV��LQFOXGLQJ�WKRVH�FULWLFDO�VFKRODUVKLSV�IURP�WKH�,VODPLF�
ZRUOG�� LQ�GHYHORSLQJ� ,QGRQHVLDQ� ,VODP�GLVFRXUVH��
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7KH� SUHVHQFH� RI� FULWLFDO� ,VODPLF� GLVFRXUVH� LQ� ,QGRQHVLD� WRGD\� LV� WKH�
RXWFRPH� RI� WKH� LQWHOOHFWXDO� OHDGHUVKLS� SURYLGHG� E\� WKH� UHOLJLRXV�
LQWHOOHFWXDOV�� 7KHLU� UHJXODU� SXEOLF� HQJDJHPHQWV� DQG� SXEOLFDWLRQV� DUH�
YLWDO� LQ� WKH� GLVVHPLQDWLRQ� RI� FULWLFDO� LGHDV� DPRQJ� WKH� ,QGRQHVLDQ�
0XVOLP�SXEOLF��7KHVH�LQWHOOHFWXDOV�ZHUH�DW�WKH�IRUHIURQW�VSHDNLQJ�XS�IRU�
PLQRULWLHV�� VXFK� DV� WKH� HWKQLF�&KLQHVH� DQG� WKH�$KPDGL\DK� FRPPXQLW\��
HVSHFLDOO\�ZKHQ� WKHLU� ULJKWV� DQG� VHFXULW\�ZHUH�EHLQJ� FKDOOHQJHG�E\� WKH�
UHOLJLRXV� KDUGOLQHUV� LQ� ,QGRQHVLD��

$OWKRXJK� WKHVH� UHOLJLRXV� LQWHOOHFWXDOV� PD\� QRW� EH� UHFRJQL]HG� DV�
ulama��WKHLU�IXQFWLRQ�DV�HGXFDWLYH�DQG�GLVFXUVLYH�DJHQWV�LV�VRPHWKLQJ�WR�
EH� UHFNRQHG�ZLWK�� 7KHLU�ZULWLQJV�� RIWHQ�ZLWK� FULWLFDO� GHSWK� DQG� SURSHU�
UHVHDUFK�� LV� D� GLVFXUVLYH� WHUUDLQ�� WKDW� PDQ\� LQ� WKH� WUDGLWLRQDOLVW� DQG�
UHVXUJHQW� FDPSV� KDYH� OLWWOH� LQWHUHVW� DQG� FDSDELOLW\� WR� FRPPLW�� ,Q� WKH�
PRRG� RI� dakwah� UHVXUJHQFH� DQG� WKH� JURZLQJ� UHOLJLRXV� ULJKWLVWV�� WKHLU�
YRLFHV�DUH�QRW�RQO\� UHOHJDWHG�EXW�DOVR�EHLQJ� VXEMHFWHG� WR� FULWLFLVPV�DQG�
HYHQ� YHQWXULQJ� LQWR� FKDUDFWHU� DVVDVVLQDWLRQ�� 6XFK� UHVSRQVHV� UHPLQGHG�
WKH�SXEOLF�RI� WKH�GDQJHU�RI� LGHDV�RI� WKRVH�0XVOLP� LQWHOOHFWXDOV�GHHPHG�
DV� GDQJHURXV�� DEHUUDQW� DQG� WKUHDW� WR� WKH� ,VODPLF� ummah.� 7RGD\� WKHVH�
UHOLJLRXV� LQWHOOHFWXDOV� LQFOXGH� IHPDOH� VFKRODUV� OLNH� 6LWL� 0XVGDK� 0XOLD�
DQG� 6LWL� 5XKDLQL� ']XKD\DWLQ�� ZRXOG� QHHG� WR� MXVWLI\� WKHLU� SUHVHQFH�
LQ� ,VODPLF� GLVFRXUVH� LQ� DQ� HVSHFLDOO\� PDOH�GRPLQDWHG� UHDOP� �1RU� 
,VPDK� �������

Understanding Authority

:H� OLYH� LQ� DQ� HUD� ZKHUH� WKH� DXWKRULWDULDQ� LPSRVHG� WKHLU� DXWKRULW\� DW�
ZLOO� LQDVPXFK� DV� WKH� QRQ�DXWKRULWDWLYH� W\SH� URVH� WR� SURPLQHQFH� WR�
EHFRPH� WKH� DXWKRULW\�� )URPP� ������� S�� ���� GLVWLQJXLVKHG� WZR� NLQGV�
RI� DXWKRULW\�� WKH� UDWLRQDO� DXWKRULW\� WKDW� LV� ´EDVHG� RQ� FRPSHWHQFH�� DQG�
LW� KHOSV� WKH� SHUVRQ� ZKR� OHDQV� RQ� LW� WR� JURZ�� ,UUDWLRQDO� DXWKRULW\� LV�
EDVHG� RQ� SRZHU� DQG� VHUYHV� WR� H[SORLW� WKH� SHUVRQ� VXEMHFWHG� WR� LWµ�� 2Q�
D� VLPLODU� QRWH�� )UHLUH� VSRNH� RI� WZR� NLQGV� RI� DXWKRULW\�� RQH� ZKLFK� LV�
´DXWKHQWLFµ� DQG� ´WUXHµ�� KHOSLQJ� WR� FUHDWH�SRVVLELOLWLHV� IRU� IUHHGRP�DQG��
LQ� WXUQ�� LV� DIÀUPHG� E\� WKH� IUHHGRP� LW� HQJHQGHUV�� 7KH� VHFRQG� W\SH� LV�
´DXWKRULWDULDQLVPµ�ZKLFK�LV�HUURQHRXV�DQG�LQDXWKHQWLF��RIWHQ�VXSSRUWHG�
E\� DQ� H[LVWLQJ� DXWKRULWDULDQ� SRZHU��

$XWKRULW\� DV� D� IRUP� RI� SRZHU� UHODWLRQ� LV� DOZD\V� FRQWHVWHG�� ,W� LV�
FKDOOHQJHG�E\�YLUWXH�RI�RQH·V�UHOLJLRXV�FUHGHQWLDOV��DQG�RQH·V�DIÀOLDWLRQ�WR�
VRPH�SHUVRQDOLWLHV�DQG�RUJDQL]DWLRQV��(YHU\�IRUP�RI�DXWKRULW\�KDV�QHYHU�
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EHHQ� ÀQDO� QRU� XQFKDOOHQJHG�� 3RVVHVVLQJ� DXWKRULW\� GRHV� QRW� QHFHVVDULO\�
HTXDWH�WR�WKH�DWWDLQPHQW�RI�DQ�DXWKRULWDWLYH�VWDWXV��7KH�ODWWHU�FRXOG�ZHOO�
H[LVWV�LQ�D�SHUVRQ��HYHQ�LI�KH�KDV�QR�DXWKRULW\�LQ�WKH�RIÀFLDO�FDSDFLW\�QRU�
DFNQRZOHGJHG� E\� VRPH� RSSRVLQJ� TXDUWHUV�� 7KH� VWXG\� RI� WKH� G\QDPLFV�
RI� DXWKRULW\� LQ� VRFLHW\� LV� XVHIXO� DV� SDUW� RI� RXU� XQGHUVWDQGLQJ� RQ� KRZ�
DXWKRULW\� LV� FRQVWUXFWHG� DQG� FKDOOHQJHG� LQ� ,QGRQHVLD��

*HQHUDOO\� ,VODPLF� UHOLJLRXV� DXWKRULW\� LQ� ,QGRQHVLD�� OLNH� LQ� PRVW�
6XQQL�0XVOLP�FRXQWULHV�� LV�QRW�FHQWUDOL]HG�OLNH� LQ�WKH�6KLD�DQG�&DWKROLF�
FRQWH[W��QRU�KLJKO\�EXUHDXFUDWL]HG� LQ� WKH�FDVHV�RI�0DOD\VLD�DQG�%UXQHL��
,QVWHDG� ZH� VHH� VHYHUDO� SOD\HUV�� GHHPHG� DV� DXWKRULW\�� VSDQQLQJ� IURP�
WKH� 0DMHOLV� 8ODPD� ,QGRQHVLD� �08,� RU� &RXQFLO� RI� ,QGRQHVLDQ� 8ODPD���
LQ� 0XVOLP� PDVV� RUJDQL]DWLRQV�� VXFK� DV� 1DKGODWXO� 8ODPD� �18�� DQG�
0XKDPPDGL\DK�� DQG�RWKHU� UHOLJLRXV�JURXSLQJV� DQG�SHUVRQDOLWLHV�� EH� LW�
FOHULFV� �ulama��� LQWHOOHFWXDOV�� WHDFKHUV� �ustaz�� DQG� SUHDFKHUV� �da’i���

Sensing Authority and Authoritative

2YHUDOO��ZH�QHHG� WR�GHOLEHUDWH�ZK\� WKH�SURJUHVVLYH� UHOLJLRXV�GLVFRXUVH�
LQLWLDWHG� E\� WKHVH�0XVOLP� UHOLJLRXV� LQWHOOHFWXDOV� FRXOG� QRW�PDNH�PXFK�
LQURDGV� LQWR� WKH� PDLQVWUHDP� UHOLJLRXV� GLVFRXUVH�� ,W� LV� QRW� XQFRPPRQ�
WKDW� WKHLU� LQWHOOHFWXDO� DQG� FULWLFDO� UHSHUWRLUHV� DUH� GHHPHG� WR� EH� WRR�
KLJK�EURZ�� IRUHLJQ�LQVSLUHG� RU� IXQGHG�� DQG� FRQWDLQLQJ� WKH� DJHQGD� WR�
XQGHUPLQH� ,VODP� LQ� ,QGRQHVLD��

7KHVH� LQWHOOHFWXDOV� DUH� SURPLQHQW� ÀJXUHV� LQ� WKHLU� UHVSHFWLYH� ÀHOGV��
EXW� WKH\� KDYH� QHYHU� EHHQ� RU� KDUGO\� DFFRUGHG� DV� WKH� authoritative 
UHIHUHQFH� IRU� ,VODPLF� WKRXJKW�� 7KH\� FRQVLVWHQWO\� SXEOLVKHG�� DQG� WKHLU�
ZRUNV� DUH� HYHQ� UHDG� E\� VHJPHQWV� RI� 0XVOLP� SXEOLF�� LQFOXGLQJ� WKRVH�
LQ� WKH�DFDGHPLD��EXW� WKHLU� LGHDV� UHPDLQHG� ODUJHO\� LQ� WKH�PDUJLQ��7KHLU�
DFDGHPLF�DQG�SRSXODU�ZRUNV�RIWHQ�DWWUDFW� LQWHUHVWV�� DQG� WKHLU�ZULWLQJV�
DUH�YHU\�PXFK� LQ� FLUFXODWLRQ�HVSHFLDOO\�GXULQJ� WKH� reformasi� HUD��:KLOH�
WKH\� DUH� VKDSLQJ� WKH� GLVFXUVLYH� VFHQH�� DQG� LQVSLULQJ� VRPH� DFWLYLVWV�
DQG� SURJUHVVLYH� FLUFOHV�� WKH\� DOVR� IDFHG� VWURQJ� FULWLFLVPV� IURP� WKH�
FRQVHUYDWLYH� JURXSV�� HVSHFLDOO\� LQ� WKH� UHFHQW� WXUQ� RI� ULJKWLVW� ,VODPLF�
JURXSV� LQ� WKH� SXEOLF� VSKHUH�� ,Q� WKH� XUEDQ� DUHDV�� ZKHUH� 0XVOLPV�
RUJDQL]DWLRQV� DQG� LQWHOOHFWXDO� FLUFOHV� KDYH� VSUXQJ�� WKHUH� DUH� YRFDO�
FULWLFLVPV� ODXQFKHG� DJDLQVW� WKHP��7KH�GLDWULEH� DJDLQVW� ´,VODP�/LEHUDOµ�
LV� D� FDVH� LQ� SRLQW��

,W�LV�QRW�XQFRPPRQ�WKDW�GXH�WR�WKHLU�LGHDV��WKH�UHOLJLRXV�LQWHOOHFWXDOV�
DUH� VHHQ� DV� ´EODVSKHPRXVµ� WRR� �+DUWRQR� ������� SDUWLFXODUO\� UHODWLQJ�
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WR� WKHLU� SRVLWLRQV� RQ� UHOLJLRXV�� HWKQLF� DQG� VH[XDO� PLQRULWLHV�� ,Q� RWKHU�
ZRUGV�� ZKLOH� WKHVH� UHOLJLRXV� LQWHOOHFWXDOV� PD\� EH� DXWKRULWDWLYH� LQ� WKH�
GRPDLQ� RI� VFKRODUVKLS�� WKLV� GRHV� QRW� QHFHVVDULO\� WUDQVODWH� WR� WKHLU�
FRPPDQG� RI� DXWKRULW\� LQ� VRFLHW\��:KLOH� WKH�ulama� DQG�ustaz�� LQFOXGLQJ�
DFWLYLVWV� LQ� VRPH� 0XVOLP� RUJDQL]DWLRQV� DQG� UHOLJLRXV� IXQFWLRQDULHV� LQ�
WKH�RIÀFLDO�HVWDEOLVKPHQW��DUH�RIWHQ�VHHQ�DV�WKH�JXDUGLDQ�RI�WKH�UHOLJLRQ��
WKH� UHOLJLRXV� LQWHOOHFWXDOV� DUH� UHJDUGHG� DV� ´RXWVLGHUVµ� HVSHFLDOO\� LI�
WKH\� DUH� VHHQ� WR� EH� OHVV� VWULFW� LQ� WKHLU� UHOLJLRXV� SHUVXDVLRQ�� E\� ZD\� RI�
VXJJHVWLRQ� RU� LQVLQXDWLRQ� RI� WKHLU� LGHRORJLFDO� DGYHUVDULHV�� $SSDUHQWO\�
RQH·V� LQWHOOHFWXDOLW\� LV� OHVV�DSSHDOLQJ� WKDQ�RQH·V�SRVVHVVLRQ�RI� V\PEROLF�
,VODPLF� LPDJH�� 7KH� PDUN� RI� SLHW\� DQG� HYHQ� RXWZDUG� GUHVVLQJ�� FRXOG�
YHU\�PXFK�FRQWULEXWH�RU�HQKDQFH�WKH�DXWKRULW\��0RUHRYHU�� WKH�WHQGHQF\�
DPRQJVW� WKH� ,VODPLVW� OHDGHUV� WR�XVH� HPRWLYH� UKHWRULF� DQG� LQVWLOOLQJ� IHDU�
DQG�DQ[LHW\� DPRQJVW� WKH� FRQJUHJDWLRQV�ZLOO� IXUWKHU�SURYLGH� WKHP�ZLWK�
WKH� LPDJH� DV� WKH� ´GHIHQGHUµ� RI� ,VODP��

(YHQ� LQ� SURPLQHQW� pesantren�� WKH� ZRUNV� RI� UHOLJLRXV� LQWHOOHFWXDOV�
KDUGO\� PDGH� LW� WR� WKH� ´RIÀFLDOµ� UHDGLQJ� OLVWV�� VLQFH� WKH� FXUULFXOXP�
VWLOO� UHPDLQHG� LQ� WKH� WUDGLWLRQDO� IRUPDW�� (YHQ� LI� WKH\� EHORQJHG� WR� WKH�
DOPD� PDWHU� RI� D� FHUWDLQ� pesantren�� WKHUH� LV� QR� JXDUDQWHH� WKDW� WKHLU�
LQWHOOHFWXDO� FUHGHQWLDOV� ZRXOG� EH� UHFRJQL]HG� E\� WKHLU� RZQ� DOPD�PDWHU��
,W� LV� LQWHUHVWLQJ� WR� QRWH� WKDW� HYHQ� LQ� WKH� LQVWLWXWHV� RI� KLJKHU� OHDUQLQJ��
WKH�ZRUNV� RI� WKHVH� LQWHOOHFWXDOV� DUH� QRW� FRPPRQO\� UHDG� DQG�GLVFXVVHG��
HVSHFLDOO\� ZKHQ� WKH� FXUULFXOXP� RQ� ,VODPLF� WKRXJKW� LV� VWLOO� YHU\� PXFK�
ELDVHG� LQ� LWV�0LGGOH�(DVWHUQ� VRXUFHV��7KH�SXEOLF�PD\� LGHQWLI\� WKHP�YLD�
WKH� PDVV� PHGLD�� EXW� WKHLU� ZRUNV� DUH� KDUGO\� GHOLEHUDWHG� RU� GLVFXVVHG�
RSHQO\� LQ� WKH� SXEOLF� RU� JLYHQ� PHGLD� DWWHQWLRQ��

&RQWHQGLQJ� UHOLJLRXV� RULHQWDWLRQV� FRPSHWH� WR� PDNH� WKHLU� GLJLWDO�
SUHVHQFH� LQ� WKH� F\EHUVSDFH� �7XUQHU� ������ SS�� ���²����� 7KRXJK� PXFK�
KDV� EHHQ� VDLG� DERXW� WKH� UROH� RI� WKH� QHZ�PHGLD�� LW� LV� LPSRUWDQW� WR� QRWH�
WKDW� PRQRSROL]LQJ� WKHP� GRHV� QRW�PHDQ� WKH� FRPSOHWH� GRPLQDQFH� RYHU�
WKH� GLVFRXUVH�� DV� RWKHU� GLVFXUVLYH� UHFHSWDFOHV� DUH� HTXDOO\� LPSRUWDQW��
3HUKDSV�WKH�VLJQLÀFDQFH�RI�WKH�QHZ�PHGLD�LV�WKDW�LW�HQDEOHV�WKH�UHOLJLRXV�
UHVXUJHQWV� DQG� SRSXOLVWV� W\SH� WR� EH� DW� WKH� IRUHIURQW� LQ� WKH� ,QWHUQHW��
PDNLQJ� WKHLU� LGHDV� TXLFNO\� DFFHVVLEOH� WR� WKH�0XVOLP� SXEOLF�� HVSHFLDOO\�
WKH� \RXQJ� RQHV�� 6XFK� DFWLYH� SUHVHQFH� LQ� WKH� ,QWHUQHW� LV� VWDUNO\� DEVHQW�
RU� LQHIIHFWLYH� E\� 0XVOLP� UHOLJLRXV� LQWHOOHFWXDOV�� $V� VXFK� WKHLU� LGHDV�
UHPDLQHG� XQNQRZQ� WR� WKH� ODUJHU� 0XVOLP� DXGLHQFH��

7R�UHLWHUDWH�� WKH�UHDVRQ�IRU� WKLV�UHOHJDWLRQ� LV�QRW� WKDW� WKH�SURJUHVVLYH�
YRLFHV� DUH� WLPLG� RU� WKDW� WKHLU� LQWHOOHFWXDO� GHOLEHUDWLRQ� DUH� ZHDN�� EXW�
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EHFDXVH� WKH\� HQFRXQWHU� D� QXPEHU� RI� REVWDFOHV�� :KDW� LV� FOHDU� LV� WKDW�
WKH� SURJUHVVLYH� FLUFOHV� KDYH� ZHDN� VXSSRUW� EDVH�� DQG� WKHLU� GLVFRXUVH�
FRXOG� QRW� JR� EH\RQG� FHUWDLQ� FLUFOH� RI� UHDGHUV�� 0RUHRYHU�� LQ� D� VRFLR�
FXOWXUDO�PLOLHX�RI� LQWHOOHFWXDO� FDSWLYLW\� DQG� WKH�GRPLQDQFH�RI� DFDGHPLF�
LPSHULDOLVP�� ORFDO� WKLQNHUV� DQG� VFKRODUV� DUH� KDUGO\� JLYHQ� SURPLQHQFH�
DQG� UHFRJQLWLRQ�� $V� VXFK� ,QGRQHVLDQ� ZULWHUV� DQG� VWXGHQWV� VHHP� WR� EH�
DW�HDVH�LQ�TXRWLQJ�DQG�UHIHUULQJ�WKH�DXWKRULW\�RI�H[RJHQRXV�VFKRODUVKLS��
UDWKHU� WKDQ� ORFDO� RQHV�� �

$V�VXFK�WKH�UHOLJLRXV�LQWHOOHFWXDOV·�H[SHUWLVH�DQG�H[SHULHQFH�PD\�QRW�
QHFHVVDULO\� WUDQVODWH� LQWR� EHLQJ� DXWKRULWDWLYH� DV� WKH� ODWWHU·V� VWDPSLQJ�
LV� GHSHQGHQW� RQ� RWKHU� IDFWRUV�� ,Q� WKH� FRQWH[W� RI� WKH� PDUNHW� RI� LGHDV��
LQFOXGLQJ� WKH� UHOLJLRXV� RQHV�� WKH� PDVV� PHGLD� DQG� WKH� YLVLELOLW\� LQ�
WKH� ODWWHU�� FRXOG� EH� HQKDQFLQJ� WKH� DXWKRULW\� RI� D� SHUVRQDOLW\� �EH� LW�
LQWHOOHFWXDO� RU� SUHDFKHU��� 2IWHQ�� UHOLJLRXV� LQWHOOHFWXDOV�� E\� YLUWXH� RI�
WKHLU� VW\OH� DQG�FRQWHQW�� FRXOG�RQO\�JDUQHU�D� OLPLWHG�DXGLHQFH��RU� WKRVH�
ZKR�DUH�DOUHDG\�PXFK�DIÀOLDWHG�WR�UHIRUPLVW�DQG�SURJUHVVLYH�DXGLHQFH��
&RQYHUVHO\�� WKRVH�ZLWKRXW� VFKRODUVKLS� RU� VXEVWDQWLYH� LGHDV� DUWLFXODWHG�
LQ� WKH� SXEOLF� VSKHUH� FRXOG� HDVLO\� EH� DFFRUG� WKH� DXWKRULWDWLYH� VRXUFH�
RI� ,VODP�� E\� YLUWXH� RI� WKHLU� VWULFW� SHUVXDVLRQ� DQG� DIÀOLDWLRQ� WR� WKH�
PDLQVWUHDP� UHOLJLRXV� HVWDEOLVKPHQW��

The Authority Challenged

7KH� UHOLJLRXV� LQWHOOHFWXDOV� DUH� EHLQJ� FKDOOHQJHG�� QRW� VR� PXFK� EHFDXVH�
WKHLU� ZRUNV� DUH� OHVV� ULJRURXV� LQ� VXEVWDQFH� DQG� WKHRU\� EXW� E\� WKH� IDFW�
WKDW� WKH\� DUH� GHHPHG� DV� OLEHUDO� DQG� OHVV� FRPPLWWHG� WR� WKH� RUWKRGR[\�
RU� GHSDUWLQJ� IURP� WKH� PDLQVWUHDP� LQWHUSUHWDWLRQ�� +HQFH� LW� LV� QRW�
XQFRPPRQ� WKDW� PDQ\� RI� WKH� UHOLJLRXV� LQWHOOHFWXDOV� DUH� HDVLO\� ODEHOOHG�
DV� SURSRQHQWV� RI� ´,VODP� /LEHUDOµ� GHQRWLQJ� WKHLU� DEHUUDQW� UHOLJLRXV�
WKRXJKW�DQG�SRVVLEO\�ZRUNLQJ� IRU� IRUHLJQ� LQWHUHVW�� ,W�ZLOO�EH� LQWHUHVWLQJ�
WR� VXUYH\� WKH� NLQG� RI� FULWLFLVPV� WDUJHWHG� DJDLQVW� SURPLQHQW� UHOLJLRXV�
LQWHOOHFWXDOV��SDUWLFXODUO\�DJDLQVW�+DUXQ�1DVXWLRQ��$EGXUUDKPDQ�:DKLG�
�*XV� 'XU�� DQG� 1XUFKROLVK� 0DGMLG�� 7KH� ODWWHU�� LQ� WKH� HDUOLHU� GHFDGHV�
UHFHLYHG� VWLQJLQJ� FULWLFLVPV� IURP� 0�� 5DVMLGL� ������� RQ� WKH� LVVXHV� RI�
sekularisasi�� ZKR� KDG� DOVR� ODXQFKHG� FULWLFLVPV� DJDLQVW�+DUXQ�1DVXWLRQ��
7KH�VHQLRU�)DLVDO� ,VPDLO� �������DQG�$GLDQ�+XVDLQL� �����D��DOVR� WDUJHWHG�
WKHLU� FULWLFLVPV� DJDLQVW� 1XUFKROLVK� IRU� WKH� ODWWHU·V� VHFXODULVWLF� DQG�
SOXUDOLVWLF� FRQYLFWLRQV�� *XV� 'XU� LQ� SDUWLFXODU� LV� FULWLFL]HG� E\� +DUWRQR�
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$KPDG� -DL]� ������� ������ ������ DQG�$GLDQ�+XVDLQL� �������� ZKR� DUH� WKH�
WZR� OHDGLQJ� UHVXUJHQW� ZULWHUV� FULWLFL]LQJ� D� JURXS� RI� ZULWHUV�� VFKRODUV�
DQG� DFWLYLVWV� ZKRP� WKH\� KDG� ODEHOOHG� DV� ´,VODP� /LEHUDOµ� �$GLDQ� DQG�
1XLP� ������$GLDQ� HW� DO�� ������ =DUNDV\L� HW� DO�� ������+DUWRQR� DQG�$JXV�
������ $GLDQ� ����D� DQG� ����E��

*HQHUDOO\�� WKH� SUHDFKHUV� DQG� WHDFKHUV� ZKR� DUH� HYHQ� GHHPHG� DV�
ulama�� KDYH� JUHDWHU� DYHQXHV� DQG� PHDQV� WR� SHQHWUDWH� LQWR� WKH� 0XVOLP�
SXEOLF� VSKHUH�� 7KH� DXWKRULW\� WKH\�SRVVHVV� LV� GHULYHG�PDLQO\� IURP� WKHLU�
FKDULVPD�DQG�SULYLOHJHG�SRVLWLRQ�� UDWKHU� WKDQ� WKURXJK�WKHLU�VFKRODUVKLS�
DQG�LQWHOOHFWXDO�FRPPLWPHQW��,W�EHFRPHV�XQFRPPRQ�WKDW�WKH�WZR�JURXSV�
�WUDGLWLRQDOLVW� DQG� UHVXUJHQW�� FODLPHG� WKDW� WKHLU� DXWKRULW\� FDQ�EH� WUDFHG�
RU� DIÀUPHG� IURP� WKH�4XUDQLF� LQMXQFWLRQ�RU� WKH\� DUH� ´pewaris nabiµ� �WKH�
PDQWOH� RI� WKH� SURSKHW�� �%ULQWRQ� ������� ,W� LV� QRW� XQFRPPRQ� WR� VHH� WKH�
UHOLJLRXV�WUDGLWLRQDOLVWV��DV�UHSUHVHQWHG�E\�kyai�DQG�tuan guru��FRPSHWLQJ�
IRU� DXWKRULW\� ZLWK� WKRVH� UHYLYDOLVWV� ustaz� LQ� WKH� XUEDQ� RUJDQL]DWLRQV�
DQG� FRPPXQLWLHV�� DV� ZHOO� DV� ZLWK� WKRVH� 0XVOLP� VFKRODUV�DFWLYLVWV� DV�
UHSUHVHQWLQJ� WKH� PRUH� FULWLFDO� DQG� OLEHUDO� YRLFHV��

$SSDUHQWO\�� WKH� UROH� RI� VRFLDO� PHGLD� HQDEOHV� FHUWDLQ� da’is DQG�
SUHDFKHUV� WR� JHW� PRUH� DWWHQWLRQ� DQG� FRYHUDJH� WKDQ� WKH� UHOLJLRXV�
LQWHOOHFWXDOV�� %\� YLUWXH� RI� WKLV� PDVV� PHGLD� H[SRVXUH�� WKH� IRUPHU� LV�
HDVLO\�GHHPHG�WR�EH�WKH�´DXWKRULW\µ�RQ�,VODPLF�PDWWHUV��,Q�RWKHU�ZRUGV��
WKHLU� DXWKRULW\� LV� YHU\�PXFK� EDVHG� RQ� WKHLU� V\PEROLF� DWWDFKPHQW�� WKH�
QXPEHU�RI�IROORZHUV��DQG�WKH�JHQHDORJ\�RI�VFKRODUV�WKDW�WKH\�KDUNHQHG�
RU� DVVRFLDWHG� ZLWK�� :KLOH� LW� LV� HDV\� IRU� XV� WR� LGHQWLI\� UHDVRQV� IRU�
ZKLFK� WKH� 0XVOLP� UHOLJLRXV� LQWHOOHFWXDOV� EHFDPH� UHOHJDWHG�� DQG� WKHLU�
DXWKRULW\� FKDOOHQJHG�� WKH� LPSHUDWLYH�SRLQW�ZLOO� EH� KRZ� WR� EULQJ� DERXW�
WKH� FULWLFDO� ,VODPLF�GLVFRXUVH�DV� LQLWLDWHG�E\� WKLV�JURXS� WR� WKH� IRUHIURQW�
RI� 0XVOLP� SXEOLF� GLVFRXUVH��

7KH� DXWKRULW\� WKH\� FODLPHG� RU� SURMHFWHG� LV� PRVWO\� V\PEROLF� LQ�
QDWXUH� WKDQ� RI� VXEVWDQFH�� 7KLV� JURXS� RIWHQ� FODLP� WKHLU� DXWKRULW\� E\�
YLUWXH�RI� ´7H[WXDO�$XWKRULW\µ��ZKHUH� WKHLU�GLVFXVVLRQV�DUH�PDGH�RQ� WKH�
EDVLV� RI� DVVHUWLQJ� WKH� VFULSWXUDO� YHUVHV��.KDOHG�$ERX�(O� )DGO�QRWHV� WKLV�
WHQGHQF\� DV� SUREOHPDWLF�� 7R� VLPSO\� TXRWH� WKH� VFULSWXUDO� DXWKRULW\� DV�
LW� LV� VXIÀFH� DQG� DV� FRPSOHWHO\� MXVWLÀHG�� LV� LQWHOOHFWXDOO\� XQEHFRPLQJ��
LI� QRW� DXWKRULWDULDQ� DOWRJHWKHU�� +H� H[SODLQHG��

,Q� WKH� HQGOHVV� VWUHDP� RI� GRJPD� WKDW� RQH� HQFRXQWHUV� LQ� 0XVOLP�
FRQIHUHQFHV�� OHFWXUHV�� DQG� SXEOLFDWLRQV�� WKH� 4XU·DQ� DQG� 6XQQDK� DUH�
DIÀUPHG� DV� DXWKRULWDWLYH�� 7KLV� LV� RIWHQ� SUHVHQWHG� DV� LI� LW� UHVROYHV� DOO�
LVVXHV�� +RZHYHU�� LQ� UHDOLW\�� WKLV� LV� RQO\� WKH� EHJLQQLQJ� RI� WKH� LQTXLU\��
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,PSRUWDQWO\��RQH�PXVW�GHDO�ZLWK�ZKR�LV�SUHVHQWLQJ�WKH�4XU·DQ�DQG�6XQQDK�
DQG� KRZ� WKH\� SUHVHQW� WKHVH� VRXUFHV�� 7\SLFDOO\�� D� VSHDNHU� DGGUHVVLQJ� D�
SDUWLFXODU� LVVXH� LQ� RQH� RI� WKRVH� SXEOLFDWLRQV� RU� FRQIHUHQFHV� ZLOO� TXRWH�
D� FRXSOH� RI�4XU·DQLF� YHUVHV� RU� KDGLWKV� DQG� SHUKDSV� DQ� DQHFGRWDO� VWRU\�
IURP� WKH� UHOLJLRXV� WUDGLWLRQV��1RQHWKHOHVV�� TXRWDWLRQV� DQG� DQHFGRWHV�GR�
QRW� PDNH� DQ� DUJXPHQW�� WKH\� VLPSO\� LOOXVWUDWH� LW�� ,W� LV� WKH� VSHDNHU� ZKR�
PDNHV� WKH� DUJXPHQW� DQG� LW� LV� WKH� VSHDNHU� ZKR� FKRRVHV� WKH� LOOXVWUDWLYH�
TXRWDWLRQV� DQG� DQHFGRWHV�� ,I� WKH� VSHDNHU� LV� LOO� LQIRUPHG�� VLPSOLVWLF��
GRJPDWLF�� RU� LOO�LQWHQWLRQHG�� KH� RU� VKH� ZLOO� VHHN� WR� H[FOXGH� WKH� YDVW�
VSHFWUXP� RI� DXWKRULWDWLYH� WH[WV� DQG� RSLQLRQV� LQ� IDYRXU� RI� KLV� RU� KHU�
RZQ� DXWKRULWDULDQLVP� �(O� )DGO� ������ S�� �����

:KDW� KDV� EHHQ� GHVFULEHG� DERYH� DOVR� KDV� LWV� SDUDOOHO� LQ� WKH� ,QGRQHVLDQ�
FDVH�� ,QVWHDG� RI� GHOLEHUDWLQJ� WKH� GLVFRXUVH� E\� WKH� ORJLF� RI� REMHFWLYLW\�
DQG� UHDVRQLQJ�� ZH� VHH� ZULWHUV� DQG� SUHDFKHUV� RI� WKH� WUDGLWLRQDOLVW� DQG�
UHVXUJHQW� EHQG� LQYDULDEO\� XVHG� WKH� VHOHFWHG� WH[WXDO� DXWKRULW\� LQ�ZKLFK�
QR� TXHVWLRQ� RU� VFUXWLQ\� LV� QHFHVVDU\� DQG� WKH� TXRWDEOH� TXRWHV� DUH� LWVHOI�
WKH� DXWKRULW\� WKDW� DOO�PXVW� DFFHSW�� 7KLV� WHQGHQF\� FDQ� DOVR� EH� REVHUYHG�
LQ�WKH�DFDGHPLD�ZKHUH�DFDGHPLF�VKRGGLQHVV�LV�FRYHUHG�E\�WKRVH�VHOHFWHG�
WH[WXDO� DXWKRULW\�� DV� LI� WKH� TXRWDEOH� UHIHUHQFHV� FRXOG� VXIÀFH� WR� H[SODLQ�
DQ\WKLQJ� DQG� HYHU\WKLQJ��

The Accomplishment 

'HVSLWH�DOO�WKH�DERYH�FKDOOHQJHV�LW�EHFRPHV�LPSHUDWLYH�WR�UHFRJQL]H�VRPH�
RI�WKH�DFFRPSOLVKPHQWV�RI�,QGRQHVLDQ�0XVOLP�UHOLJLRXV�LQWHOOHFWXDOV��7KH�
SUHVHQFH�DQG�FRQWULEXWLRQV�RI�UHOLJLRXV�LQWHOOHFWXDOV�LV�PRUH�G\QDPLF�DQG�
UREXVW� LQ� FRPSDULVRQ� WR� WKH� LQWHOOHFWXDOV� ZLWK� QR� UHOLJLRXV� DIÀOLDWLRQV��
<HW� WKHLU� GLVFRXUVH� LQ� QRW� H[FOXVLYHO\� DERXW� UHOLJLRQ� EXW� FRYHUV� RWKHU�
LPSRUWDQW�PDWWHUV��HVSHFLDOO\�LQ�DGGUHVVLQJ�,QGRQHVLDQ�VRFLHWDO��SROLWLFDO�
DQG� FXOWXUDO� LVVXHV�� +RZHYHU� WKHUH� DUH� DUHDV� LQ� ZKLFK� WKHVH� UHOLJLRXV�
LQWHOOHFWXDOV�� SHUKDSV� ZLWK� WKH� H[FHSWLRQ� RI� 0DQVRXU� )DNLK� DQG� 0��
'DZDP�5DKDUGMR��KDYH�\HW� WR�GHPRQVWUDWH�SUHVHQFH��DQG� WKHVH� LQFOXGH�
GHYHORSPHQW� LVVXHV� IURP� WKH� SHUVSHFWLYHV� RI� KXPDQ� HFRQRPLFV� DQG�
SROLWLFDO� HFRQRP\��

2YHUDOO� WKHLU� DFKLHYHPHQW� OLHV� LQ� WKHLU� GLDJQRVLV� RI� WKH� FXUUHQW�
VLWXDWLRQ� DV� ZHOO� DV� SURYLGLQJ� DOWHUQDWLYH� GLVFRXUVHV� DQG� QDUUDWLYHV� WR�
FRPSOHPHQW� RU� UHSODFH� H[LVWLQJ� GRPLQDQW� GLVFRXUVHV�� $OWKRXJK� WKHLU�
GLVFRXUVH�� ODUJHO\� DFDGHPLF�OLNH� LQ� FRQWHQW� DQG� ULJRXU�� PD\� QRW� KDYH�
UHDFKHG�ZLGHO\� WR� WKH�0XVOLP�SXEOLF� DW� WKH� JUDVVURRWV� OHYHO�� LW� KDV� WKH�
SRWHQWLDO� WR� UHDFK� RXW� IXUWKHU�� DV� ORQJ� DV� WKHUH� LV� RUJDQLF� HQJDJHPHQW�
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DQG� DWWDFKPHQW� ZLWK� WKH� 0XVOLP� SXEOLFV�� DQG� WKHLU� SUHVHQFH� LQ� WKH�
GLVFXUVLYH� UHDOPV� RI� WKH� DFDGHPLD� FDQ� EH� VXVWDLQHG��

:LWKRXW� JRLQJ� WKURXJK� WKH� GHWDLOV� RI� WKHLU� LGHDV�� WKLV� GLVFXVVLRQ�
KLJKOLJKWV� VRPH� RI� WKH� NH\� LGHDV� DQG� DGYRFDF\� PDGH� E\� VRPH�
OHDGLQJ� ,QGRQHVLDQ� UHOLJLRXV� LQWHOOHFWXDOV��+DUXQ�1DVXWLRQ·V�SLRQHHULQJ�
VFKRODUVKLS� DQG� WHDFKLQJ� JDYH� D� FULWLFDO� RXWORRN� IRU� ,VODPLF� 6WXGLHV� LQ�
,QGRQHVLD�� ZKLOH� 0XNWL� $OL� SRLQWV� WR� GLYHUVLI\LQJ� WKH� DSSURDFKHV� RI�
VWXG\LQJ� ,VODP� DQG� VRFLHW\�� ,Q� WKH� 1HZ�2UGHU� HUD�� ,VODPLF� LQWHOOHFWXDO�
GLVFRXUVH�ZLWQHVVHG�DQ�H[FLWLQJ�GHYHORSPHQW��:LWK� WKH�SROLWLFDO�FRQWURO�
WLJKWHQHG� E\� 6XKDUWR·V� UHJLPH�� 0XVOLP� LQWHOOHFWXDOV� DQG� LQWHOOLJHQWVLD�
FKDQQHOOHG�WKHLU�FUHDWLYH�HQHUJ\�WR�GHYHORSLQJ�DQ�,VODPLF�GLVFRXUVH�WKDW�
LV� FRQWH[WXDOO\� ,QGRQHVLD�� ZKLOH� DIÀUPLQJ� WKH� SULPDF\� RI� GHPRFUDF\��
FLYLO� VRFLHW\� DQG� WKH� UXOH� RI� ODZ�� :KLOH� 0XVOLP� LQWHOOHFWXDOV� LQ� PDQ\�
0XVOLP� FRXQWULHV� ZHUH� GUDZQ� WR� WKH� GLVFRXUVH� RI� FUHDWLQJ� DQ� ,VODPLF�
VWDWH�� WKH� ,QGRQHVLDQ� UHOLJLRXV� LQWHOOHFWXDOV� OLNH�1XUFKROLVK�0DGMLG� DQG�
*XV�'XU�ZHUH�DW� WKH� IRUHIURQW� LQ�GHOLEHUDWLQJ� WKH�GHPDQGV�RI�realpolitik 
RI� D�3DQFDVLOD� VWDWH��7KLV� LV�YHU\�PXFK� UHÁHFWHG� LQ�1XUFKROLVK·V� ´,VODP�
<HV�� 3ROLWLFDO� ,VODP� 1Rµ� ������� S�� ����� UHPDUN�� LQFOXGLQJ� WKRVH� E\�
$KPDG� 6\DIL·L� 0DDULI� ������� RI� ,VODP·V� FRPSDWLELOLW\� ZLWK� GHPRFUDF\�

7KH� DIÀUPDWLRQ� RI� GHYHORSLQJ� ,QGRQHVLDQ� ,VODP� LV� ZHOO� DUWLFXODWHG�
LQ� $EGXUUDKPDQ� :DKLG·V� Pribumisasi Islam �������� LQFOXGLQJ� RWKHU�
ZULWHUV� WKDW� VSRNH� DERXW� WKH� LPSRUWDQFH� RI� GHYHORSLQJ� ÀTK� ,QGRQHVLD�
�0DU]XNL� ������� 7KH� FDOO� IRU� WKH� UHWKLQNLQJ� RI� ,VODPLF� OHJDO� WKRXJKW�
DQG� SUDFWLFHV� FRXOG� EH� IRXQG� LQ� WKH� ZRUNV� RI� -DODOXGGLQ� 5DNKPDW�
��������$]\XPDUGL�$]UD·V� ������� KLVWRULFDO� VWXGLHV� RQ� WKH� G\QDPLFV� RI�
,VODPL]DWLRQ� LQ� WKH� DUFKLSHODJR� SXW� WKH� LQWHUHVW� RQ� WKH� FULWLFDO� VWXG\�
RI� ,VODPLF� QH[XV� RI� LGHDV�� 7KH� EOHQGLQJ� RI� FULWLFDO� VRFLDO� VFLHQFHV� LQ�
WKH� VWXG\� RI� FRQWH[WXDO� WKHRORJ\�ZHUH� H[SORUHG� LQ� .XQWRZLMR\R·V� Ilmu 
Sosial Profetik ��������0RHVOLP�$EGXUUDKPDQ·V� Islam Transformatif �������
DQG�$EGXO�0XQLU�0XONKDQ·V�Teologi Kiri ������.� 7KH� LQWHUHVW� LQ� ,VODPLF�
SKLORVRSKLFDO� WKRXJKW� LV� UHSUHVHQWHG� LQ� YDULRXV� ZULWLQJV� RI� 0�� $PLQ�
$EGXOODK� �������� 0XO\DGL� .HUWDQHJDUD� �������� .RPDUXGGLQ� +LGD\DW�
�������� ZKLOH� 0XVD�$V\·DULH·V� ������� FXOWXUDO� SKLORVRSK\� SRLQWV� WR� WKH�
,QGRQHVLDQ� FXOWXUDO� DQG� LQWHOOHFWXDO� FRQGLWLRQV��

,QWHUHVWLQJO\�� GHYHORSPHQW� LVVXHV� DUH� WKH� OHDVW� EHLQJ� WDNHQ� XS� DV�
WKH\� UHTXLUH�D� VSHFLÀF� WUDLQLQJ��1HYHUWKHOHVV�� ,VODP�DQG�GHYHORSPHQWDO�
LVVXHV� DUH� ZHOO� WDNHQ� XS� E\� 'DZDP� 5DKDUGMR� �������� ZKLOH� 0DQVRXU�
)DNLK� ������� SS�� ���²���� GHYHORSHG� D� VHULHV� RI� ZULWLQJV� RQ� SHRSOH·V�
HPSRZHUPHQW� DQG� FULWLFDO� FRQVFLRXVQHVV� LQ� WKH� KHJHPRQLF� FDSLWDOLVW�
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GHYHORSPHQW� PRGHO�� 2WKHUV� OLNH� (NR� 3UDVHW\R� ������� ZURWH� DERXW� WKH�
QHHG� RI� OLEHUDWLRQ� IURP� WKLV� UHSUHVVLYH�PRGHO�� )HZ� RWKHUV� WRRN� VSHFLDO�
LQWHUHVW� LQ� WKH� VXÀVWLF� GLVFRXUVH� �$OZL� ������ +DLGDU� ����� DQG� �������
7KUHH�RWKHU� WKHPHV�WKDW�DUH�SRSXODUO\� WDNHQ�XS�DUH� ,VODPLF�HGXFDWLRQDO�
UHIRUPV�� HVSHFLDOO\� RQ� pesantren� DQG� WKH� JHQGHU� LVVXHV� DQG� SROLWLFV�
DIIHFWLQJ� ,QGRQHVLDQ� 0XVOLP� ZRPHQ�� 7KH� LPSRUWDQFH� RI� SOXUDOLVP� 
LQ�WKH�FRQWH[W�RI�,QGRQHVLD·V�PXOWL�UHOLJLRXV�DQG�PXOWL�HWKQLF�FRPSRVLWLRQ�
LV� GHDOW� ZLWK� E\� YDULRXV� ZULWHUV�� VXFK� DV� %XGK\�0XQDZDU� 5DFKPDQ�
��������

7KH� \RXQJHU� VFKRODUV� KDYH� PDGH� WKHLU� SUHVHQFH� LQ� YDULRXV�
SXEOLFDWLRQV�� LQFOXGLQJ�WUDQVODWLQJ�WKHLU�DFDGHPLF�WKHVHV�ZULWWHQ�DEURDG�
LQWR� ,QGRQHVLDQ� ODQJXDJH� �0XKDPPDG� $OL� ������� 7KH\� DUH� JHQHUDOO\�
DFDGHPLFV� ZRUNLQJ� LQ� ,QGRQHVLDQ� RU� IRUHLJQ� XQLYHUVLWLHV�� PDQ\� RI�
ZKRP� ZHUH� FDPSXV� DFWLYLVWV� GXULQJ� WKHLU� XQGHUJUDGXDWH� GD\V�� 7KH�
WRSLFV� DQG� LVVXHV� WKDW� WKH\� HQJDJHG� DUH� IDU� PRUH� GLYHUVH�� DOWKRXJK�
VRPH��GXH� WR� FDPSXV�H[SHFWDWLRQV��DUH� FLUFXPVFULEHG� IURP�HQJDJLQJ� LQ�
WKH� SXEOLF� VSKHUH�� 2YHUDOO� WKLV� JURXS� FDQ� EH� VDLG� WR� EH� WKH� ´UHOLJLRXV�
LQWHOOHFWXDOVµ� LQ� WKH�PDNLQJ�� WKRXJK� WKHLU�SURPLVLQJ�FRQWULEXWLRQ� LV�\HW�
WR�EH�VHHQ��:KLOH�PDQ\�RI�WKHP�KDYH�DWWDLQHG�KLJKHU�GHJUHHV�HVSHFLDOO\�
LQ� ,VODPLF� 6WXGLHV�� DQG� VXEVHTXHQWO\� WDNHQ� XS� SRVW� LQ� XQLYHUVLWLHV��
WKH� FKDOOHQJH� OLHV� LQ� WKHLU� GULYH� WR� IXQFWLRQ� LQ� WKH� SXEOLF� VSKHUH�� 
HVSHFLDOO\� ZKHQ� WKH� V\QGURPH� RI� ´DFDGHPLFLVPµ� LV� DIIHFWLQJ� WKHLU�
YHUVDWLOLW\� DQG� VRFLDO� FRPPLWPHQW�� DSDUW� IURP� WKH� SXEOLF� FHOHEULW\�
SXOO� ZKLFK� HYHQWXDOO\� DIIHFW� WKHLU� ULJRXU�� ,QGHHG� WKLV� QH[W� JHQHUDWLRQ�
RI� UHOLJLRXV� LQWHOOHFWXDOV� LV� LQWHUHVWLQJ� WR� EH� WUDFNHG� DQG� DVVHVVHG� LQ�
WKH� IXWXUH��

$QRWKHU�DUHD�RI�DFFRPSOLVKPHQW� LV� WKHLU�YRFDO�DQG�SHUVLVWHQW�YRLFHV�
LQ� DUWLFXODWLQJ� WKH� UDWLRQDO�� XQLYHUVDOLVWLF� DQG� KXPDQLVWLF� GLPHQVLRQ�
RI� ,VODP�� 7KLV� LV� QRW� RQO\� DGGUHVVHG� WR� WKH� ,QGRQHVLDQ� DXGLHQFH�� EXW�
DOVR� WR� WKH� ODUJHU� KXPDQ� FRPPXQLW\�� YLD� WUDQVODWLRQV�� LQWHUYLHZV� DQG�
IRUXPV�� :RUNV� IURP� 1XUFKROLVK�� *XV� 'XU�� DQG� UHFHQWO\� E\� $KPDG�
6\DIL·L� 0DDULI�� DUH� VRPH� RI� WKH� ZULWLQJV� IURP� ,QGRQHVLDQ� 0XVOLP�
UHOLJLRXV� LQWHOOHFWXDOV� WKDW� KDYH� EHHQ� WUDQVODWHG� LQWR� (QJOLVK� ODQJXDJH�
DLPHG� DW� D� ZLGHU� DXGLHQFH�� 7KLV� SRLQW� VKRXOG� EH� HPSKDVL]HG�� PRUH�
VR� ZKHQ� SURPLQHQW� ÀJXUHV� DPRQJVW� WKHP� KDYH� WDNHQ� XS� LVVXHV� DQG�
SUREOHPV� RI� WKH�0XVOLP�ZRUOG�� DSDUW� IURP� JLYLQJ� FULWLFDO� LQVLJKWV� LQWR�
WKH�G\QDPLFV�RI�,QGRQHVLDQ�0XVOLP�VRFLHW\��7KLV�LV�H[DFWO\�D�SRLQW�PDGH�
E\� 6RURXVK�� ZKR� VDZ� WKH� UROH� RI� 0XVOLP� LQWHOOHFWXDOV� LQ� EULQJLQJ� WKH�
XQLYHUVDO� PHVVDJH� WR� WKH� ODUJHU� LQWHUQDWLRQDO� DXGLHQFH��
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7KH� PRGHUQ� 0XVOLP� LQWHOOHFWXDO� VWDQGV� WR� VHUYH� WKH� QHHGV� RI� RWKHU�
FRPPXQLWLHV�DV�ZHOO�ZKHQ�KH�RU�VKH�EHJLQV� WR�TXHVWLRQ�DQG�UHWKLQN� WKH�
SUHPLVHV�RI�ERWK�,VODPLVW�GLVFRXUVH�DQG�PRGHUQ�GLVFRXUVH�VLPXOWDQHRXVO\��
+H� FDQ� DOVR� VKRZ� WR� WKH� QRQ�0XVOLP� ZRUOG� KRZ� FRPSOH[� ,VODP� WUXO\�
LV�� RQFH� KH� EULQJV� WR� WKH� VXUIDFH� WKH� LQWHUQDO� G\QDPLFV� RI� ,VODPLF�
GLVFRXUVH� WKDW�KDYH�EHHQ�VLOHQFHG�RU�VXSSUHVVHG�IRU�VR� ORQJ��$V�D�UHVXOW�
RXU� FROOHFWLYH� XQGHUVWDQGLQJ� RI� ,VODP� ZLOO� EH� EURDGHQHG� DQG� HQULFKHG�
�6RURXVK� ������ SS�� �²���

,QGHHG� WKH� ,QGRQHVLDQ� UHOLJLRXV� LQWHOOHFWXDOV� KDYH� GHPRQVWUDWHG� WKDW�
0XVOLPV� FDQ� HQWHU� WKH� SXEOLF� VSKHUH� XVLQJ� WKH� FRPPRQ� GLVFXUVLYH�
ODQJXDJH�� ZLWK� FRPPLWWHG� FRQFHUQV� RYHU� GHYHORSPHQWDO� WUDQVJUHVVLRQ��
GHPRFUDWLF� PXWLODWLRQ�� HQYLURQPHQWDO� GLVDVWHU�� DQG� RWKHU� IRUPV� RI�
LGHRORJLFDO� GLVWRUWLRQV� LQ� WKH� UHDOPV� RI� FXOWXUH�� UHOLJLRQ�� HGXFDWLRQ��
HFRQRP\� DQG� WKH� OLNH��

Conclusion

7KH� UHDOP� RI� UHOLJLRXV� GLVFRXUVH� LV� D� FRPSHWLQJ� VLWH�� ZKHUH� LQYDULDEO\�
WKH�DXWKRULW\�RYHU�WKH�GLVFRXUVH�LV�FRQVWDQWO\�FKDOOHQJHG�DQG�PHGLDWHG��
7KH� SUHGRPLQDQFH� RI� UHOLJLRXV� WUDGLWLRQDOLVWV� DQG� UHOLJLRXV� UHVXUJHQWV�
PHDQW�WKDW�WKH�UHOLJLRXV�LQWHOOHFWXDOV�QHHG�WR�SURYH�WKHLU�FRPPLWPHQW�WR�
WKH� UHOLJLRXV� WUDGLWLRQ� LQDVPXFK� DV� WKH\� FDQ� EH� FULWLFDO� DERXW� LW�� 7KHVH�
UHOLJLRXV�LQWHOOHFWXDOV�ZKR�KDYH�SURGXFHG�VHYHUDO�VXEVWDQWLYH�ZRUNV�DQG�
SHUVSHFWLYHV�� UHPDLQ�DW� WKH�PDUJLQ��7KHLU� LGHDV�DUH�VWLOO� LQ� WKH�PLQRULW\��
7KH� LQWHOOHFWXDO� JURXSV� DUH�KDUGO\�JLYHQ�SDWURQDJH�RU� DOLJQHG�ZLWK� WKH�
SRZHU� HVWDEOLVKPHQW��7KHUH� LV�QR� VWURQJ�EDVH�RI� VXSSRUW��PRVTXHV�DQG�
madrasahs� DUH� VWLOO�ZLWKLQ� WKH� VWURQJKROG�RI� UHOLJLRXV� WUDGLWLRQDOLVWV� DQG�
UHVXUJHQWV��7KH�0XVOLP�SXEOLF�DUH� VWLOO� ODUJHO\� VXEVFULELQJ� WR� WKH�PRGH�
RI� WUDGLWLRQDO� UHOLJLRXV� LGHDV� DQG� SUDFWLFHV�� ,Q� D� VRFLR�FXOWXUDO� VHWWLQJ�
ZKHUH�DQWL�LQWHOOHFWXDOLVP�SHUYDGHV��FULWLFDO� LQWHOOHFWXDO�SHUVSHFWLYHV�DUH�
GHHPHG� DV� H[FHVVHV� DQG� HYHQ�PDOHYROHQW��$SSDUHQWO\� WKH� ULVH� RI� DQWL�
,VODP�/LEHUDO�UKHWRULF��JDUQHUHG�E\�WKH�UHVXUJHQWV��KDV�JUHDW�UDPLÀFDWLRQV�
RQ� WKH� FUHGLELOLW\� RI� WKH� UHOLJLRXV� LQWHOOHFWXDOV��

7KHLU� VWUXJJOH� DQG� WULEXODWLRQV� DUH� H[DPSOHV� RI� WKH� FKDOOHQJH� IDFHG�
E\� DQ\� SURJUHVVLYH� JURXS� LQ� KLVWRU\�� 7KRVH� ZKR� VXSSRUW� SURJUHVVLYH�
YRLFHV� ÀUVW� QHHG� WR� FRQVLGHU� WKH� PLOLHX� LQ� ZKLFK� WKH\� RSHUDWHG�� 2XU�
VROLGDULW\� WR� WKHLU� HQGHDYRXU� DQG� VWUXJJOH� DUH� LPSHUDWLYH�� 2EYLRXVO\�
UHOLJLRXV� LQWHOOHFWXDOV� DORQH� FDQQRW� DFFRPSOLVK� WKH� WDVN� LQ� FXOWLYDWLQJ�
DQG�GHYHORSLQJ�SURJUHVVLYH�LGHDV�IRU�WKH�0XVOLP�SXEOLF��7KH�SUHVHQFH�RI�
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LQWHOOLJHQWVLDV�DV�LQWHUPHGLDU\��GLVVHPLQDWRU�DQG�SURSDJDWRU�DUH�WKHUHIRUH�
FUXFLDO�� $V� ORQJ� DV� WKH� FULWLFDO� LGHDV� RI� UHOLJLRXV� LQWHOOHFWXDOV� GR� QRW�
SHQHWUDWH�GHHS�LQWR�0XVOLP�UHOLJLRXV�HGXFDWLRQ�DQG�LQ�WKH�FRQYHQWLRQDO�
UHOLJLRXV�GLVFRXUVH�� WKHUH�ZLOO�EH�KDUGO\�DQ\�FKDQFH� IRU� WKH�ZLGHVSUHDG�
UHFHSWLRQ� RI� UHIRUPLVWLF� DQG� SURJUHVVLYH� WKRXJKW��:KLOH� WKLV� PD\� WDNH�
WLPH�� UHOLJLRXV� LQWHOOHFWXDOV� QHHG� WR� GHYLVH� FUHDWLYH� VWUDWHJLHV� WR� PDNH�
DQ� HIIHFWLYH� SUHVHQFH� LQ� WKH� 0XVOLP� SXEOLF� VSKHUH�� :RUNLQJ� ZLWK� WKH�
FXOWXUDO� DQG� OLWHUDU\� FLUFOHV� PD\� EH� D� SRVVLEOH� VWUDWHJ\�� DSDUW� IURP�
PDLQWDLQLQJ� WKHLU� FULWLFDO� ZULWLQJV� WR� EH� SXEOLVKHG� DQG� GLVVHPLQDWHG�
E\� FRPPLWWHG� SXEOLVKLQJ� KRXVHV��

6LPLODUO\��DV�ORQJ�DV�WKH�PDLQVWUHDP�FRQWHPSRUDU\�DFDGHPLF�GLVFRXUVH�
UHPDLQV� ODUJHO\�DOLHQDWHG� IURP�WKH�UHIRUPLVWLF�DQG�FULWLFDO�DJHQGD��VXFK�
ZLOO�QRW�DXJXU�ZHOO� IRU� FULWLFDO�GLVFRXUVH� WR�GHYHORS��0RUHRYHU�ZLWKRXW�
LQVWLWXWLRQDO� DQG� FRQVLVWHQW� HOLWH·V� VXSSRUW�� WKH� UHOLJLRXV� LQWHOOHFWXDOV�
FRXOG� QHYHU� PDNH� PXFK� LQURDGV� LQWR� WKH� HGXFDWLRQDO� UHDOPV�� HYHQ� DW�
WKH� KLJKHU� OHYHOV�� LQFOXGLQJ� WKH� PDVV� PHGLD�� 0RVW� LPSRUWDQWO\�� WKHLU�
LQWHOOHFWXDO� SUHVHQFH�� GHYHORSHG� DQG� DUWLFXODWHG� LQ� FRQVRQDQFH� ZLWK�
WKH� QHHGV� RI� WKH� SHRSOH�� ZLOO� LQ� WKH� ORQJ� UXQ� SHUVLVW� LQ� VXEVWDQFH�
DQG� UHOHYDQFH�� )RU� WKRVH� ZKR� KDYH� WKH� LQWHUHVW� WR� VHH� D� SURJUHVVLYH�
,QGRQHVLDQ� GLVFRXUVH� GHYHORSLQJ�� DQ� DOLJQPHQW� ZLWK� DQG� VXSSRUW� WR�
WKLV� JURXS� LV� WKHUHIRUH� HVVHQWLDO�� 7KH� QXUWXULQJ� RI� D� VWURQJ� JUDVVURRWV�
EDVH�� WKURXJK� WKH� IRUPDWLRQ� RI� YDULRXV� FXOWXUH� FLUFOHV�� WKDW� IXQFWLRQV�
DV� GLVVHPLQDWRU� RI� LGHDV�� ZRXOG� HQVXUH� WKDW� FULWLFDO� LGHDV� LQLWLDWHG� E\�
UHOLJLRXV�LQWHOOHFWXDOV�FRXOG�EH�DSSUHFLDWHG��FRPPXQLFDWHG�DQG�H[WHQGHG��
7R� XQGHUHVWLPDWH� WKHLU� UROHV� DQG� SRWHQWLDOV�ZLOO� EH� XQZLVH�� (QKDQFLQJ�
DQG� EXWWUHVVLQJ� WKHLU� VXEVWDQWLYH� DXWKRULW\� WKURXJK� GLVFXUVLYH� PHDQV�
LV� WKHUHIRUH� LPSHUDWLYH� LQ� PDLQWDLQLQJ� D� SURJUHVVLYH� YRLFH� DJDLQVW� WKH�
WXUQ� WR� FRQVHUYDWLVP�� H[FOXVLYLVP� DQG� H[WUHPLVP��
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³³³� ������ 0HUHJXN� &LQWD� 5XPL�� %DQGXQJ�� 0L]DQ�
+DUWRQR�$KPDG�-DL]��������%DKD\D�SHPLNLUDQ�*XV�'XU��-DNDUWD��3XVWDND�$O�.DXWVDU�
³³³��������*XV�'XU�0HQMXDO�%DSDN�1\D��%DQWDKDQ�3HQJDQWDU�%XNX��$NX�%DQJJD�

-DGL� $QDN� 3.,�� -DNDUWD�� 'DUXO� )DODK�
³³³�� ������Ada Pemurtadan di IAIN.� -DNDUWD�� 3XVWDND�$O�.DXWVDU��
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³³³�� ������$O�4XU·DQ� GLKLQD� *XV� 'XU�� -DNDUWD�� +XMMDK� 3UHVV�
+DUWRQR�$KPDG� -DL]� DQG�$JXV�+DVDQ� %DVKRUL�� ������0HQDQJNDO� %DKD\D� -,/� GDQ�

)/$�� -DNDUWD�� 3XVWDND�$O�.DXWVDU�
-DKDQEDNKVK�� )RURXJK�� ������ ,VODP�� 'HPRFUDF\� DQG� 5HOLJLRXV� 0RGHUQLVP� LQ� ,UDQ��

����������� )URP� %ă]DUJăQ� WR� 6RURXVK�� %RVWRQ�� %ULOO�
-DODOXGGLQ� 5DNKPDW�� ������'DKXOXNDQ� $NKODN� GL� $WDV� )LTK�� %DQGXQJ�� 0L]DQ��
-DPHDK. ������ ´-DPHDK� ,QWHUYLHZ� ZLWK� 'U�� 6RURXVK�� 3XEOLVKHG� LQ� -XQH� �����

LQ� WKH� 3RSXODU� 7HKUDQ� 'DLO\�� -DPHDK� DQG� 1HZO\� 3XEOLVKHG� %RRN� 6L\DVDW�
Namahµ� GUVRURXVK�FRP��KWWSV���ZZZ�GUVRURXVK�FRP�(QJOLVK�,QWHUYLHZV�(�
,17���������� -DPHDKB,QWHUYLHZBZLWKB'UB6RURXVK�KWP�

-XUQDO� $KPDG�� ������ .RUHNVL� 3DQGDQJDQ� 3URI�� 'U�� 0�� 4XUDLVK� 6KLKDE� GDODP�
EXNXQ\D�0HPEXPLNDQ�$O�4XUDQ�����1RYHPEHU�������KWWSV���DKPDGELQKDQEDO�
ZRUGSUHVV�FRP������������NRUHNVL�SDQGDQJDQ�SURI�GU�P�TXUDLVK�VKLKDE�
GDODP�EXNXQ\D�PHPEXPLNDQ�DO�TXUDQ���

.RPDUXGGLQ�+LGD\DW��������0HPDKDPL�%DKDVD�$JDPD��6HEXDK�.DMLDQ�+HUPHQHXWLND��
%DQGXQJ�� 0L]DQ��

.XQWRZLMR\R�� ������ Paradigma Islam�� -DNDUWD�� 0L]DQ�
0�� $PLQ� $EGXOODK�� ������ Falsafah Kalam di Era Postmodernisme�� <RJ\DNDUWD��

3XVWDND� 3HODMDU��
0DQVRXU� )DNLK�� ������ ´0HQFDUL� 7HRORJL� 8QWXN� .DXP� 7HUWLQGDVµ�� ,Q� 5HÁHNVL�

3HPEDKDUXDQ� 3HPLNLUDQ� ,VODP�� ��� 7DKXQ�+DUXQ�1DVXWLRQ�� SS�� ���²���� -DNDUWD��
3DQLWLD�3HQHUELWDQ�%XNX�GDQ�6HPLQDU����7DKXQ�+DUXQ�1DVXWLRQ�EHNHUMDVDPD�
GHQJDQ� /HPEDJD� 6WXGL�$JDPD� GDQ� )LOVDIDW�

0DU]XNL�:DKLG�� ������ )LTK� ,QGRQHVLD�� .RPSLODVL� +XNXP� ,VODP� GDQ� &RXQWHU� /HJDO�
'UDIW�.RPSLODVL�+XNXP�,VODP�GDODP�%LQJNDL�3ROLWLN�+XNXP�,QGRQHVLD��%DQGXQJ��
0DUMD� 	� )DKPLQD�� �

0RHVOLP�$EGXUUDKPDQ�� ������ Islam Transformatif�� -DNDUWD�� 3XVWDND� )LUGDXV�
0��5DVMLGL������D��.RUHNVL�7HUKDGDS�'U�+DUXQ�1DVXWLRQ� WHQWDQJ� ,VODP�'LWLQMDX�GDUL�

Berbagai Aspeknya�� -DNDUWD�� %XODQ� %LQWDQJ�
³³³������E��Koreksi Terhadap Drs Nurcholish Madjid Tentang Sekularisasi.�-DNDUWD��

%XODQ� %LQWDQJ�
0XKDPPDG�$OL�� ������ ,VODP� 	� 3HQMDMDKDQ� %DUDW�� -DNDUWD�� 6HUDPEL�
0XO\DGL� .HUWDQHJDUD�� ������1DODU� 5HOLJLXV��0HPDKDPL� +DNLNDW� 7XKDQ�� $ODP�� GDQ�

Manusia�� -DNDUWD�� 3HQHUELW� (UODQJJD�
0XQ·LP� 6LUU\�� ������ Polemik Kitab Suci.� -DNDUWD�� *UDPHGLD��
0XVD�$V\·DULH�� ������ Filsafat Islam Tentang Kebudayaan�� <RJ\DNDUWD�� /(6),�
1RU� ,VPDK�� ������ ´'HVWDELOLVLQJ�0DOH�'RPLQDWLRQ�� %XLOGLQJ�&RPPXQLW\�%DVHG�

$XWKRULW\� $PRQJ� ,QGRQHVLDQ� )HPDOH� 8ODPDµ�� $VLDQ� 6WXGLHV� 5HYLHZ� ���� 
QR�� ��� ���²����

1XUFKROLVK�0DGMLG�� ����� Islam, Kemodenan dan KeIndonesiaan.� %DQGXQJ��0L]DQ�
5DKDUGMR��'DZDP��������,QWHOHNWXDO��,QWHOLJHQVLD�GDQ�3HULODNX�3ROLWLN�%DQJVD��5LVDODK�

Cendekiawan Muslim.� %DQGXQJ�0L]DQ��
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³³³�� ������ ,VODP� GDQ� 7UDQVIRUPDVL� 6RVLDO�(NRQRPL�� -DNDUWD�� /6$)��
6RURXVK��$EGRO�.DULP�������� ´5HVSRQVLELOLWLHV�RI� WKH�0XVOLP� ,QWHOOHFWXDO� LQ� WKH�

��VW� &HQWXU\µ�� ,Q� &URVVFXUUHQWV�� $OWHUQDWLYHV� 9RLFHV� LQ� 2XU� &KDQJLQJ� 7LPHV��
LQWHUYLHZ� E\� )DULVK�$�� 1RRU�� SS�� ��²���� 6KDK�$ODP�� 0DUVKDOO� &DYHQGLVK�

7XUQHU��%U\DQ�6��������´5HOLJLRXV�$XWKRULW\�DQG�WKH�1HZ�0HGLDµ��Theory, Culture 
	� 6RFLHW\� ���� QR�� ��� ���²���

=DUNDV\L�� +DPLG� )DKP\� HW� DO� ������ 7DQWDQJDQ� 6HNXODULVDVL� GDQ� /LEHUDOLVDVL� GL�
Dunia Islam.� -DNDUWD�� .KDLUXO� %D\DQ�
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4
NEW CONTESTATION IN 
INTERPRETING RELIGIOUS TEXTS:
FATWA, TAFSIR, AND SHARIAH

6\DÀT�+DV\LP

Introduction

This chapter examines the contestation among Muslim organizations 
and scholars in Indonesia towards Islamic interpretation. For the longest 
time, the interpretation of Islam has been dominated by two poles: 
on the one hand are the traditionalist Muslim scholars as represented 
by Nahdlatul Ulama (NU), al-Washliyah and Perti (Persatuan Tarbiyah 
Islamiyah); and on the other hand are the modernist Muslim scholars 
represented by Muhammadiyah and Persis. Majelis Ulama Indonesia 
(MUI, Council of Indonesian Ulama)—a quasi-state institution formed 
LQ�����³LV�D�UHODWLYHO\�QHZFRPHU� LQ� WKH�ÀHOG�RI� ,VODPLF� LQWHUSUHWDWLRQ��
and became more visible in the public domain during the post-Suharto 
era (after 1998). The coming of the reform era stimulates the emergence 
of a new type of interpretation of Islamic texts, offered by Muslim 
scholars from organizations considered to be non-mainstream: those 
ZLWK� 6DODÀ�:DKKDEL� OHDQLQJV�� WUDQVQDWLRQDO� ,VODPLF� RUJDQL]DWLRQV�� DQG�
the Jama’ah Tabligh.  
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This chapter traces the contestation among several Islamic groups 
DQG� DFWRUV� LQ� WKH� ÀHOG� RI� ,VODPLF� LQWHUSUHWDWLRQ�� ,Q� DQDO\VLQJ� WKHVH�
differences of opinions, it considers the importance of historical, political 
and theological variables. The local Indonesian context too is important 
KHUH� WR� UHÁHFW� WKH� GLVWLQFW� FKDUDFWHULVWLFV� RI� LQWHUSUHWDWLRQ� RI� ,VODPLF�
texts compared to other contexts. 

The Making of Islamic (Re)interpretation in Indonesia

Interpretation of Islamic texts and traditions is integral to the religion 
(Waardenburg 1999, p. 2). In truth, Muslim scholars are not just 
interpreting the foundation texts in Islam, but also interpreting the 
numerous secondary “interpretations of Islam”. Muslim scholars 
already exposed to the discipline of hermeneutics (WDƗZĦO) such as 
Mohammed Arkoun (1928–2010), Nasr Hamid Abu Zayd (1943–2010) 
and Mohammed Abed al-Jabri (1935–2010) would be familiar with 
this notion of reinterpreting interpretations of Islam. These Muslim 
scholars produce inclusive Islamic interpretations because they consider 
different aspects and viewpoints. The act of interpreting the various 
interpretations of Islam also means that the interpreter will never get 
through to the true meaning of Islam, which is in the hands of the 
ultimate owner, God (El Fadl 2010). 

The history of contesting the reinterpretation of Islamic texts 
in Indonesia is very dynamic and encouraging. In the Suharto era 
(1966–98), modernist and traditionalist Muslims intensely argued and 
debated on their interpretations of Islam. Muhammadiyah was free to 
offer their version of Islam as long as it was not related to political 
Islam. Within Muhammadiyah, prominent scholars at the forefront  
of promoting the organization’s interpretation were Buya Hamka  
(1908–81), A.R. Fachruddin (1915–95), and Ahmad Azhar Basyir (1928–94). 
In fact, Buya Hamka changed the strict and puritanical approach of 
Muhammadiyah towards the promotion of values such as “sincerity, 
honesty, moderation and resoluteness” (Hamka 1958; Rush 2006,  
p. 26). A.R. Fachruddin was a Muhammadiyah leader who combined 
theological, legal and local approaches to Islam. He understood ÀTK� DO�
LNKWLOăI deeply and leaned towards the problem-solving approach. Azhar 
Basyir used a deep and philosophical approach in interpreting Islam. 
%RWK� ÀJXUHV� LQWURGXFHG� D� QHZ� WUDGLWLRQ� WR� WKH� \RXQJHU� JHQHUDWLRQV�
of Muhammadiyah regarding the meaning of non-theological aspect 
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of WDMGĦG� �)DQDQL� ������� %RWK� ÀJXUHV� ZHUH� YHU\� SURJUHVVLYH� ZKHQ� WKH\�
came to Islamic interpretation, but were quite careful in their criticism 
towards the state (Fachruddin 2006). 

Adopting a similar tone to Muhammadiyah is Persatuan Islam 
(Persis) (Federspiel 2009), based in West Java. The leading figure 
of Persis, A. Hassan (1887–1958), published 7DIVLU� DO�)XUTDQ� (Hassan 
1984). Persis develops the reinterpretation of Islam based on a more 
puritanical approach of Islam than Muhammadiyah. It rejects the model 
of reinterpreting Islam which blindly follows PDGKăKLE (four schools of 
Islamic law),� therefore opening the gate of LMWLKDG (activity of deciding 
Islamic law from the Quran and Sunnah). Menchik (2016) calls this 
third largest organization “Islamist”. The last Islamic reinterpretation 
activity within Persis is quite left behind from Muhammadiyah and NU 
due to the limited number of resource persons who are considered as 
national Muslim scholars. Persis seems to decline due to contestation 
with other local Muslim organizations such as PUI (Persatuan Umat 
,VODP�� DQG� 0DWKOD·XO� $QZDU�� DQG� QHZO\� XQDIÀOLDWHG� JURXSV� RI� ,VODP�
such as Pemuda Hijrah Bandung, HTI (Hizbut Tahir Indonesia) groups 
and many others. 

  NU, Perti and al-Washliyah live within the framework of PDGKăKLE. 
NU and other Islamic groups believe that the interpretive productions 
of PDGKăKLE� remain indispensable to Indonesian Muslims and there 
is therefore no need for opening the gate of LMWLKăG� as suggested by 
Muhammadiyah and Persis. NU only agrees with LMWLKăG within the 
PDGKăKLE in the forms of TDZOĦ and PDQKDMĦ. The TDZOĦ means the scrutiny 
of opinions of PDGKăKLE, selecting and contextualizing the DTZăO (opinions) 
of previous XODPD and the PDQKDMĦ (the method) means imitating and 
using the method of LMWLKăG used by the scholars of PDGKăKLE. However, 
the reinterpretation of Islamic texts gained prominence to become more 
open, inclusive and progressive within this organization, especially 
GXULQJ� WKH� HUD� RI�$EGXUUDKPDQ�:DKLG� �����²����� 7KH� VWULFW� DIÀOLDWLRQ�
of NU to PDGKăKLE is slowly minimized by Nahdliyyin (followers of 
NU). The general tendency of reading the texts of Islam among the NU 
VFKRODUV� EHFRPHV� PRUH� ÁXLG� DQG� DGDSWLYH� WR� WKH� QHZ� GHYHORSPHQWV�
in contemporary issues.

In 1975, a state-sponsored Islamic organization, MUI (Majelis Ulama 
Indonesia, Council of Indonesian Ulama) was established. Suharto 
was very enthusiastic to consider MUI as an umbrella institution for 
existing Islamic organizations (Mudzhar 1993; Hasyim 2011). Not only 
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that, MUI was also expected to become the melting pot of various 
models of Islamic interpretations through its capacity as a IDWZD body. 
In fact, MUI had played more as a regimist IDWZD-maker in the Suharto 
era. Many of its Islamic legal and religious opinions were intended to 
support the interest of the state rather than that of the people. In the 
Suharto era, the regimist inclination of MUI was evident through its 
institutional tagline as the “guardian of ruling government” (NKăGLP�
DO�ɭXNŗPDK). 

Independent Muslim scholars like Harun Nasution (d. 1998), 
Nurcholish Madjid or Cak Nur (d. 2005), Munawir Sjadzali (d. 2004) 
and Quraish Shihab (b. 1944) also offered reinterpretation of Islamic 
texts. Nasution, the former rector of UIN Jakarta, was an important 
ÀJXUH�EHKLQG�WKH� LQYHQWLRQ�RI�SHPEDKDUXDQ�,VODP (Islamic renewal). The 
3HPEDKDUXDQ�,VODP agenda is a way of interpreting Islam that emphasized 
the importance of “innovation” based on rationality. Nasution criticized 
WKH� WUDGLWLRQDO� 6XQQL�$VKƗDULWH� WKHRORJ\� DV� D� KLQGUDQFH� WR� SURJUHVV��
According to him, Islam should be rationally approached from various 
and different aspects: political, sociological, historical, theological and 
others (Nasution 1975). In the same vein, Cak Nur promoted the de-
sacralization approach when reinterpreting Islam. He differentiated the 
sacred aspect of Islam from the secular aspect. Cak Nur’s general model 
of Islamic reinterpretation was to combine traditional and Islamic texts, 
DO�PXɭDID]DW�ƗDOă�TDGĦP�DO�ʫăOLɭ�ZD�DO�DNKGKX�EL�DO�MDGĦG�DO�DʫODɭ�(Madjid 2008; 
Gaus 2010). While Munawir Sjadzali offered a modern interpretation 
RI� WKH� FRQFHSW� RI� VWDWH� LQ� ,VODP� �1DÀV� ������ 6MDG]DOL� ������� DQRWKHU�
progressive Quranic exegete, Quraish Shihab, established a scholarship 
of WDIVĦU, which is progressive and adaptive to contemporary issues and 
problems (Shihab 2004). Both Muslim scholars and ordinary people 
continue to refer to their works.

In the last decade, with the rise of identity politics and the prevalent 
use of social media, the readership of inclusive and progressive Islamic 
reinterpretation has slowly declined. Generally, Indonesian Muslims 
FRQWLQXH� WR� HQMR\� ´VLPSOLÀHGµ� WKLQNLQJ� DQG� ,VODPLF� SUDFWLFHV�� 7KH\�
prefer to learn Islam from Muslim preachers whose approach are 
more direct and simple rather than Muslim scholars with depth and 
profound knowledge on the subject matter. This development might 
be in line with Harry C. Triandis’ view that the general characteristics 
of a fundamentalist group in any religion are to avoid the complexity 
of the world, and this happens especially among young people who 
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are searching for the meaning of their religion (Triandis 2009, p. 136). 
Marty and Appleby (1992) describe them as persons who want to have 
a simple solution for all problems of their life and Waardernburg (2007, 
p. 32) depicts this process as fundamentalization of a religion. 

Illiberal Politics and Liberal Islamic Interpretation

Do politics shape the way Islamic texts are interpreted? Islamic 
interpretation in many cases is closely linked to politics. In the context 
of Indonesia, this connection is obvious and unique. The tendency of 
being close to power is unavoidable among Muslim organizations and 
scholars, although politics is deemed to corrupt Islamic interpretation. 

Logically, a liberal political system, such as in the United States 
and Europe, would encourage liberal interpretation of religious texts. 
In Tunisia and Morocco, the mushrooming of liberal Islamic thought 
has a similar trajectory to the liberal politics of their system. However, 
in the context of Indonesian Islam, Suharto’s illiberal politics are not 
identical with the illiberal production of Islamic interpretation among 
Muslim organizations and scholars. During the Suharto era, progressive 
Muslims had the edge. Suharto, who embraced SHPEDQJXQDQLVPH (the 
ideology of developmentalism) had indirectly contributed to the shaping 
of moderate Islamic interpretation congruent with this ideology. 

In addition, the illiberal interpretation of Islam, to some extent, 
was marginalized because it did not match Suharto’s worldview. 
Muhammadiyah, for instance, developed a reformist approach of 
interpreting Islamic texts in line with Suharto’s ideology of national 
development. During the New Order, Muhammadiyah did not openly 
criticize the ruling regime because it received support from it (Fachruddin 
������� ,Q� DGGLWLRQ��PDQ\�0XKDPPDGL\DK� ÀJXUHV�ZHUH� DFFRPPRGDWHG�
and recruited into the bureaucracy. For instance, the ministers of 
religious affairs were Muhammadiyah members. NU members were 
marginalized and therefore quite critical of Suharto.

NU also developed a solid methodology of interpreting Islamic 
texts. Rather different from Muhammadiyah, NU under the leadership 
of Abdurrahman Wahid (d. 2009) was critical of Suharto, but made 
political calculations before doing so. Gus Dur, for example, criticized 
the establishment of ICMI (Ikatan Cendekiawan Muslim Indonesia, 
Association of Indonesian Muslim Intellectuals) as the will of the regime 
to apply Islamic sectarianism within the government administration. 
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,Q� WHUPV� RI� LQWHUSUHWDWLRQ� RI� ,VODP�� KRZHYHU�� 18� DOVR� EHQHÀWWHG� IURP�
the Suharto era. NU brought an end to political Islam. Gus Dur was 
ÀUP� WR� GHYHORS� SURJUHVVLYH� ,VODP� WKDW� GRHV� QRW� VXSSRUW� DQ� ,VODPLF�
political state system. This idea, of course, gave a theological foundation 
to Suharto to implement his policy of separating Islam from politics.

%RWK�18�DQG�0XKDPPDGL\DK�ÀQDOO\� DJUHHG� WR� DFFHSW� 3DQFDVLOD� DV�
the sole ideology of Indonesia (DVDV�WXQJJDO) in 1984 and 1985 respectively. 
MUI accepted Pancasila earlier than NU and Muhammadiyah. The 
acceptance of Pancasila as the sole national ideology reflects the 
agreement of the mainstream Muslims of Indonesia to the state ideology 
of this country. By accepting Pancasila, it means that all Islamic 
interpretation should be compatible with the content of Pancasila. 

MUI Dominance

Conservative reinterpretations of Islamic texts coincided with the 
emergence of Islamist organizations after Suharto’s resignation in 1998. 
The polarization of Muslim society into progressive and conservative 
camps also began to be visible. There were differences regarding the 
status of sharia law (Suryakusuma 2012, p. 209). The conservative trend 
did not develop during the Suharto era due to the strong state control 
against such discourse. Public discussions and debates on sensitive 
issues of political Islam such as on Islamic state, the superiority of 
Islam, and many others, began to rise in the post-reform era. Blatant 
contestation among different groups of Islam began to appear in the 
public sphere and all these resulted from the opening of democracy 
in Indonesia. As a consequence, the scholars of NU, Muhammadiyah, 
MUI, Persis were not the only ones offering Islamic interpretations, 
EXW�DOVR�:DKKDEL��6DODÀ��+7,��XOWUD�QDWLRQDOLVW� ,VODP��DQG�PDQ\�RWKHUV��

However, MUI emerged as a latecomer for the conservative camp 
through its role as a semi-official IDWZD. It established its grip by 
monopolizing IDWZD�PDNLQJ�RQ�ƗDTĦGDK-related issues (Islamic belief). For 
instance, it developed a method of determining DOLUDQ� VHVDW� (MUI n.d.; 
Hasyim 2015). 7KLV� FDQ� EH� VHHQ� DV� WKH�ÀUVW� VLJQ� RI� ULVLQJ� FRQVHUYDWLVP�
because MUI centralized Islamic interpretation within a non-Islamic 
VWDWH�V\VWHP��,Q�WKLV�UHJDUG��LW�KDV�EHFRPH�D�VLQJOH�DXWKRULW\�LQ�GHÀQLQJ�
right and wrong in the interpretation of Islamic texts related to the 
issues of belief and faith. The older Islamic organizations, such as NU 
DQG�0XKDPPDGL\DK�� FDQ� WROHUDWH�08,·V� IXOO� FRQWURO� RI� ƗDTĦGDK-related 
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issues because all Muslims need to be in one voice for ƗDTĦGDK� as the 
main principle of Islam (ƗXʫŗO). MUI, NU and Muhammadiyah silently 
agreed that the place of contestation and debate in Islamic interpretation 
should only be for issues centring on non�ƗDTĦGDK. They suggested that 
various interpretations and dissenting opinions are only tolerable in the 
ÀHOG� RI� IXUŗƗL\\DK, the issues of branch of Islam.

Since the reform era, MUI dominance in Islamic interpretation was 
evident in its IDWZD collection born out of Musyawarah Nasional VIII 
MUI (National Congress of Ulama, MUI) in 2005. The content of the 
IDWZD� UHÁHFWV� WKH� SRVLWLRQ� RI� 08,� LQ� ,VODPLF� LQWHUSUHWDWLRQ� WKDW� WHQGV�
to be conservative and sectarian. This IDWZD compilation, for instance, 
reinstated the banning of Ahmadiyya, as well as prohibiting secularism, 
pluralism and liberalism (IDWZD on Sipilis) (MUI 2005; Hasyim 2011).  

The MUI IDWZD compilation in 2005 is an important reference for many 
Muslim groups in Indonesia. It inspires a number of Muslim vigilante 
organizations such as FPI (Front Pembela Islam, Islamic Defenders Front), 
FUI (Forum Umat Islam, Indonesian Muslim Forum) and many others 
to persecute religious minority groups such as Ahmadiyya and Shia. 
These organizations follow the conservative and radical path that MUI 
has paved. Apart from that, MUI IDWZD inspired other groups of Islam 
to share its conservative position. This means that there is a market 
for conservative and extreme interpretations of Islam. 

Newly Emerging Contestants for Islamic Interpretation

In the post-reform era, the contestation of various interpretation models 
to the Islamic texts takes place not only between traditionalist and 
modernist organizations and scholars. It now involves the so-called non-
mainstream groups which in the past were overpowered by mainstream 
organizations. New actors or contestants emerged since Indonesia 
has changed politically and sociologically from an authoritarian to a 
democratic country. The change of political landscape provides more 
opportunities for all modes of Islamic interpretation to be offered to 
citizens. However, the emergence of new actors does not eliminate 
the old actors. On one hand, old actors such as Muhammadiyah, NU, 
3HUVLV� DQG� 08,� UHPDLQ� LQÁXHQWLDO� DQG� GRPLQDQW� DV� WKH� UHIHUHQFH� IRU�
Islamic interpretation. On the other hand, new contestants began to 
KDYH� LQÁXHQFH� LQ� WKH� PRGHO� RI� ,VODPLF� LQWHUSUHWDWLRQ� LQ� WKH� SXEOLF�
sphere of Indonesian Muslims. 

04 ch4 The New Santri_6P_5Aug20.indd   54 4/8/20   8:57 PM



New Contestation in Interpreting Religious Texts 55

The new contestants of Islamic interpretation often contradict the 
ideas of old contestants in interpreting the Islamic texts. Sometimes, 
they not only contradict, but also challenge, established types of Islamic 
interpretation. The following section emphasizes how new actors or 
contestants become increasingly important.

Sunnah group

I use the term Sunnah to refer to groups that employ the tradition and 
narrations of the Prophet Muhammad as the fundamental requirement 
of understanding Islamic texts. The Sunnah groups tend to avoid any 
forms of “interpretation” because to them, Islam is what the Quran and 
Sunnah have stated literally and verbally. Interpretations, conversely, are 
commentaries to the Quran and Sunnah. The Sunnah groups outline 
how Muslims should obey the text and fully submit to the Quran and 
Sunnah. Even in instances where new interpretations are required, these 
must not contradict the literal meanings of the Quran and Sunnah. 
They avoid WD·ZĦO��KHUPHQHXWLFDO�DSSURDFK�WR�WKH�WH[W���,�VSHFLÀFDOO\�FDOO�
the group of Sunnah, and not “Quran”, because its principle doctrine 
is that everything not found in the Sunnah should be rejected. The 
interpretation of the Quran can only be done through the Sunnah. For 
them, interpretation of XODPD not categorized as PXɭDGGLWK (experts on 
the sciences of ɭDGĦWK) and scripturalist are not binding. They follow 
the Hanbali school of Islamic law because this school claims to be the 
PDGKKDE of Sunnah defender.

The Sunnah groups in Indonesia include those under the supervision 
of Muslim preachers such as Abdul Qadir Jawas, Khalid Basalamah, 
6\DÀT� 5L]D� %DVDODPDK�� )LUDQGD�$QGLUMD� DQG�PDQ\� RWKHUV�� 7KH\� EHJDQ�
as a small group of followers, through Majlis Taklim and the club of 
NDMLDQ� NHDJDPDDQ,� but has now grown and expanded. Their way of 
FRQGXFWLQJ� ,VODPLF� WHDFKLQJ� LV� À[HG�� WDUJHWLQJ� PDLQO\� DW� XUEDQ� DQG�
born-again Muslims. They connect to the urban Muslim professional 
JURXSV� YLD� FRPSDQLHV�� RIÀFHV�ZKHUH� WKH\�ZRUN�� DQG�PDQ\� RWKHU�ZD\V�
and they get their XVWDG] to give lectures during Friday prayers and 
other occasions. A popular preacher, Khalid Basalamah, for instance 
has regular preaching sessions at the mosque of Blok M Square Mall. 
He also established Yayasan Khalid Basalamah that organizes activities 
like Islamic study classes to businesses such as Umrah Tour, restaurants 
and also centres of ]DNDW, LQIDT and VDGDTDK�� 0DQ\� 6DODÀ� DQG�:DKKDEL�
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ÀJXUHV� KDYH� WKHLU� RZQ� EXVLQHVVHV�� HVSHFLDOO\� LQ� WRXULVP� DQG� VKDULD�
medicine (DO�ʵLEE� DO�QDEDZĦ).

7KH�6XQQDK�JURXSV�EHQHÀW�D�ORW�IURP�VRFLDO�PHGLD��7KH\�UHFRUG�DQG�
upload their preachings on YouTube. Interestingly, they are successful 
in attracting an online audience, as evident from the high viewership 
on their YouTube accounts. Khalid Basalamah’s broadcasts on YouTube 
are widely viewed by thousands of people and often become viral in 
social media. 

Islamic interpretation concerns the obligation of practising Islam in 
a pure way based on the literal meaning of Sunnah. All the religious 
practices not based on the Sunnah are rejected. Therefore, they criticize 
the Islamic interpretation of NU XODPD and also other prominent ones 
such as Quraish Shihab, whose interpretations are not only based on 
Quran and Sunnah, but also include the opinions of XODPD from the 
various disciplines of Islam. 

The Sunnah groups that prioritize a puritanical approach in 
interpreting Islam challenge the theological concept of NU and also other 
0XVOLP� JURXSV�� )RU� LQVWDQFH�� WKH\� EODWDQWO\� FDWHJRUL]HG� WKH� $VKƗDULWH�
theology as heterodox (VHVDW) because it accepts the use of WD·ZĦO� in 
interpreting the attributes of God. The Sunnah groups such as Khalid 
Basalamah and Firanda Andirja consider those who use the WD·ZĦO� as 
VHVDW� (deviant from Islam). Such challenge to theƗDTĦGDK system of NU 
existed in the past, though within limited circles, unlike today where 
it is rampant in the social media. It stimulates debates and contestation 
between the Sunnah groups and NU members. The Sunnah groups 
claimed that they are the real Ahlussunnah Waljamaah (Sunnis) because 
WKHLU� EHOLHIV� DQG� SUDFWLFHV� LQ� IDLWK� DQG� ƗXEŗGL\\DK are always based on 
credible traditions, while NU and other groups claimed to be the real 
IROORZHUV�EHFDXVH� WKH\� IROORZ�WKH� WHDFKLQJV�RI�6DODI�DO�6ăOLK�DQG�XODPD. 
In a democratic country like Indonesia, such contestations are allowed, 
as long as they do not promote violence and WDNIĦUĦ. 

Hijrah interpretation

Hijrah is a term originally used by Prophet Muhammad to describe the 
migration of oppressed Muslims from Mecca to Medina in June 622. 
0HGLQD� ZDV� D� VDIH� DQG� ÀQH� FLW\� WKDW� FRXOG� DOORZ� WKH� ,VODPLF� PLVVLRQ�
to continue. In the Islamic literature, KLMUDK� LV� GHÀQHG� LQ� PDQ\� ZD\V��
(1) as a migration from the abode of NXIXU to the abode of Islam, and 
(2) as a migration from a situation of injustice to that of justice.
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In the current discourse of Indonesian Islam, KLMUDK is interpreted 
symbolically by a group of people as the migration of person physically 
and mentally to a better condition. The KLMUDK groups do not have their 
own method of Islamic interpretation, but depend on the help of other 
XODPD. Most KLMUDK� JURXSV� IROORZ� WKH� 6DODÀ�:DKKDEL� LQWHUSUHWDWLRQV��
,QGRQHVLDQ� 6DODÀ� ÀJXUHV� OLNH� .KDOLG� %DVDODPDK�� 6\DÀT� %DVDODPDK��
DQG�$GL�+LGD\DW�KDYH�VLJQLÀFDQW� IROORZLQJV�ZLWKLQ� WKHLU� FLUFOHV��7HXNX�
Wisnu, a prominent KLMUDK-inspired movie actor, studied the texts written 
E\� 6\DÀT� %DVDODPDK� DQG� RWKHU� 6DODÀ�:DKKDEL� LQFOLQHG� SUHDFKHUV�� $V�
D� UHVXOW�� PDQ\� 6DODÀ� DQG� :DKKDEL�RULHQWHG� KLMUDK groups mimic their 
teachers when condemning those practising what they consider as 
MDKLOL\\D (ignorance) practices. Teuku Wisnu once said that reciting DO�
IDWLKDK� �WKH� ÀUVW� FKDSWHU� RI� WKH� 4XUDQ� IRU� WKRVH� ZKR� SDVVHG� DZD\³D�
common practice among Indonesian Muslims) is not found in the 
practice of Prophet Muhammad’s life. 

However, the KLMUDK communities are also not monolithic in their 
ideology and belief. For instance, they adopt a different outward 
DSSHDUDQFH�IURP�WKH�JHQHUDO�6DODÀ�:DKKDEL�JURXSV��2QH�H[DPSOH�LV�WKH�
Gerakan Pemuda Hijrah,�ZKLFK� LV� LGHQWLÀHG�E\� LWV� leader Hanan Ataki. 
This group is in line with other Muslim groups such as Muhammadiyah 
and NU in terms of their reference towards the Quran and Sunnah. 
This community is popular among millennial Muslims in Bandung, 
West Java, because its approach and subject of preaching touch the 
hearts of young people. Instead of wearing strict Islamic symbols like 
6DODÀ�:DKKDEL� SUHDFKHUV�� +DQDQ� $WDNL� RIWHQ� SXWV� RQ� D� ZKLWH� W�VKLUW��
jeans and EHDQLH during his classes. He does not adopt an emotional 
and agitated tone while preaching, but his audience adores his Quranic 
recitation and simple explanation of complex issues. His WDUWLO pitch 
plays into the hearts of the audience. Many young people in Bandung 
idolize and look up to him as their spiritual leader. 

7KH�LQÁXHQFH�RI� -DPD·DK�7DEOLJK�WRZDUGV�WKH�KLMUDK communities is 
REYLRXV�DPRQJ�FHOHEULWLHV��2QH�RI� WKH�ÀUVW�PXVLFLDQV� WR�XQGHUJR� VXFK�
Islamic spiritual migration later became a member of Jama’ah Tabligh. 
Saktia Ari Seno (Salman al-Jugjawy), the former guitarist of the 6KHLOD�
RQ� � band, Derry Sulaiman, Yuki Pas Band and Reza Noah, declared 
themselves as converts of Jama’ah Tabligh. They were attracted to the 
simplicity and clarity of the teachings. Jama’ah Tabligh’s messages to 
LWV� IROORZHUV� DUH� VLPSOH�� WR� LQFUHDVH� ´IDɕD·LO� DO�DƗPDOµ� �WKH� SULVWLQH�
deed of Islam), to preach to non-Muslims and to avoid the prohibited 
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practices of Islam. They emphasized on DO�DPU�EL�DO�PDƗPDUŗI�ZD�DO�QDK\�
ƗDQ�DO�PXQNDU (commanding rights and forbidding wrongs) (Cook 2004).

Populist orientations of Islamic (re)interpretation

Although the populist orientation is not a new phenomenon in 
Indonesia, it has gained prominence in the 2017 Jakarta gubernatorial 
election. This event segregated and polarized the Muslim community 
not only in Jakarta but also in other provinces. Supporters of this 
mode of interpretation were not only preaching in Jakarta but in other 
provinces of Indonesia as well. Ustadz Abdul Somad, for instance, is 
popular in the outer Islands and Jakarta. The Jakarta gubernatorial 
election in 2017 was the starting point for the emergence of populist 
orientation in Islam. 

The populist orientation emerged out of the protest by Muslim 
groups towards the speech made by Basuki Tjahaja Purnama (the 
governor of Jakarta). The speech was considered to have constituted 
blasphemy towards the Quran and Prophet Muhammad. Groups calling 
themselves the 212 or 414 groups or Presidium Alumni 212 were 
very successful in garnering support from the masses. The court later 
charged Ahok with a two-year jail sentence. The groups referred to 
an MUI IDWZD. Later, this movement set up the GNPF-MUI (Gerakan 
Nasional Pengawal Fatwa-MUI, the National Movement to Uphold 
the Fatwa of the Indonesian Council of Ulama), claiming to be the 
guardians of the MUI IDWZD. What was meant by the MUI IDWZD in 
this context was very limited as it only referred to the 3HQGDSDW� GDQ�
6LNDS� .HDJDPDDQ� 08,. 

The GNPF-MUI also tried to create their own Islamic interpretations 
on other similar cases. In another instance, they mobilized their 
supporters to hold the Friday prayer along the Sudirman-Thamrin road. 
They targeted at the Indonesian government because they believed that 
through the police, the government disallowed them to perform their 
prayers there. They were also angry with the MUI elites because they 
too prevented them from conducting their mass prayers there. Because 
of this, the GNPF-MUI changed its name to GNPF-Ulama. In traditional 
Islamic jurisprudence, it is recommended that the Friday prayer be 
held at a mosque, but GNFP-MUI interpreted this to also mean that 
the prayer can be held outside the grand mosque. The move elicited 
responses from both MUI and NU: MUI advised GNPF-MUI not to 
hold the Friday prayer at the Sudirman-Thamrin road; NU too rejected 
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the plan of holding the Friday prayer at the Sudirman-Thamrin road 
because this would disrupt public space, which should be protected 
from being dominated by the interest of any one group. Using an 
Islamic legal argument, NU states that holding the Friday prayer in 
a public space is against the principle of PDʫODɭD. Consequently, the 
planned Friday prayer was moved to the Monument Nasional, Jakarta. 
Although MUI was not happy and NU clearly rejected the plan, the 
change of the venue from the Sudirman-Thamrin road to the National 
Monument (Monas) of Jakarta was somewhat a compromise. Finally, 
the Friday prayer was held without any violence. In addition to that, 
President Jokowi surprised many by attending the session. It gave the 
impression that GNPF-MUI’s interpretation regarding the venue of the 
Friday prayer—represented by Rizieq Shihab, Bachtiar Nasir, Ustad 
7HQJNX� =XONDUQDLQ� DQG� VRPH� RWKHUV³DWWUDFWHG� VLJQLÀFDQW� IROORZLQJV�
in Jakarta. In addition, the influence of 212 groups became very 
LPSRUWDQW� DQG� JDLQHG� VLJQLÀFDQW� UHIHUHQFH� SRLQWV� DPRQJ� D� VHJPHQW�
of Indonesian Muslims.

Political Islam

There is a group that interprets Islamic texts bearing nuances of political 
Islam, both in the soft and hard forms. The soft form of political Islam 
is done through shariatization of life, but stopped short of asking for 
the establishment of an Islamic state. The PKS (Partai Keadilan Sejahtera,  
Prosperous Justice Party) belongs to this group. The hard form of political 
Islam is done through the establishment of an Islamic political system 
such as HTI via NKLOăIDW. In doing so, contesting the interpretation of 
Islamic texts in the public sphere of Indonesian Muslims occupies a 
very important place.

As a political party, the role of PKS in Islamic interpretation is 
rather unique. PKS argues that as a GDNZDK�based party, providing 
Islamic interpretation is one of its responsibilities, as GDNZDK and politics 
VKRXOG� EH� XQLÀHG� DQG� LQWHJUDWHG�� 7KURXJK� LWV� OHDGHUV� DQG� XODPD, PKS 
produces its own interpretation of Islamic texts which are different 
from other Islamic political parties such as PKB (National Awakening 
Party) and PAN (National Mandate Party) that refer to their mother 
organizations, NU and Muhammadiyah respectively. The PKS XODPD 
which is structurally under Dewan Syariah PKS issues IDWZD, ED\DQ 
(explanation) and WDG]NLUDK (warning). 
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PKS does not follow any PDGKăKLE (schools of jurisprudence) but 
continues to use the works of books written by the XODPD of four 
schools of Islamic law, although in the PKS there are those who follow 
ɬDQDIĦ��0ăOLN�� 6KăÀƗĦ� DQG� ,EQ�ɬDQEDO�� ,Q�PDQ\� FDVHV�� 3.6·� SUHIHUHQFH�
of the Muslim Brotherhood-type of interpreting the politics related-
Islamic texts that tends to support the establishment of political Islam is 
observable. It is understandable if PKS, like other conservative Muslim 
organizations, agrees with the intervention of the state to regulate 
religious freedom. PKS, therefore, is very supportive of the state in 
banning deviant groups (DOLUDQ� VHVDW) such as Ahmadiyya and Shia. In 
short, PKS endorses all kinds of Islamic interpretation that support the 
shariatization of Indonesia. 

Adopting a similar model is the HTI (Hizbut Tahir Indonesia, 
Liberal Party of Indonesia), although in political issues, PKS and 
HTI do not always share similar perspective. The way HTI interprets 
Islamic texts is by referring to the thought of its founder, Taqiyuddin 
al-Nabhani (1914–77) (Osman 2018; Hilmy 2010). The central idea of 
HTI interpretation of Islamic texts is based on sharia implementation 
and the proper establishment of an Islamic political system. In this 
case, they support the concept of NKLOăIDK. HTI is dedicated to the 
strengthening of the NKLOăIDK system so that it becomes acceptable 
among Indonesian Muslims. They consider the NKLOăIDK system as the 
solution to all problems. 

HTI also releases Islamic legal opinions on issues concerning belief, 
lifestyle and economics. All these issues are placed under the framework 
of the NKLOăIDK� system. Therefore, the HTI is against secularism and 
democracy, which they considered as a WăJK�W (satanic) system. Because 
of this, HTI rejects religious freedom, pluralism, women empowerment, 
IUHH�PDUNHW� DQG� DOO� RWKHU� V\VWHPV� LGHQWLÀHG� DV�:HVWHUQ� HOHPHQWV�� +7,�
contends that Muslims should follow a sharia-based economic system. 
The strength of HTI in this regard is its capability in packaging Islamic 
discourse to win the hearts of intellectuals and young educated people. 
2QH� H[DPSOH� RI� D� SHUVRQDOLW\� ZKR� ÀWV� WKLV� PRGH� RI� WKLQNLQJ� LV� )HOL[�
Siauw, who adopts simple interpretations to gain sympathy among the 
young and educated. Although Siauw’s books are not based on strong 
DQG�VRSKLVWLFDWHG�DUJXPHQWV��RU�RQ�H[WHQVLYH�GDWD�DQG�VFLHQWLÀF�,VODPLF�
discipline, they are able to attract the young and educated. 

At some levels, HTI also gets support from other groups even from 
within Muhammadiyah and NU. The support from Muhammadiyah 
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seems to be greater than that from NU. HTI feels that Muhammadiyah 
provides more space for HTI thought. Despite this fact, NU Garis 
Lurus does not agree with the establishment of a NKLOăIDK system in 
Indonesia. This group draws many similarities with the HTI mission: for 
instance, to enforce DO�DPU� EL� DO�PDƗUŗI� ZD� DO�QDK\� ƗDQ� DO�PXQNDU� and to 
ÀJKW�DJDLQVW�OLEHUDOLVP��VHFXODULVP�DQG�SOXUDOLVP��Ustadz Abdul Somad 
ZKR� KDV� 18� FXOWXUDO� DQG� WKHRORJLFDO� DIÀOLDWLRQ� RIWHQ� WDONV� DERXW� WKH�
idea of NKLOăIDW. On the one hand, mainstreaming NKLOăIDW is a strategic 
method of HTI to popularize its ideology, but on the other hand, it is 
HTI’s weakness as NKLOăIDW is not the solution to all problems. 

Conclusion

Recent contestations concerning textual interpretations do not produce 
new ideas or concepts. Muhammadiyah and NU have, for instance, 
argued over whether Islamic interpretations should be based on a direct 
reading of the Quran and Sunnah, or rely on interpretations of savants 
of the past. Muhammadiyah believes in a direct interpretation of the 
4XUDQ� DQG� 6XQQDK� DQG� UHMHFWV� ÀGHOLW\� WR�PDGKăKDE; while NU believes 
in an intermediary (agency) class, through classical jurists. The new 
actors of Islamic interpretation are also wrestling on similar issues to 
what Muhammadiyah and NU have contested for decades. The Sunnah 
groups are offering puritanical interpretations of Islamic texts, while 
populist Islamic interpretations seek Muslims political support through 
exploiting their grievances. 

Interpreting Islamic texts is closely related to the political, ideological, 
and pragmatic interests of the interpreter. Such interpretations will 
be used to support the aspirations of their patrons. A right-leaning 
interpretation of Islamic texts is always associated with the right of 
the political spectrum. New participants of the Islamic interpretation 
domain often capitalized on the social media to disseminate their 
ideas. They are able to package their ideas to become “instagramable” 
and “youtubeable”. The progressive and moderate type of Islamic 
interpretation is often left behind by their conservative and Islamist-
type counterparts when it comes to social media campaign. In all, the 
art of Islamic interpretation now is no longer solely about content, but 
also about how messages are packaged. Mastering these new modern 
techniques will allow more Indonesians to accept their ideas.
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5
ACEH’S SHARIAH OFFICE:
BUREAUCRATIC RELIGIOUS 
AUTHORITY AND SOCIAL 
DEVELOPMENT IN ACEH

Arskal Salim and Marzi Afriko

Introduction

Islamic law (shariah) has now become part of Aceh’s development 
planning agenda. Based on the special autonomy policy, the province 
has the full authority to enforce shariah in a comprehensive manner. 
Numerous discussions arose regarding this notion, especially with the 
dominance of jinayah law enforcement, whether it can bring about any 
social change (Feener 2013). Many studies have explored the roots 
and effectiveness of its implementation (Salim 2008, 2015). However, 
little is known about the bureaucracy that sustained this shariah 
implementation agenda since its initiation, particularly the development 
of organizations within the bureaucracy. How organizations have been 
functioning to convey this vision of shariah implementation in Aceh 
remains unexplored. 
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The growth of regional organizational structures indicates a new 
phase of Indonesia’s reform after the fall of Suharto in 1998, where 
politics have become decentralized. In Aceh, Dinas Syariat Islam (The 
'HSDUWPHQW� RI� ,VODPLF� 6KDULDK� >'6,@�� LV� RQH� RI� WKH� JRYHUQPHQW� RIÀFHV�
established aimed at shariah implementation. There are also other 
RIÀFHV�EHVWRZHG�ZLWK�ELJJHU�DXWKRULW\��KLJKHU�VWDWXV��DQG�LQGHSHQGHQFH��
Divisions within the DSI cover domains such as Islamic law development, 
which extends to Aceh’s Islamic development vision. In this sense, 
sharia enforcement should go beyond the scale of law enforcement as 
what have been studied in several countries (Rehman and Askari 2010). 
The Aceh government does not revisit shariah implementation goals, 
though it believes its implementation must be kaffah (comprehensive). 
Shariah enforcement is not limited to the legal renewal; its spectrum 
LV� DV�ZLGH� DV� WKH� GHÀQLWLRQ� RI� ,VODP� LWVHOI� �$EXEDNDU� ������ S�� ����� ,W� LV�
a shared desire that Acehnese people expect, as a “shariah province”, 
ZKHUH� VKDULDK� VKRXOG� EH� UHÁHFWHG� QRW� RQO\� RQ� WKH� OHJDO� UHIRUPV�� EXW�
also on the social and political developments. By investigating the DSI’s 
bureaucratic authority, one notes the powers the Aceh government 
has assigned to the DSI in assuring and controlling the shariah 
implementation agenda. 

From the beginning, shariah implementation in Aceh relies on a 
WHFKQRFUDWLF�DSSURDFK��VXFK�DV�HVWDEOLVKLQJ�RIÀFHV��UHFUXLWLQJ�DSSDUDWXV��
DQG� DUUDQJLQJ� UHJXODWLRQV�� 7KH�'6,� LV� RQH� RI� WKH� RIÀFHV� HVWDEOLVKHG� WR�
strengthen the socio-religious development, as well as to be a distinctive 
indicator of shariah implementation. The DSI shares some common 
WDVNV� ZLWK� WKH� RWKHU� RIÀFHV� LQ� $FHK�� QDPHO\� WKH� ORFDO� EUDQFKHV� RI�
the Ministry of Religious Affairs. Since the establishment of DSI, the 
quality and effectiveness of the bureaucracy remains a big challenge in 
post-autonomous regions, which impedes development (Afadlal 2003).

This chapter argues that the DSI has a share of its weaknesses 
which affects the low performance of shariah implementation in Aceh. 
It also attempts to shed some light on the quality of local bureaucracies 
in post-reformation era, especially relating to shariah implementation, 
SDUWLFXODUO\� KRZ� WKH�'6,� RIÀFH� FRQWULEXWHV� WR� WKLV� IDLOXUH�� 7KLV� FKDSWHU�
DOVR�DQDO\VHV�WKH�FKDOOHQJHV�IDFLQJ�WKH�'6,�RIÀFH��LQFOXGLQJ�WKH�ZHDNQHVV�
of the DSI legal authority. The quality of legal authority is one of the 
four components of “acceptance of authority”, a concept coined by 
Conrado R. Santos (1978). Another aspect to investigate is the hierarchy 
RI� SRVLWLRQV� LQ� WKH� '6,� RIÀFH�� $OWKRXJK� WKH� SRVLWLRQV� VHHP� WR� EH� DOO�
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ÀOOHG�� WKH\� DUH� QRW� HIIHFWLYH�� ,W� LV� WKHUHIRUH� UHOHYDQW� WR� DOVR� LQYHVWLJDWH�
the level of competence or expertise of the DSI personnel, particularly 
KRZ�WKH�UHODWLRQVKLS�EHWZHHQ�KHDG�RIÀFH�SHUVRQQHO�DQG�KLV�RIÀFH�VWDIIV�
DIIHFWV� WKH� RIÀFHV·� RYHUDOO� HIIHFWLYHQHVV��

The Rationale for the Establishment of the DSI Authority 

The Strategic Plan of the Special Province of Aceh 2001–2005 serves as 
the basis for the implementation of the shariah during the early stages 
RI� $FHK·V� VSHFLDO� DXWRQRP\�� 'XULQJ� WKLV� ÀYH�\HDU� GHYHORSPHQW� SODQ��
the Aceh government introduced the “development of religion” plan to 
invoke the special features related to religious life. The development of 
religion is then translated as the implementation of shariah (Abubakar 
2008). This strategic plan also spells out the roles and authority of the 
'6,�RIÀFH�DV� UHÁHFWHG� LQ� LWV�GLYLVLRQV�� WKH�GLYLVLRQ�RI� UHOLJLRXV�VXSSRUW��
the division of justice and the division of Islamic teaching. Each of 
these divisions has its own sub-divisions. In relation to its mission to 
strengthen Islamic faith, the DSI established a technical work unit to 
assign da’is to work at the Aceh border as contract labours (non-civil 
servants). Likewise, the DSI also recruited personnels for Wilayatul 
Hisbah �:+��� D� XQLW� WKDW� ZDV� ODWHU� LQFRUSRUDWHG� LQWR� WKH� RIÀFH� RI� WKH�
Municipal Police Service (Satpol PP) to oversee and enforce a number 
of qanuns (law/bill). 

The formation of the DSI authority was relatively quick; it was 
established by the time the Aceh strategic plan 2001–2005 was formulated. 
Once the central government passed Act No. 18 of 2001 on Special 
Autonomy of Special Region of Aceh as Nanggroe Aceh Darussalam, the 
strategic plan was formulated along with the enactment of the Regional 
Regulation No. 33 of 2001 on Organization of the DSI. There was likely 
strong political support behind DSI’s formation, with the assumption 
that the strengthening of shariah RIÀFHV� ZLOO� EH� DQ� LPSRUWDQW� SROLWLFDO�
capital (Sulaiman 2007). Similarly, some executives in Aceh did not 
seem to conduct a feasibility study based on legal grounding before 
the formation of the DSI. Some legal guidance on the establishment of 
any organization in Indonesia were not followed, such as the Decree of 
the National Law Development Agency Director No. G-159.PR.09.10 of 
1994 on the Technical Guidelines for the Preparation of Academic Paper 
Legislation. This decree emphasizes the importance of a feasibility study 
EHIRUH�WKH�HVWDEOLVKPHQW�RI�DQ�RIÀFH��DQG�LW�ZDV�UHDIÀUPHG�WKURXJK�WKH�
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Presidential Regulation No. 68 of 2005 and Law No. 12 of 2011 on the 
Establishment of Legislation. These decrees and regulations point out 
how the formation of new shariah RIÀFHV�LQ�$FHK�VKRXOG�KDYH�IROORZHG�
the legislation related to the structures, duties and functions. In this 
sense, studies on concepts, goals, objectives, scope and the direction 
of the DSI should be conducted. 

The DSI is a permanent department assigned for the planning and 
coordinating of shariah enforcement in Aceh. However, the academic 
script on this planning and coordinating function of the DSI remains 
unavailable, which would have been important to anticipate its political 
LQÁXHQFH�� VR� WKDW� WKH� RUJDQL]DWLRQ� FDQ� IRFXV� RQ� DFKLHYLQJ� WKH� JRDOV� LW�
has set for itself. Although there is a view that considers an   academic 
script as facultative; there is also a view that sees it as compulsory. 
$Q� DFDGHPLF� VFULSW� ZRXOG� KDYH� HQVXUHG� D� VXIÀFLHQW� OLWHUDWXUH� UHYLHZ��
and considered various opinions useful in determining the structure of 
organization before furthering policy goals (Juwana 2006). 

In the absence of a long-term vision which should have been laid in 
the early stage of establishment, the DSI is very prone of making internal 
structural changes following any change of provincial level leaders. 
Once the governor is replaced, the DSI director will also change, and 
the DSI organizational structure will follow. In 2007, the DSI suddenly 
reduced the work programmes of Bina Peradilan (Strengthening the 
Shariah Court) on the grounds that the Mahkamah Syar’iyah (Syariah 
FRXUW�� FDQ� IXOÀOO� WKDW� IXQFWLRQ�� 7KH� IDFW� WKDW� WKH� Mahkamah Syar’iyah 
KDG� MXVW� DSSRLQWHG� QHZ� MXGJHV�� RU� WKDW� VRPH� MXGJHV� DQG� RIÀFLDOV� KDG�
been transplanted from other areas into Aceh, were not factored in. In 
another case in 2018, DSI proposed a work programme to form the 
Technical Service Implementation Unit (UPTD) at the Baiturrahman 
Grand Mosque, Banda Aceh, which was unrelated to its missions of 
the implementation of shariah.

The formulation of the DSI authority is part of the government’s 
efforts to draw up the draft policy on the implementation of shariah 
properly. To date, shariah implementation has been through “trial and 
error” without incorporating any comprehensive planning. This situation 
is not unique to Aceh, as similar challenges can also be found in the 
course of bureaucratic reforms agenda throughout Indonesia (Azizy 
2007). It is possible for the DSI that this trial and error will continue 
should it fails to strengthen its authority and evaluate its works based 
on strong vision and mission.
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Limitations of DSI Authority and its Outreach

The main issue so far is on how the DSI has been performing as the 
leading sector of religious social development since the enactment 
of shariah implementation in Aceh. Since its establishment, DSI was 
SHUFHLYHG� E\� RWKHU� RIÀFHV³VXFK� DV� WKH� %XUHDX� RI� 2UJDQL]DWLRQ� DQG�
Governance at the office of the Governor of Aceh and the Office 
RI� WKH� ,QVSHFWRUDWH� RI� $FHK³DV� DQ� RUJDQL]DWLRQ� WKDW� RYHUVHHV� WKH�
implementation of shariah.� ,Q� ������$O\DVD� ¶$EXEDNDU� ZURWH� �WKH� ÀUVW�
book on shariah ever produced by the DSI) on the formulation of 
paradigms, policies and activities of shariah, and offered his interpretation 
of the function of the DSI based on Regional Regulation No. 33 of 2001 
RQ� WKH�'6,�2UJDQL]DWLRQ��+H�PHQWLRQHG��´,W�DSSHDUV� WKDW� WKH�PDLQ� WDVN�
of DSI is to be a planner and is responsible for the implementation of 
shariah in the Province of Nanggroe Aceh Darussalam.” He referred 
to Article 3 of the Regional Regulation that “the DSI has some duties 
to perform the general and special tasks of Regional Government in 
charge of the implementation of shariah”.

Technically, the regional regulation on the DSI did not mention 
the scope of its authority, especially the part about “doing the planning 
of the shariah implementation”, which should have been spelt out 
comprehensively. There were no technical guidelines for the DSI to 
do so, hence the nomenclature given to the DSI was Dinas Daerah 
�([HFXWLYH�2IÀFH���,W�LV�WKHUHIRUH�LQDFFXUDWH�ZKHQ�$O\DVD�¶$EXEDNDU�VDLG��
“Shariah is a big task and cannot be done casually.” In the provisions 
of regional regulations, such as the Government Regulation No. 18 of 
2016 on Regional Organization, Article 13 paragraph (4) states that the 
DJHQF\� KDV� D� VSHFLÀF� WDVN� WR� H[HFXWH� VSHFLDO� ZRUN�� $OWKRXJK� LQ� WKLV�
regulation the service is said to be able to accept other “duties” from 
the governor, the DSI did not acquire this typology of being a service. 
The DSI was ascribed a “special status” along with the other nine 
RIÀFHV� EDVHG� RQ� VRPH� UHJXODWLRQV� RQ� ´7KH� 6WUXFWXUH� RI� 2UJDQL]DWLRQ�
and Management” in Aceh province. 

In 2006, all parties in Aceh were looking forward to the enactment 
of Law No. 11 of 2006 on Aceh Government (UUPA) to accelerate 
Aceh’s development and shariah implementation. There were no new 
regulations regarding the authority of the DSI, but UUPA clearly 
imposed the tasks and authority of implementing and coordinating 
the shariah implementation to regional government heads, such as 
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governors, regents and mayors (Article 42). UUPA then emphasized 
that the government should formulate regulations on the distribution of 
government responsibilities related to shariah. The draft of qanun (law/
bill) was made available in 2013 and was approved by the Governor 
Zaini Abdullah in 2015 as Qanun 7 of 2015. Unfortunately, this qanun 
did not regulate the authority of the DSI. 

The Emergence of the Grand Design for Shariah Islam

In 2014, the DSI, led by Syahrizal Abbas, attempted to implement 
shariah with a wider dimension. The DSI began compiling the Grand 
Design for Shariah Islam (GDSI) placing more attention on education, 
economics, governance, law and custom. DSI had some discussions with 
the local civil society organizations and the Civil Society Network for 
Shariah Concerns (JMSPSI), as well as cooperated with many academics 
to jointly develop GDSI. Some parties involved perceived the GDSI to 
be DSI’s effort to provide a clear road map for the implementation of 
shariah in the province. At the same time, the DSI also constructed 
the Humanist Legal Analysis Framework in cooperation with JMSPSI 
LQWHQGHG� IRU� OHJDO� XVH� E\� ODZ� HQIRUFHPHQW� RIÀFHUV�

However, based on some of the proposed drafts, the DSI did not 
chart any new map concerning shariah enforcement. The DSI tried to 
escape the narrow interpretation of shariah implementation that focused 
on the jinayah� HQIRUFHPHQW�� '6,� PHQWLRQHG� ÀYH� VHFWRUV� DV� D� SULRULW\��
although it remained unclear how these would be connected to other 
development sectors, and how it would work with multiple stakeholders. 
To this day, the document has not been used as a reference for the 
implementation of shariah. Nevertheless, the DSI did put in a lot of 
effort to make GDSI successful. 

Within the GDSI design, the DSI does not propose any new work 
VWUDWHJ\�RQ�WKH� LPSOHPHQWDWLRQ�RI�VKDULDK��7KH�SURSRVHG�VWUDWHJLHV�DUH��
�D�� UHGHÀQLQJ� WKH� VWUDWHJLF� SRVLWLRQ� RI�'6,�ZLWKLQ� WKH� VFRSH� RI� VKDULDK�
implementation, (b) remapping the current needs for additional supports 
to control the implementation of Islamic law, (c) providing a critical 
review of the new strategic nomenclature for the DSI organization, and 
(d) thinking more strategically about the coordination and consolidation 
in implementing shariah. Alyasa ‘Abubakar once wrote a normative 
view that could have been put as the basis for the DSI academic 
script before the local regulation on the DSI was issued. He divided 
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the responsibility of implementing Islamic shariah into three parties, 
namely government, society, and individual. However, he did not 
VSHFLI\� ZKLFK� JRYHUQPHQW� RIÀFH� KH� ZDV� UHIHUULQJ� WR�� 8QIRUWXQDWHO\��
this manuscript was published after the DSI was established and after 
the regulation was issued. 

Strengthening the Coordination

The DSI also attempted to strengthen the implementation of shariah 
ZLWKLQ� WKH� YDULRXV� JRYHUQPHQW� RIÀFHV�� 6RPH� FRRUGLQDWLRQ� ZRUN� ZDV�
SODQQHG�VR�WKDW�WKHVH�RIÀFHV�FDQ�V\QFKURQL]H�WKHLU�ZRUN��7KH�'6,�VHHNV�
to achieve joint efforts on a regular basis to achieve common goals 
(Handayaningrat 2001). The DSI also tried to negotiate its authority by 
HQFRXUDJLQJ� RWKHU� RIÀFHV� WR� HQJDJH� LQ� WKH� LPSOHPHQWDWLRQ� RI� VKDULDK��
Munawar A. Djalil, the DSI Head in 2017, sent a cordial letter to the 
SURYLQFLDO� RIÀFHV� WR� VXSSRUW� WKH� LPSOHPHQWDWLRQ� RI� VKDULDK�� +RZHYHU��
WKHVH� RIÀFHV� FRPSODLQHG� EHFDXVH� '6,� GLG� QRW� VSHFLI\� WKH� SURJUDPPHV�
and activities to be implemented. Munawar added that it is therefore 
crucial that the DSI has the GDSI that provides details of programmes 
and indicators. The availability of GDSI would help the DSI communicate 
its programmes more effectively to other parties. 

To help consolidate its efforts, the DSI also coordinated with 
other stakeholders such as the police department, judiciary, Mahkamah 
Syar’iyah��6DWSRO�33��:+��DQG�RWKHU�ORFDO�'6,�RIÀFHV�LQ�DQ�DQQXDO�Rapat 
Koordinasi Teknis (Technical Coordination Meeting/Rakornis). Rakornis 
is usually conducted for a couple of days to discuss the challenges of 
shariah implementation from multiple perspectives. The invitees would 
give their responses and suggestions. The DSI noted this discussion 
for further consideration or planning. In 2017, Rakornis gathered 
more attendees, and the DSI invited more stakeholders to report their 
progress in developing GDSI. Besides inviting the regular stakeholders 
like in the previous Rakornis, the DSI also invited Aceh Regional 
Secretary (Sekretaris Daerah), Bappeda and the Head of Aceh House 
of Representative. In addition to hearing comments and suggestions 
from the attendees and learning from Bappeda Aceh related to Aceh 
Shariah Development Index, the DSI also sought legal support from 
the legislative to move the GDSI as part of the Provincial Legislation 
Programme in 2018. 
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From the Rakornis, some participants were critical of the DSI. They 
argue that the DSI is not strong enough to coordinate the programmes 
beyond their authority. Some invited representatives were not from any 
of the Aceh regional apparatus; hence their recommendations could 
not be incorporated into the operational aspects of the DSI. One of the 
recommendations was “strengthening the cooperation of the enforcement 
of jinayah law” which is surely out of the DSI’s authority.

Positions in the DSI

The authority of an organization is also determined by the level of 
structures that work together. For one, Santos’ concept of “acceptance of 
authority” refers to Max Weber’s theory on the existence of hierarchical 
RIÀFH� ZKLOH� RWKHUV� DVVRFLDWHG� WKH� SRVLWLRQ� ZLWK� DXWKRULW\� RI� SRVLWLRQ�
RU� VDQFWLRQ�� IRUPDO� SRVLWLRQ�� RIÀFLDO� DXWKRULW\�� DQG� DXWKRULW\� RI� WKH�
job. In other words, the level of positions established in any particular 
organization determines the power of its authority. Structure determines 
how an organization achieves its goals (Etzioni 2005). Local regulations 
and qanuns have set the general guidance for the DSI regarding its 
basic structures to work upon. The prevailing question is whether these 
predetermined positions are able to support the implementation of 
shariah in Aceh. As a government organization, the DSI’s organizational 
structure is instrumental in regulating and managing the shariah 
implementation policy in the region. 

The reduction in research and development (R&D) working unit

A technocratic system strongly emphasizes on the organization working 
with available data in order to achieve optimal development outcomes. 
Government organizations in Indonesia are expected to develop research 
DQG� GHYHORSPHQW� �5	'�� XQLWV� RU� RIÀFHV�� RI� ZKLFK� WKH� SURYLQFH� RI�
Aceh has yet to have one. R&D is crucial to strengthening the working 
principle of “evidence based policy making”, as regulated by Law No. 
25 of 2004 on the National Development Planning System. Unfortunately, 
the strengthening of R&D agenda was not made a priority for the 
Bureaucracy Reform agenda in Indonesia, particularly in Aceh. In the 
Aceh context, and since the implementation of special autonomy and 
shariah, R&D remains as a major challenge for most organizations. 
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Twenty years after achieving autonomy status, Aceh shows slow 
progress in terms of R&D resulting from the low commitment of the 
local government to work with data.  

In relation to shariah implementation, R&D is instrumental for 
data-driven policy making. In its early phase, DSI had a unit for R&D 
under the division of programme planning. During the course of time, 
this sub-division got smaller and now it is completely removed from 
the structural nomenclature. Although the Regulation of Governor of 
Aceh No. 131 of 2016 on the Status, Organizational Structure, Duties, 
)XQFWLRQV� DQG� :RUNLQJ� 3URFHGXUHV� RI� WKH� '6,� RIÀFH� PHQWLRQV� WKH�
duty of research, monitoring and evaluation, the nomenclature of R&D 
sub-division was no longer available in the DSI’s strategic planning 
(Renstra) for programmes and activities. The DSI evaluation mapping 
did not discuss R&D as an internal strategic issue, or as a challenge 
in implementing shariah. Instead, it commonly focusses on issues 
such as the low societal awareness regarding the implementation of 
Islamic teaching. 

7KH� LQWHUQDO� VWUXFWXUH� RI� WKH� '6,� UHÁHFWV� WKH� ZD\� LQ� ZKLFK� WKLV�
organization sees R&D. For R&D to be allotted a sub-division status 
indicates that these two important programmes are not the DSI’s priority. 
The DSI does not exhibit their commitment for studying, evaluating and 
measuring the extent to which shariah in Aceh has been implemented. 
It cannot depend on external institutions such as the Central Bureau of 
Statistics (BPS) or the Regional Development Planning Agency (Bappeda) 
to obtain data on shariah implementation. Besides the fact that DSI 
does not conduct research on its own territory and authority, such 
cooperation is also complicated because of the DSI’s poor coordination 
record with other institutions. 

This “working-without-data” culture puts DSI’s authority into 
question. During the discussion to integrate GDSI draft into the 
Medium-Term Development Plan (RPJM) for the 2017–22 period in 2017, 
some data presented by the DSI was doubtful. During the discussions 
regarding GDSI, the DSI was made aware of the importance of data. 
The DSI cannot design policies without having a complete picture 
of the current situation. Some data that it should have been able to 
SURYLGH� DUH� XQDYDLODEOH�� IRU� LQVWDQFH�� WKHUH� ZDV� QR� GDWD� RI� $FHKQHVH�
people’s Arabic literacy rates provided by either the DSI or Bappeda. 
Meanwhile, the programme of improving religious understanding and 
Quranic literacy was set as one of its shariah implementation plans. 
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Apparently, the proposed programme was executed without being 
recorded or analysed. In another occasion, during a DSI budgeting 
consultation exercise in 2018, Bappeda questioned the DSI about the 
current condition of mosques and meunasah� ZKLFK� ZHUH� ÀQDQFLDOO\�
supported by the DSI along with their programmes. The DSI admitted 
that they never collected such data and did not know where to obtain 
them. 

Thus far, it can be seen that the DSI has not been strategic in 
designing their programmes, thus their agenda can neither be evaluated 
nor measured accountably. The DSI seems to carry out numerous 
programmes throughout the year, but in fact, they are only serving 
community proposals or requests, unrelated to their strategic plan. 
This work culture is a major factor that will continue to thwart DSI’s 
authority. Should the DSI continue to work based on the quantity 
of activities as opposed to the achievement of its strategic plan, it 
will never accomplish its main mission of enforcing shariah in Aceh 
comprehensively. Shariah implementation, later on, will only be limited 
to ceremonial programmes and less impactful activities. 

The ups and downs on the power of supervision and propagation

7KH� '6,� RIÀFH� KDV� ���� VWDIIV� DW� WKH� KHDGTXDUWHUV�� DQG� ���� FRQWUDFW�
personnel working as da’i at the Aceh borders. Between 2002 and 2007, 
before the transfer of WH personnel to the Satpol PP department, the 
DSI controlled this unit. Today, WH is designated for supervising and 
enforcing shariah law, while the border da’is are specially dispatched to 
WHDFK�DQG�SUHDFK�,VODP�LQ�VL[�ERUGHU�GLVWULFWV��$FHK�7DPLDQJ��6RXWKHDVW�
Aceh, Aceh Singkil, Subulussalam, South Aceh, and Simeulue. In these 
districts, the community live alongside different cultures and religions; 
therefore the government thinks that the strengthening of the Muslim 
faith in these areas is crucial.  

The separation of the WH from the DSI was widely opposed by the 
WH personnel, the DSI Head, and the local community who believe 
that this decision would weaken WH’s authority in performing its 
responsibilities of enforcing shariah in society (Afriko 2010). For the 
sake of the WH’s roles and noble mission, the DSI Head, Munawar 
once expressed the fundamental differences between WH and Satpol 
PP as “Satpol PP nyan yang paroh leumo, WH yang paroh ureung lagee 
leumo” [Satpol PP is working to drive the cows that entered the market, 
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while the WH is working to drive people whose mentality are like 
cows [immoral].

The Satpol PP’s tasks are unrelated to shariah implementation, 
therefore its role is distinct from the WH. In 2007, the Aceh governor, 
through the DSI Head Ziauddin Ahmad, stated that the WH has more 
distinctive features compared to its fellow law enforcer watchdog units 
and it provides better welfare and career trajectories for its personnel 
(Afriko 2010). Do these special features of the DSI ensure shariah 
enforcement in Aceh? There is no guarantee for that. Within a decade 
of shariah implementation, many jinayah cases were prosecuted by 
the WH personnel, in addition to a number of physical clashes with 
citizens (Human Rights Watch 2010; Ichwan 2013).

Since the initiation of the Border Da’i programme by the DSI, there 
KDYH� EHHQ� WZR�PDMRU� EXUHDXFUDWLF� LVVXHV�� 7KH� ÀUVW� LVVXH� UHODWHV� WR� WKH�
monitoring mechanism for da’i performance. By management, the Border 
Da’i programme is directly supervised by the DSI at the provincial 
level, as this programme is funded through the special autonomy fund 
at the province level. This affects the nature of the programme which 
is quite similar to another provincial government programme (e.g. the 
incentives for local religious leaders). The direct chain of management 
causes some issues in terms of monitoring, in a way the performance 
assessment was conducted by the provincial DSI “remotely” through 
SHULRGLF� FRRUGLQDWLRQ� PHHWLQJV� DQG� VLWH� YLVLWV�� 7KH� '6,� RIÀFH� FRXOG�
have done this assessment more effectively and less costly, but this 
alternative cannot be carried out due to bureaucratic procedure. 

In a report entitled Da’i Performance Assessment released by the DSI 
in 2015, da’is working on teaching and preaching Islam at the borders 
were found to be ineffective. Recruited da’is are mostly selected by 
the provincial government and found themselves unfamiliar with the 
local socio-cultural contexts at the borders. Nasruddin, the manager 
of the Border Da’i programme, mentioned that there is no guarantee 
that the best da’is selected from the city are the most suitable people 
to work in remote areas. The da’is’ mission and approach often clash 
with local approaches when it concerns religious matters. Additionally, 
these metropolitan da’is�RIWHQ�FRPSODLQ�DERXW�WKH�GLIÀFXOW�WUDQVSRUWDWLRQ�
in their placement borders. Many da’is were reported not staying in 
the borders area during their duty.  

All of these dynamics of the Border Da’i programme were well 
FDSWXUHG� DQG� UHFRUGHG� E\� WKH� '6,� RIÀFHV� LQ� WKH� GLVWULFW� DQG� UHJHQF\�
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OHYHOV�� 8QIRUWXQDWHO\�� WKHVH� RIÀFHV� KDYH� QR� DXWKRULW\� WR� DGGUHVV� WKH�
issues due to overarching powers attached to the provincial DSI. The 
DEVHQFH� RI� UHSRUWV� IURP� WKH� ORFDO� '6,� RIÀFHV� FRQYLQFHV� WKH� SURYLQFLDO�
DSI that the programme is still feasible to run, and does not require 
VLJQLÀFDQW� UHQHZDO�� %\� IDU�� WKH� UHFRPPHQGDWLRQ� RI� WKH�'6,� DVVHVVPHQW�
on the Border Da’i�SURJUDPPH�PDLQO\�IRFXVHG�RQ�IXOÀOOLQJ�WKH�TXDQWLW\�
or number of da’is. In the past few years, there has been an increasing 
number of da’is for up to 200 personnel (25 in Simeulue district, 19 
in South Aceh district, 47 people in Aceh Singkil district, 39 in Aceh 
Tamiang district, 46 people in Southeast Aceh district, and 24 people 
in Subulussalam). The report also mentioned a baseless claim from a 
district DSI saying that the ideal number of da’is for one district is 
500. The rationale for increasing da’i personnels at the borders was 
not accounted for, because there was no proper assessment conducted 
for this purpose. It is an intricate challenge to decide how many da’is 
are needed per village, therefore a strategic concept and preliminary 
assessment are needed prior to sending da’is to the borders. 

Assessment on the da’is’ performance tend to focus on their experience 
and well-being, rather than whether their mission is accomplished, or 
how impactful was their presence in the village. Due to weaknesses 
in the monitoring assessment, the effectiveness of this programme 
cannot be comprehensively measured and analysed. Every year, the 
Border Da’i programme spends more than Rp7 billion, or at least 20 
per cent of the total DSI spending. The cost for this type of dawah is 
relatively high, since the DSI only has a budget of over Rp9 billion 
for coordinating Islamic dawah and syiar programmes. This high cost, 
however, does not lead to any measurable indicators in terms of their 
effectiveness, such as the number of new Muslim converts, the level of 
religious compliance of the people at the borders, or other indicators. A 
SUHYDLOLQJ� TXHVWLRQ� RQ� WKLV� PDWWHU� LV�� ´,V� WKLV� KXJH� FRVW� ZRUWKZKLOH"µ�

The second issue of the Border Da’i programme is the adaptability 
of the da’is in society. The DSI working plan mentions that this 
programme employs some strategies to improve the people’s religiosity 
and aqidah Islamiyah��7R� IXOÀOO� WKLV�JRDO�� WKH�'6,�RQO\�VHWV�RQH� LQGLFDWRU�
of “establishing and maintaining quranic learning in gampong (village) 
level”, and “distributing incentives for imeum meunasah (local Islamic 
leaders)”. With this goal, it is clear that the mission of upholding 
aqidah Islamiyah carried out by the border da’is who are rewarded with 
a monthly salary, is much supported by the work of local Islamic 
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leaders and quran teachers who are only rewarded by incentives. In 
this sense, these da’is are working less while being paid a huge sum 
of money. Thus, society’s support in the implementation of shariah  
in Aceh is indeed needed, although a better system needs to be  
made available to distribute the powers between the government and 
society. 

The programme Da’i at the Borders was seen as an effort to replace 
the role of local communities. This programme seems to overlap with 
the role of local religious leaders on the ground. As a consequence, 
some complexities arose whether to substitute preaching activities with 
community empowerment. The differences in the educational background 
of the community as well as the way of interpreting Islam should have 
been studied by the DSI before they deployed the da’is to the border. 
The local community needs programmes that empower them, such as 
OHDGHUVKLS� WUDLQLQJ� IRU� WKHLU� YLOODJH� RIÀFHUV�� ulama, and adat leaders. 
The DSI at the province level could delegate these activities to the 
ORFDO� '6,� RIÀFHV� WR� PLQLPL]H� WKH� RSHUDWLRQDO� FRVW�� Da’is in the area 
could serve as the trainers for the community while also developing 
the capacity building and performance assessment tools. The DSI 
could share responsibilities of strengthening Islamic faith with the local 
community at the border.

The lack of expertise and insufficient managerial capabilities

([SHUWLVH� LV� RQH� RI� WKH� DEVROXWH� EDVLF� QHHGV� WKDW� PXVW� EH� IXOÀOOHG� E\�
every organization. Expertise or “technical knowledge” is an acquired 
competence in Max Weber’s terms of rational organization among the 
structuralist view (Santos 1978). This technical competence is needed 
in developing and managing organizational personnel in Indonesia, 
in addition to managerial competence and socio-cultural competence. 
Technical competence can be assessed on the basis of academic capacity 
and professionalism, such as educational backgrounds, degrees, course 
works, or relevant trainings related to their duties and positions within 
the organization.

There have been various levels of academic competence among 
the DSI apparatus. This type of competence can be assessed by two 
main aspects, namely normative competence (i.e. the ability to translate 
Islamic development agenda into practice) and technocratic competence 
(i.e. the ability to perform organizational roles and functions). 
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The DSI personnel seems to have an average level of technocratic 
competency. It can be seen from the personnel’s relatively little knowledge 
on the legal authority and position as described above. Although DSI 
leaders have high academic competence, they do not necessarily possess 
high-level competence on technocratic matters. Technocratic competence 
UHTXLUHV� VSHFLÀF� VNLOOV� ZKLFK� DUH� PRVWO\� QRQ�DFDGHPLF� UHODWHG�� VXFK�
as managerial skills. The DSI is one case where the technocratic 
competence at the regional level is proven to be low. Since the agenda 
of bureaucracy reform was started, there have been many studies 
focusing on measuring the slow development in the region. It has been 
found that the major cause of this underdevelopment was the political 
dynamics at the local level (Afadlal 2003). A similar study reported the 
low bureaucratic competence of Indonesian structural personnel and 
suggested an intervention to improve it (KSI 2017). Table 5.1 illustrates 
the comparison of competence among the DSI apparatus in Aceh.  

TABLE 5.1
A Comparison of Competence among the 

DSI Apparatus in Aceh

      Position
Competence

Office 
Head Sub-Head Staff

Technocratic middle middle middle

Normative high low low

The competence of DSI staffs has been an issue since their recruitment 
LQ� ������ 7KH� '6,� RIÀFH� ZKLFK� KDV� WKH� VSHFLÀF� WDVN� RI� PDQDJLQJ� WKH�
VKDULDK� LPSOHPHQWDWLRQ� VKRXOG� KDYH� EHHQ� ÀOOHG� ZLWK� TXDOLÀHG� SHRSOH�
whose academic and experience match its mission. The DSI was clearly 
unprepared for the bureaucratic reform at that time. During the early 
reform period in post 1998 under the Abdurrahman Wahid regime, there 
was organizational downsizing and merging from the central to the 
UHJLRQDO�OHYHOV��6WDIIV�IURP�WKH�2IÀFH�RI�,QIRUPDWLRQ�DQG�&RPPXQLFDWLRQ�
�,QIRNRP��� 6RFLDO� 6HUYLFH�� <RXWK� DQG� 6SRUWV� 2IÀFH�� LQVSHFWRUDWH� VWDIIV��
headmasters of madrasas and others were assigned to be the DSI staff. 
This disoriented beginning of the DSI staff recruitment pinpointed that 
the special autonomy did not put the implementation of shariah as a 
major agenda. 
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During Alyasa ‘Abubakar’s leadership (2003–7), there were efforts 
to increase the normative competence of DSI staff by sending them to 
pursue higher degrees on Islamic law in some universities, including 
the Islamic University of Ar Raniry, Banda Aceh and some universities 
in Malaysia. However, this endeavour was not sustained as these staffs 
ZHUH� QRW� UHDVVLJQHG� WR� WKHLU� RULJLQDO� SRVWV�� 6RPH� TXDOLÀHG� VWDIIV�ZHUH�
DVVLJQHG� WR�GLIIHUHQW�RIÀFHV��ZKLOH� WKH�JRYHUQPHQW�GLG�QRW� UHFUXLW�QHZ�
VWDIIV�ZKR� FDQ� VXSSRUW� WKH�'6,� WDVNV�� 7R� GDWH��PRUH� WKDQ� ÀIWHHQ� \HDUV�
since its operation, DSI has not been able to deal with this lacking 
competence. 

Due to these limitations, the DSI relied heavily on cooperation 
with other parties for several activities, such as conducting research, 
book publishing, and trainings. Nevertheless, this kind of cooperation 
opportunity was also limited to certain circles. As a result, the DSI 
did not complete the drafting of GDSI despite four years working on 
it. This kind of ineffectiveness indicated the weak technical ability of 
the DSI apparatus, particularly in managing its human resources for 
strategic planning.  

Another contributing factor for the low normative competence of the 
DSI personnel was their personal interest and understanding on how 
Islam would be enacted in Aceh’s civic life. The DSI apparatus should 
have an objective perspective and be able to provide a more progressive 
way of religious social development in the region. There were some 
examples of cases where personal subjectivity was presented to the 
public. To start with the latest case, there was a department head from 
the DSI who spoke at a discussion forum in response to issues of the 
increasing number of violence against women in Aceh in early 2018. He 
proposed to increase the punishment for the murder perpetrators to a 
death sentence, which caused quite a public controversy. This polemic 
VXEVLGHG� VRRQ� DIWHU� WKH� '6,� +HDG� FODULÀHG� WKDW� WKH� PDVV� PHGLD� KDG�
misquoted the original statement. 

In another case related to the issue of former Jakarta Governor Basuki 
Tjahaja Purnama (Ahok) in 2017, where the DSI personnel’s view was 
VXEMHFWLYHO\� SRUWUD\HG� WR� WKH� SXEOLF�� 2QH� RI� WKH� RIÀFLDOV� H[SUHVVHG� KLV�
view that Ahok was considered to have offended Islam. This personal 
subjectivity put DSI’s objectivity into question, because as a government 
RIÀFH�� LW� VKRXOG� DGRSW� D� QHXWUDO� VWDQFH�� 7KH� WKLUG� FDVH� ZDV� UHODWHG� WR�
the DSI personnel’s reaction to the recommendation of Aceh Besar 
UHJHQW³WKURXJK�5HJXODWLRQ�1R�������������³FRQFHUQLQJ�WKH�REOLJDWLRQ�
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of air stewardesses entering Aceh to wear hijab (head scarves). One of 
the DSI personnel commented on this during an exclusive interview 
between a CNN Indonesia reporter and the Aceh Besar regent, Mawardi 
Ali on 1 February 2017, which ended in a deadlock. This apparatus 
expressed his personal view that CNN attempted to embarrass the 
implementation of shariah in Aceh and referred to the news channel 
as an “inhibitor” of shariah enforcement in Aceh, calling them “TV 
.DÀUXQµ� �79� ,QYLGHO���

Since 2007, media spotlight on the DSI has reduced, with the transfer 
of WH to the Satpol PP department. The DSI’s direct involvement in 
controlling the enforcement of shariah on civic society was seen by 
many parties as violating the standards of humanist law. There were 
some clashes between the WH apparatus and citizens, and also some 
violations of jinayah law carried out by individual WH personnel. 
Should WH, with these prevailing cases, remain a part of the DSI, 
it will surely decrease the DSI’s authority. When WH can function 
optimally, it would strengthen the DSI’s authority. In this sense, the 
'6,�� DV� DQ� H[HFXWLYH� RIÀFH�� RYHUODSSHG� E\� SHUIRUPLQJ� MXGLFLDO� GXWLHV�

Office leaders’ personal influence

$V� D� JRYHUQPHQW� RIÀFH�� WKH�'6,� KDV� EHHQ� OHG� E\� OHDGHUV�ZLWK� YDULRXV�
levels of professional training. The DSI apparatus, however, have to 
follow organizational rules and administrative procedures, just like other 
personnel in other organizations. Likewise, the chain of communication 
DQG� FRPPDQG� EHWZHHQ� RIÀFH� OHDGHUV� DQG� VXERUGLQDWHV� PXVW� ZRUN�
well in its own dynamics. Santos (1978) articulates that leaders, 
VXFK� DV� GLUHFWRUV� RU� PDQDJHUV�� DUH� VLJQLÀFDQW� ÀJXUHV� IRU� PHDVXULQJ�
organizational authority. This chapter notes that the change of leaders 
has impacted the internal atmosphere of the DSI. Subordinates who 
were used to be led by more senior directors felt awkward when their 
new leaders are younger than them. For instance, the appointment of 
0XQDZDU�$��'MDOLO� DV�'6,�'LUHFWRU� LQ� ����� VKRFNHG� VRPH�'6,� RIÀFHUV��
although he was formerly a section head at the DSI. Some of the DSI 
staffs said that “young people can be emotional”. The staffs’ earlier 
experience during Syahrizal Abbas’ leadership (2013–16) was better. 
They felt that every single decision was taken only after careful 
considerations. During Abbas’ period, the DSI conducted evaluative 
policy reviews, especially on the performance of the DSI itself. On 
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the other hand, Munawar’s leadership was seen as more assertive; 
his subordinates perceived that he did not carry out bureaucratic 
leadership which requires careful and deliberate considerations before 
making any decision. Bureaucracy as well as authority are needed to 
UHÁHFW� RQ� RUJDQL]DWLRQDO� GHFLVLRQ� PDNLQJ� �%ROWRQ� DQG� 'HZDWULSRQW�
2013). Premature decisions or weakly-considered determination are 
seen to be harming public needs. 

In the past few years, the DSI leadership situation seems to have 
improved, with the recruitment of two doctorate graduates as department 
heads. One of them, Munawar A. Djalil, eventually, became the DSI 
Head. The appointment of these scholars as head created some problems 
within DSI; one of the subordinates, Syukri who is older than the director, 
felt that he is able to plan the DSI activities better. He had expressed 
his disagreement with the Head’s decision on the 2017 Rakornis draft, 
which should have been discussed with him as the section head and 
the man in-charge of planning activities. The lower level staffs later 
decided that they needed to comply with orders and directives from 
WZR� GLIIHUHQW� ÀJXUHV� WR� NHHS� RSHUDWLRQV� UXQQLQJ��

Conclusion

7KH� '6,� LV� D� JRYHUQPHQW� RIÀFH� ZLWK� WKH� PDQGDWH� WR� GHYHORS� VKDULDK��
It has made some progress in terms of its legal status, structure, 
position, and efforts to better perform its responsibilities to support 
the implementation of shariah in the Aceh province. However, some 
factors impede its authority. 

In the current bureaucratic state, the highest executive leader in 
Aceh is the governor. This person can propose and determine changes 
in how the shariah is applied, as how Governor Irwandi Yusuf merged 
WKH� :+� XQLW� LQWR� WKH� 6DWSRO� 33� 2IÀFH� LQ� ������ :KHQ� KH� UHWXUQHG� WR�
the position for a second time in 2017, he revised the public canning 
punishment (usually conducted in front of the mosque) to the prison 
under the Governor Regulation No. 5 of 2018. Many wondered whether 
he was pressured by the international community to enact the changes, 
but he argued that he needed to conceal such process from children. 
He also wanted to ease public fear of potential investors to come to 
Aceh. He received support from academics and politicians, even though 
many were against him. For the authority ascribed to DSI, the governor 
can make improvements to it by revisiting its direction, structure, tasks, 
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DQG�IXQFWLRQV��6XERUGLQDWHV�JHQHUDOO\�REH\�WKH�JRYHUQRU·V�GHFLVLRQ��RQH�
personnel commented that “it is up to the governor’s direction, if the 
governor wants, we will follow”. 

The DSI’s current authority is not strategic enough, and certainly 
will not be able to bring measurable changes. Thus, it is not worth a 
large organizational budget. Regional budget support from the special 
autonomy is the major provider for social-religious sector funds in 
Aceh, and it will no longer be available from 2027 as it will be 
stopped by the central government. Should the DSI authority not be 
properly evaluated, the burden of the Aceh government operational 
spending and its comparison to shariah implementation performance 
will certainly be onerous. 
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6
MUSLIM FEMALE AUTHORITIES 
IN INDONESIA: CONSERVATISM 
AND LEGAL NOTION OF WOMEN 
PREACHERS ON FAMILIAL ISSUES

Euis Nurlaelawati

Introduction

,Q�,QGRQHVLD�� ,VODPLF�UHOLJLRXV�DXWKRULW\�LV�VSOLW� LQWR�D�QXPEHU�RI�ÀHOGV��
As Burhanudin (2007) notes, the ulama (singular alim) is no longer the 
only authoritative body in the transformation of Islamic knowledge and 
GLVFRXUVH�� $]UD� DQG� RWKHUV� DOVR� QRWHG� WKLV� DQG� PDLQWDLQHG� WKDW� WKHUH�
LV� D� YDULHW\� RI� UHOLJLRXV� DXWKRULW\� LQ� FRQWHPSRUDU\� ,QGRQHVLD� �$]UD� HW�
DO�� �������:RPHQ� KDYH� WDNHQ� SDUW� TXLWH� VLJQLÀFDQWO\� LQ� OHDGHUVKLS� DQG�
DXWKRULW\�RI�UHOLJLRQ��-XGJLQJ�DQG�SUHDFKLQJ�DUH�WZR�DFWLYLVPV�LQ�ZKLFK�
women’s involvement in both the leadership and religious authority 
LV� YHU\� HYLGHQW�� 7KH� LQYROYHPHQW� RI� ZRPHQ� LV� YHU\� FOHDUO\� VKRZQ� LQ�
,VODPLF� MXGLFLDU\�ZKHUH� IDPLOLDO� LVVXHV� DUH� KHDUG��0HDQZKLOH�� LQ� WHUPV�
RI� SUHDFKLQJ�� WKHLU� LQYROYHPHQW� EHJDQ� WR� EH� YHU\� VLJQLÀFDQW� ZKHQ� D�
programme which amalgamates Islamic propagation and entertainment 
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NQRZQ� DV� ´GDNZDKWDLQWPHQWµ� RQ�PHGLD� KDV� ÁRXULVKHG�� 7KHVH�ZRPHQ�
SUHDFK� YDULRXV� ,VODPLF� WHDFKLQJ� LQFOXGLQJ� ,VODPLF� ODZ� RI� IDPLO\��

,Q� ,QGRQHVLD�� IDPLO\� ODZ� KDV� UHFHLYHG� VLJQLÀFDQW� DWWHQWLRQ� IURP�
WKH� JRYHUQPHQW�� 6LQFH� 0XVOLPV� DUH� WKH� PDMRULW\� RI� WKH� SRSXODWLRQ� LQ�
Indonesia, applied family law has been adopted mostly from Islamic 
�IDPLO\��ODZ��$FFRPPRGDWLQJ�D�QXPEHU�RI�ORFDO�SUDFWLFHV��VWDWH�LQWHUHVW��
and Islamic legal doctrines, the Indonesian government tackles familial 
LVVXHV�E\� LVVXLQJ�D�QXPEHU�RI� ODZV� �1XUODHODZDWL��������7R�XQGHUVWDQG�
family law in Indonesia, we should refer to what is so-called Kompilasi 
Hukum Islam, henceforth called kompilasi�� DQG� WKH�/DZ�RI�0DUULDJH�1R��
��������7KH�kompilasi is a legal reference provided for judges of Islamic 
FRXUWV� DQG�0XVOLPV� LQ� JHQHUDO�� ZKLOH� WKH� /DZ� RI� 0DUULDJH� DSSOLHV� WR�
DOO� FLWL]HQV� RI� ,QGRQHVLD� DQG� LV� WKHUHIRUH� WR� EH� UHIHUUHG� WR� E\� MXGJHV�
RI� ERWK� ,VODPLF� FRXUW� DQG� FLYLO� FRXUW��

A number of developments on the administration of the judicial 
LQVWLWXWLRQV� KDYH� EHHQ� PDGH�� 7KH� GHYHORSPHQW� LQ� VXEVWDQWLDO� ODZV� RQ�
familial issues has also occurred and a number of legal reforms on 
IDPLO\� ODZ� KDYH� EHHQ�PDGH� �1XUODHODZDWL� ������� 7KLV� LV� FRPSOHWHG� E\�
D�QXPEHU�RI� JRYHUQPHQWDO�SROLFLHV�RQ� OHJDO�SURFHGXUDO� LVVXHV� �6XPQHU�
DQG�/LQGVH\��������$�QXPEHU�RI�SURJUDPPHV�WKDW�SURYLGH�EHWWHU�MXVWLFH�
for litigants, women litigants in particular, such as circuit court, legal aid 
and prodeo�DUH�ODXQFKHG��6XPQHU�DQG�/LQGVH\�������1XUODHODZDWL��������

:LWKLQ�WKH�GHYHORSPHQW�RI�MXGLFLDU\��WKH�OHJDOL]DWLRQ�RI�WKH�UHFUXLWPHQW�
of female judges is positive, following the initial appointment in the 
����V�2�6WUHQJWKHQLQJ� WKHLU�SRVLWLRQV�DV�ulama and leaders of traditional 
,VODPLF� VFKRROV� VLQFH� WKH� ����V�� IHPDOH� 0XVOLPV� KDYH� DOVR� VWRRG� DV�
religious preachers, competing with their male counterparts on the public 
VWDJH�� $OWKRXJK� WKH� QXPEHU� LV� QRW� DV� PDQ\� FRPSDUHG� WR� WKHLU� PDOH�
FRXQWHUSDUWV� LQ� ERWK� GRPDLQV�� WKH\� KDYH� KDG� TXLWH� DQ� HTXDO� VWDQGLQJ�
LQ�WHUPV�RI�DGPLVVLRQ�DQG�SRVLWLRQ��:LWK�WKHLU�SRZHUV�DQG�YRLFHV��WKHLU�
involvement in these two domains of state and non-state institutions 
KDV�EHHQ�H[SHFWHG�WR�FRQWULEXWH�WR�WKH�UHDOL]DWLRQ�RI�DGYDQFLQJ�ZRPHQ·V�
ULJKWV� LQ� ERWK� GRPHVWLF� DQG� SXEOLF� DUHDV��

7KH� SKHQRPHQRQ� RI� WKH� LQYROYHPHQW� RI� 0XVOLP� ZRPHQ� LQ� WKH�
public religious authority historically has been argued by many to be 
LQ� OLQH�ZLWK� WKH� LQYROYHPHQW� RI�ZRPHQ� LQ� HGXFDWLRQ��.ORRV� QRWHG� WKDW�
in the late nineteenth century, there were many institutions of religious 
OHDUQLQJ� WKDW� RIIHUHG� IHPDOH� VWXGHQWV� WKH� RSSRUWXQLW\� IRU� HGXFDWLRQ��
+H� DOVR� UHODWHG� WKLV� WR� WKH� FRORQLDOLVP� ZKLFK� DFFHOHUDWHG� WKLV� SURFHVV��
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$JUHHLQJ� ZLWK� 5RELQVRQ� ������� S�� ������ KH� VDLG� WKDW� ´LQ� 6RXWK� $VLD��
religious authorities observed how positions of power were increasingly 
RFFXSLHG�E\�QRQ�0XVOLPV��,Q�RUGHU�WR�SURWHFW�WKH�LQWHJULW\�RI�WKH�0XVOLP�
community, they argued, there was no choice but to involve the domestic 
VSKHUH� DQG� �E\� LPSOLFDWLRQ��ZRPHQµ� �.ORRV� ������� 7KHUHIRUH�� UHIRUPLVW�
UHOLJLRXV�VFKRROV�VWDUWHG�WR�HGXFDWH�JLUOV�LQ�WKH�����V�DQG�WKLV��DV�+HIQHU�
�����D��S�� ����QRWHG��ZDV� IROORZHG�E\� FRQVHUYDWLYH� LQVWLWXWLRQV� DQG� WKH�
involvement of women in Islamic education, schools and universities, 
LV� HTXDO� WR� WKDW� RI� PHQ� �+HIQHU� ����E�� S�� ����

7KHUH� LV� D� QXPEHU� RI�ZRUNV� GHYRWHG� WR� WKH� GLVFXVVLRQ� RI�ZRPHQ·V�
OHDGHUVKLS� DQG� DXWKRULW\�� 6ULPXO\DQL� ������� VWXGLHG� DERXW� WKH� UROH� RI�
nyai, wives of kyai whose position parallels that of their husbands 
in pesantren and who also served as foster mothers to young santri 
�6PLWK� DQG� :RRGZDUG� ������� LQ� -DYD�� WDNLQJ� WKH� H[DPSOHV� RI� WKUHH�
pesantern where three nyai�ZHUH� LQYROYHG� LQ� WKH� OHDGHUVKLS�� 6KH� DUJXHV�
that women in the pesantren� H[HUFLVH� DJHQFLHV� RYHU� KLVWRU\�� 6KH� IRXQG�
that those nyai negotiated their public roles, leadership and agency 
within the compass of some pesantren� WUDGLWLRQV�� .ORRV� ������� DOVR�
VWXGLHG� DERXW� IHPDOH� OHDGHUVKLS�� 7DNLQJ� WZR� IHPDOH� OHDGHUV� RI� $FHK��
KH� GHPRQVWUDWHG� WKDW� WKH� VWUXJJOH� IRU� JHQGHU� HTXDOLW\� KDV� WDNHQ�PDQ\�
forms in Indonesia and that to advance women’s status, one does not 
KDYH� WR� EH� D�ZRPHQ� ULJKWV� DFWLYLVW� DQG� WR� UHIHU� WR� VHFXODU� DJHQGD��$V�
ZLWK�WKH�SUHYLRXV�ZULWHUV��:LGL\DQWR��������REVHUYHV�WKH�VLJQLÀFDQW�UROH�
DQG�DXWKRULW\�RI�ZRPHQ�LQ�SURPRWLQJ�SHDFHIXO�OLIH�ZLWKLQ�UHOLJLRXV�WLHV��
+H� GLVFXVVHG� KRZ� D� IHPDOH� DFWLYLVW�� 6LQWD�1XUL\DK�� KDV� FRQWULEXWHG� WR�
WKH� LGHD� RI� UHDOL]LQJ� WKH� SURWHFWLRQ� RI� UHOLJLRXV� PLQRULWLHV� DQG� WKDW� DV�
D� 0XVOLP� DFWLYLVW�� 1XUL\DK� DQG� KHU� LGHDV� ZLHOG� DXWKRULW\� RQ� SUHVHQW�
GD\�,QGRQHVLDQ� 0XVOLPV�� 6DOLP� DQG� ,� GLVFXVVHG� DERXW� WKH� LQLWLDO�
appointment of women in Islamic judiciary, its further development, 
WKHLU� OHJDO� QRWLRQ� DQG� WKHLU� FRQWULEXWLRQ� WR� WKH� UHDOL]DWLRQ� RI� JHQGHU�
HTXDOLW\� DQG� MXVWLFH��:H�DUJXHG� WKDW�ZKLOH�ZRPHQ�KDYH�EHHQ� LQYROYHG�
LQ� WKH� OHJDO� WUDQVDFWLRQ� LQ� ,VODPLF� MXGLFLDU\�� JHQGHU� MXVWLFH� DQG�HTXDOLW\�
KDYH� QRW� EHHQ� UHDOL]HG� �1XUODHODZDWL� DQG� 6DOLP� ������

7KLV�FKDSWHU�GLVFXVVHV�WKH�LQYROYHPHQW�RI�,QGRQHVLDQ�0XVOLP�ZRPHQ�
in preaching and observed their legal notion and their contribution to 
WKH� UHDOL]DWLRQ� RI� DGYDQFLQJ� JHQGHU� HTXDOLW\� DQG� MXVWLFH� DQG� IDFWRUV�
OHDGLQJ� WKHP� WR� YRLFH� FRQVHUYDWLYH� DQG� DPELJXRXV� OHJDO� UXOHV�� %\�
focusing on how female preachers deal with familial legal rules, this 
chapter examines the empowerment of women and their contribution 
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WR� WKH� UHDOL]DWLRQ� RI� MXVWLFH� ZLWKLQ� 0XVOLP� ZRPHQ� RQ� WKH� UHOHYDQW�
FDVHV�� ,W� GHPRQVWUDWHV� WKDW� IHPDOH� SUHDFKHUV� DUH� DOVR� DW� WKH� IRUHIURQW�
in the public domain, and therefore female authority has been widely 
DGPLWWHG�ZLWKLQ� ,QGRQHVLD·V�ZLGH� FRPPXQLW\��1RQHWKHOHVV�� WKH� VRUW� RI�
Islamic family law advocated and spoken by these female preachers 
SDUWLFXODUO\� WKURXJK� WKH� PHGLD� KDYH� QRW� \HW� VLJQLÀFDQWO\� GLUHFWHG� WR�
EHQHÀW� ZRPHQ� ZLWKLQ� OHJDO� GLVFRXUVHV� DQG� WUDQVDFWLRQV�� WKDW� WKH\� DUH�
not well conversant of Islamic family law introduced by the state and 
their references to various Islamic legal rules are associated with their 
HGXFDWLRQDO� EDFNJURXQGV� DQG� WKH� SXEOLF� DQG� PHGLD� GHPDQGV�

7KH� IROORZLQJ� VHFWLRQV� DUH� EDVHG� RQ� HPSLULFDO� GDWD� DQG� GHSOR\�
DQDO\WLFDO�FRQWHQWV�DQG�D�VRFLRORJLFDO�DSSURDFK��7KH\�DUH�EDVHG�RQ�GDWD�
from interviews, observation, and documentation conducted during two 
SHULRGV� RI� UHVHDUFK�� -XQH� WR� $XJXVW� ����� DQG� )HEUXDU\� WR� 0D\� ������
'XULQJ� WKHVH� SHULRGV�� REVHUYDWLRQV� RQ� <RX7XEH� YLGHRV� RQ� SUHDFKLQJ�
ZHUH� FROOHFWHG�� 7KH� FRQWHQWV� RI� WKH� YLGHRV�ZHUH� VWXGLHG� DQG� DQDO\VHG��
,QWHUYLHZV� ZLWK� D� IHZ� DXGLHQFHV� RI� WKH� VKRZ� ZHUH� DOVR� FRQGXFWHG��
Although few other female preachers are discussed, the focus of the 
VWXG\� LV� RQ� 0DPDK� 'HGHK� DQG� WKHUHIRUH�� HYHQ� WKRXJK� WKH� IRFXV� LV�
not on dakwahtaintment and the media, the materials to be observed 
DUH� WKH� YLGHRV� DQG� WKHLU� FRQWHQWV��$V� QRWHG� DERYH�� WKH� LQYROYHPHQW� RI�
female preachers began to be noticed in line with the use of media 
in dakwah activities and it is the voices of these media-using female 
SUHDFKHUV� WKDW� DUH� ZLGHO\� REVHUYHG� E\� 0XVOLP� VRFLHW\�

Family Law on Women Issues and Legal Reforms

Before we delve into the discussion on the female preachers and their 
OHJDO� QRWLRQV�� LW� LV� QHFHVVDU\� WR� ÀUVW� KDYH� DQ� RYHUYLHZ� RI� WKH� ,VODPLF�
OHJDO� UXOHV� RQ� IDPLOLDO� LVVXHV�� 7KLV� LV� VR� DV� WR� VHH� WKH� H[WHQW� WR� ZKLFK�
UHOLJLRXV� SUHDFKHUV� XQGHUVWDQG� DQG� UHIHU� WR� WKHVH� UXOHV�

After independence, a number of seminars on women issues were 
RUJDQL]HG�� and a draft on the national law of marriage was launched 
LQ� ����� WR� EH� GLVFXVVHG�ZLWKLQ� SDUOLDPHQW��$� GUDIW�ZDV� WKHQ� DSSURYHG�
DQG� GHFODUHG� WR� EH� LVVXHG� DV� /DZ� RI� 0DUULDJH� 1R�� �������� 7KLV� ODZ�
LV� DSSOLFDEOH� WR� DOO� ,QGRQHVLDQ� FLWL]HQV� UHJDUGOHVV� RI� WKHLU� UHOLJLRQ�� ,W�
should therefore be applied in both civil and Islamic courts when 
GHDOLQJ�ZLWK�IDPLO\�LVVXHV��8QGHU�WKLV�ODZ��ERWK�FLYLO�DQG�,VODPLF�FRXUWV�
across Indonesia have had the same jurisdiction over matrimonial issues 
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DQG� WKH� VXEVWDQWLYH� JURXQGV� RI� WKHLU� VHWWOHPHQWV� VLQFH� ��2FWREHU� ������
7KHVH� LQFOXGH�� DPRQJ� RWKHUV�� SHUPLVVLRQ� IRU� D� KXVEDQG� WR� KDYH�PRUH�
than one wife, marriage dispensation, child custody and alimony, legal 
status of a child, termination of parental custody, determination of 
guardianship, appointment of a guardian when a minor is abandoned 
E\� WKH� SDUHQWV�� DQG� GHWHUPLQDWLRQ� RI� WKH� RULJLQ� RI� D� FKLOG�

/RRNLQJ� DW� WKH� UXOHV� LQFOXGHG� LQ� WKH� /DZ� RI� 0DUULDJH�� LW� VHHPV�
WKDW� ,VODPLF� IDPLO\� ODZ� LQVSLUHG� PRVW� RI� WKH� UHJXODWLRQV�� 7KHUH� ZHUH�
several articles dropped from the law as they were considered by 
0XVOLPV� WR� KDYH� GHYLDWHG� WRR� IDU� IURP� ,VODPLF� GRFWULQHV� �&DPPDFN�
�������7KHVH�DUWLFOHV� LQFOXGHG�WKH�EDQ�RQ�SRO\JDP\�DQG�WKH�SHUPLVVLRQ�
RI� LQWHU�UHOLJLRXV�PDUULDJH�� 7KHVH� DUWLFOHV� UDLVHG� FULWLFLVP� IURP�0XVOLP�
scholars and they urged them to be eliminated (Blackburn and Bessel 
������ SS�� ���²����� 7R� DFFRPPRGDWH� WKH� YRLFHV� RI� WKH�0XVOLP�PDMRULW\��
WKH� DUWLFOHV� ZHUH� WKHQ� DEROLVKHG�

$IWHU� EHLQJ� SURPXOJDWHG�� WKH� /DZ� RI� 0DUULDJH� SURYLGHV� MXGJHV� RI�
ERWK� FRXUWV� ZLWK� OHJDO� UHIHUHQFHV� ZKHQ� GHDOLQJ� ZLWK� IDPLOLDO� LVVXHV��
+RZHYHU�� DV� RWKHUV� �+DUDKDS� ������ DQG� ,� �1XUODHODZDWL� ������ KDYH�
argued, since the law covers only marriage and divorce issues, judges 
RI�,VODPLF�FRXUWV�KDYH�QRW�KDG�VXIÀFLHQW�OHJDO�UHIHUHQFHV�WR�UHVROYH�FDVHV�
RI� LQKHULWDQFH�DQG�RWKHU� W\SHV�RI� IDPLOLDO� LVVXHV��%HIRUH� WKH� LVVXDQFH�RI�
the Kompilasi Hukum Islam�� WKLV� KDG� EHFRPH� D� SUREOHP� IRU�0XVOLPV� LQ�
particular, as judges had referred to divergent legal doctrines covered 
in the classical legal books and produced judgments with varied legal 
UHIHUHQFHV�� :LWK� WKH� HQDFWPHQW� RI� WKH� Kompilasi Hukum Islam� LQ� ������
which generally adopts the classical Islamic doctrine but accommodates 
a number of reforms with the consideration of state interest and local 
YDOXHV�� WKH� SUREOHP� LV� KRSHG� WR� EH� VROYHG�� 7KLV� ODZ� KDV� VWUHQJWKHQHG�
DQG� DGGHG� D� QXPEHU� RI� UXOHV� QRW� FRYHUHG� LQ� WKH� /DZ� RI� 0DUULDJH��
including the limitation of polygamy, minimum age of marriage of 
VL[WHHQ� IRU� IHPDOH� DQG� QLQHWHHQ� IRU� PDOH�� HTXDO� ULJKW� RI� KXVEDQG� DQG�
ZLIH� LQ� SURSHUW\� JDLQHG� ZLWKLQ� PDUULDJH�� DQG� RWKHUV�

2YHU� WKH� FRXUVH� RI� WLPH�� D� QXPEHU� RI� IXUWKHU� UHIRUPV� KDYH� EHHQ�
made through many ways, including the amendment of law and 
judicial reviews over a number of articles deemed to be against the 
FRQVWLWXWLRQDO� ULJKWV� RI� FLWL]HQV��7KHVH� WZR�NLQGV�RI� UHIRUPV�ZHUH�GRQH�
among others to accommodate women’s interest sought by gender 
DFWLYLVWV� DQG� LQWHOOHFWXDOV��2QH� MXGLFLDO� UHYLHZ�ZDV� VRXJKW� E\�+DOLPDK�
YV� %DPEDQJ�� +DOLPDK� IHOW� WKDW� VKH� KDG� EHHQ� XQIDLUO\� WUHDWHG� LQ� FRXUW�
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after her rejection of her husband’s petition to divorce her on the ground 
RI� FRQWLQXRXV� GLVSXWH�� 7KLV�ZDV� DIWHU� WKH� 6XSUHPH�&RXUW·V� GHFLVLRQ� WR�
accept her husband’s proposal to the court that rejected his appeal to 
UHYLHZ�LWV�RZQ�GHFLVLRQ�DQG�DIWHU�WKH�GHFLVLRQ�WKDW�ÀQDOO\�DSSURYHG�KHU�
KXVEDQG·V� SHWLWLRQ� WR� GLYRUFH� KHU��8QIRUWXQDWHO\�� DIWHU� VHYHUDO� KHDULQJV�
DQG� GLVFXVVLRQV� WKH� &RQVWLWXWLRQDO� &RXUW� UHMHFWHG� KHU� UHTXHVW� WKURXJK�
LWV�GHFLVLRQ�LGHQWLÀHG�DV�����388�,,,�������:KDW�+DOLPDK�GLG�VRZ�WKH�
VHHGV�RI� OHJDO�GHYHORSPHQW�DQG�GHPRQVWUDWH� WKH�DZDNHQLQJ�RI�0XVOLP�
women’s legal awareness in general and how human rights and gender 
QRWLRQV� KDYH� VSUHDG� ZLGHO\�

7R�HQKDQFH�ZRPHQ·V�ULJKWV��:KLWH�DQG�0XOLD��������DQG�%XUKDQXGLQ�
DQG� )DWKXUUDKPDQ� ������� QRWHG� WKDW  a number of seminars to 
GLVVHPLQDWH� LGHDV� RQ� JHQGHU� HTXDOLW\� DQG� WR� FKDOOHQJH� WUDGLWLRQDO�
interpretations of Islamic teaching were held and books and journals� 
ZKLFK� FRQWULEXWHG� WR� SXEOLF� GHEDWH� DQG� LQÁXHQFHG� WKH� SXEOLF� SROLF\�
RQ�ZRPHQ�DQG�JHQGHU�LVVXHV�ZHUH�SXEOLVKHG��1XUODHODZDWL��������7KLV�
ZDV� WKHQ� VWUHQJWKHQHG�E\� WKH� JRYHUQPHQW�ZKLFK� UDWLÀHG� D�QXPEHU� RI�
LQWHUQDWLRQDO� FRYHQDQWV�� LQFOXGLQJ� WKH� &RQYHQWLRQ� RQ� WKH� (OLPLQDWLRQ�
RI� $OO� )RUPV� RI� 'LVFULPLQDWLRQ� $JDLQVW� :RPHQ� �&('$:�� DQG� WKH�
,QWHUQDWLRQDO�&RYHQDQW�RQ�&LYLO�DQG�3ROLWLFDO�5LJKWV��,&&35����&('$:�
�$UWLFOH� ��� UHTXLUHV� DOO� VWDWH� VLJQDWRULHV� WR� HOLPLQDWH� GLVFULPLQDWLRQ� RQ�
WKH� EDVLV� RI� JHQGHU� LQ�SXEOLF� DQG�SULYDWH� VSKHUHV�� ,&&35� VWUHVVHV� WKDW�
PHQ� DQG� ZRPHQ� VKRXOG� HQMR\� HTXDO� DFFHVV� WR� DOO� FLYLO� DQG� SROLWLFDO�
ULJKWV� �$UWLFOH� ��� DQG� LW� UHTXLUHV� WKH� JXDUDQWHH� RI� OHJDO� FHUWDLQW\� IRU�
DQ\� OHJDO� DFWLRQ� �$UWLFOH� ����� 7KH� &RQYHQWLRQ� RQ� WKH� 5LJKWV� RI� WKH�
&KLOG� �&5&�� LV� D� VSHFLÀF� LQWHUQDWLRQDO� WUHDW\� WKDW� DIÀUPV� WKH� EDVLF�
ULJKWV� RI� FKLOGUHQ��� 7R� HQVXUH� WKH� LPSOHPHQWDWLRQ� RI� WKH� SURWHFWLRQ� RI�
WKH� FKLOGUHQ�� WKH� &5&� KDV� ODLG� GRZQ� IRXU� SULQFLSOHV�� LQFOXGLQJ� QRQ�
discrimination, devotion to the best interests of the child, the right to 
VXUYLYDO� DQG� GHYHORSPHQW�� DQG� WKH� UHVSHFW� IRU� WKH� YLHZV� RI� WKH� FKLOG��
7KH� ,QGRQHVLDQ� /DZ� RI� &KLOGUHQ� 3URWHFWLRQ� 1R�� �������� LQ� $UWLFOH�
2 states that awarding of the custody rights to the parents should 
FRQVLGHU� WKH� IRXU� SULQFLSOHV� DV� VSHFLÀHG� LQ� WKH� &RQYHQWLRQ�� LQFOXGLQJ�
WKH� QRWLRQ� RU� WKH� EHVW� LQWHUHVWV� RI� WKH� FKLOG�

7KHVH� VWDWH�,VODPLF� ODZV� DUH� ,VODPLF� ODZV� WKDW� VKRXOG� IRUPDOO\�
EH� DFNQRZOHGJHG� DQG� DSSOLHG� LQ� DOO� 0XVOLP� VRFLHWLHV�� $FFRUGLQJO\��
it is these laws that would be observed and shared by all religious 
DXWKRULWLHV�� LQFOXGLQJ� UHOLJLRXV�SUHDFKHUV�� 7KH\� DUH� WKHQ� UHTXLUHG� WR� EH�
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ZHOO� FRQYHUVHG� LQ� WKHVH� ODZV� WR� SUHDFK�GXULQJ� UHOLJLRXV� FRQJUHJDWLRQV��
Besides, they may also need to give a good perspective of the various 
OHJDO� RSLQLRQV� DERXW� WKH� LVVXH� RI� IDPLO\� ODZ� LQ� WKLV� FRQWH[W�

The Involvement of Female Preachers in the  
Dakwah Activities 

:RPHQ� LQ� ,QGRQHVLD� KDYH� IRU� PDQ\� FHQWXULHV� EHHQ� DEOH� WR� JDLQ�
DFFHVV� WR� SURSHUW\� DQG� WR� SRVLWLRQV� LQ� RIÀFHV�7� :LWK� UHJDUGV� WR� WKHLU�
involvement in state agencies, several works have indicated that 
in Indonesia women have been involved in for example, judicial 
ERG\�� LQFOXGLQJ� LQ� ,VODPLF� MXGLFLDU\� VLQFH� WKH� ÀUVW� WZR� GHFDGHV� DIWHU�
,QGRQHVLD·V� LQGHSHQGHQFH� �������� ZKHUH� IHPDOH� MXGJHV� EHJDQ� WR� EH�
recruited to serve in the Islamic courts, although this had attracted 
SURWHVW� IURP� PDQ\� FRQVHUYDWLYH� 0XVOLP� JURXSV� �1XUODHODZDWL� DQG�
6DOLP� ������� 'HVSLWH� WKH� IDFW� WKDW� WKH� JHQHUDO� FRXUW� KDG� DSSRLQWHG�
IHPDOH� MXGJHV� LQ� WKH� ODWH� ����V�� WKH\� FRQVLGHUHG� ZRPHQ� VLWWLQJ� RQ�
the bench of the Islamic courts to be a violation of the Islamic legal 
WUDGLWLRQ�� HVSHFLDOO\� LQ� OLJKW� RI� WKH� 6KDÀ·L� MXULVWLF�GRFWULQH�� ,Q� UHVSRQVH�
WR� WKLV� FULWLFLVP�� WKH�'LUHFWRUDWH� RI�5HOLJLRXV� -XVWLFH� RI� WKH�0LQLVWU\� RI�
5HOLJLRXV�$IIDLUV� JDYH� D� MXVWLÀFDWLRQ�RI�ZRPHQ� UHFUXLWPHQW� DQG� VWDWHG�
that the recruitment was due to legal emergency (darura), as Indonesia 
ODFNHG� TXDOLÀHG� ,VODPLF� MXGJHV��$W� WKH� WLPH�PDQ\� RI� WKH�PDOH� MXGJHV�
HPSOR\HG� LQ� WKH� ,VODPLF� FRXUWV� GLG� QRW� PHHW� WKH� IXOO� UHTXLUHPHQWV��
such as possessing standard knowledge of Arabic and familiarity with 
FODVVLFDO� ,VODPLF� OHJDO� UHIHUHQFHV�8

7KH� LQYROYHPHQW� RI� ZRPHQ� LQ� UHOLJLRXV� SUHDFKLQJ� ZDV� DFWXDOO\�
VHHQ�IDU�HDUOLHU� WKDQ� LQ� WKH� MXGLFLDU\�� ,Q� IDFW��D�QXPEHU�RI�ZRPHQ�ZHUH�
reported to have assumed as leaders in pesantren where they would do 
SUHDFKLQJ� �6ULPXO\DQL� ������� $W� WKDW� WLPH�� WKHLU� SUHDFKLQJ� ZDV� KHDUG�
DQG� REVHUYHG� E\� RQO\� D� VPDOO� JURXS� RI�0XVOLPV� �WKH� LQKDELWDQWV� DQG�
students of the pesantren���'LIIHUHQW� IURP� WKHLU�PDOH� FRXQWHUSDUWV�� WKH\�
did not preach to a wide public audience and thus were not widely 
KHDUG� �:LGL\DQWR��������7KH�VLWXDWLRQ�KDV�EHFRPH�TXLWH�GLIIHUHQW�VLQFH�
WKH�����V�ZKHQ�WKH�GDNZDKWDLQWPHQW�ÁRXULVKHG��$V�ZLWK�PDOH�SUHDFKHUV��
female preachers could also perform on stage before a wide public 
DXGLHQFH�� 1RQHWKHOHVV�� IHPDOH� SUHDFKHUV� WKDW� SUHVHQW� WKHLU� SUHDFKLQJ�
are not those who have been known before as ulama, but those who 
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DUH� OHJLWLPL]HG�DV�SUHDFKHUV� WKURXJK� WKHLU�SRSXODULW\� LQ� WKH�PHGLD��$V�
will be shown below, this has resulted in the sharing of their Islamic 
WKRXJKWV� DQG� RSLQLRQV� ZLWK� WKH� ZLGHU� 0XVOLP� FRPPXQLW\�

7KH� GDNZDKWDLQWPHQW� VWDUWHG� WR� IORXULVK� DV� VHYHUDO� JURXSV� RI�
,QGRQHVLDQ�0XVOLPV�EHJDQ� WR� ,VODPL]H� WKHLU� DWWLWXGH��7KLV� LV�� DV�6RI\DQ�
�������S�� ���� DUJXHG�� LQ� OLQH�ZLWK� WKH� OLEHUDOL]DWLRQ�RI�PHGLD�RZQHUVKLS�
ZKLFK� KDV� OHG� WR� WKH� OLEHUW\� DQG� ODFN� RI� FRQWURO� IURP� WKH� JRYHUQPHQW��
)XUWKHU�� WKH� PHGLD� RZQHUV� EURXJKW� DERXW� WKH� LQFOLQDWLRQ� RI� LGHRORJ\��
the increasing number of dakwah programmes and the mushrooming 
of religiously-oriented programmes and sinetrons—literally, electronic 
FLQHPD��0DQ\�GLVFXVVHG� WKH� UROH�RI�PHGLD� LQ� WKH�REVHUYDQFH�RI� ,VODPLF�
WHDFKLQJV�DQG�ULWXDOV�DQG� IRXQG� LW� WR�EH� VLJQLÀFDQW��(YD�)��1LVD� �����D��
SS�� ��²����� IRU� H[DPSOH�� ORRNV� DW� KRZ� UHOLJLRXV�PHVVDJHV� XSORDGHG� RQ�
,QVWDJUDP� WKURXJK� SRVWV� DQG� FDSWLRQV� KDYH� VLJQLÀFDQWO\� DIIHFWHG� WKH�
ZD\� ,QGRQHVLDQ� 0XVOLP� \RXWK� REVHUYH� WKHLU� UHOLJLRQ� DQG� DFFHQWXDWH�
WKHLU� UHOLJLRXV� SLHW\� �SLRXV�� DQG� OLIH� JRDOV�� 6KH� DUJXHV� WKDW� ,QVWDJUDP�
KDV�UHFHQWO\�EHFRPH�WKH�XOWLPDWH�SODWIRUP�IRU�,QGRQHVLDQ�IHPDOH�0XVOLP�
\RXWK� WR� HGXFDWH� HDFK� RWKHU� RQ� EHFRPLQJ� YLUWXRXV� 0XVOLPV�� ,Q� KHU�
RWKHU� ZRUN�� 1LVD� �����E�� SS�� ��²���� DOVR� ORRNHG� DW� WKH� XVH� RI� VRFLDO�
media in dakwah� IRFXVLQJ� RQ� 2QH� 'D\� 2QH� -X]� �2'2-�� SURJUDPPH��
ZKLFK�HQGHDYRXUV� WR�HQFRXUDJH�0XVOLPV�WR�UHYLYH� WKH�VSLULW�RI�UHDGLQJ�
WKH�4XUDQ�WKURXJK�WKH�PRELOH�DSSOLFDWLRQ�:KDWV$SS��$FFRUGLQJ�WR�KHU�
DQDO\VLV��2'2-� KDV� EURXJKW� QHZ� FRORXU� LQWR� WKH� FRQWHPSRUDU\� ,VODPLF�
public and has contributed to the understanding of the transformation 
RI� WKH� UHOLJLRXV� PHGLDVFDSH� LQ� ,QGRQHVLD�

7KLV� SKHQRPHQRQ� LV� LQ� EURDGHU� SHUVSHFWLYH� UHOHYDQW� WR� WKH� LGHD�
RI� GHPRFUDWL]DWLRQ� RI� dakwah� LWVHOI�� $V� QRWHG� E\� 0RD]DPL�� &UROOLXV�
argued that there has been dynamic of dakwah which could be traced 
back to the shift of the dakwah concept in the early twentieth century 
�-RXLOL� DQG� 0RD]DPL� ������� 0RD]DPL� VDLG� WKDW� ´ZKLOH� dakwah was 
traditionally understood as an activity to be conducted under the aegis 
of the clerics, Reformist thinkers claimed it to be the duty of every 
0XVOLP�� WKHUHE\� RSHQLQJ� WKH� SDWK� IRU� OD\� SHUVRQV� WR� EH� LQYROYHG� LQ�
LWµ�� DQG� WKLV� VKLIW� WR� ZKLFK� KH� UHIHUV� DV� ´GHPRFUDWL]DWLRQµ� RI� dakwah, 
EHFDPH� EHQHÀFLDO� IRU� ZRPHQ� DQG� OHG� WKHP� WR� EH� LQFOXGHG� LQ� WKH�
dakwah GXW\�DQG�DFWLYLWLHV��-RXLOL�DQG�0RD]DPL��������,Q�WKH�DFWLYLVP�RI�
dakwah in Indonesia, a number of names came up, including Abdullah 
*\PQDVWLDU��$ULÀQ� ,OKDP�� <XVXI�0DQVXU�� DQG� -HIUL�$O� %XFKRUL� �+DVDQ�
������ SS�� ���²����� $OWKRXJK� IHPDOH� SUHDFKHUV� DUH� QRW� DV� SOHQWLIXO� DV�
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PDOH�SUHDFKHUV��WKH\�LQFOXGH�0DPDK�'HGHK��4XUUDWX�$·\XQ��DQG�/XWÀDK�
6XQJNDU��7KHVH�QDPHV�WKDW�KDYH�DSSHDUHG�VLQFH������DUH�WKHQ�IROORZHG�
E\� RWKHU� QDPHV� WKDW� DSSHDUHG� DIWHU� ������ LQFOXGLQJ�2NL� 6HWLDQD�'HZL�
DQG� /XOX� 6XVDQWL�

7KH�SKHQRPHQRQ�RI�WKH�HQJDJHPHQW�RI�IHPDOH�LQ�dakwah programmes 
through any way and through the media in particular has been seen 
E\�VRPH�UHVHDUFKHUV�DV�WKH�HPSRZHUPHQW�RI�ZRPHQ��0DULDWXO�4LEWL\DK�
�������SS�����²�����IRU�H[DPSOH��FRQVLGHUHG�0DPDK�'HGHK�ZKR�HQJDJHG�
herself in dakwahtaintment as one of the progressive preachers who 
EURXJKW�DERXW�SURJUHVVLYH�,VODP��$FFRUGLQJ�WR�KHU��0DPDK�'HGHK�RIWHQ�
DQVZHUHG�TXHVWLRQV�UDLVHG�E\�WKH�DXGLHQFH�E\�FRQVLGHULQJ�WKH�FRQGLWLRQ�
RI� WKH� TXHVWLRQHUV� DQG� GLG� QRW� VWLFN� WR� ,VODPLF� GRFWULQHV�� +RZHYHU�� DW�
the same time many found that the appearance of female preachers 
OLNH� 0DPDK� 'HGHK� KDV� QRW� EHQHÀWWHG� ZRPHQ�� ,Q� KLV� SDSHU�� 6RI\DQ�
������� S�� ���� GHPRQVWUDWHG� WKDW� 0DPDK� RIWHQ� VXERUGLQDWHG� ZRPHQ��
)RU� H[DPSOH�� KH� GUHZ� DWWHQWLRQ� WR� VRPH� VKRZV� PRVWO\� LQ� ����� ZKHUH�
the discussions of the relationship between women and men in the 
IDPLO\� VHQW� WKH� PHVVDJH� RI� ZRPHQ� VXERUGLQDWLRQ�� <XVXI� ������� S�� ����
VWUHQJWKHQHG�WKLV�YLHZ�DQG�HYHQ�FRQVLGHUHG�WKH�VKRZ�E\�0DPDK�'HGHK�
DV� RQH� RI� WKH� 79� VKRZV� WKDW� FOHDUO\� GHPRQVWUDWHG� WKDW� WKHUH� KDV� EHHQ�
FRPPRGLÀFDWLRQ� RI� UHOLJLRQ� LQ� WKH� PHGLD�� +H� VDZ� 0DPDK� 'HGHK� DV�
RQH�RI� WKH�XQTXDOLÀHG�SUHDFKHUV� WR�EH�KHDUG�ZLGHO\�RQ�PHGLD�DQG�KDV�
EHHQ� PDLQWDLQHG� PHUHO\� GXH� WR� KHU� XQLTXH� DWWLWXGH�

Female Preachers and Legal Notions on Women Issues  

7KHUH� KDYH� EHHQ�PDQ\� QRWDEOH� ulama and religious preachers, such as 
6LQWD� 1XUL\DK�� =DNL\DK� 'DUDMDW�� DQG� +X]DLPDK� 7DKLGR� <DQJJR�� ZKR�
are considered to be religiously knowledgeable and holding voice on 
SURJUHVVLYH�OHJDO�QRWLRQV��7KH�IRUPDWLRQ�RI�8ODPD�3HUHPSXDQ�,QGRQHVLD�
DQG� WKH� .RQJUHV� 8ODPD� 3HUHPSXDQ� ,QGRQHVLD�� DQG� WKH� KROGLQJ� RI�
.83,� �,QGRQHVLDQ� :RPHQ·V� 8ODPD� &RQJUHVV�� KDYH� VWUHQJWKHQHG� WKH�
existence of the progressive and moderate female ulama� LQ� ,QGRQHVLD��
7KHVH�KDYH�RI� FRXUVH�EHHQ�YHU\�SRSXODU� DQG� LQWHUQDWLRQDOO\�KHDUG��EXW�
ZLWKLQ� WKH� ,QGRQHVLDQ� 0XVOLPV� FLUFOH� LWVHOI� WKH\� PD\� QRW� KDYH� EHHQ�
HYHQO\� KHDUG� �5RVLGLQ� DQG� +DVDQL� ������� &RPPRQ� 0XVOLPV� PD\� QRW�
have been aware and in fact although the conference was published 
widely in the media, this has not been acknowledged by common 
0XVOLPV�DV�WKH\�DSSHDUHG�RQ�IRUPDO�IRUXPV�WKDW�FRXOG�RQO\�EH�YLHZHG�
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RQFH�� ,W� LV� WKHUHIRUH� QRW� WKH� YRLFHV� RI� WKH� FRPPRQ� SHRSOH� WKDW� KDYH�
been observed, but rather the voices of female preachers that appeared 
FRQVWDQWO\�LQ�WKH�PHGLD�VXFK�DV�0DPDK�'HGHK��+HQFH�LW�VXIÀFHV�WR�VD\�
WKDW� 0DPDK� 'HGHK� DQG� RWKHU� IHPDOH� SUHDFKHUV� WKDW� DSSHDUHG� RQ� WKH�
WHOHYLVLRQ�RU�RWKHU�PHGLD�KDYH�JUHDWO\� LQÁXHQFHG� WKH�XQGHUVWDQGLQJ�RI�
UHOLJLRXV� GRFWULQHV� LQ� VRFLHW\�� LQFOXGLQJ� ,VODPLF� ODZ� RI� IDPLOLDO� LVVXHV��
As noted above, although the paper does not focus on the issue of 
media and dakwahtaintment, it refers to a number of familial issues 
WKDW� DUH� GLVFXVVHG� LQ� WKH� PHGLD�� �

a. Gender Asymmetries in the Voice of Women 

:KHQ� GHOLYHULQJ� WKHLU� VHUPRQV�� IHPDOH� SUHDFKHUV� WKDW� XVHG� WKH�PHGLD�
VHHPHG� WR� KDYH� YRLFHG� TXLWH� YDULRXV� DQG� XQFHUWDLQ� OHJDO� QRWLRQV��
7KH\� RIWHQ� UHIHUUHG� WR� WKH� OHJDO� RSLQLRQ� RI� RQH� VFKRRO� RI� ,VODPLF� ODZ�
IRU� RQH� OHJDO� FDVH� EXW� WR� DQRWKHU� IRU� DQRWKHU� FDVH��0DPDK�'HGHK�� IRU�
H[DPSOH��UHIHUUHG�WR�6KDÀ·L�VFKRRO�IRU�WKH�LVVXH�RI�JXDUGLDQVKLS�EXW�WKHQ�
referred to another school in other marital case, while not mentioning 
WKH� VFKRRO� LWVHOI�� 6KH� DOVR� GLG� QRW� UHIHU� WR� ,VODPLF� IDPLO\� ODZ� WKDW� KDV�
been provided by the state, although her legal opinions sometimes go 
ZLWK� WKH� VWDWH·V� RSLQLRQ�� 6KH� RIWHQ� VLPSO\� VWDWHV� WKDW�� LQ� ,VODPLF� ODZ��
one issue is regulated this or that way, without stating the divergent 
RSLQLRQV� RI� WKH� VFKRROV� RI� ,VODPLF� ODZ��0RUHRYHU�� IHPDOH� SUHDFKHUV� DUH�
QRW�FRQWUROOHG�E\�WKH�VWDWH�LQ�SURSRVLQJ�WKHLU�OHJDO�RSLQLRQV��$FFRUGLQJO\��
their legal opinions often do not go with the legal opinions introduced 
E\� WKH� VWDWH��

,QWHUHVWLQJO\�VXFK� OHJDO�RSLQLRQV�DUH�DOVR�FRQYH\HG� LQ�GUDPDV��ÀOPV�
DQG� RWKHU� PHGLD� SURJUDPPHV�� 2QH� GUDPD� HQWLWOHG� ´&LQWD� %XQJDµ��
for example, showed how the pronouncement of divorce three times 
in one go was observed as a triple divorce (talak ba’in) by the writer 
RI� WKH� VWRU\�� 7KH� GUDPD� UHIHUUHG� WR� WKH� YLHZ� RI� RQH� OHJDO� VFKRRO� WKDW�
states that a divorce uttered three times in one go is considered a triple 
divorce which results in the man not being able to revoke the divorce 
or even marry the wife unless she marries another man and is then 
GLYRUFHG� �=XKD\OL� ������� 0HDQZKLOH�� LI� WKH� ZULWHU� RU� WKH� GUDPD� UHIHUV�
WR� WKH�VWDWH� ,VODPLF� ODZ�� IRU�H[DPSOH�$UWLFOH�����RI�.+,�� VXFK�D�GLYRUFH�
LV� FRQVLGHUHG� DV� D� VLQJOH� GLYRUFH� ZLWK� D� GLIIHUHQW� HIIHFW�

7KLV� KDV� DOVR� UHVXOWHG� LQ� D� VKRUWDJH� RI� OHJDO� RSLQLRQV� WKDW� DUH�
XQUHFHSWLYH� WRZDUG� JHQGHU� LVVXHV�� /HW� XV� WDNH� DQ� H[DPSOH� RI� D� YLGHR�
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VKRZ� RI� 0DPDK� 'HGHK� LQ� 2FWREHU� ����� RQ� SRO\JDP\�� Although she 
VHHPHG� WR� UHIHU� WR� WKH� VWDWH� ,VODPLF� ODZ�� 0DPDK� 'HGHK� ZDV� YHU\�
permissive towards polygamy and accepted its practice by merely 
VWUHVVLQJ� RQ� ÀQDQFLDO� FDSDELOLW\�� 7KHUHIRUH� VKH� VXSSRUWHG� SRO\JDPRXV�
marriage as long as it is entered with an economically-capable man 
and supported by an ulama or a kyai�� 6KH� GLG� QRW� JLYH� DQ\� UHDVRQ� RU�
ground on which polygamy could be done by the kyai�� 6KH� VLPSO\� IHOW�
that the kyai�DUH�HFRQRPLFDOO\�FDSDEOH�SHUVRQV�WR�VROHPQL]H�SRO\JDPRXV�
PDUULDJHV��$QRWKHU�YLGHR�LOOXVWUDWHG�DQRWKHU�JHQGHU�ELDVHG�OHJDO�RSLQLRQ�
RI� KHUV���� 7KH� YLGHR� RQ� ��� $XJXVW� ����� ZKLFK� GLVFXVVHG� WKH� LVVXH� RI�
KXVEDQG·V� GXWLHV� DQG� ZLYHV·� ULJKWV�� FRQYH\HG� 0DPDK·V� OHJDO� RSLQLRQ�
WKDW�WKH�ZLYHV·�REHGLHQFH�WR�WKHLU�KXVEDQG�LV�DEVROXWH��$FFRUGLQJ�WR�KHU��
ZLYHV� DUH� QRW� DOORZHG� WR� JR� RXW� ZLWKRXW� WKHLU� KXVEDQG·V� SHUPLVVLRQ��
0DPDK� 'HGHK� GLG� QRW� H[SODLQ� DQG� HODERUDWH� RQ� WKLV� DQG� JDYH� DQ�
LPSUHVVLRQ� WKDW� WKH�KXVEDQG·V�ZLVKHV�KDYH� WR� EH� IROORZHG� DW� DOO� WLPHV��
6KH� DOVR� VWDWHG� WKDW� ZLYHV·� GHQLDO� RI� WKHLU� KXVEDQG·V� UHTXHVW� WR� KDYH�
VH[� LV� SXQLVKDEOH�� +HUH� VKH� DOVR� GLG� QRW� JR� LQWR� GHWDLOHG� H[SODQDWLRQV�
DERXW� WKH� LVVXH���

As with female judges, female preachers assume a critical position 
in the process of Indonesia legal development, particularly on women’s 
ULJKWV�� 7KH\� FRXOG� LQÁXHQFH� OHJDO� WKLQNLQJ� DQG� SUDFWLFH� RI� WKH� VRFLHW\��
7KH� IHPDOH� SUHDFKHUV� RQ�PHGLD� JDLQHG�ZLGH� YLHZLQJ� DQG�ZRXOG� IRUP�
ERWK� WKH� OHJDO� GLVFRXUVH� DQG� SUDFWLFH� RI� WKH� VRFLHW\�� 7R� VRPH� H[WHQW�
IHPDOH� MXGJHV�� KRZHYHU�� KDYH� TXLWH� GLIIHUHQW� UROHV� LQ� WKDW� FRQWH[W��
)HPDOH� MXGJHV� FRQVWLWXWH� OHJDO� SUDFWLWLRQHUV� DQG� WKHLU� OHJDO� RSLQLRQV�
have evident impacts on women’s legal rights and determine their legal 
IDWH��/HW�XV�WDNH�DQ�H[DPSOH�RI�KRZ�IHPDOH� MXGJHV�GLG�QRW�RSSRVH�WKHLU�
PDOH� FRXQWHUSDUWV� ZKHQ� KHDULQJ� FDVHV� RI� SRO\JDPRXV� PDUULDJH�� %\�
meeting the petition of a husband, the female judges have put wives 
LQ�D�VXERUGLQDWH�DQG�JULHYHG�SRVLWLRQ��0HDQZKLOH��IHPDOH�SUHDFKHUV�DUH�
legal advisors whose legal opinions do not directly impact women’s 
OHJDO�ULJKWV��+RZHYHU��GLIIHUHQW�IURP�IHPDOH�MXGJHV�ZKRVH�OHJDO�RSLQLRQV�
impact certain women, these female preachers with their permissive 
views about polygamy, may have motivated many husbands to enter 
SRO\JDPRXV�PDUULDJHV�� ,Q� RWKHU�ZRUGV��ZLWK� WKHLU� JHQGHU� ELDV�� IHPDOH�
judges would give limited impacts while female preachers would give 
ZLGHU� LPSDFWV�
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b. Classical Doctrine versus State Law

Different from their colleagues in the Islamic judicial body,�� the 
SUHDFKHUV� LQFOXGLQJ� WKH� IHPDOH� RQHV� DUH� QRW� VWULFWO\� DELGHG� E\� ODZ��
7KH\� DUH� QRW� ZHOO� FRQWUROOHG� E\� WKH� VWDWH� DQG� WKH� UHOHYDQW� LQVWLWXWLRQ��
7KHUH�LV�D�IRUPDO�LQVWLWXWLRQ�WR�PRQLWRU�DQG�FRQWURO�WKH�PHGLD�LQFOXGLQJ�
WHOHYLVLRQ��� Nevertheless, it seems that the institution does not perform 
XS� WR� WKH� PDUN�� ,Q� IDFW�� PDQ\� VKRZV�� GUDPDV� DQG� RWKHU� SURJUDPPHV�
DUH� RIWHQ� FULWLFL]HG� DV� WKH\� FRQYH\� QHJDWLYH� OHDUQLQJ� IRU� YLHZHUV�� ,Q�
the case of religious programmes, the lack of control of that relevant 
LQVWLWXWLRQ� LV� DOVR� HYLGHQW��$V� KDYH� EHHQ� QRWHG� DERYH�� VRPH� SUHDFKHUV�
DUH� RIWHQ� QRW� ZHOO� FRQYHUVDQW� ZLWK� UHOLJLRXV� WHDFKLQJV�� 7KHUHIRUH��
besides the television broadcaster’s motive that would be highlighted, 
it is the personal views and ideas that dominate the substance of the 
ODZ� FRQYH\HG� DQG� VKDUHG� LQ� WKLV� UHOLJLRXV� SUHDFKLQJ�� ,QGHSHQGHQF\� LV�
very clear from these female preachers as they do not have to argue 
DJDLQVW� WKHLU� PDOH� FRXQWHUSDUWV� RQ� WKH� VWDJH�

As a result of this tendency of female religious authorities in both 
MXGLFLDO� VWDJH� DQG� SXEOLF� VWDJH�� 0XVOLPV� LQ� ,QGRQHVLD� KDYH� UHPDLQHG�
FRQVHUYDWLYH��7KH�SHUPLVVLYH�DWWLWXGH�RI�WKH�MXGJHV�LQFOXGLQJ�WKH�IHPDOH�
ones has resulted in conservative observation of Islamic family law in 
,QGRQHVLD�� ,Q� WKH� FDVH� RI� SRO\JDP\�� DV� ,� KDYH� GLVFXVVHG� DERYH�� PDQ\�
husbands entered into polygamous marriage with the permission of 
WKH� MXGJHV�� 7KH� MXGJHV�� LQFOXGLQJ� WKH� IHPDOH� RQHV�� RIWHQ� DSSURYHG�
SURSRVDOV� RI� SRO\JDP\� DQG� VWUHVVHG� PRVWO\� RQ� WKH� TXDOLÀFDWLRQV� WR�
be met by husbands rather than on the reasons why husbands wish 
WR� KDYH� SRO\JDPRXV� PDUULDJH�� &RQVHTXHQWO\�� WKH\� FRXOG� DFFHSW� DQ\�
reasons presented by the husbands although the presented reasons 
DUH� QRW� SHUPLWWHG� LQ� WKH� ODZV� �1XUODHODZDWL� ������� 7KH� FRQVHUYDWLYH�
attitude of these male and female preachers can also be seen in the 
FDVHV� RI� XQGHUDJHG� PDUULDJH�� )RU� H[DPSOH�� WKH� SUDFWLFH� RI� XQGHUDJHG�
PDUULDJH� E\� D� \RXQJ� DQG� IDPRXV� UHOLJLRXV� FHOHEULW\��$ULÀQ� ,OKDP��ZDV�
mentioned by some ulama, including a famous female religious celebrity, 
2NL� 6HWLDQD�'HZL��$JUHHLQJ�ZLWK� DQRWKHU� SUHDFKHU�� <XVXI�0DQVXU�� VKH�
VWDWHG�WKDW�$ULÀQ�LV�D�UROH�PRGHO�IRU�\RXQJ�PHQ�LQ�WHUPV�RI�REVHUYDWLRQ�
of Islamic doctrine and avoidance of extra-marital sexual intercourse 
DQG� VKH� DOVR� EHOLHYHG� WKDW� ZKDW� $ULÀQ� GLG� ZLOO� FUHDWH� JRRGQHVV� DQG�
GHSULYH� HYLO� LQ� WKLV� HUD� RI� JOREDOL]DWLRQ��$OWKRXJK� WR� VRPH� H[WHQW� GXH�
WR� KHU� DFTXDLQWDQFH�ZLWK� VRPH� SURJUHVVLYH� UHOLJLRXV� VFKRODUV� RI� 6\DULI�
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+LGD\DWXOODK� 6WDWH� ,VODPLF�8QLYHUVLW\�� ZKHUH� VKH� GLG� KHU�0DVWHUV�� 2NL�
6HWLDQD�'HZL�PDLQWDLQV�WKLV�VRUW�RI�FRQVHUYDWLYH�OHJDO�RSLQLRQ�UHJDUGLQJ�
PDUULDJHV� �'HZL�� LQWHUYLHZ�� ������

6XFK�NLQG�RI�OHJDO�FRPSUHKHQVLRQ�DQG�SUDFWLFH�ZLWKLQ�0XVOLP�VRFLHW\�E\�
D�QXPEHU�RI�SUHDFKHUV�KDV�DFWXDOO\�EHHQ�QRWLÀHG�E\�DFWLYLVWV�RI�FKLOGUHQ�
ULJKWV� SURWHFWLRQ� DQG� 0XVOLP� VFKRODUV� ZKR� KDYH� TXLWH� SURJUHVVLYH�
OHJDO� QRWLRQ�� SDUWLFXODUO\� IHPDOH� DFWLYLVWV�� 7KHVH� JURXSV� RI� 0XVOLPV�
often voice more sound thought of considering a long-term maslaha 
�SXEOLF�JRRG���7KURXJK�DQ�LQWHUQDWLRQDO�VHPLQDU��.83,�.RQJUHV�8ODPD�
3HUHPSXDQ�,QGRQHVLD�LQ�������WKH\�GLVFXVVHG�DQG�KLJKOLJKWHG�WKH�LVVXH�
of children marriages and proposed more progressive regulations on 
FKLOGUHQ� LVVXHV�� %DGUL\DK� )D\XPL�� WKH� OHDGHU� RI�.83,�� VWDWHG� WKDW�ZLWK�
the reference to Islamic rationale she hoped to be able to propose to 
WKH� JRYHUQPHQW� DQ� DPHQGPHQW� WR� WKH� PLQLPXP� DJH� UHTXLUHPHQW� IRU�
marriage, which although has been proposed to increase, not been 
FKDQJHG� �)D\XPL�� LQWHUYLHZ�� ������

Media and the Problem of Expertise: The Challenge  
against Legal Modernization and Authority within  
Muslim Society

Not only do such female preachers often convey gendered-biased and 
conservative opinions, they also are not very knowledgeable about the 
,VODPLF� ODZ� RI� IDPLOLDO� LVVXHV� LQ� JHQHUDO�� 'XULQJ� D� YLGHR� VKRZ� RQ� ���
-XO\� �����ZKHUH� WKH� LVVXH� RI� WKH� XWWHUDQFH� RI� WULSOH� GLYRUFH� DW� RQH� JR�
ZDV� DJDLQ� GLVFXVVHG�� 0DPDK� 'HGHK�� IRU� H[DPSOH�� PDGH� D� PLVWDNH�
ZKLFK� VKRZHG� KHU� ODFN� RI� XQGHUVWDQGLQJ� RI� WKH� WRSLF���� 6KH� VDLG� WKDW�
the utterance of triple divorce at one go is considered to be one divorce 
DQG� VKH� WKHQ� VHHPHG� WR� UHIHU� WR� WKH� VWDWH� ,VODPLF� ODZ�� 6KH� GLG� QRW�
discuss the details of the various legal opinions within Islamic law 
OHDYLQJ� WKLV� OHJDO� LVVXH�XQFOHDU� WR� WKH�DXGLHQFH��$ERYH�DOO�� VKH�VHHPHG�
WR� EH� QRW� FRQYHUVDQW� DERXW� WKH� LVVXH�� 7KLV� LV� SDUWLFXODUO\� FOHDU� ZKHQ�
she misspelled the word muhallil� ZKLFK� PHDQV� ´VSOLWWHU� PDQµ�� :KHQ�
describing that triple divorce results in prohibition of the husband 
to marry his wife unless she marries another man, instead of saying 
muhallil, she said mukholli�� ZKLFK� FHUWDLQO\� KDV� D� GLIIHUHQW� PHDQLQJ��
Another video demonstrated how she was not well conversant about 
,VODPLF� IDPLO\� ODZ�� 7KH� YLGHR� VKRZHG� D� GLVFXVVLRQ� RI� JXDUGLDQVKLS�
ZKHUH�D�GLVWDQW�TXHVWLRQHU� WKURXJK�SKRQH�DVNHG�DERXW�wali hakim��7KH�
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TXHVWLRQHU�QDUUDWHG�WKDW�KH�KDG�D�IHPDOH�IULHQG�ZKR�FRQYHUWHG�WR�,VODP�
DQG�PDUULHG� D�0XVOLP�PDQ��$V� WKH�ZRPDQ·V� IDWKHU� LV� D� QRQ�0XVOLP��
she was formally appointed as the guardian or wali hakim�� 6KH� WKHQ�
asked about other conditions under which a formal wali hakim could 
be appointed to substitute a paternal guardian who refuses to give 
SHUPLVVLRQ� RU� JXDUGLDQVKLS� WR� KLV� GDXJKWHU�� 0DPDK� 'HGHK� VORYHQO\�
UHSOLHG� WKDW� WKHUH� DUH� D� QXPEHU� RI� FRQGLWLRQV� RQ� WKDW�� ,QWHUHVWLQJO\�
VKH� PHQWLRQHG� WKDW� D� IDWKHU� ZKR� LV� ZRUULHG� RI� EHLQJ� LQÁXHQFHG� E\�
pronouncing the ijab (proposal) formula could be substituted by a 
wali hakim�� %\� VD\LQJ� WKDW�� VKH� ZDV� UHIHUULQJ� WR� wakil wali, while the 
TXHVWLRQ� ZDV� FRQFHUQHG� DERXW�wali hakim�

7KHVH�YLGHRV�FRQÀUPHG�ZKDW�D�UHVHDUFKHU��0��)DFKUXGLQ�<XVXI��QRWHG�
DERXW�0DPDK�'HGHK·V� OHYHO� RI� JHQHUDO� NQRZOHGJH� RI� ,VODPLF� GRFWULQH��
$FFRUGLQJ� WR� )DFKUXGLQ��0DPDK�'HGHK� LV� NQRZQ� DV� D� VWUDLJKWIRUZDUG�
SHUVRQ�DQG�LW�LV�WKLV�SHUVRQDOLW\�WUDLW�WKDW�KDV�DWWUDFWHG�WKH�DXGLHQFH��0RVW�
RI� KHU� DXGLHQFH� DUH� QRW� DZDUH� WKDW�0DPDK�'HGHK�� LQ� KLV� YLHZ�� LV� QRW�
well conversed in Arabic articulation and that she is not knowledgeable 
DERXW� ,VODPLF� ODZ��:LWK� UHJDUGV� WR� ,VODPLF� ODZ��)DFKUXGLQ�HYHQ� IUDQNO\�
VWDWHG� WKDW� VKH� DQVZHUHG� WKH� OHJDO� LVVXHV� DUELWUDULO\�� 6KH� SXWV� KHUVHOI�
across as a reference to all the religious legal issues addressed in the 
0XVOLP� VRFLHW\�� +H� VDLG�

$XGLHQV�WDKX�SHUVLV�EDKZD�0DPDK�'HGHK�DGDODK�GD·L\DK�\DQJ�GLNHQDO�
NHUDV� WDQSD� NRPSURPL�� 0RGDO� LWXODK� \DQJ� QDPSDNQ\D� GLVXNDL� ROHK�
SHPLUVD� ,QGRVLDU�� 3DGDKDO� EDJL� PXVOLP� \DQJ� DKOL� EDFD� DO�4XU·DQ��
EDFDDQ� 0DPDK� 'HGHK� GDSDW� GLNDWDNDQ� ELDVD�� EDKNDQ� FHQGHUXQJ�
kurang fasih dan belum layak diperdengarkan kepada khalayak umum, 
DSDODJL� GDODP� NDSDVLWDVQ\D� VHEDJDL� XODPD�� 'DODP� KDO� KXNXP� DJDPD��
dia tampil dengan begitu hebatnya hingga mampu menjawab semua 
SHUVRDODQ�\DQJ�GLDMXNDQ�VL�SHQFXUKDW��%DJL�DKOL�KXNXP�,VODP�� MDZDEDQ�
yang disampaikannya seringkali cenderung kurang pas, dia acapkali 
mengambil dalil secara serampangan, tanpa perangkat metodologis 
\DQJ� PHPDGDL� �<XVXI� ������

:KDW� )DFKUXGLQ� QRWHG� VHHPHG� WR� VWUHQJWKHQ� WKH� SHUFHSWLRQ� RI� WKH�
eligibility and expertise of new religious intellectuals in general religious 
WHDFKLQJV�� ,Q� KLV� ZRUN�� +DVDQ� ������� S�� ������ IRU� H[DPSOH�� VWDWHV� WKDW�
WKHVH�SUHDFKHUV�PD\�EH�QRW�DV� OLWHUDWH�DV�WKRVH� LQ�WKH�SDVW��7KH\��+DVDQ�
continues, however, “are certainly more able to manipulate symbols 
and its relevance with the rituals and to represent the mass society 
RI� WRGD\µ�
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Regardless of the fact that such preachers are not well competent 
in a number of legal issues as demonstrated above, the media, such 
DV� WHOHYLVLRQ��KDV� D�ZLGHU� LQÁXHQFH� DQG�DFFHSWDQFH�ZLWKLQ� VRFLHW\� DQG�
EHDUV� QHZ� DFWRUV� RI� UHOLJLRXV� DXWKRULW\�� $V� ZLWK� WKH� SULQWLQJ� PHGLD��
WKH� WHOHYLVLRQ� FRQWULEXWHV� WR� WKH� ULVH� RI� YDULRXV� UHOLJLRXV� DXWKRULWLHV��
7KH� UHOLJLRXV� DXWKRULW\� LV� QR� ORQJHU� OLPLWHG� WR� WKH� HVWDEOLVKHG� ulama 
and as noted above, this has resulted in the emergence of dakwah 
GHPRFUDWL]DWLRQ��:KLOH� WKLV�PD\� EH� JRRG�� LW� KDV�� LQ�P\�YLHZ�� EURXJKW�
DERXW� FKDOOHQJHV� WR� OHJDO� PRGHUQL]DWLRQ� RI� WKH� VWDWH�� SDUWLFXODUO\�
LQ� OHJDO� XQLÀFDWLRQ� DQG� WKH� DGYDQFHPHQW� RI� ZRPHQ·V� OHJDO� VWDWXV�
�1XUODHODZDWL� ������� �

7KH� DXGLHQFHV� DQG� WKH� YLHZHUV� RI� WKLV� PHGLD� FRPH� IURP� YDULRXV�
EDFNJURXQGV��0DQ\�RI� WKHP�DUH� LOOLWHUDWH� LQ� ,VODPLF� IDPLO\� ODZ��EXW�DUH�
YHU\�HQWKXVLDVWLF�WR�OHDUQ�DERXW�LW��8QIRUWXQDWHO\��WKH\�DUH�XQDZDUH�WKDW�
not all new actors in religious preaching are conversant in religious 
NQRZOHGJH�DQG�WKHUHIRUH�WDNH�IRU�JUDQWHG�ZKDW�WKHVH�SUHDFKHUV�GHOLYHUHG��
7KLV� LV�� RI� FRXUVH�� QRW� WKH� IDXOW� RI� WKH� REVHUYHUV� DQG� OLVWHQHUV�� ,W� LV�
the state’s and the preachers’ duties to ensure the substance of the 
SUHDFKLQJ��:KHQ�WKH�SUHDFKHUV�GHOLYHUHG�WKH�PHVVDJHV�DQG�WHDFKLQJV�LQ�
a right tone and direction and the state takes control of the substance 
of the preaching, the listeners and the viewers would learn the right 
DQG� SURSHU� PHVVDJHV�

7KH� H[DPSOH� RI� KRZ� YLHZHUV� REVHUYH� XQFULWLFDOO\� WKH� WHDFKLQJV�
GHOLYHUHG� E\� 0DPDK� 'HGHK� FRXOG� EH� VHHQ� WKURXJK� WKH� YLGHRV� RQ�
SRO\JDP\� DQG� GLYRUFH�� $V� LW� LV� FOHDU� LQ� D� QXPEHU� RI� MXGLFLDO� FDVHV�
in the courts, many husbands’ understanding of polygamy as their 
H[FOXVLYH�ULJKWV� LV�DOVR�FOHDUO\�HYLGHQW�DPRQJ�WKH�DXGLHQFHV�RI�0DPDK�
'HGHK·V� SUHDFKLQJ� SURJUDPPHV�� %HVLGHV� WKH� DXGLHQFHV� RI� WKH� VKRZ��
WKH� YLHZHUV� RI� WKH� YLGHR� XSORDGHG� RQ� <RX7XEH� GHPRQVWUDWHG� WKHLU�
DJUHHPHQW� WR� WKH� FRQVHUYDWLYH� OHJDO� QRWLRQ� RI� WKH� SUHDFKHU�� /HW� XV�
WDNH� WKH� H[DPSOH� RI� WKH� FRPPHQWV� RQ� WKH� YLGHR� VKRZ� RI� 2FWREHU�
������ $OWKRXJK� PRVW� IHPDOH� FRPPHQWDWRUV� GLVDJUHHG� ZLWK� 0DPDK�
'HGHK�� PDOH� RQHV� VXSSRUWHG� 0DPDK� 'HGHK� WKURXJK� D� FRPPHQW� RQ�
��� 0D\� ����� E\� UHIHUULQJ� WR� WKH� 4XUDQLF� WH[WV� DQG� WR� WKH� QRWLRQ� RI�
Zina avoidance, a reason that is always cited by those who tolerate 
WKH� SRO\JDP\� SUDFWLFH��

Another video on the spousal relationship illustrates the same 
REVHUYDWLRQ� RI� WKH� OHJDO� RSLQLRQ� RI�0DPDK��$V� QRWHG� DERYH�� DOWKRXJK�
KHU� JHQGHU� VHQVLWLYLW\� KDV� LPSURYHG�� VKH� UHPDLQV� JHQGHU�ELDVHG�� 7KH�

06 ch6 The New Santri_6P_5Aug20.indd   97 4/8/20   8:59 PM



98 Euis Nurlaelawati

YLGHR� LQ� UHVSRQVH� WR� D� TXHVWLRQ� DERXW� WKH� OHJDO� UXOH� RI� WKH� KXVEDQG·V�
IRROLQJ� DURXQG� VKRZHG� WKDW�0DPDK� SXWV�ZRPHQ� LQ� D� ZURQJ� SRVLWLRQ�
by saying that when the husband plays around with another girl, the 
ZLIH� VKRXOG� UHÁHFW� RQ� KHUVHOI� WKDW� VKH� GLG� QRW� WUHDW� WKH� KXVEDQG� ZHOO�
DQG� WKDW� VKH� FDQQRW� SHWLWLRQ� D� GLYRUFH�� 7R� WKLV� FRPPHQW�� WKH� YLHZHUV�
UHVSRQGHG� SRVLWLYHO\�

7KLV� FRQVHUYDWLYH� OHJDO� RSLQLRQ� RI� 0DPDK� 'HGHK� DQG� RI� WKH�
observation of society proved that there are many challenges in the 
SURFHVV� RI� OHJDO� PRGHUQL]DWLRQ�� 7KH� VWDWH� ,VODPLF� ODZ� WKDW� KDV� EHHQ�
introduced and has offered reforms seems to be challenged by and 
UHVLVWHG�ZLWKLQ�0XVOLP�VRFLHW\��:KLOH�LW�PD\�EH�DFFHSWDEOH�WKDW�UHOLJLRXV�
authority is followed by many groups of persons, it is safe to say 
that dakwahtaintment on media has failed to play a positive role in 
PRGHUQL]LQJ� WKH� OHJDO� GLVFRXUVH� RI� 0XVOLP� VRFLHW\�� ,Q� IDFW�� WKLV� LV� QRW�
only seen in dakwah programmes, but also in infotaintment programmes 
where a number of celebrities’ familial issues are gossiped and where 
celebrity ulama� DUH� LQYLWHG� WR� JLYH� WKHLU� OHJDO� RSLQLRQV�

,W� VHHPV� WKDW� GHPRFUDWL]DWLRQ� RI� dakwah which has resulted in the 
rise of new religious authorities has brought negative impacts to legal 
PRGHUQL]DWLRQ� LQ� WKH� VRFLHW\�� $OWKRXJK� WKH� PHGLD� LV� FRQVLGHUHG� WR�
have contributed to the literacy of legal knowledge, the involvement 
of less conversant preachers, including the female ones, has put new 
FKDOOHQJHV� WR� WKH�PRGHUQL]DWLRQ� RI� OHJDO� WKLQNLQJ�ZKLFK�ZRXOG� EHQHÀW�
ZRPHQ�DQG�RWKHU�YXOQHUDEOH�JURXSV�RI�WKH�0XVOLP�VRFLHW\�LQ�,QGRQHVLD��

Conclusion

:RPHQ� KDYH� DVVXPHG� LPSRUWDQW� SRVLWLRQV� ZLWKLQ� UHOLJLRXV� OHDGHUVKLS�
DQG� DXWKRULW\�� 7KH\� KDYH� RFFXSLHG� SRVLWLRQV� LQ� WKH� FRXUWURRPV� DQG�
preaching stage to disseminate religious teachings, including Islamic 
ODZ� RQ� IDPLOLDO� LVVXHV�� %\� VR� GRLQJ�� WKH\� KDYH� HPSRZHUHG� WKHPVHOYHV�
DQG� HTXDWHG� WR� PHQ�� +RZHYHU�� DV� WKHLU� PDOH� FRXQWHUSDUWV� VKRZ� LQ�
GDNZDKWDLQWPHQW�� WKHVH� IHPDOH� SUHDFKHUV� KDYH� QRW� PRGHUQL]HG� WKHLU�
way of thinking offered in a number of national laws and international 
FRYHQDQWV�ZKHUH�ZRPHQ�DUH�JLYHQ�HTXDO�ULJKWV�DV�PHQ��7KLV� LV�EHFDXVH�
even though they are independent and can voice their legal notions 
freely, female preachers have to adhere to the needs and policies of the 
PHGLD� RZQHU�ZKHUH� WKH\� SHUIRUP��:KDW� LV�PDGH�ZRUVW� LV� WKDW� IHPDOH�
preachers that are widely heard on television are not well conversant 
LQ� ,VODPLF� IDPLO\� ODZ�

06 ch6 The New Santri_6P_5Aug20.indd   98 4/8/20   8:59 PM



Muslim Female Authorities in Indonesia 99

7KHUHIRUH�� DOWKRXJK� LQ� VRPH� FDVHV�� ZRPHQ� KDYH� EHQHÀWWHG� IURP�
the reforms on Islamic family law and the involvement of women 
in the Islamic judiciary, in other cases on polygamy and spousal 
UHODWLRQVKLS�� ZRPHQ� UHPDLQ� VXERUGLQDWH� DQG� ZHDN�� 7KH� /DZ� RQ� WKH�
(OLPLQDWLRQ� RI� 'RPHVWLF� 9LROHQFH� �88� 3HQJKDSXVDQ� .HNHUDVDQ� GDODP�
5XPDK� 7DQJJD� 1R�� ��������� SURYLGHV� UXOHV� LQ� UHODWLRQ� WR� GRPHVWLF�
YLROHQFH� DQG� FDWHJRUL]HV� YLROHQFH� LQWR� IRXU� FDWHJRULHV�� SK\VLFDO��
mental, sexual, and negligence (penelantaran�� RI� ÀQDQFLDO� VXSSRUW� DQG�
FKLOGUHQ� FDUH��� and a polygamous marriage can be considered as 
D� IRUP� RI� PHQWDO� YLROHQFH��� Nonetheless, it seems that rather than 
UHIHUULQJ� WR� DQG� FRQVLGHULQJ� VXFK� FRQYHQWLRQV� DQG� /DZ� 1R�� ���� DQG�
viewing polygamy as a form of domestic violence, preachers tend 
to consult ÀTK doctrines and Quranic verses and see it as the rights 
RI� PHQ� ZKR� DUH� ÀQDQFLDOO\� DQG� PHQWDOO\� FDSDEOH�� +HQFH�� ZKLOH� LW�
has been assumed that female preachers would have higher gender 
sensitivity than their male counterparts, their engagement in dakwah 
programmes in the media where Islamic family law is often spoken and 
GLVFXVVHG�KDV�QRW�\HW�GLUHFWHG�WKHPVHOYHV�DQG�RWKHU�0XVOLP�ZRPHQ�WR� 
modern legal way of thinking where greater gender justice could be 
DFKLHYHG�

NOTES

� ��� 7KHUH� DUH� WZR� FRXUW� V\VWHPV� LQ� ,QGRQHVLD³FLYLO� FRXUW� DQG� ,VODPLF� FRXUW³
WKDW� KDYH� MXULVGLFWLRQ� RYHU� IDPLOLDO� LVVXHV�� 7KH� SDUWLWLRQ� UHVXOWV� IURP� WKH�
IDFW� WKDW� ,VODPLF� ODZ� LV� DGRSWHG� WR� EH� DSSOLHG� RQ� 0XVOLPV� VLQFH� ,VODP� LV�
FRPPRQ� LQ� ,QGRQHVLD�� 6LQFH� WKHQ� WKHUH� KDYH� EHHQ� WZR� VHSDUDWH� FRXUWV� WR�
KHDU� IDPLOLDO� FDVHV�� +RZHYHU�� ZKLOH� FLYLO� FRXUW� DOVR� KHDUV� FULPLQDO� FDVHV�
EURXJKW�E\�ERWK�0XVOLP�DQG�QRQ�0XVOLPV��,VODPLF�FRXUW�RQO\�KHDUV�IDPLOLDO�
FDVHV�� 6LQFH� ������ ,VODPLF� FRXUW� KDV� KDG� ZLGHU� MXULVGLFWLRQ� DV� LW� DOVR� KHDUV�
,VODPLF� HFRQRPLF� FDVHV�� 6HH� +LV\DP� ��������

� ���+RZHYHU�� LW�QHHGV� WR�EH�QRWHG� WKDW� IHPDOH�DXWKRULW\�KDV� ORQJ�EHHQ�GHEDWHG�
E\� VFKRODUV� LQ� 0XVOLP� FRXQWULHV�� 7KLV� LV� GXH� WR� WKH� SRSXODU� QRWLRQV� LQ�
0XVOLP�VRFLHW\�GHULYHG�IURP�WKH�FODVVLFDO� ,VODPLF� OHJDO�RSLQLRQ�WKDW�ZRPHQ�
are not allowed to assume important positions as they are considered to 
EH� ZHDN� DQG� VHQVLWLYH�

� ��� 7KHVH� VHPLQDUV� ZHUH� RUJDQL]HG� E\� ,NDWDQ� 6DUMDQD� :DQLWD� ,QGRQHVLD� RQ� 
���-DQXDU\������DQG�%DGDQ�0XV\DZDUDK�2UJDQLVDVL�,VODP�:DQLWD�,QGRQHVLD�
RQ� ��� )HEUXDU\� ������ (DUOLHU�� WZR� FRQJUHVVHV� ZHUH� DOVR� KHOG� LQ� -DNDUWD� LQ�
����� DQG� LQ� %DQGXQJ� LQ� ����� WR� GLVFXVV� WKH� OHJDO� VWDWXV� RI� ZRPHQ� XQGHU�
,VODPLF� ODZ�� 6HH� 6\DKXUL� �������� SS�� �²��
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� ��� 6HH� DOVR� D� QXPEHU� RI� SROLF\� UHSRUWV� ZULWWHQ� E\� 7KH� $VLD� )RXQGDWLRQ� RQ�
ZRPHQ·V�HPSRZHUPHQW�DW�KWWS���DVLDIRXQGDWLRQ�RUJ���$PRQJ�WKH�VLJQLÀFDQW�
attempts made by these women’s rights activists were the proposal for a 
&RXQWHU�/HJDO�'UDIW�RI�WKH�FRPSLODWLRQ�RI�,VODPLF�ODZV�LQ�,QGRQHVLD �.+,��DQG�
D�SURSRVDO� IRU�D� ODZ�RQ� WKH�HOLPLQDWLRQ�RI�GRPHVWLF�YLROHQFH��8QIRUWXQDWHO\��
WKH�&RXQWHU�/HJDO�'UDIW�RI�.+,�ZDV�GLVPLVVHG�EHFDXVH�LWV�SURYLVLRQV�ZHUH�WRR�
FRQWURYHUVLDO�� 7KH� GUDIW� RQ� WKH� HOLPLQDWLRQ� RI� GRPHVWLF� YLROHQFH�ZDV� LVVXHG�
LQ� ����� DV� /DZ� 1R�� ��������� 7KH� ZRPHQ·V� ULJKWV� DFWLYLVWV� DOVR� VXSSRUWHG�
women in resolving their familial problems and assisted in dealing with 
OHJDO� LVVXHV�� ,Q� IDFW�� WKH\�KDYH�EHHQ� LQYROYHG� LQ�DVVLVWLQJ�ZRPHQ�WR�SURSRVH�
judicial reviews on the rules considered to be gender biases and to have 
FRQWUDGLFWHG� FRQVWLWXWLRQDO� YDOXHV� LQ� WKH� &RQVWLWXWLRQDO� FRXUW�

� ��� &('$:� ZDV� DGRSWHG� RQ� ��� 'HFHPEHU� ������ HQWHUHG� LQWR� IRUFH� RQ� 
�� 6HSWHPEHU� ������ DQG� UDWLÀHG� E\� ,QGRQHVLD� LQ� ������ 0HDQZKLOH�� ,&&35�
ZDV� DGRSWHG� RQ� ��� 'HFHPEHU� ������ HQWHUHG� LQWR� IRUFH� RQ� ��� 0DUFK� ������
DQG� UDWLÀHG� E\� ,QGRQHVLD� LQ� ������ �

� ��� &5&�ZDV�DGRSWHG�RQ����1RYHPEHU�������HQWHUHG�LQWR�IRUFH�RQ���6HSWHPEHU�
������ DQG� UDWLÀHG� E\� ,QGRQHVLD� LQ� ������ �

� ��� 7KLV� FRQÀUPHG�)DWWRUH�� 6FRWWR� DQG�6LWDVDUL� ������·V� DUJXPHQW� WKDW�ZRPHQ·V�
engagement in the public sector is considered to be as important as in the 
GRPHVWLF� VSKHUH�

� ��� )RU� DQ� HODERUDWH� GLVFXVVLRQ� RQ� WKLV�� VHH� 1XUODHODZDWL� DQG� 6DOLP� �������� ,Q�
this chapter, the authors argue that the recruitment of women as judges 
in the Islamic court was a gradual process which started at the local level 
ZLWK�D�VPDOO�QXPEHU�LQ�WKH�ÀUVW�GHFDGHV�DIWHU�,QGRQHVLD·V�LQGHSHQGHQFH��EXW�
WKHQ�JDLQHG�LWV�PRPHQWXP�DQG�EHFDPH�DFFHSWDEOH��$FFRUGLQJ�WR�0XTDGGDV�
�������� D� ZRPDQ� QDPHG� $ULÀDK� &KDLUL� ZDV� ÀUVW� DSSRLQWHG� WR� WKH� GLVWULFW�
UHOLJLRXV� FRXUW� RI� 7HJDO� LQ� ������ $QRWKHU� QDPH� ZDV� PHQWLRQHG�� L�H��� 0UV�
3UD\LWQR��ZKR�ZDV� IRUPDOO\� DSSRLQWHG� E\� WKH�0LQLVWHU� RI�5HOLJLRXV�$IIDLUV�
WR�WKH�UHOLJLRXV�FRXUW�RI�7HPDQJJXQJ��&HQWUDO�-DYD���WKURXJK�D�GHFUHH�GDWHG�
��� -XO\� ������� $� GHFDGH� ODWHU�� LQ� ������ WKHUH� ZHUH� ÀIWHHQ� IHPDOH� SDUW�WLPH�
MXGJHV� DQG� RQH� IXOO�WLPH� MXGJH� VHUYLQJ� WKH� GLVWULFW� UHOLJLRXV� FRXUW� RI� 7HJDO��
)URP�WKH�PLG�����V�RQZDUGV��DOPRVW�DOO�GLVWULFW� UHOLJLRXV�FRXUW�RIÀFHV�KDYH�
HPSOR\HG� IHPDOH� MXGJHV�DW�RQH� WLPH�RU�DQRWKHU� LQ� WKHLU�KLVWRU\�� 6LQFH� WKHQ��
although the majority of the judges in district religious courts are male 
(reaching up to 80 per cent in some cases), the sight of female judges in 
UHOLJLRXV� FRXUWURRPV� LV� QR� ORQJHU� XQFRPPRQ�� PDNLQJ� XS� DOPRVW� ��� SHU�
FHQW� RI� WKH� WRWDO� QXPEHU� RI� MXGJHV� LQ� HYHU\� FRXUW�� 7KLV� LV� SDUWLFXODUO\�
relevant to the fact that the inclusion of women in Islamic judiciary has 
UHFHLYHG� IRUPDO� EDVH� LQ� ����� ZKHQ� WKH� ,VODPLF� -XGLFDWXUH�$FW� ZDV� LVVXHG��
6LQFH� WKHQ�� IHPDOH� JUDGXDWHV� IURP� WKH� IDFXOW\� RI� 6KDULD� DQG� ODZ� FRXOG�
DSSO\� IRU� WKH� SRVLWLRQ� RI� D� MXGJH�� 7KLV�ZDV� WKHQ� VWUHQJWKHQHG� E\� WKH� VWDWH�
SROLF\� WKDW� VWDWHV� WKDW�ZRPHQ� VKRXOG� WDNH� XS� ��� SHU� FHQW� RI� NH\� SRVLWLRQV�
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in several sectors, including in the legislature, local community boards, and 
WKH� MXGLFLDU\�

� ��� 6HH� KWWSV���ZZZ�\RXWXEH�FRP�ZDWFK"Y BS)K+09Z�D��
����1RWHV� IURP� DQ� REVHUYDWLRQ� RI� D� YLGHR� VKRZ� RQ� 2FWREHU� �����
���� 1RWHV� IURP� DQ� REVHUYDWLRQ� RI� D� YLGHR� VKRZ� RQ� ���$XJXVW� �����
���� $QRWKHU� SRLQW� LV� WKDW� IHPDOH� MXGJHV� DUH� SURYLGHG� ZLWK� DQG� DUH� UHTXLUHG�

E\� WKHLU� LQVWLWXWLRQ� WR� UHIHU� WR� WKH� VWDWH� ,VODPLF� ODZ� DQG� WR� DELGH� E\� LW�� %\�
referring to the state Islamic law, cases are resolved and ijtihad (legal exertion) 
LV� RIWHQ� JORULÀHG� E\� WKH� MXGJHV�� ,W� VKRXOG� EH� QRWHG� WKDW� WKH� ,VODPLF� ODZ�
introduced by the state has proposed some reforms which accommodate 
YDULRXV� GHPDQGV� RI� ZRPHQ� DQG� YXOQHUDEOH� JURXSV� RI� SHRSOH�� +RZHYHU��
female judges have to provide strong arguments when arguing against 
WKHLU� ELDVHG�PDOH� FRXQWHUSDUWV�� ,W� LV� RIWHQ� WKH� FDVH� WKDW� WKH� SHUVRQDO� YLHZV�
of the progressive female judges could not be heard, given the reality 
WKDW� WKHUH� DUH� IHZ� SURJUHVVLYH� IHPDOH� MXGJHV� LQ� ,QGRQHVLDQ� ,VODPLF� FRXUWV��
-XGJHV� 5RVPDZDUGDQL� IURP�$FHK� DQG�1XU� /DLODK� IURP�:DWHV�� <RJ\DNDUWD�
DUH� DPRQJ� WKHP�� 7KHVH� MXGJHV� KDYH� RIWHQ� IRXJKW� IRU� MXVWLFH� DQG� HTXDOLW\�
IRU�ZRPHQ�� ,Q� IDFW�� WKHVH� MXGJHV� KROG� JUHDWHU� JHQGHU� VHQVLWLYLW\� WKDQ� WKHLU�
PDOH� FROOHDJXHV� LQ� VXFK� FDVHV� DV� MRLQW� SURSHUW\�� JXDUGLDQVKLS�� DQG� GLYRUFH��
In the case of guardianship in Aceh following the post-tsunami recovery 
process, Rosmawardani was once prone to appoint female relatives or family 
PHPEHUV� RI� WKH� FKLOGUHQ·V� PRWKHU� WR� WDNH� RYHU� WKLV� UHVSRQVLELOLW\�� ,Q� WKH�
FDVH� RI� GLYRUFH�� VKH� DOVR� SODFHG� PHQWDO� YLROHQFH� DV� KDYLQJ� HTXDO� VWUHQJWK�
WR� SK\VLFDO� YLROHQFH� WR� EH� WDNHQ� DV� D� JURXQG� IRU� GLYRUFH�� 6HH� 6DOLP� ��������
S�� ���� 1XUODHODZDWL� DQG� 6DOLP� �������

���� 6HH� /DZ� 1R�� �������� RQ� 3HQ\LDUDQ� DQG� 3HUDWXUDQ� .RPLVL� 3HQ\LDUDQ�
,QGRQHVLD� 1R�� ���3�.3,��������� WHQWDQJ� 3HGRPDQ� 3HULODNX� 3HQ\LDUDQ�

���� 6HH� KWWSV���ZZZ�\RXWXEH�FRP�ZDWFK"Y HS:\WT;0E7��
���� 6HH�$UWV�� ��� ��� ��� DQG� �� RI� 88� 3.'57�� 6HH� DOVR� 0XQWL� ��������
���� ,Q�IDFW��UHVHDUFKHUV��VXFK�DV�1XUPLOD��������DQG�%UHQQHU���������KDYH�SRLQWHG�

at such effects of polygamy on existing marriages, most of which ended 
LQ� GLYRUFH�� 6HH� DOVR� 1XUODHODZDWL� �������
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7
MOBILIZING ON MORALITY: 
CONSERVATIVE ISLAMIC 
MOVEMENTS AND POLICY IMPACT 
IN CONTEMPORARY INDONESIA

Eunsook Jung

Introduction 

In 2017, the Jakarta Governor, Basuki Tjahaja Purnama (known as 
Ahok), was sentenced to two years in prison with a blasphemy charge 
against Islam. Ahok has become an “easy” target by conservative 
Muslim groups because he is a Christian of Chinese descent. On the 
Jakarta gubernatorial campaign trail in 2016, Ahok cited the Quran 
saying that Muslims should not be duped by religious leaders using 
the verse to justify the claim that Muslims should not be led by non-
Muslims. When this incident was known to the public, conservative 
Islamic groups held rallies against Ahok several times pushing for 
a blasphemy charge on him. These anti-Ahok rallies have attracted 
about 500,000 Muslims although moderate Islamic organizations like 
Nahdlatul Ulama (The Rise of Islamic Scholars) and Muhammadiyah 
(The Followers of Muhammad) dissuaded their members from joining 
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the rallies. His blasphemy charge affected an election outcome by 
favouring his opponent. 6RPH� VFKRODUV� DUJXH� WKDW� WKH� LQÁXHQFH� RI�
conservative Islamic movements on the Jakarta gubernatorial election in 
2017 signals an illiberal turn in Indonesian politics (Jones 2017; Hadiz 
2017). Other scholars argue that Islam and identity politics have been 
aggressively politicized.1 The commonality behind these claims is that 
WKH�LQÁXHQFH�RI�FRQVHUYDWLYH�,VODPLF�PRYHPHQWV�RQ�SROLWLFV�HQFRXUDJHV�
politicians to utilize religious cards to win in elections as the voices 
of conservative Islamic movements are becoming stronger. 

This chapter aims to analyse how conservative movements shape 
policies in contemporary Indonesia. While Indonesia is home to long-
existing, mass-based, and moderate Muslim organizations like NU and 
Muhammadiyah, many new Islamic organizations have emerged since 
Indonesia’s democratization in 1998. Conservative Islamic movements 
are pushing for the Islamization of Indonesian society by supporting 
laws and regulations that are in line with their interpretations of Quran 
and Hadith. 7KH� WHUP� FRQVHUYDWLYH� LV� GHÀQHG� DV� ´WKH� UHMHFWLRQ� RI� D�
progressive re-interpretation of Islamic teachings and it refers to an 
adherence to established doctrines and a social order” (van Bruinessen 
2015). Conservatives also object to the modern established authority. 
For example, although democratization provided opportunities for these 
movements to emerge, they tend to be critical of or are in opposition 
to democratization and liberalization. Equally importantly, conservative 
movements are in competition with institutionalized and moderate 
Islamic movements in terms of Islamic authority as well as political 
DQG� VRFLDO� LQÁXHQFH�� UHVXOWLQJ� LQ� D� GLYHUVH� DQG� IUDJPHQWHG� ,VODPLF�
civil society. Conservative movements include but are not limited to 
FPI (Front Pembela Islam, Islam Defenders Front), Muslim Student 
Action Union (Kesatuan Aksi Mahasiswa Muslim Indonesia, KAMMI), 
and AILA (Aliansi Cinta Keluarga, Family Love Alliance). 

In light of this fragmentation, newly emerged movements since 
Indonesia’s democratization face more competition than before in 
MRFNH\LQJ�IRU�LQÁXHQFH��,Q�WKH�EHJLQQLQJ�RI�,QGRQHVLD·V�GHPRFUDWL]DWLRQ��
these groups were considered as the periphery of society, where their 
voices did not matter as long as they did not interrupt the process 
of democratization. Many expected that these movements would be 
moderated as Indonesia’s democracy became consolidated. However, 
despite such expectations, these movements have become a critical 
force in Indonesia’s politics. 
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Given their importance, the chapter focuses on how these Islamic 
movements shape policy-making. These Islamic movements are gaining 
more recognition through mobilization compared to institutionalized 
organizations like NU and Muhammadiyah. When Islamic civil society 
is occupied by diverse Islamic organizations, how do newly emerged 
Islamic movements with relatively short history and less institutional 
resources make their voices heard in policy-making in Indonesia? 

I argue that these movements are weaponizing morality. Conservative 
Islamic movements impose their interpretations of Quran and Hadith 
as “right interpretations”, and claim that whoever disagrees with their 
interpretations are neither Islamic nor moral. Such framing makes 
it difficult for Muslims to challenge their claims in fear of being 
labelled as “unIslamic” or “amoral”. At the same time, such framing 
enables the movements to reach out to a broader audience who are 
adversely affected by the processes of democratization and economic 
liberalization. As a result, these organizations enhance the visibility 
of issues which, in turn, made political parties more susceptible to 
WKHLU� GHPDQGV�� 7KLV� FKDSWHU� H[DPLQHV� DQG� VSHFLÀHV� WKH� PHFKDQLVP�
by which conservative Islamic movements pressure political parties 
on Indonesian policy-making by using the moral degradation frame 
and increasing an issue salience. 

This research on the conservative Islamic movements is based on 
ÀHOGZRUN� FRQGXFWHG� LQ� ����� DQG������� ,� FROOHFWHG� WKH�GDWD� IURP� VHPL�
VWUXFWXUHG� LQWHUYLHZV� ZLWK�0XVOLP� DFWLYLVWV�� WKH� RIÀFLDO� VWDWHPHQWV� RI�
Islamic organizations, the public statements of Muslim activists, the 
social media of movement organizations, as well as pertinent court 
cases. In the next section, I discuss how scholars explain the impact 
of social movements on policies in Indonesia and elsewhere. I then 
suggest an alternative explanation, based on my research, about morality 
framing as a strategy of conservative Islamic movements. Following 
this, I provide a detailed account of the rise of conservative Islamic 
movements, and then examine the laws and regulations that are initiated 
by these social movements. In doing so, I analyse the sequences of 
PHFKDQLVPV� RI� SROLWLFDO� LQÁXHQFH� E\� FRQVHUYDWLYH� ,VODPLF�PRYHPHQWV��

Contending Theories of Movement Influence 

+RZ� GR� FRQVHUYDWLYH� ,VODPLF� PRYHPHQWV� LQÁXHQFH� SROLF\"� ,Q� RUGHU�
to answer this question, I will draw from social movement theories. 
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The scholars of social movements have developed theories about how 
social movements make an impact. Political opportunity structure and 
framing have been considered useful in understanding the impact 
of social movements (Benford and Snow 2000; Jenkins 1995; Tarrow 
������� ,� HPSKDVL]H� IUDPLQJ� PRUH� WKDQ� SROLWLFDO� RSSRUWXQLW\� VWUXFWXUH�
because framing can create a favourable political opportunity structure. 
However, I will review the theories that have been proposed by other 
scholars and will explain how framing helps conservative Islamic 
PRYHPHQWV� WR� EH� LQÁXHQWLDO��

First, some scholars emphasize the presence or absence of elite allies 
(McAdam 1996). Social movement organizations build political alliance 
by supporting political parties in elections. In return for the electoral 
support, movements insist that political parties attend to their issues 
during the post-election period (Htun 2003; Warner 2000). Although 
political parties do not necessarily follow through the promises they 
made with movements, elite allies add strength to movements by 
providing resources, information and networks. 

6HFRQG�� LQVWLWXWLRQDO� DFFHVV�ZLOO� RIIHU� RSSRUWXQLWLHV� RI� LQÁXHQFH� IRU�
social movements (Hertzke 1988; Skocpol 1995; Wilson 1995; Wald et al. 
2005). Institutional access can be created with new laws, access to state 
agencies, resource commitments, or moral authority (Grzymala-Busse 
������� )RU� H[DPSOH�� LQ� VWXG\LQJ� KRZ� FKXUFKHV� LQÁXHQFH� SXEOLF� SROLF\��
$QQD�*U]\PDOD�%XVVH� ������� DUJXHV� WKDW� FKXUFKHV� DUH�PRVW� LQÁXHQWLDO�
in policy-making when they have institutional access to secular policy-
making. Institutional access can be created with moral authority while 
moral authority is high when national and religious identities are well 
fused and are historically grounded. Both Ireland and Italy are catholic 
countries. The Irish churches are able to block divorce, abortion and 
access to contraceptives while their Italian counterparts are unable to 
do so. These differences can be traced to institutional access.

Third, religiously motivated activists are a valuable political 
resource, making movements more effective. Religious organizations 
are often filled with like-minded and committed activists whose 
skills and experience can be transferrable to political arenas. Thus, a 
spill-over effect from religious organizational experiences to politics 
can be observed (Wald 2002; Peterson 1992). Participation, civic and 
organization skills that religious people learned through religious 
activities can be useful to political action, such as letter-writing, group 
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decision-making, running meetings and making presentations (Leege 
1988; Verba et al. 1993).

While these theories are helpful in understanding what makes social 
PRYHPHQWV�LQÁXHQWLDO��WKH\�WHQG�WR�IRFXV�RQ�DOOLHV��DFFHVV�DQG�UHVRXUFHV��
What they cannot explain is how conservative Islamic movements can be 
PRUH�LQÁXHQWLDO�WKDQ�LQVWLWXWLRQDOL]HG�PRYHPHQWV�ZKHQ�WKH�IRUPHU�KDYH�
less resources, less allies and less institutional access than the latter. I 
highlight two important aspects about conservative Islamic movements. 
First, ideational factors matter. In particular, framing matters. Framing is 
a meaning-making process, as framing gives meaning to action (Benford 
and Snow 2000). Constructing and disseminating meaning is important 
for social movements because it helps organizations to be recognized 
and supported by the general public. Successful framing can build 
VXSSRUW� �'LDQD�������DQG� LQÁXHQFHV�SROLF\�GHYHORSPHQW� �)HUUHH��������
Many scholars have demonstrated that framing matters. For example, 
LQ� VWXG\LQJ� VXLFLGH� SURWHVW� LQ� 6RXWK� $VLD�� /DKLUL� ������� DUJXHV� WKDW�
movements need to create emotional narratives of events. Similarly, 
Ferree (2003) argues, comparing Germany and the United States in 
terms of abortion, that framing that resonates with institutionalized 
ZD\V�RI� WKLQNLQJ� LQÁXHQFHV�SROLFLHV�� ,Q� RWKHU�ZRUGV�� ÀQGLQJ� D� ´ULJKWµ�
frame that works for culture would be crucial. Second, this research 
demonstrates that social movement organizations do not necessarily 
QHHG� SROLWLFDO� DOOLDQFH� WR� PDNH� DQ\� LQÁXHQFH� LQ� SROLF\�PDNLQJ�� $V�
long as issues are salient and political parties take social movements 
seriously because of issue salience, social movement organizations can 
make an impact. This is in line with Marco Giugni’s work as well 
as Marco Giugni and Sakura Yamasaki’s work. Both research projects 
demonstrate that social movements are impactful when mobilization 
can be combined with other factors such as a favourable public 
opinion. However, the presence and absence of political alliances do 
QRW� QHFHVVDULO\� GHWHUPLQH� SROLF\� RXWFRPHV� �*LXJQL� ������ *LXJQL� DQG�
Yamasaki 2009).

Moral Degradation Framing as a Strategy of Social Protest 

Framing is a powerful strategy. It becomes important in order for 
DQ\� PRYHPHQW� RUJDQL]DWLRQV� WR� LQÁXHQFH� SROLWLFV� DV� ZHOO� DV� SROLFLHV��
Framing has three core tasks: framing diagnoses a problem in need of 
redress; framing provides a rationale to motivate understandings about 
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a particular problem; and framing convinces potential participants to 
DFWXDOO\� HQJDJH� LQ� DFWLYLVP� �:LFWRURZLW]� ������ Many scholars have 
DUJXHG� WKDW� IUDPLQJ� LV� VLJQLÀFDQW� LQ� LQÁXHQFLQJ� SROLWLFV��

As conservative Islamic movement organizations lack in resources, 
institutional access and organizational experiences, achieving an 
organization’s stated goals is even more challenging than well-established 
large organizations with extended networks. However, conservative 
Islamic movements can be successful in influencing policies when 
they increase issue saliency and pressure political parties with their 
mobilizational capacity. 

Conservative Islamic movements framed their activism as “combating 
national moral degradation”. Such framing connects them with the 
larger Muslim population who are threatened by any changes that 
are occurring as a result of democratization, economic liberalization 
and cultural globalization. The moral degradation frame tends to unite 
anyone who seeks to stop or slow social changes that are occurring. 
Framing facilitates the recognition of social movement organizations, 
which allows movements to recruit more sympathizers. Although public 
recognition does not necessarily lead to any tangible political or policy 
outcomes, it enhances issue saliency and strengthens organizational 
power vis-a-vis political parties. 

FIGURE 7.1
The Path of Policy Influence by Conservative Islamic Movements

2UJDQL]DWLRQDO� LQÁXHQFH� FDQ� EH� FDWHJRUL]HG� LQWR� ÀYH� GLIIHUHQW� DUHDV��
agenda setting; access to decision-making arenas; achieving favourable 
policies; monitoring and shaping implementation; and shifting the long-
term priorities and resources for political institutions (Andrews and 
(GZDUGV� ������� 2I� DOO�� FRQVHUYDWLYH� ,VODPLF� PRYHPHQWV� DUH� VXFFHVVIXO�
in agenda-setting, which leads to issue salience. Although their access 
to decision-making arenas are limited, issue salience will help these 
movements to pressure political parties to shift their agenda. 
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In the discussion that follows I build on the framework outlined 
here in order to explore how conservative Islamic movements have 
affected policy-making in Indonesia. I have chosen these cases because 
WKH\�LOOXVWUDWH�KRZ�FRQVHUYDWLYH�PRYHPHQWV�LQÁXHQFH�SROLWLFV��$OO�FDVHV�
highlight the moral degradation frame and issue salience which, in turn, 
affect political parties’ treatment of issues and shape policy-making. 

The Landscape of Islamic Movements in Democratizing 
Indonesia

Although the long tradition of mass-based and moderate Islamic 
organizations has been embedded in Islamic civil society, Indonesian 
democratization brought the revival of Islamic organizations ranging 
ideologically from liberal to conservative. During the reform period 
�����²�������OLEHUDO�,VODPLF�RUJDQL]DWLRQV�VHHPHG�WR�JDLQ�PXFK�LQÁXHQFH�
in Indonesian society because their liberal values aligned well with 
democratization processes. On the other hand, conservative Islamic 
organizations were marginalized, and were considered as the unwanted 
byproduct of political liberalization. However, the trend was, soon, 
reversed. Conservative organizations grew rapidly following this reform 
period, and overcrowded Islamic civil society. 

Conservative Islamic movements do not share a singular and 
homogenous identity. They consist of various organizations. Elizabeth 
Collins (2003) divides conservative movements in Indonesia into four 
VWUHDPV�EDVHG�RQ�RUJDQL]DWLRQDO�YLHZV�RQ�GHPRFUDF\��7KH�ÀUVW�VWUHDP�LV�
related to the Indonesian Islamic Propagation Council (Dewan Dakwah 
Islamiyah Indonesia, DDII) and the Indonesian Committee for Solidarity 
with the Muslim World (Komite Indonesia Untuk Solidaritas dengan 
Dunia Islam, KISDI), both of which think that Islam itself offers a 
comprehensive system for politics. In other words, democracy is an 
unnecessary political system. The second stream is the Muslim Student 
Action Union (Kesatuan Aksi Mahasiswa Muslim Indonesia, KAMMI) 
which believes that there is no contradiction between democracy and 
Islam, as Islamization can be achieved within democracy. They are 
LQÁXHQFHG� E\� WKH� 0XVOLP� %URWKHUKRRG�� ,W� IRFXVHV� PRUH� RQ� ,VODPLF�
education, and maintains year-round activities for its members, using 
D� FHOO� V\VWHP�� 7KH� WKLUG� VWUHDP� LV� WKH� QHR�6DODÀ� JURXSV�� ZKR� EHOLHYH�
that jihad is necessary to defend Islam, and have created radical 
Islamic groups. These groups often use violence. Jemaah Islamiyah 
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and the Communication Forum of the Followers of the Sunna and 
the Community of the Prophet (Forum Komunikasi Ahlu Sunnah wal 
Jamaah, FKASWJ) belong to this group as well. The fourth stream is 
Hizbut Tahrir (Party of Liberation), which rejects both the nation-state 
and democracy, and aims to re-establish the caliphate. Hizbut Tahrir 
operated clandestinely in Indonesia in the early 1980s but started to 
act openly only after Suharto fell. 

In addition to Collins’ streams, I cite two further types of Islamic 
PRYHPHQW�� ERWK� RI�ZKLFK� DUH� KHDYLO\� LQÁXHQFHG� E\� 6DXGL�$UDELD�� 7KH�
ÀUVW� W\SH� RI� ,VODPLF� PRYHPHQWV� LQFOXGHV� D� JURXS� VXFK� DV� WKH� ,VODPLF�
Defenders Front (Front Pembela Islam, FPI) which was established in 
August 1998, and has been led by Habib Rizieq Shihab, a Saudi-educated 
scholar of Arab descent. The FPI not only urges stricter adherence to 
Islamic tenets but also attacks places it sees as emblematic of vice and 
decadence. The FPI often conducts raids on nightclubs, karaoke bars, 
and churches. From the beginning, the FPI has been closely associated 
ZLWK� LQGLYLGXDO� SROLFH� DQG� PLOLWDU\� RIÀFHUV�� 6RPH� SROLFH� DQG� PLOLWDU\�
RIÀFHUV� DUH�ZLOOLQJ� WR�ZRUN�ZLWK� WKH� )3,� EHFDXVH� WKH\� IRXQG� LW� XVHIXO�
to maintain contacts with Islamic organizations with the capacity to 
PRELOL]H� VXSSRUWHUV� �)R[� ������ -DKURQL� ������� ,Q� FRQWUDVW�� D� VHFRQG�
category of organization shares an ideology with the FPI but does 
not use their tactics. For example, AILA supports the same ideals as 
the FPI but uses legal methods to make their voices heard. The AILA, 
consisting of academics, lawyers, Islamic preachers, and other professions, 
is at the forefront of Islamic conservative movements. The AILA aims 
to strengthen Indonesian families.2 Its main activity so far is to push 
for criminalizing extra-marital affairs and LGBT acts by submitting a 
petition to the Constitutional Court. The Jakarta Post, a prominent daily 
English newspaper in Indonesia, once published the commentary titled 
“AILA is a bigger threat to freedom than the FPI”.3

These organizations are the main constituencies of conservative 
Islamic movements in Indonesia. They frame their demands as 
“defending national morality”. Political parties cannot be dismissive about 
their agenda because they increase issue salience with their mobilizational 
capacity. Conservative Islamic movements sometimes make alliances 
either with moderate Islamic organizations or with violent extremist 
organizations,� by framing issues as morality. Therefore, although their 
voices are not representative of the majority of Indonesians, they can 
make their voices heard. 
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This contrasts with mass-based and moderate Islamic organizations 
which have been cautious with electoral politics. Except for the 
UHIRUP�\HDUV� IURP�����²������18�DQG�0XKDPPDGL\DK�KDYH�GLVWDQFHG�
themselves from partisan politics (Jung 2009). Since 2009, NU has been 
much more actively engaged in elections, especially in the presidential 
elections, than Muhammadiyah. Nevertheless, both organizations are 
wary of political parties controlling over Islamic organizations. NU and 
Muhammadiyah are moderate and mass-based Muslim organizations, 
whose combined membership is 80 million. Muhammadiyah was 
established in 1912 while NU was established in 1926. Muhammadiyah, 
an Islamic modernist organization, owns schools, universities, clinics 
and hospitals. NU, a traditionalist Islamic organization, consists of 
many clerics and pesantren (traditional Islamic boarding schools). 
Institutionalized organizations like NU and Muhammadiyah which 
have supported democratic politics have been successfully incorporated 
into democratic politics without pushing for an Islamic state. While 
NU established a political party called PKB (National Awakening 
Party), Muhammadiyah did not build its own political party. Instead, 
its former leader formed PAN (National Mandate Party) and tried to 
attract Muhammadiyah members (Jung 2013). Their efforts to enter into 
partisan politics were not successful in that these political parties did not 
JDLQ�DV�PDQ\�YRWHV�DV� WKH\�H[SHFWHG��$URXQG������� WKHVH�RUJDQL]DWLRQV�
kept a distance from partisan politics, and emphasized neutrality 
toward political parties. They still shape nationalism by opposing the 
building of an Islamic state, and paying attention to education, health, 
and religious affairs. However, morality has not been their weapon in 
LQÁXHQFLQJ�SROLWLFV��7KH� LQFOXVLRQ�RI�PDLQVWUHDP�DQG�PRGHUDWH� ,VODPLF�
organizations made Indonesia’s democratization more stable. However, 
at the same time, radical and conservative Islamic organizations have 
EHHQ� PDUJLQDOL]HG� LQ� WKH� PDLQVWUHDP� SROLWLFV� �$VSLQDOO� �������

Combating National Moral Degradation and Policy 
Convergence

I examine four cases that demonstrate laws and regulations that are 
initiated by conservative Islamic movements, and explain what roles 
conservative Islamic movements have played in policy-making. Although 
political parties are the ones which sign bills, I argue that what pushes 
political parties to sign particular bills among many is issue salience. 
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The main contribution of conservative Islamic movements is to increase 
issue salience. It does not matter which political parties are in power 
at the national or local level. The ideologies of political parties also 
do not matter. Political parties in Indonesia can be divided into two 
FDWHJRULHV�� 2QH� LV� SROLWLFDO� SDUWLHV� WKDW� KDYH� DQ� RIÀFLDO� DOOHJLDQFH� WR�
Pancasila and the other is political parties whose basis is Islamic 
ideology. Pancasila-based parties are based on religious pluralism,5 while 
Islamist parties aim to build an Islamist state.6 These distinctions are 
QRW� VLJQLÀFDQW� ZKHQ� LW� FRPHV� WR� SROLF\�PDNLQJ�� %RWK� 3DQFDVLOD�EDVHG�
and Islamist political parties often support issues raised by conservative 
Islamic movements. As have been discussed earlier, conservative Islamic 
movements frame their demands as defending national morality. In 
doing so, they can gain recognition and appeal to a wider audience 
who are concerned about moral degradation in a fast changing society 
both politically and economically.

There are three reasons that Pancasila-based parties support the 
policies of Islamization. First, Pancasila-based parties send a message 
to voters that they do not need to vote for Islamic parties for Islamic 
issues. Second, tapping into Islamic issues is a cost-effective strategy for 
Pancasila-based parties to weed out Islamic parties. Lastly, Pancasila-
based parties use Islamic ideology for convincing voters of their morality, 
as religiosity is highly associated with morality. When Pancasila-based 
parties accommodate new issues, issue salience increases and issue 
ownership moves from Islamic parties to Pancasila-based parties. As a 
result, policy convergence is the likely outcome. The following section 
will discuss four cases of how conservative Islamic social movements 
played a role in increasing issue salience. 

The Anti-Pornography Law

An anti-pornography bill was introduced in 2006; it proscribed 
pornographic acts and literature, and restricted social activities involving 
bodily exposure. It was passed in October 2008 after drastic revisions. 
As Indonesia already had legislation that regulates the production and 
distribution of pornography, the necessity of the bill was questionable. 
7KH�PDLQ� FRQFHUQ�DERXW� WKLV�ELOO�ZDV�EHFDXVH�RI� LWV�EURDG�GHÀQLWLRQ�RI�
pornography, which could give authority to the government or certain 
groups to decide what is right or wrong and what is punishable. It 
also could restrict freedom of expression, curb cultural diversity and 
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homogenize dress code. Allen (2007) argues that the anti-pornography 
law was the product of Islamic hegemony against religious diversity. 
Many believe that this threatens Indonesia’s sacred national principles 
of Pancasila and Bhinneka Tunggal Ika (Unity in Diversity). Unity in 
GLYHUVLW\� LV� WKH�RIÀFLDO�QDWLRQDO�PRWWR�RI� ,QGRQHVLD� WR� LPSRVH� WROHUDQFH�
from top down. 

The pornography debate did not receive much attention until 
an Indonesian edition of Playboy magazine was introduced in 2006. 
Hardline Islamic groups like the FPI launched violent protests against 
the headquarters of the Playboy magazine. The headquarters had to be 
moved to Bali. Even the vendors of the Playboy magazine were exposed 
WR�YLROHQFH��7KH�)3,·V�PDVVLYH�YLROHQW�SURWHVWV�ZHUH� IUDPHG�DV� D� ´ÀJKW�
against decadent West”. In this instance, radical groups were joined  
by more moderate voices. One of the Muslim leaders called this as 
“moral terrorism that destroys the way of life of the nation in a 
systematic and long-term way”.7 In reaction to this, a quasi-government 
body, the Council of Indonesian Ulama (Majelis Ulama Indonesia, 
MUI) which initiated “moral reform” (Budiman 2011) based on Islamic 
PRUDO� YDOXHV�� UHÀQHG� WKH� DQWL�SRUQRJUDSK\� GUDIW� DQG� FDOOHG� IRU� LWV�
promulgation by the legislature (Salim 2007, p. 122). The bandwagon 
against moral decadence was thus joined by other moderate Muslim 
leaders and politicians. 

The united forces between radical and moderate Islamic groups 
behind the banner of guarding morality pressured both Pancasila-
based parties and Islamist parties equally. Without a clear initiative of 
Islamist parties, the bill was able to be passed with some revisions.8 
In fact, of the twenty-nine members of Commission VIII who signed 
the bill, most of them were from two Pancasila-based parties: Golkar 
�HLJKW�VLJQDWRULHV��DQG�3',3��ÀYH�VLJQDWRULHV���$OWKRXJK�,VODPLVW�SDUWLHV�
participated in the voting, the enthusiastic supporters for this bill were 
Pancasila-based parties like Golkar and Partai Demokrat (Sherlock 
2008). Moreover, the chairmen of both Pancasila-based parties clearly 
indicated their support for the bill. For members of those Pancasila-based  
parties, this bill provides opportunities to strengthen their political 
standing with Muslim voters and modify their profile in Islamic 
communities. Without the massive protests by FPI and successful framing 
as defending morality, policy convergence between Pancasila-based and 
Islamist political parties would not have happened. 
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Local Sharia Laws 

The Indonesian constitution protects religious pluralism, at least for 
six religions including Christianity, Catholicism, Buddhism, Hinduism, 
Islam and Confucianism. No national laws are allowed to favour or 
disadvantage a particular religion. However, more and more district 
governments in Indonesia have adopted sharia-related regulations since 
2001.9 These laws are made by regional peoples’ representative councils 
(Dewan Perwakilan Rakyat Daerah, DPRD) together with the heads of 
WKH�UHJLRQV��/DZ����������$UW���������3DUVRQV�DQG�0LHW]QHU�������S��������
However, local executive heads are the dominant force in drafting and 
implementing local regulations. The contents of sharia laws vary by 
region, but often entail punishment for adultery, gambling, prostitution, 
mandate religious obligations as well as creating a curfew and requiring 
headscarves for women. Although religious affairs are supposed to be 
dealt with by the central government, district governments have been 
issuing these laws by arguing that these laws and regulations are 
for the purpose of establishing “public order”. Public order is highly 
related with morality. It is viewed that when morality is low, then 
public order is low. 

&XUUHQWO\��VHYHQ�RXW�RI�WKLUW\�WKUHH�SURYLQFHV�����SHU�FHQW��DQG�ÀIW\�
RQH� RI� DSSUR[LPDWHO\� ���� GLVWULFWV� ���� SHU� FHQW�� KDYH� DGRSWHG� VKDULD�
laws (Buehler 2011). These are concentrated in Aceh, West Sumatra, 
West Java, East Java, South Sulawesi and South Kalimantan. Many 
again assume that Prosperous Justice Party (PKS), an Islamist party, was 
behind the sharia laws (Dhume 2007). However, sharia laws were not 
QHFHVVDULO\� LQWURGXFHG� E\� ORFDO� OHDGHUV� ZLWK� 3.6� DIÀOLDWLRQV�� 0LFKDHO�
Buehler (2012, p. 220) argues: 

PKS was part of the winning coalition in 7 out of 33 gubernatorial 
elections held between 2005 and 2008. Not a single sharia regulation 
was adopted in any of these seven provinces after the elections. 
/LNHZLVH��3.6�ZDV�SDUW�RI�D�ZLQQLQJ�FRDOLWLRQ� LQ�����RXW�RI�����GLVWULFW�  
KHDG� DQG� PD\RUDO� HOHFWLRQV� FRQGXFWHG� EHWZHHQ� ����� DQG� ������ ���� RI�
the 121 executive heads supported by the PKS did not issue sharia 
regulations.

This argument is in line with Robin Bush (2008)’s argument. According 
to Robin Bush, Pancasila-based parties gained more than 50 per cent of 
WKH�YRWH�IRU� ORFDO� OHJLVODWLYH�HOHFWLRQV�LQ����RXW�RI� WKH����GLVWULFWV�ZKLFK�
implemented sharia laws from 2000 to 2009. In fact, both scholars argue 
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that almost 60 per cent of local executive heads who adopted sharia 
regulations between 1999 and 2009 are bureaucrats with links to the 
*RONDU� 3DUW\�� (YHQ� DIWHU� ������ SROLWLFLDQV� DIÀOLDWHG�ZLWK� VHFXODU� SDUWLHV�
KDYH� FRQWLQXHG� WR� SOD\� D� VLJQLÀFDQW� UROH� LQ� LQWURGXFLQJ� VKDULD� ODZV�10

There is no ideological consistency in political parties or among 
politicians that push for the adoption of sharia laws. Instead, the 
salience of radical Islamic groups matters. The regions with a strong 
historical presence of Islamic forces are likely to adopt sharia laws. 
Pancasila-based parties are willingly introducing sharia laws without 
the strong presence of Islamist parties. It is because politicians are likely 
to promote sharia laws when they face pressures from interest groups 
OLNH� )3,� ZKLFK� IXQFWLRQV� DV� D� SRZHU� EURNHU� DQG� ZKLFK� FDQ� LQÁXHQFH�
voting preferences of individuals (Pisani and Buehler 2016).

Anti-Ahmadiyah Regulations

Ahmadiyah followers have lived in Indonesia since the 1920s and 
the Indonesian government recognized the Indonesian Ahmadiyah 
FRQJUHJDWLRQ� RIÀFLDOO\� LQ� �����11 The Ahmadiyah movement originated 
in British India in the late nineteenth century (contemporary Pakistan), 
and shares many of the attributes of Islam. Currently it is believed that 
Indonesia has 500,000 Ahmadiyah followers (Millie 2012). One of the 
main differences between them and other Muslims is that Ahmadiyah 
followers consider Mirza Ghulam Ahmad, the founder of the movement, 
as one of their prophets.12 

There has long been disapproval toward Ahmadiyah by both 
mainstream and radical groups in Indonesia. However, in recent years, 
anti-Ahmadiyah threats and attacks by hardliners have been growing 
alarmingly, threatening religious pluralism as well as civil rights in 
Indonesia (Millie 2012).13 Despite gruesome violence against Ahmadiyah, 
both national and local governments failed to halt violence against the 
Ahmadiyah community. Instead, they issued a ban on Ahmadiyah in 
dealing with radical groups’ violence against Ahmadiyah followers. In 
2008, the national government issued a joint ministerial decree regarding 
Ahmadiyah’s propagation. The group was not outlawed but had 
prohibited its members from promoting its “deviant” teachings. A joint 
ministerial decree was signed by the Ministry of Religion, the Attorney 
General and the Ministry of Home Affairs.�� Bernard Platzdasch (2011) 
argues that issuing a ministerial degree instead of a presidential decree 
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indicates that the government is trying to please Muslim communities 
while avoiding the complete alienation of the Ahmadiyah community. 
Platzdasch terms it an “exquisite maneuver (permainan cantik)”. When 
it comes to Islamic issues, all the politicians, including the president, 
cannot ignore them (Platzdasch 2011, p. 16). 

The 2008 anti-Ahmadiyah decree facilitated the introduction of the 
anti-Ahmadiyah regulations at the local level. Table 7.1 illustrates the 
names of provinces, municipalities and mayoralties, and local leaders’ 
SDUW\� DIÀOLDWLRQV� VLQFH� WKH� ����� DQWL�$KPDGL\DK� GHFUHH�� $OO� RI� WKHVH�
localities had direct elections too.

TABLE 7.1
Anti-Ahmadiyah Regulations since 2008

Date Locality/Issuer Name (Party Affiliation) 

 1. October 2011 The Mayor of Bekasi Mochtar Mohammad 
(PDI-P-Golkar coalition)

 2. March 2011 The Governor of West 
Java 

Ahmad Heryawan 
(PD-PAN coalition) 

 3. March 2011 The Governor of West 
Sumatra

Irwan Prayitno
(PKS-Hanura-PBR coalition)

 4. March 2011 The Mayor of Depok
(West Java) 

Nur Mahmudi Ismail 
(PKS)

 5. March 2011 The Mayor of Bogor 
(West Java) 

Diana Budiarto 
(PKS-Golkar-PDIP coalition) 

 6. March 2011 The Regent of Serang Taufik Nuriman 
(Golkar-PD-PKS-PDI-P-PPP-
Hanura-PKPI coalition) 

 7. March 2011 The Regent of Lebak Mulyadi Jayabaya
(Golkar-PDI-P-PKS-PD-
PAN-PBR-PPD-PKB-PKPI 
coalition) 

 8. March 2011 The Mayor of 
Pontianak

Sutarmidji
(PPP-PKPI coalition)

 9. March 2011 The Regent of South 
Konawe 

Imran 
(PD-PAN coalition) 
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10. March 2011 The Mayor of 
Banjarmasin

Muhidin
(PBR-Gerindra-PKPB 
coalition)

11. March 2011 The Governor of 
Banten 

Ratu Atut Chosiyah
(Golkar-PDI-P coalition)

12. February 2011 The Governor of East 
Java

Soekarwo 
(PAN-PD coalition) 

13. February 2011 The Mayor of 
Samarinda 
(East Kalimantan) 

Syaharie Jaang
(PD-PKS-PPP-PBR coalition) 

14. February 2011 The Regent of 
Pandeglang (Banten) 

Erwan Kurtubi
(Golkar-PD-PKS-PKB-
Hanura-PKPB-PPRN-PMB 
coalition) 

15. February 2011 The Regent of 
Kampar (Riau) 

M. Burhanuddin Husin
(Golkar-PKS coalition)

16. February 2011 The Governor of 
South Sulawesi 

Syahrul Yasin Limpo
(PDI-P-PAN coalition) 

17. November 
2010 

The Mayor of 
Pekanbaru (Riau) 

Herman Abdullah
(Golkar-PAN-PBB-PPP-PDS 
coalition)

18. September 
2008

The Governor of 
South Sumatra 

Alex Noerdin
(Golkar-PAN-PD coalition) 

19. May 2008 The Mayor of Cimahi 
(West Java) 

Itoc Tochija
(Golkar-PDI-P-PKB-PBB 
coalition) 

Source: This list of provinces, municipalities, and cities are adapted from Crouch (2009, 
2012) and Human Rights Working Group et al. (2012). The author added the name of 
issuer and party affiliation to the list. 

Although local governments introduced anti-Ahmadiyah regulations in 
the name of public order and social harmony (Indonesia Crisis Group 
������� WKH\� DUH� UHOLJLRXVO\� LQVSLUHG�� 6WDWH� RIÀFLDOV� DUH� WU\LQJ� WR� DSSHDO�
to conservative local constituencies in the face of radical Islamic groups 
DQG�SRZHUIXO�UHOLJLRXV�ÀJXUHV��$Q\ERG\�ZKR�LQWHQGV�WR�RYHUWXUQ�WKHP�

TABLE 7.1 (continued)
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will be considered anti-Islamic or anti-religious. By 2011, six provinces 
and twenty-four municipalities and districts introduced anti-Ahmadiyah 
regulations.15 Nineteen out of thirty regulations were introduced since 
the 2008 decree. 

TABLE 7.2
Anti-Ahmadiyah Regulations and Party Affiliations

Secular Parties (7) Secular Parties and Islamic 
Parties (11) 

Islamic Parties (or 
Islamic Parties 
Coalition (1) 

South Sumatra, 
South Sulawesi, East 
Java, Bekasi, West 
Java, South Konawe, 
Banten

Cimahi, Pekanbaru, Kampar, 
Pandeglang, Samarinda, 
West Sumatra, Bogor, 
Serang, Lebak, Banjarmasin, 
Pontianak

Depok 

As seen in Table 7.2, except for one locality, Pancasila parties, whether 
with or without coalition with Islamist parties, won all the localities 
that implemented anti-Ahmadiyah regulations. In seven out of nineteen 
ORFDOLWLHV��ORFDO�OHDGHUV�ZHUH�DIÀOLDWHG�ZLWK�3DQFDVLOD�EDVHG�SDUWLHV�ZKLOH�
LQ� HOHYHQ� ORFDOLWLHV�� OHDGHUV� ZHUH� DIÀOLDWHG� ZLWK� FRDOLWLRQV� EHWZHHQ�
Pancasila-based parties and Islamist parties. The regulations differ in 
areas but often include banning of Ahmadiyah activities, outlawing signs 
for Ahmadiyah mosques and educational institutions, and disallowing 
the usage of written, oral and electronic media to extend their teaching 
(Crouch 2011, 2012). 

These regulations are not driven by pious politicians in local elections 
but the product of pressure from radical groups on the Indonesian 
government. Hardline groups are not shy about claiming credit for 
what they did. Radical groups are using campaign against Ahmadiyah 
to capture political and media attention (Fealy 2016). Moderate Islamic 
organizations also join hardline groups’ efforts to eradicate so-called 
“non-believers of Islam” which they refer to Ahmadiyah. According to 
D�SROOLQJ�RQ� WKH�RIÀFLDO�18�ZHEVLWH�����SHU�FHQW�RI� UHVSRQGHQWV�DJUHHG�
that FPI was necessary to eliminate immorality and oppose liberal 
groups while only 25 per cent of respondents said that FPI should be 
disbanded for ruining the image of Islam (Franklin 2009). For some 
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issue areas, there have been some tactical mergers between moderate 
and radical groups. 

Against Extra-Marital Affairs and LGBT Acts

AILA, a conservative Islamic movement organization, has made itself 
politically recognized by requesting that the Constitutional Court 
criminalizes LGBT acts as well as extra-marital affairs. The activists 
from AILA collaborated with the bigger movement known as Civilized 
Indonesia Movement (Gerakan Indonesia Beradab, GIB) to spread their 
beliefs in the name of saving national morality. 

Although their attempt to criminalize extra-marital affairs and 
LGBT acts was thwarted by a December 2017 Constitutional Court 
decision, AILA continues to work on criminalizing sexual minorities, 
DQG� WR� ÀQG� D� ZD\� WR� H[SDQG� WKH� VSKHUH� RI� WKH� VWDWH� WR� VFUXWLQL]H�
private lives under the name of protecting national morality. In fact, 
the Indonesian parliament is reviewing the criminal code that includes 
the criminalization of LGBT acts. As a result, politically engineered 
homophobia has become intense drastically in the last several years.16 

This is a new phenomenon. Indonesia has been tolerant toward 
sexual minorities. Although the LGBT population has not enjoyed open 
support, they have never been publicly condemned or punished like 
what is currently happening. An organization like AILA has changed 
the atmosphere, accusing homosexuality of child pornography as well 
as AIDS. The chairperson of AILA, Rita Hendrawaty Soebagio, in her 
interview mentioned that Indonesia has been experiencing a moral 
and ethical crisis which was originated from dysfunctional family, and 
LGBT was the derivative of western feminism movements that caused 
the crisis in Indonesia.17 In her view, LGBT is an enemy of Islamic 
movements, and the bad influence of the West. To her, the pious 
family (Keluarga Sakinah) is the only way to solve this problem. The 
idea of pious family is strongly rooted in heteronormativity in which 
homosexuality has no place to stand. 

Moderate Muslim organizations as well as all the political parties 
have also joined the bandwagon of this movement by labelling 
homosexuality as the biggest national security threat. The Indonesia 
Defense Minister, Ryamizard Ryacudu, said in his speech that LGBT 
rights are more dangerous than “nuclear war”.18 Muhammad Nasir, 
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Minister for Technology, Research and Higher Education, called for 
a ban on LGBT people on university campuses, claiming that they 
threaten “Indonesian morals and norms”, while the head of the People’s 
&RQVXOWDWLYH� $VVHPEO\� �035��� =XONLÁL� +DVDQ�� DJUHHG� ZLWK� WKH� PRYH��
commenting that LGBT sexuality is at odds with “Indonesian culture” 
(Yulius 2016; Wilson 1995). Many political parties included homosexuality 
ban as the main agenda of their national congress. Even moderate 
Islamic organizations Nahdlatul Ulama and Muhammadiyah agreed 
with such moves. This demonstrates that a small organization with the 
SRZHU�RI�IUDPLQJ�FDQ�VHW�DQ�DJHQGD�DQG�LQÁXHQFH�WKH�JRYHUQPHQW�DQG�
politicians. As a result, LGBT communities are currently experiencing 
unprecedented discrimination in Indonesia. 

Conclusion 

This chapter examines how conservative Islamic movements have 
shaped policies in contemporary Indonesia. Despite the consistently 
low popularity of Islamic political parties and the dominance of the 
long-existing and mass-based Muslim organizations in Islamic civil 
society, conservative Islamic movements have become an important 
driving force in Indonesian policy-making. 

Conservative Islamic movements pushed for a closed world view 
on Indonesian politics that is based on narrow interpretations of Islam. 
Although they do not represent mainstream views, they are able to 
mobilize the followers in the name of guarding morality. Their successful 
framing has silenced the majority of moderate voices, and appealed 
to people who have been concerned with any changes that have been 
occurring as a result of political and economic liberalization. As a result, 
conservative Islamic movements have successfully set an agenda in 
the name of defending morality. Morality becomes the weapon of the 
faithful in the conservative Islamic movements. Their mobilizational 
capacity made their agenda much more salient in public while making 
both Islamic and Pancasila-based political parties hard to dismiss and 
disagree with their demands. 

In sum, the saliency of conservative Islamic movements is likely to 
continue. The voices of conservative Islamic movements will become 
even more intense as there have been mergers between right-wing 
nationalists and Islamists for Indonesia’s parliamentary and presidential 
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elections in 2019. As political parties try to court these conservative 
movements, the demands of these social movements will prevail even 
though the popularity of Islamic parties does not necessarily increase. 
Given this trend, moderate Islamic organizations such as NU and 
0XKDPPDGL\DK�KDYH�WR�FDUHIXOO\�GHÀQH�ZKDW�LW�PHDQV�WR�EH�PRGHUDWH��
DQG� ÀQG�ZD\V� WR� VXVWDLQ� WKHLU� YDOXHV�� 2WKHUZLVH�� WKH� LQÁXHQFH� RI�18�
and Muhammadiyah can be further thwarted. 

NOTES 

 1. World Politics Review, 5 March 2018. 
� ���0RUH�KDUGOLQH�0XVOLP�RUJDQL]DWLRQV�DQG�QHR�6DODÀVW�WHDFKLQJV�KDYH�EHFRPH�

popular on campuses and also shape what it means to be an ideal family. 
)RU� PRUH� LQIRUPDWLRQ�� VHH�:LHULQJD� �������� SS�� ��²����

 3. Jakarta Post, 30 August 2016. 
� ��� )RU�D�GHWDLOHG�DFFRXQW�DERXW�WKH�WDFWLFDO�PHUJHU�EHWZHHQ�,VODPLF�FLYLO�VRFLHW\�

and violent extremism, see Jones (2016).
 5. It includes Golkar Party, Indonesian Democracy Party of Struggle (PDI-P), 

National Awakening Party (PKB), Democracy Party (PD), and National 
Mandate Party (PAN).

 6. They include Prosperous Justice Party (PKS) and United Development Party 
(PPP).

 7. BBC, 7 April 2006.
 8. For more discussions on anti-pornography, see Norshahril (2016). 
 9. With the second amendment to the Constitution in August 2000, regional 

governments were granted autonomy, which includes the right to issue 
regional laws and regulations. 

10. For more discussions on sharia laws, see Buehler and Muhtada (2016),  
pp. 261–82; Buehler (2013), pp. 63–82. 

11. About Ahmadiyah communities in Indonesia, see Avonius (2008); Crouch 
(2009); Munawar (2007); Platzdasch (2011).

12. For discussions about Ahmadiyah and its heresy debates, see Burhani (2013). 
13. Mille argues that attacks against Ahmadiyah occurred in West Java more 

frequently than any other province. 
���� %RWK� WKH�0LQLVWHU� RI� 5HOLJLRQ�� 0DIWXK� %DV\XQL�� DQG� WKH�$WWRUQH\� *HQHUDO��

+HQGDUPDQ�6XSDQGML��GR�QRW�KDYH�FOHDU�SDUW\�DIÀOLDWLRQ�ZKLOH� WKH�0LQLVWHU�
RI� ,QWHUQDO�$IIDLUV�� 0DUGL\DQWR� �����²���� LV� DIÀOLDWHG� ZLWK� 3',�3�

���� 7KLV�ÀJXUH�LV�FRPSLOHG�IURP�ERWK�&URXFK��������DQG�+XPDQ�5LJKWV�:RUNLQJ�
Group et al. (2012). 

���� $ERXW� WKH� ULVH� RI� KRPRSKRELD�� VHH� %RHOOVWRUII� �������� SS�� ���²���
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17. “Ormas Islam Bersatu Melawan LGBT sebagai Musuh Bersama”, 
Hidayatullah.com, 26 August 2016; “Banyak fakta dan data yang 
memprihatinkan, yang pada ujungnya menjelaskan ada problem adab dan 
moral di tengah masyarakat kita. Tak hanya pada anak-anak, tapi hampir 
di semua lapisan”, https://www.hidayatullah.com/berita/wawancara/
read/2016/08/26/100035/ormas-islam-bersatu-melawan-lgbt-sebagai-musuh-
bersama.html (accessed 1 July 2017).

18. Tempo, 23 February 2016.
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8
SALAFISM, KNOWLEDGE 
PRODUCTION AND RELIGIOUS 
EDUCATION IN INDONESIA

Noorhaidi Hasan

Over the last decades, Indonesia has seen the growing impact of 
Saudi transnational proselytization and religious funding. Owing to 
the generous support by Saudi Arabia, dakwah activities focusing on 
SURPRWLQJ�6DODÀVP�SUROLIHUDWHG��DQG�WKLV�LV�IROORZHG�E\�WKH�HVWDEOLVKPHQW�
RI� 6DODÀ�RULHQWHG� IRXQGDWLRQV� DQG�madrasahs in Indonesia. During the 
VKLIWLQJ�SROLWLFDO�VWDQFH�LQ�WKH�����V��WKH�6DODÀV�VXFFHHGHG�LQ�HVWDEOLVKLQJ�
an exclusivist version of Islamic activism in Indonesia within the religious 
DXWKRULWLHV��'XH�WR�WKH�LQWHQVLÀHG�6DODÀ�FDPSDLJQ��,QGRQHVLDQ�0XVOLPV�
KDYH�EHHQ�LQFUHDVLQJO\�VXVFHSWLEOH�WR�WKH�LQÁXHQFHV�RI�ULJLG�SXULÀFDWLRQ�
of faith that hardly accepts the diversity of religious expression and 
culture. This new type of Islamic activism also posed a challenge 
not only to existing religious authority but also to the legitimacy of 
HVWDEOLVKHG�0XVOLP� RUJDQL]DWLRQV��

The Saudi campaign impacted schools and university education 
WKURXJK� WKH� SURGXFWLRQ� RI� 6DODÀ�LQVSLUHG� OLWHUDWXUH�� 7UDQVODWHG� ZRUNV�
E\� ¶$LG� DO�4DUQL��0XKDPPDG�1DVLU� DO�'LQ� DO�$OEDQL�� DQG�0XKDPPDG�
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6DOLK� DO�8WKDLPLQ� DUH� DPRQJ� WKH� IDYRXULWH� UHIHUHQFHV� WDXJKW� LQ� ,VODPLF�
VFKRROV� DQG� FROOHJHV�� 6DODÀ�RULHQWHG� SXEOLVKHUV� DUH� FRQFHUQHG�ZLWK� WKH�
SURGXFWLRQ� RI� VXFK� OLWHUDWXUHV�� DQG� WKH\� ZRUN� VKRXOGHU�WR�VKRXOGHU�
with Salafi preachers who have completed their studies in Salafi 
FHQWUHV� RI� OHDUQLQJ� LQ� WKH� 0LGGOH� (DVW�� 7KH� 6DODÀV� EHOLHYH� WKDW� WKHLU�
PDLQ�PLVVLRQ� LV� WR� SXULI\�0XVOLP� EHOLHIV� DQG� SUDFWLFHV� DQG� WR� HGXFDWH�
WKHP� EDVHG� RQ� ´FRUUHFWµ� LQWHUSUHWDWLRQV� RI� WKH� 4XUDQ� DQG� 6XQQDK�� LQ�
accordance with the example set by the pious forefathers (Salaf al-Salih).  
The first is called tasfiyya (purification) and the second tarbiyya 
(education). 

7KLV�FKDSWHU�H[SORUHV�WKH�SUDFWLFHV�RI�NQRZOHGJH�SURGXFWLRQ��UHOLJLRXV�
DXWKRULW\� DQG� HGXFDWLRQ� DPRQJ� WKH� 6DODÀ� FLUFOHV� LQ� ,QGRQHVLD�� DQG�
KRZ� WKH\� KDYH� H[HUWHG� WKHLU� LQÁXHQFH� EH\RQG� WKHLU� RZQ� FLUFOHV��0RUH�
VSHFLÀFDOO\��,�ZLOO�EH�ORRNLQJ�DW�KRZ�GRFWULQDO�FRPSHWLWLRQ�DQG�LGHRORJLFDO�
FRQÁLFW� DUH� UHÁHFWHG� LQ� WKH� GLVFRXUVH� DQG� OLWHUDWXUH� SURGXFHG� E\� 6DODÀ�
DXWKRULWLHV�� ,�ZLOO�DOVR�EH�H[DPLQLQJ� WKH�UROH�SOD\HG�E\�6DODÀ�SUHDFKHUV�
and authorities, both in producing literature and in contextualizing 
DQG� DSSURSULDWLQJ� 6DODÀ� PHVVDJHV� LQWR� WKH� HGXFDWLRQ� V\VWHP�� %HIRUH�
WDFNOLQJ�WKHVH�LVVXHV��WKH�KLVWRULFDO�EDFNJURXQG�RI�6DODÀVP�LQ�,QGRQHVLD�
will be examined.

The Efflorescence of Salafism 

7KH� HIÁRUHVFHQFH� RI� 6DODÀVP� LQ� ,QGRQHVLD³HYLGHQW� E\� WKH� JURZLQJ�
QXPEHU� RI� \RXQJ� 0XVOLP� PHQ� ZHDULQJ� jalabiyya� �$UDE�VW\OH� ÁRZLQJ�
robes) and women wearing niqab� �D� IRUP� RI� HQYHORSLQJ� EODFN� YHLO�� LQ�
SXEOLF� SODFHV³PLJKW� QRW� EH� LVRODWHG� IURP� 6DXGL� $UDELD·V� SROLWLFV� RI�
H[SDQGLQJ� WKHLU� JHRSROLWLFDO� LQÁXHQFH� WKURXJKRXW� WKH� 0XVOLP� ZRUOG��
,Q� WKH� ����V�� EHFDXVH� RI� WKH� VN\URFNHWLQJ� ZRUOG� RLO� SULFHV�� ZKLFK�
JDYH� FRQVLGHUDEOH� HFRQRPLF� EHQHÀWV� WR� 6DXGL� $UDELD�� WKH� NLQJGRP�
sponsored a variety of dakwah� DFWLYLWLHV� DOO� RYHU� WKH� 0XVOLP� ZRUOG��
The purpose of such activities was to ensure the acquiescence of the 
0XVOLP� ZRUOG�� ERRVW� 6DXGL� UXOHUV·� OHJLWLPDF\� DW� KRPH�� DQG� IXOÀOO�
Western political projects (Fraser 1997; Kepel 2002, pp. 69–72; $O�5DVKHHG�
2007���,Q�WKLV�ZD\��6DODÀVP�ZDV�H[SRUWHG�DQG�VSUHDG��WRJHWKHU�ZLWK�WKH�
0XVOLP�%URWKHUKRRG�LQVSLUHG�Sahwa ideology. This campaign was later 
LQWHQVLÀHG�� SDUWLFXODUO\� LQ� WKH� DIWHUPDWK� RI� WKH� ,UDQLDQ� 5HYROXWLRQ� LQ�
������DQG�WKH�WDNHRYHU�RI�WKH�0DVMLG�DO�+DUDP�E\�-XKD\PDQ�DO�8WD\EL�
led group that same year ($EXNKDOLO� ������ $O�5DVKHHG� ������ /DFURL[�

08 ch8 The New Santri_5P_20July20.indd   132 20/7/20   6:53 PM



Salafism, Knowledge Production and Religious Education in Indonesia 133

�������$V�D�UHVXOW��QHWZRUNV�RI� OR\DOW\�DQG�DOOHJLDQFH�ZHUH�HVWDEOLVKHG��
Clothed in the language of Islamic solidarity and brotherhood, they 
ZRUNHG� FORVHO\� WRJHWKHU� WR� GRPLQDWH� WKH� UHOLJLRXV� ODQGVFDSH� RI� WKH�
0XVOLP� ZRUOG��

Within the context of Indonesia, Saudi Arabia moulded close 
collaborations with the Indonesian Islamic Propagation Council (DDII, 
'HZDQ�'DNZDK� ,VODPL\DK� ,QGRQHVLD�� DQG� WKH� ,QVWLWXWH� RI� ,VODPLF� DQG�
$UDELF�6FLHQFHV� �/,3,$��/HPEDJD� ,OPX�3HQJHWDKXDQ� ,VODP�GDQ�%DKDVD�
$UDE���%RWK�SOD\HG�D�FRQVLGHUDEOH�UROH�LQ�UHFUXLWLQJ�FDGUHV�WR�FDPSDLJQ�
IRU�6DXGL�$UDELD·V� LGHRORJ\��ZKLFK�XQGHUZHQW�D�FKDQJH� LQ�GLUHFWLRQ�DV�
D� UHVXOW� RI� WKH� SROLWLFDO� FULVLV� DIWHU� WKH� -XKD\PDQ� DO�8WD\EL·V� VHL]XUH�
RI� 0DVMLG� DO�+DUDP� �7URÀPRY� ������ /DFURL[� ������� $FFRUGLQJO\�� WKH�
Saudis developed a policy of advertising its commitment to Islam 
while suppressing radical expressions of political Islam. This policy 
VHHPLQJO\�EHFDPH�D�FDWDO\VW�IRU�IXUWKHU�SUROLIHUDWLRQ�RI�6DODÀ�LQÁXHQFH��
particularly among youths and university students and staff in that 
country. 

$�QHZ�YDULDQW�RI�6DODÀVP�IXOO\�VXSSRUWHG�E\� WKH�6DXGL� UHJLPH�ZDV�
born out of the concern centred on the need to call for a return to 
strict religious practices and moral integrity of individuals. Seemingly 
WULYLDO�� VXSHUÀFLDO� LVVXHV�� VXFK� DV� jalabiyya, imama, lihya, isbal, and niqab 
FRQVWLWXWHG�WKH�PDLQ�WKHPHV�RI�GD\�WR�GD\�GLVFXVVLRQV�DPRQJ�IROORZHUV��
The commitment to wear jalabiyya for men and niqab for women, 
IRU� LQVWDQFH�� LV� FRQVLGHUHG� WR� EH� PRUH� LPSRUWDQW� WKDQ� WDNLQJ� SDUW� LQ�
political activities. They enthusiastically demonstrated a commitment to 
religious propagation and a puritanical lifestyle, while refraining from 
openly discussing politics and excessively applying WDNÀU (declaration 
of an individual as a unbeliever).

,QGRQHVLDQ� '',,� FDGUHV� ZKR� VWXGLHG� LQ� 6DXGL�$UDELD� LQ� WKH� ����V�
ZHUH� LQVSLUHG� E\� WKH� 6DODÀ� PRYHPHQW� DQG� RUJDQL]HG� D� V\VWHPDWLF�
SURSDJDWLRQ�PHWKRG�RI�´TXLHWLVW�6DODÀVPµ��+DVDQ��������8SRQ�UHWXUQLQJ�
KRPH��WKH\�RUJDQL]HG�ZRUNVKRSV��halqa) and study circles (daura) openly 
LQ�WKH�DUHDV�DURXQG�XQLYHUVLW\�FDPSXVHV�LQ�<RJ\DNDUWD��1RWDEOH�DPRQJ�
WKHP� ZHUH� $EX� 1LGD�� $LQXU� 5DÀT� *KXIURQ�� $KPDG� )DL]� $VLIXGGLQ��
$EGXO� 4DGLU� -DZDV�� -D·IDU� 8PDU� 7KDOLE� DQG� <XVXI� 8VPDQ� %DLVD�� WR�
mention but a few names, who soon gained the reputation as the 
PDLQ� SURSRQHQWV� RI� ,QGRQHVLDQ� 6DODÀVP�� $PRQJ� WKH� SDUWLFLSDQWV� LQ�
the halqas and dauras�ZHUH�KRPHJURZQ�Darul Islam��',��LQVSLUHG�1HJDUD�
,VODP� ,QGRQHVLD� �1,,�·V� IROORZHUV�ZKR� IHOW� H[KDXVWHG� EHLQJ� DFWLYH� LQ� D�
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clandestive movement which was under close surveillance of intelligent 
DJHQWV� �+DVDQ� �������$OWKRXJK� VRPH� 6DODÀ� SURSRQHQWV� KDG� IRXJKW� WKH�
war in Afghanistan, they were also involved in the campaigns against 
1,,� DQG� RWKHU� UDGLFDO� RUJDQL]DWLRQV� GHHPHG� WR� KDYH� EHHQ� WUDSSHG�
LQWR� QHR�khawarij·V� OLEHO� ZKLFK� ZHUH� DFWLYHO\� VSUHDGLQJ� DQLPRVLW\� DQG�
FDWDVWURSK\� DPRQJ�0XVOLPV��

$W� WKH� HQG� RI� WKH� ����V�� DQG� LQ� WDQGHP� ZLWK� WKH� SUROLIHUDWLRQ� RI�
TXLHWLVW�6DODÀVP��1,,�EHJDQ�WR�ORVH�LWV�IRRWKROG�LQ�,QGRQHVLD��1,,�OHDGHUV��
$EGXOODK�6XQJNDU�DQG�$EX�%DNDU�%D·DV\LU��HVFDSHG�WR�0DOD\VLD�LQ������
to avoid being arrested by security authorities because of their harsh 
criticism against the Indonesian government, which they labelled as 
taghut��7KLV�FULWLFLVP�ZDV�HVSHFLDOO\�GLUHFWHG�DW�WKH�JRYHUQPHQW·V�SROLFLHV�
WR� LPSRVH� 3DQFDVLOD� DV� WKH� VWDWH� LGHRORJ\�� ,Q� 0DOD\VLD�� WKH\� UHFUXLWHG�
IROORZHUV�� H[SDQGHG� QHWZRUNV� DQG� IXUWKHU� GHYHORSHG� WKHLU� PLOLWDQF\�
DQG�UDGLFDOLVP��)URP������WR�������WKH\�VXFFHHGHG�LQ�GLVSDWFKLQJ�VRPH�
200 members to Afghanistan to participate in a military training (i’dad 
ashkari��FDPS�DW�+DUE\�3RKDQWXP��ZKLFK�ZDV�IRXQGHG�E\�6KDLNK�5DVXO�
6D\\DI��6RODKXGLQ�������SS�����²�����7KH�SXUSRVH�RI�WKH�WUDLQLQJ�ZDV�WR�
DFTXLUH�PLOLWDU\�NQRZOHGJH�DQG�VNLOOV� IRU� jihad against the government. 
,Q�$IJKDQLVWDQ�� WKH� PLOLWDQWV� EHFDPH� DFTXDLQWHG� ZLWK� WKH� MLKDGL� 6DODÀ�
WHDFKLQJV��7KHLU�DGRSWLRQ�RI� MLKDGLVP�VWLUUHG�XS�FRQÁLFWV� LQ�WKH�LQWHUQDO�
usrah� QHWZRUN� �3DYORYD� ������ 6RODKXGLQ� ������ SS�� ���²����� 6XQJNDU�
OHG� DQ� RSSRVLWLRQ� DJDLQVW� $MHQJDQ� 0DVGXNL�� WKHQ� WKH� ',� OHDGHU� ZKR�
ZDV� GHHPHG� WR� EH� D� GHYLDQW� MRLQLQJ� D� 6XÀ� 2UGHU�� /DWHU� LQ� ������ KH�
HVWDEOLVKHG� DO�4DHGD�OLQNHG� -DPDDK� ,VODPL\DK� �-,���ZKLFK�ZDV� DFWLYH� LQ�
SURPRWLQJ� MLKDGLVW� 6DODÀVP� LQ� ,QGRQHVLD� �$EX]D� �������

,Q� WKH� ÀUVW� WZR� GHFDGHV� RI� WKH� 6DODÀ� H[SDQVLRQ�� ERWK� TXLHWLVWV� DQG�
MLKDGLVWV� VXFFHVVIXOO\� DWWUDFWHG� D� VLJQLÀFDQW� IROORZLQJ�� HVSHFLDOO\� IURP�
WKH�WKH�\RXQJHU�JHQHUDWLRQ�RI�,QGRQHVLDQ�0XVOLPV��,VODPLF�VWXG\�FLUFOHV�
DQG� ZRUNVKRSV�� RUJDQL]HG� E\� TXLHWLVWV� LQ� VSDFHV� FORVH� WR� XQLYHUVLW\�
FDPSXVHV��ZHUH�ZHOO�DWWHQGHG��/LNHZLVH��,VODPLF�VWXG\�FLUFOHV�RUJDQL]HG�
by the jihadist camp also mushroomed in many Indonesia cities. A 
QXPEHU�RI� OHDGLQJ� ,QGRQHVLDQ�6DODÀ�DXWKRULWLHV��ERWK� IURP�WKH�FLUFOH�RI�
TXLHWLVWV�DQG�MLKDGLVWV��ZHUH�ERUQ�RXW�RI�WKLV�FRQWH[W��LQFOXGLQJ�$EX�1LGD��
-D·IDU� 8PDU� 7KDOLE�� <D]LG� ELQ� $EGXO� 4DGLU� -DZDV�� 0XKDPPDG� 8PDU�
$V�6HZHG�� ,UIDQ� $ZZDV�� $EX� -LEULO� $EGXUUDKPDQ�� DQG� WKH� LQIDPRXV�
$EX� %DNDU� %D·DV\LU�� ,W� LV� LQWULJXLQJ� LQ� WKLV� FRQWH[W� WR� XQGHUVWDQG�ZK\�
VR� PDQ\� \RXQJ� SHRSOH� ZHUH� VR� HDJHU� WR� SDUWLFLSDWH� LQ� WKH� 6DODÀV·�
Islamic study circles. 
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Knowledge Production

7KH� NH\� VXFFHVV� RI� WKH� 6DODÀV� LQ� DWWUDFWLQJ� D� VWURQJ� IROORZLQJ� FDQ� EH�
explained by their ability to instill habitus through a certain mode 
RI� NQRZOHGJH� SURGXFWLRQ�� $V� D� ´V\VWHP� RI� GXUDEOH�� WUDQVSRVDEOH�
disposition, structured structures predisposed to function as structuring 
structures”, habitus guides someone to action or inaction. It becomes 
social values embedded and established through the longue-durée process 
RI� VRFLDOL]DWLRQ�� +DELWXV� FRQVWLWXWHV� D� SULQFLSOH� ZKLFK� ´JHQHUDWHV� DQG�
organizes practices and representations that can be objectively adapted 
to their outcomes without presupposing a conscious aiming at the ends 
and or express mastery of operations necessary in order to attain them” 
�%RXUGLHX�������S�� ����� ,W� DSSHDUV� WR�EH� WKH� VWUXFWXULQJ� VWUXFWXUH� WKDW� LV�
UHFHLYHG� WKURXJK� WKH� DFWRU·V� H[SHULHQFHV� LQ� LQWHUQDOL]LQJ� WKH� REMHFWLYH�
structure of the social world. 

7KH�6DODÀV�SURGXFH�UHOLJLRXV�NQRZOHGJH�LQ�D�EURDG�VHQVH�WR�LQFOXGH�
not only theology, morality, ÀTK and in general Islamic reasoning, but 
DOVR� DOO� NLQGV� RI� QRQ�GLVFXUVLYH� ULWXDOL]HG�� SHUIRUPDWLYH� DQG� HPERGLHG�
IRUPV� RI� NQRZOHGJH� SURGXFWLRQ�� VXFK� DV� SUD\HUV�� ULWXDOV� DQG� ERGLO\�
SUDFWLFHV� WKDW� GHQRWH� ZRUVKLS� DQG� UHOLJLRXVQHVV�� 7DNLQJ� UHOLJLRQ� DV� D�
IRUP�RI�PHGLDWLRQ� �0H\HU�������� LQ�XQGHUVWDQGLQJ� UHOLJLRQ�DV�D�KXPDQ�
SUDFWLFH�� LW� LV� LPSRVVLEOH� WR� VHSDUDWH� GLVFXUVLYH� DQG� QRQ�GLVFXUVLYH�
dimensions and to ignore the mutual interactions between discursive 
DQG�QRQ�GLVFXUVLYH�GLPHQVLRQV�RI�NQRZOHGJH�SURGXFWLRQ��0RUHRYHU��WKHUH�
is an intricate, mutually constitutive relation between the production of 
UHOLJLRXV� NQRZOHGJH� DQG� HYHU\GD\� H[SHULHQFHV� RI� WKH� 6DODÀV�

,Q� WDQGHP�ZLWK� LWV� XOWLPDWH� FRQFHUQ�ZLWK� D� SXULÀFDWLRQ� RI�0XVOLP�
EHOLHIV� DQG� SUDFWLFHV� LQ� DFFRUGDQFH� ZLWK� WKH� 4XUDQ� DQG� 6XQQDK� DV�
well as the understanding and example set by salaf al-salih, it is 
understandable that the Salafis put an emphasis on the teaching 
of tauhid, or more precisely Wahhabi doctrine, in their practices of 
NQRZOHGJH� SURGXFWLRQ� �+DVDQ� ������� 0HDQLQJ� WR� DFFHSW� DQG� EHOLHYH�
LQ� WKH�RQHQHVV�RI�*RG�DQG�+LV�DEVROXWH�DXWKRULW\�� tauhid is considered 
E\� WKH� 6DODILV� WR� EH� WKH� SLOODU� RI� 0XVOLP� FUHHG�� 7RWDO� VXEPLVVLRQ�
WR� *RG� HQWDLOV� D� SHUVRQ·V� VLQFHUH� GHWHUPLQDWLRQ� WR� LPSOHPHQW� DOO� 
RI� +LV� FRPPDQGV� DQG� VFUXSXORXVO\� DYRLG� DOO� RI� +LV� SURKLELWLRQV��
Tawhid is taught through the main subject in its curriculum, i.e., Islamic 
Theology (‘Aqida��� )RU� WKLV� VXEMHFW�� 6DODÀV� UHDG�ZRUNV� VXFK� DV�Al-Qaul 
DO�0XÀG�À�$GLOODW�DO�7DZKLG�>7KH�8VHIXO�2SLQLRQ�RQ�WKH�(YLGHQFH�RI�WKH�
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2QHQHVV� RI� *RG@�� ZKLFK� LV� WKH� VXPPDU\� RI� WKH� Kitab al-Tawhid [The 
%RRN� RQ� WKH� 2QHQHVV� RI� *RG@� E\� 0XKDPPDG� LEQ� ¶$EG� DO�:DKKDE��
In some of the Salafi teaching centres, the Salafis are obliged to 
memorize this text by heart as a precondition before continuing on 
WR� VWXG\� RWKHU� ERRNV��

+DYLQJ�FRPSOHWHG�WKLV�ERRN��WKH�6DODÀV�DUH�XVXDOO\�REOLJHG�WR�VWXG\�
the Kitab al-Tawhid or its annotated commentaries such as Al Qaul al-
Shadid ‘Ala Kitab al-Tawhid� >7KH�$XWKRULWDWLYH� 2SLQLRQ� RQ� %RRN� RI� WKH�
2QHQHVV�RI�*RG@�E\�¶$EG�DO�5DKPDQ�DO�6X·XGL��6XEVHTXHQWO\�WKH\�VKRXOG�
study al-Usul al-Thalatha�>7KH�7KUHH�3ULQFLSOHV@�E\�0XKDPPDG�LEQ�¶$EG�
DO�:DKKDE� EHIRUH� UHDGLQJ� al-Aqida al-Wasitiyya� >7KH� 0LGGOH� )DLWK@� E\�
7DTL\� DO�'LQ�$KPDG� LEQ�7D\PL\\D� RU� LWV� DQQRWDWHG� FRPPHQWDU\��Sharh 
al-‘Aqida al-Wasitiyya� >([SODQDWLRQ� RI� WKH� 0LGGOH� )DLWK@� E\� 6DOLK� LEQ�
)DX]DQ� $OL� )DX]DQ�� +DYLQJ� PDVWHUHG� WKHVH� SULPDU\� ERRNV� VWXGHQWV�
DUH� UHFRPPHQGHG� WR� UHDG� RWKHU� ERRNV�� LQFOXGLQJ� 1DE]D� À� DO�¶$TLGD�
>)UDJPHQWDWLRQ� LQ� WKH� )DLWK@� E\� 0XKDPPDG� 6DOLK� DO�8WKDLPLQ�� Sharh 
al-‘Aqida al-Thahawiyya al-Muyassar� >&RQFLVH� ([SODQDWLRQ� RI� WKH� )DLWK�
$FFRUGLQJ�WR�$O�7DKDZL@�E\�0XKDPPDG�LEQ�¶$EG�DO�5DKPDQ�DO�.KDPLV��
and Minhaj Firqat al-Najiyat� >0HWKRG�RI� WKH�6DYHG�6HFW@�E\�0XKDPPDG�
ELQ� -DPLO� =DLQX��

In relation to the teaching of tauhid, the Salafis highlight the 
importance of the doctrine al-wala’ wa-l-bara’ (allegiance to Islam and 
UHQXQFLDWLRQ� RI� XQEHOLHYHUV��� ZKLFK� LPSOLHV� WKDW� DQ\� 0XVOLP� ZKR�
claims to have faith in Allah must love, help, and defend Islam and 
RWKHU� 0XVOLPV� ZKLOH� DW� WKH� VDPH� WLPH� GHQRXQFLQJ� LQILGHOLW\�� DQG�
VHJUHJDWLQJ� KLPVHOI� RU� KHUVHOI� IURP� WKH� LQÁXHQFH� RI� LQÀGHOV� �+DVDQ�
�������7KHRUHWLFDOO\�� WKLV�GRFWULQH�HQWDLOV�D� FOHDU�FXW�GLVWLQFWLRQ�EHWZHHQ�
WKH� ZRUOG� RI� EHOLHYHUV� DQG� WKDW� RI� XQEHOLHYHUV�� 0RUH� LPSRUWDQWO\��
LW� SURYLGHV� WKH� EDVLV� IRU� WKH� 6DODÀV� WR� FKRRVH� OLYLQJ� LQ� VPDOO� WLJKW�
NQLW� FRPPXQLWLHV� �jama’a), a general practice that is expected to  
protect them from bid’a� DQG� UHLQIRUFH� WKHLU�XQLW\� LQ� WKH� IDFH�RI�0XVOLP�
enemies. 

The understanding of fundamental doctrines provides the foundation 
IRU� WKH� 6DODÀV� WR� VWXG\� RWKHU� VXEMHFWV� LQFOXGLQJ�4XUDQLF� H[HJHVLV�� WKH�
Prophetic Traditions, Islamic legal theory, jurisprudence, and dakwah 
PHWKRGRORJ\�� )RU� 4XUDQLF� H[HJHVLV�� WKH\� UHDG�� DPRQJ� RWKHU� WKLQJV��
Usul al-Tafsir� >3ULQFLSOHV�RI� WKH�4XUDQLF�([HJHVLV@�E\�0XKDPPDG�6DOLK�
DO�8WKDLPLQ� DQG�Aysir al-Tafasir li Kalam al-‘Ali al-Kabir [The Simplest 
([HJHVLV� RQ� WKH� :RUGV� RI� WKH� (PLQHQW� 6XSUHPH@� E\�$EX� %DNDU� -DELU�
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DO�-D]DLUL��)RU�WKH�3URSKHWLF�7UDGLWLRQV��WKH\�VWXG\�al-Arba‘in al-Nawawiyya 
>DO�1DZDZL·V�)RUW\�3URSKHWLF�7UDGLWLRQ�&ROOHFWLRQ@�E\�,PDP�DO�1DZDZL�
or its commentary, al-Arba‘in al-Nawawiyya�E\�6DOLK�DO�6KD\NK��DV�ZHOO�DV�
Muzakkirat al-Hadith al-Nabawi� >7UHDWLVH�RQ� WKH�3URSKHWLF�7UDGLWLRQV@�E\�
5DEL�LEQ�+DGL�DO�0DGNKDOL�DQG�Darurat al-Ihtimam bi Sunan al-Nabawiyyah 
>6ROLFLWXGH� IRU� WKH� 3URSKHWLF� 7UDGLWLRQV@� E\� $EG� DO�6DODP� $EL� %DUMLV�
,EQ�1DVLU�$EG�DO�.DULP��)RU� ,VODPLF� OHJDO� WKHRU\�� WKH� UHTXLUHG� UHDGLQJ�
materials include al-Usul al-Fiqh�>3ULQFLSOHV�RI�,VODPLF�-XULVSUXGHQFH@��al-
Usul min ‘Ilm al-Usul [The Principles of the Science of the Principles (of 
,VODPLF�-XULVSUXGHQFH�@�E\�0XKDPPDG�6DOLK�DO�8WKDLPLQ and al-Waraqat 
À� 8VXO� DO�)LTK� >7UHDWLVH� RQ� WKH� 3ULQFLSOHV� RI� ,VODPLF� -XULVSUXGHQFH@� E\�
¶$EG�DO�0DOLN�LEQ�-XZDLQL��+DVDQ�������cf.�:DKLG��������7KLV�VXEMHFW� LV�
taught to support another related subject, namely, Islamic jurisprudence, 
in which Taysir al-Fiqh�>7KH�6LPSOH�9HUVLRQ�RI�,VODPLF�-XULVSUXGHQFH@�E\�
6DOLK�ELQ�*KDQLP�DO�6DGODQ��Minhaj al-Muslim� >0HWKRG�RI� WKH�%HOLHYHU@�
E\�$EX�%DNU� -DELU� DO�-D]D·LUL�� DQG� al-Mulakhkhas al-Fiqhiy [Summary of 
WKH� ,VODPLF� -XULVSUXGHQFH@ E\�6DOLK�ELQ�)DX]DQ�DO�)DX]DQ�DUH� WKH�PDLQ�
required readings. For dakwah� PHWKRGRORJ\�� WKH� 6DODÀV� UHDG� Dakwah 
al-Du‘at� >,VODPLF�3URSDJDWLRQ�*XLGHOLQHV� IRU�0XVOLP�3UHDFKHUV@�E\� ,EQ�
4D\\LP� DO�-DZ]L\\D� DQG� Al-Da`watu ila Allah� >,VODPLF� 0LVVLRQ� LQ� WKH�
1DPH� RI� *RG@� E\�$OL� +DVDQ� DO�+DODE\� DO�$WVDUL�

7KH� V\VWHP� RI� LQVWUXFWLRQ� LQ� 6DODÀ� madrasahs is conventional in 
QDWXUH�� ,W� LV� EDVHG� RQ� DQ� LQIRUPDO� WHDFKHU�VFKRODU� UHODWLRQVKLS�� (YHU\�
PRUQLQJ�� DW� DURXQG� �� R·FORFN�� WKH� ustadhs will come to the mosque 
and occupy different positions and spaces. The most senior ustadh will 
usually occupy the centrepart of the mosque while the other ustadhs 
ZLOO� VLW� DW� WKH� ZLQJV�� *URXSV� RI� VWXGHQWV� VLW� DURXQG� WKHP� UHIHUULQJ� WR�
WKH�ERRNV�KHOG� LQ� WKHLU�RZQ�KDQGV�ZKLOH� OLVWHQLQJ� WR� WKHLU�ustadhs. The 
ustadhs� UHDG� WKH�ERRNV�DQG�H[SODLQ� WKH�PHDQLQJ�RI�HDFK�VHQWHQFH�ZKLOH�
JLYLQJ�LOOXVWUDWLRQV�DQG�H[DPSOHV��6RPHWLPHV�WKH\�XVH�VPDOO�EODFNERDUGV�
WR�PDNH� WKHLU� H[SODQDWLRQV� FOHDUHU�� 6RPH� VWXGHQWV�PDNH� QRWHV� LQ� WKHLU�
ERRNV� ZKLOH� RWKHUV� RQO\� OLVWHQ�� ,Q� WKH� FDVH� RI� WKH� WHDFKLQJ� RI� $UDELF��
WKH� VWXGHQWV� DUH� GULOOHG� UHSHDWHGO\� WR� LPLWDWH� DV� ÁXHQWO\� DV� SRVVLEOH�
the examples of the sentence given by their ustadhs. Opportunities to 
raise questions are given to the students after the ustadhs� ÀQLVK� WKHLU�
OHVVRQV�� 7KLV� DFWLYLW\� ODVWV� XQWLO� WKH� QRRQ� SUD\HU�� %HWZHHQ� WKH� QRRQ�
SUD\HU� DQG� WKH� DIWHUQRRQ� SUD\HU�� VWXGHQWV� KDYH� OXQFK� DQG� WKHQ� WDNH� D�
UHVW��$IWHU� WKH� DIWHUQRRQ� SUD\HU�� WKH\�ZLOO� FRPH� EDFN� WR� XQGHUWDNH� WKH�
same activity. This afternoon activity ends around one hour before the 
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VXQVHW� SUD\HU� DW� �� R·FORFN�� %HWZHHQ� WKH� VXQVHW� SUD\HU� DQG� WKH� HYHQLQJ�
prayer at 7 p.m. the students read and memorize some parts of the 
4XUDQ�� SUHVFULEHG� E\� WKHLU� ustadhs. 

6RPH� 6DODÀ� madrasahs offer special programmes (takhassus) called 
Tadrib al-Du‘at (training for preachers) and Tarbiyat al-Nisa (education for 
women). These programmes last for a certain period of time, ranging 
IURP� WKUHH� PRQWKV� WR� RQH� \HDU� �+DVDQ� ������:DKLG� ������� 7KH� Tadrib 
al-Du‘at is designed to produce ready preachers to conduct dakwah 
DFWLYLWLHV�� 7KH� VXEMHFWV� WDXJKW� FRQVLVW� RI� ,VODPLF� WKHRORJ\�� 4XUDQLF�
H[HJHVLV�� WKH� 3URSKHW·V� WUDGLWLRQV�� ,VODPLF� KLVWRU\�� ,VODPLF� ODZ�� HWKLFV��
and Arabic. The Tarbiyat al-Nisa is addressed to women and is aimed 
at forming their personality according to the Wahhabi doctrine. In 
this programme, participants study Islamic theology and Islamic 
jurisprudence besides receiving instructions on behaviour, fashion, 
JHQGHU� UHODWLRQV�� DQG� WKH� PHWKRGV� RI� WDNLQJ� FDUH� RI� KXVEDQGV� DQG�
FKLOGUHQ�� 7KH� PDWHULDOV� XVHG� DUH� VHOHFWHG� IURP� WKH� ERRNV� UHTXLUHG�
in the aforementioned regular programmes. This sort of sandwich 
SURJUDPPH� SOD\HG� D� SLYRWDO� UROH� LQ� PRXOGLQJ� \RXQJ� FDGUHV� RI� 6DODÀ�
SUHDFKHUV� WR� VSHDUKHDG� WKH� 6DODÀ� dakwah expansion among students 
both at senior high schools and universities.

Conflict within the Salafis

7KH� 6DODÀV� DUH� D� KHWHURJHQHRXV� JURXS�� 7KH� TXLHWLVWV� DQG� WKH� MLKDGLVWV�
compete in promoting their respective doctrinal positions and ideological 
VWDQGSRLQWV�� 7KLV� FRQÁLFW� LV� LQWHUHVWLQJO\� SURGXFWLYH�� PHDQLQJ� WKDW� WR�
UHIXWH�HDFK�RWKHU·V�FDPS��WKH\�DUH�DFWLYH�LQ�SXEOLVKLQJ�ERRNV��SHULRGLFDOV��
SDPSKOHWV�DQG�RWKHU�SULQWHG�PDWHULDOV��3URGXFWLRQ�RI�UHOLJLRXV�NQRZOHGJH�
LV� VLWXDWHG� DQG� FRQWHVWHG�� 7DNLQJ�$VDG� ������·V� QRWLRQ� RI� UHOLJLRQ� DV� D�
GLVFXUVLYH� WUDGLWLRQ�� LW� IROORZV� WKDW� SHUFHSWLRQV� RI� 6DODÀV� DERXW� ZKDW�
SURSHU� ,VODPLF� NQRZOHGJH� HQWDLOV� DQG�ZKDW� DUH� WKH� DSSURSULDWH�PHDQV�
WKURXJK�ZKLFK�NQRZOHGJH�LV�FRPPXQLFDWHG�DUH�VLWXDWHG�DQG�FRQWH[WXDO�
�YDQ� %UXLQHVVHQ� ������� 7KHVH� SHUFHSWLRQV� DUH� FHQWUDO� WR� WKH� YLHZV� DQG�
GHEDWHV� DERXW� WKH� LQWHUDFWLRQ� RI� 6DODÀV� ZLWK� WKHLU� VRFLDO� HQYLURQPHQW��
Although there is no single, universal standard about what Islamic 
NQRZOHGJH� HQWDLOV�� LW� LV� D� FUXFLDO� SUHUHTXLVLWH� LQ� XQGHUVWDQGLQJ� ZKDW�
LW�PHDQV� WR� EH� 6DODÀ� DQG� KRZ�0XVOLP� VXEMHFWV� DUH� IRUPHG��+HQFH� WKH�
PHDQV�� WHFKQLTXHV� DQG� SUDFWLFHV� WKURXJK� ZKLFK� NQRZOHGJH� LV� EHLQJ�
communicated is crucial.
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Confident with the positive responses they had acquired from 
the Indonesian society, the quietists strongly rejected dakwah hizbiyya 
promoted by the jihadists. In numerous articles in Salafy, a periodical 
published by the quietists, dakwah hizbiyya is defined as political 
IDQDWLFLVP� ZKLFK� ODFNV� DSSUHFLDWLRQ� WRZDUGV� WKH� WUXWK� 6DODÀ� V\VWHP�
(manhaj). It was opposed to the GDNZDK�VDODÀ\\D�for the following reasons: 
���� LW� GHYLDWHV� IURP� WKH�ZD\� RI� IDLWKIXO�0XVOLPV (sabil al-mu’minin); (2) 
its leader comes perilously close to the sins of bid’a; (3) its members 
are committed to the doctrine of al-wala wa’l-bara on the basis of their 
OR\DOW\� WR� D� SDUWLFXODU� OHDGHU� UDWKHU� WKDQ� WR� WKH� 4XUDQ� DQG� 6XQQDK��
DQG� ���� LW� WHDFKHV� IDQDWLFLVP� �+DVDQ� ������ S�� ������

The quietists further argued that the main error committed by 
the hizbiyya groups stems from their loyalty to the followers of bid’a. 
7KLV� PLVWDNH� KDV� OHG� WR� GLYLVLRQV� DPRQJ� 0XVOLPV� EHFDXVH� LW� WHDFKHV�
fanaticism to each separate group, prompting members to renounce 
any truth that might belong to the others. Adherence to the dakwah 
hizbiyya was even considered to be one of the distinctive characteristics 
of polytheists (mushrikin). This is because those who support it use 
Islam as a weapon to create fanatical groups for their own political 
LQWHUHVWV�� DQG� WKH� UHVXOW� LV� WKDW�0XVOLPV�EHFRPH� IUDJPHQWHG�DQG�ZHDN�

The criticism was primarily directed at the activism developed 
E\� WKH� 7DUEL\\D� PRYHPHQW�� ZKLFK� LV� EHWWHU� FDWHJRUL]HG� LQWR� SROLWLFR�
6DODÀVP�� WR� IROORZ� :LNWRURZLF]� ������·V� WHUPV�� <HW� WKH� LPSOLFDWLRQ�
RI� WKH� FULWLFLVP� ZDV� H[WHQGHG� WR� LQFOXGH� WKH� 1,,� DQG� -,� WKDW� ZHUH�
DOVR� SHUFHLYHG� WR� YDOXH� SROLWLFDO� HQJDJHPHQW� RYHU� WKH� SXULÀFDWLRQ� RI�
WKH� LQGLYLGXDO� 0XVOLP·V� UHOLJLRXV� EHOLHIV� DQG� SUDFWLFHV�� 7KH� TXLHWLVWV�
not only accused them of being enmeshed in the sinful acts of bid’a, 
EXW� DOVR� FRQGHPQHG� WKHP� DV� ´$JLWDWRUV� RI� 5HOLJLRQµ� �+DVDQ� ������ 
SS�����²�����$QRWKHU�ELJ�PLVWDNH�FRPPLWWHG�E\�WKHVH�JURXSV��DFFRUGLQJ�
to the quietists, is their ambition to revive the caliphate, which proved to 
KDYH�FRQFHQWUDWHG�DOO�0XVOLP�PLQGV�DQG�HQHUJLHV�RQ�SROLWLFDO� LQWHUHVWV��
ZKLFK� FDQ� SRWHQWLDOO\� VSDUN� EORRG\� FRQÁLFWV� DPRQJ� 0XVOLPV�� 0RUH�
problematically, the ambition to establish the caliphate is believed to 
KDYH� HQFRXUDJHG� WKH� 0XVOLP� %URWKHUV� WR� VXSSRUW� WKH� 6KL·L�LQVSLUHG�
,UDQLDQ� UHYROXWLRQ� ZLWKRXW� SD\LQJ� KHHG� WR� ´DOO� WKH� IRUPV� RI� LQÀGHOLW\�
of this revolution and the hostility of its proponents to the principle 
of the ahl al-sunna wa’l-jama’aµ� �+DVDQ� ������ S�� ������

The quietists insisted that one devastating result of the hizbiyya has 
EHHQ� WKH� VSUHDG� RI� D� UHYROXWLRQDU\� VSLULW� DPRQJ�0XVOLPV�� 7KH\� FLWHG�
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D� QXPEHU� RI� HYHQWV� DV� H[DPSOHV� RI� FDWDVWURSKHV� DIÁLFWLQJ� WKH�0XVOLP�
ZRUOG� LQ� WKH� ZDNH� RI� WKLV� WUHQG�� WKH� UHEHOOLRQ� ODXQFKHG� E\� WKH� -LKDG�
JURXS� LQ� (J\SW� WKDW� SHUSHWUDWHG� WKH� DVVDVVLQDWLRQ� RI� $QZDU� 6DGDW��
WKH� -XKD\PDQ� DO�¶8WD\EL�OHG� JURXS·V� VHL]XUH� RI� WKH� *UDQG� 0RVTXH��
0XKDPPDG� LEQ� 6XUXU� DO�1D\HI� =D\Q� DO�¶$ELGLQ� DQG� ¶$EG� DO�5DKPDQ�
¶$EG� DO�.KDOLT·V� FULWLFLVP� RI� WKH� 6DXGL� $UDELDQ� UR\DO� IDPLO\� DQG� LWV�
religious establishment, and the victory of FIS (Front Islamique du 
Salut) in Algeria. In their eyes, these events provided more than 
ample evidence about the dangerous spread of the hizbiyya for the 
0XVOLP� ZRUOG��

&RQJUXHQW� ZLWK� LWV� QRQ�UHYROXWLRQDU\� DSSURDFK�� WKH� TXLHWLVWV�
developed a moderate stance towards existing rulers. In sharp contrast 
to the jihadists who believed that a ruler cedes his legitimacy through 
any infraction of the divine law and must be therefore removed, they 
PDLQWDLQHG�WKDW�0XVOLPV�PXVW�REH\�WKHLU�OHJLWLPDWH�UXOHUV��ZKHWKHU�MXVW�
or unjust, on the condition that they are not commanded to commit 
DQ\� VLQ�� ,Q� WKHLU� RSLQLRQ�� WKH� RQO\� DYDLODEOH� ZD\� IRU� 0XVOLP� FLWL]HQV�
to resist legitimate rulers committing errors and acting cruelly is to 
advise those rulers to return to the right path. 

Interestingly, similar to the jihadists, the quietists also advocated a 
strict application of the sharia. Submission to the sharia is considered 
FRPSXOVRU\� EHFDXVH� LW� LV� *RG·V� ODZ�� %XW� WKH\� PDLQWDLQHG� WKDW� WKLV� LV�
part of the tawhid al-uluhiyya�� ZKLFK� HQWDLOV� WKDW� DOO� NLQGV� RI� ZRUVKLS�
DUH� PHDQW� IRU� *RG� DORQH� �+DVDQ� ������ S�� ������ $FFRUGLQJ� WR� WKHLU�
interpretation, to believe that those who do not apply the sharia stray 
QHFHVVDULO\� LQWR� LQÀGHOLW\� �WDNÀU), as implied by the jihadists, is a big 
PLVWDNH�� 6LPLODUO\�� ZKLOH� GHQRXQFLQJ� MLKDGLVP�� WKH\� IDLOHG� WR� UHIUDLQ�
IURP� PRELOL]LQJ� ÀJKWHUV� ZKHQ� VNLUPLVKHV� HUXSWHG� EHWZHHQ� 0XVOLPV�
DQG�&KULVWLDQV� LQ�0DOXNX��8QGHU� WKH� OHDGHUVKLS� RI� -D·IDU�8PDU� 7KDOLE�
ZKR� HVWDEOLVKHG� /DVNDU� -LKDG� LQ� ������ WKH\� YHQWXUHG� WR� WKH� IURQWOLQH�
WR� ÀJKW� MLKDG� DJDLQVW� &KULVWLDQV� LQ� WKH� LVODQGV�

,Q� UHWURVSHFW�� WKH� MLKDGLVWV� DQVZHUHG� WKH� TXLHWLVWV·� FULWLFLVP� E\�
SXEOLVKLQJ� D� QXPEHU� RI� ERRNV�� LQFOXGLQJ�3RWUHW� 6DODÀ� 6HMDWL��0HQHODGDQL�
Kehidupan Generasi Pilihan [3RUWUDLW� RI� 7UXH� 6DODÀV�� )ROORZLQJ� WKH� /LYHV� RI�
Chosen Generation@� E\� 7LP� 8OLQ� 1XKD� �������� -DPDDK�� ,PDPDK�� %DL·DK��
Kajian Syar’i Berdasarkan Al-Qur’an, As-Sunnah, Ijma’, dan Qiyas [Jamaah, 
,PDPDK�� %DL·DK�� 6KDUL·D�EDVHG� 6WXG\� RQ� WKH� %DVLV� RI� WKH� 4XUDQ�� 3URSKHWLF�
Traditions, Consensus and Analogy@� E\� $EX� $PPDU� HW� DO�� �������� DQG�
6\XEKDW� 6DODÀ [6DODÀ� $PELYDOHQFH@� E\� 7LP� -D]HHUD� �������� 3XEOLVKHG� E\�
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WKUHH� 6ROR�EDVHG� SXEOLVKLQJ� KRXVHV� OLQNHG� WR� WKH� -,�� L�H��� DO�4DZDP��
3XVWDND� $UDIDK� DQG� -D]HUD� UHVSHFWLYHO\� �,QWHUQDWLRQDO� &ULVLV� *URXS�
������� WKH� ERRNV� HPSKDVL]H� WKDW� WKH� MLKDGLVWV·� XQGHUVWDQGLQJ� RI� WKH�
doctrines is totally correct as it is based on the fundamental sources 
RI� ,VODP�� L�H��� WKH�4XUDQ� DQG�3URSKHWLF�7UDGLWLRQV�� SOXV�SUDFWLFHV� RI� WKH�
3URSKHW·V� FRPSDQLRQV� DQG� WKHLU� VXFHVVRUV�� $EXQGDQW� TXRWDWLRQV� IURP�
WKH� 4XUDQ�� WKH� 3URSKHWLF� 7UDGLWLRQV� DQG� WKH� HSLFV� RI� WKH� 3URSKHW·V�
companions and their successors are included to convince readers 
about their interpretation of the doctrines, while delegitimizing that 
RI� WKH�TXLHWLVWV��5HIHUULQJ� WR�0XKDPPDG�6DOLK� DO�8WKDLPLQ��KLPVHOI� DQ�
LQÁXHQWLDO� 6DODÀ� DXWKRULW\� DPRQJ� WKH� TXLHWLVWV�� WKH\� PDLQWDLQ� LQ� RQH�
ERRN� ������� WKDW� WKRVH�ZKR� RSSRVH� WKH� ULJKWHRXVQHVV� RI� *RG·V� ODZ� RU�
SUHIHU� WR� DSSO\� PDQ�PDGH� ODZ� DXWRPDWLFDOO\� IDOOV� LQWR� LQÀGHOLW\�� 7KH�
same holds true for those applying democracy as it is diametrically 
opposed to Islamic system.

Fragmented Authorities 

It is of interest to note that while generally depicted as an opposition 
to wasatiyya Islam�� WKH� PDLQVWUHDP� LGHRORJ\� RI� ,QGRQHVLDQ� 0XVOLPV��
6DODÀVP� LWVHOI� LV� FRQWHVWHG� DPRQJ� GLIIHUHQW� DXWKRULWLHV� DQG� DJHQFLHV�
XVLQJ�DYDLODEOH�PRGDOLWLHV�DQG�QHWZRUNV��,W�LV�LQ�IDFW�WKH�UHODWLRQ�EHWZHHQ�
KDELWXV�DQG�PRGDOLWLHV�LQ�WKH�ÀHOG�RI�FRQWHVWDWLRQ�WKDW�JHQHUDWHV�SUDFWLFH�
and appears at the same time as the structuring structure. Within this 
FRQWH[W�ZH�FDQ�VHH�WKH�DFWLYH�UROH�SOD\HG�E\�FHUWDLQ�DJHQF\�WR�LQÁXHQFH�
or transform the surrounding environment. As a result tensions and 
FRQÁLFWV� KDYH� EHHQ� DOZD\V� YXOQHUDEOH�� HYHQ� DPRQJ� WKH� TXLHWLVWV��

Today, there are at least three major active quietist groups led 
UHVSHFWLYHO\�E\�/XNPDQ�%D·DEGXK��']XOTDUQDLQ�DQG�$EX�7XUDE�DO�-DZL��
/XNPDQ�%D·DEGXK�ZDV�GHSXW\� FRPPDQGHU�RI�/DVNDU� -LKDG� LQ�0DOXNX��
whereas Dzulqarnain was the head of its fatwa section. Abu Turab came 
WR�0DOXNX�D�OLWWOH� ODWH�DQG�ZDV�QRW�SDUW�RI�WKH�/DVNDU�-LKDG�HOLWH�JURXS��
+RZHYHU��KH�ZDV�DEOH�WR�H[HUW�KLV� LQÁXHQFH�DPRQJ�FHUWDLQ�6DODÀ�FLUFOHV�
EHFDXVH� RI� KLV� OR\DOW\� WR�<DK\D� DO�+DMXUL�� WKH� VXFFHVVRU� RI� DO�:DGL·L� LQ�
OHDGLQJ� 'DUXO� +DGLWK� LQ� <HPHQ��$IWHU� WKH� GHDWK� RI� DO�:DGL·L�� ULYDOULHV�
DQG� FRQÁLFWV� RFFXUUHG� EHWZHHQ� DO�+DMXUL� DQG�$EG� DO�5DKPDQ� DO�0DU·L�
DO�$GHQL��:KLOH� %D·DEGXK� VLGHG� ZLWK� DO�$GHQL��$EX� 7XUDE� GHFLGHG� WR�
GHIHQG� DO�+DMXUL��
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/XNPDQ� %D·DEGXK�ZKR� EXLOW� D� EDVH� LQ�0D·KDG�$V�6DODÀ� LQ� -HPEHU��
(DVW� -DYD�� PDQDJHG� WR� GUDZ� 0XKDPPDG� DV�6HZHG�� $\LI� 6\DIUXGGLQ��
4DPDU� 6XDLGL��$EX�+DP]DK�<XVXI� DQG�$EGXUUDKPDQ� LQWR� KLV� RUELW� LQ�
WKHLU�FRPSHWLWLRQ�DJDLQVW�']XOTDUQDLQ�DQG�KLV�OLNH�PLQGHG�SHUVRQDOLWLHV��
%DVHG�LQ�0D·KDG�DV�6XQQDK�LQ�0DNDVVDU��WKH�ODWWHU�EXLOW�DQ�DOOLDQFH�ZLWK�
']XO�$NPDO�DQG�-DXKDUL��WKH�IRXQGHUV�RI�0D·KDG�7D·GKLP�$V�6XQQDK�LQ�
3HNDQEDUX�5LDX�DQG�DO�0DGLQDK�LQ�6ROR��&HQWUDO�-DYD�UHVSHFWLYHO\��7KH\�
KDYH� EHHQ� DFWLYH� LQ� DWWDFNLQJ� WKH�PDQRHXYUHV� RI� ZKDW� WKH\� FDOOHG� WKH�
/XNPDQL\XQ�JURXS� WR� UHEXLOG� WKHLU� FUHGHQWLDO� DV� WKH� WUXH�6DODÀV��2IWHQ�
UHIHUUHG� WR� DV� 506� �5LDX��0DNDVVDU� DQG� 6ROR�� E\� WKHLU� RSSRQHQWV�� WKH�
Dzulqarnain group even managed to maintain an exclusive access to 
)DZ]DQ�6DOLK�ELQ�DO�)DZ]DQ��D� OHDGLQJ�6DODÀ�DXWKRULW\� LQ�6DXGL�$UDELD��
ZKR� VXFFHVVIXOO\� PDLQWDLQHG� WUXVW� DQG� VXSSRUW� ERWK� IURP� 6DXGL·V�
UHOLJLRXV� LQVWLWXWLRQV�� VXFK� DV� +DLDK� .LEDU� DO�8ODPD� DQG� /DMQDK� DO�
'D·LPDK��DQG� IURP� LQÁXHQWLDO�DXWKRULWLHV� LQ� WKH�6DXGL�JRYHUQPHQW�DQG�
XQLYHUVLWLHV�� ([FOXVLYH� DFFHVV� WR� )DZ]DQ� 6DOLK� ELQ� DO�)DZ]DQ� LV� FUXFLDO�
to ensure continued support from Saudi Arabia and, more importantly, 
WKHLU� FUHGHQWLDOV� DV� 6DODÀ� DXWKRULWLHV� LQ� ,QGRQHVLD�

,Q� FRQWUDVW� WR� ']XOTDUQDLQ�� /XNPDQ� %D·DEGXK� DQG� KLV� DOOLHV�
DSSDUHQWO\�GLG�QRW� VXFFHHG� LQ� FRQYLQFLQJ�)DZ]DQ�6DOLK�ELQ�DO�)DZ]DQ�
to maintain his patronage with them. Their access to Fawzan Salih 
ELQ� DO�)DZ]DQ� HQGHG�� 7KH\� ZHUH� RQO\� DEOH� WR� PDLQWDLQ� DFFHVV� WR�
5DEL·� LEQ� +DGL� DO�0DGNKDOL�� ZKR� KDV� EHHQ� DZD\� IURP� UHOLJLRXV� DQG�
SROLWLFDO� DXWKRULW\� RI� 6DXGL� $UDELD�� $O�0DGNKDOL� ZDV� NQRZQ� DV� RQH�
RI� WKH� IRXQGHUV� RI� -DPDDW� DO�6DODÀ� DO�0XKWDVLED� �-60��� %RWK�%D·DEGXK�
and Dzulqarnain groups were involved in the competition to claim 
credentials as legitimate Salafi authorities by crediting their own 
legitimacy and discrediting the others. The former referred to the latter 
DV� WKH� JURXS� ZKLFK� ZDV� FRQFHUQHG� RQO\� ZLWK� 0/0�� mutalawwinun, 
la’ibun, and makirun��EHLQJ�FKDPHOHRQV��MXVW�PDNLQJ�IXQ��DQG�UHEHOOLRXV�
in character).

The dynamics of their competition for the credential as the true 
6DODÀV� UHPLQGV� XV� RI� VLPLODU� FRQÁLFWV� LQ� WKH� ����V� DURXQG� WKH� LVVXH� RI�
Sururiyya. They used various media channels, including the Internet, to 
VSUHDG�WKHLU�LGHDV��:KLOH�WKH�%D·DEGXK�JURXS�VHW�XS�7XNSHQFDULDQDOKDT�
com, the Dzulqarnain group prepared to launch pelitaalhaq.com. The 
ODWWHU� LQWHQVLÀHG� WKHLU� FDPSDLJQV� E\� PDNLQJ� DOOLDQFH� ZLWK� 5RGMD� DQG�
<XÀG�79V�DV�ZHOO�DV�UDGLR�VWDWLRQV�RZQHG�E\�SHUVRQDOLWLHV�LQ�3HUVDWXDQ�
3HQJXVDKD�0XVOLP� ,QGRQHVLD� �330,�� �6XQDUZRWR��������7R� MXVWLI\� WKHLU�
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VXSSRUW� IRU� 5RGMD� DQG� <XÀG� 79V�� WKH\� GLVVHPLQDWHG� fatwas on the 
permissibility to display lived photos. They were also not reluctant to 
wear peci� �D� W\SLFDO� ,QGRQHVLDQ� EODFN� KDW��� %RWK� OLYHG� SKRWRV� DQG� peci 
UHPDLQ� UHMHFWHG� E\� WKH� %D·DEGXK� JURXS�

It is worth noting that despite such a dispute, all proponents of 
WKH� IDFWLRQ�� LQFOXGLQJ� -D·IDU� 8PDU� 7KDOLE�� FDPH� WR� DFWLYHO\� HQJDJH� LQ�
FRXQWHULQJ�MLKDGLVP��(QGRUVLQJ�ZKDW�1DVLU�$EEDV��IRUPHU�FRPPDQGHU�
RI� -,�� VDLG� LQ� KLV� Membongkar JI; Pengakuan Mantan Anggota JI 
>8QFRYHULQJ�-,��&RQIHVVLRQ�RI�D�)RUPHU�-,�0HPEHU@��-D·IDU�8PDU�7KDOLE�
VWURQJO\� FULWLFL]HG� WKH� LQWHUSUHWDWLRQ� RI� %LQ� /DGHQ� RQ� MLKDG³DV� D� FDOO�
IRU�NLOOLQJ�$PHULFDQ�DQG�:HVWHUQ�FLYLOLDQV³DQG�-,·V�GHFLVLRQ�WR�IROORZ�
WKH� LQWHUSUHWDWLRQ�� +H� DVVHUWHG� WKDW� %LQ� /DGHQ� GLG� QRW� TXDOLI\� DV� D�
mufti so his fatwa should be ignored. According to Thalib, jihad is 
legitimate only under certain conditions, including the approval from 
OHJLWLPDWH� SROLWLFDO� DXWKRULW\� DQG� RQO\� IRU� VHOI�GHIHQVH� PHFKDQLVP��

$EX� +DP]D� <XVXI� FDPH� WR� FULWLFL]H� ,PDP� 6DPXGUD�� RQH� RI� WKH�
PDVWHUPLQGV�EHKLQG�WKH�ÀUVW�%DOL�ERPELQJ�ZKR�SXEOLVKHG�Aku Melawan 
Teroris >,�)LJKW�7HUURULVWV�@��6DPXGUD��������,Q�WKLV�VRUW�RI�SOHD��6DPXGUD�
DVVHUWHG� WKDW� KH� LV� WKH� RQO\� WUXH� MLKDGLVW� FRPPLWWHG� WR� ÀJKWLQJ� MLKDG�
WR� GHIHQG� ,VODP� IURP� WKH� DWWDFNV� RI� EHOOLJHUHQW� LQÀGHOV�� 5HIHUULQJ� WR�
what happened in Palestine, Afghanistan and Iraq, he believed that 
ZKDW� KH� GLG� LQ� %DOL� ZDV� MXVW� DQ� DWWHPSW� WR� WDNH� UHYHQJH� DJDLQVW�
“the real international terrorist, America” perpetrating terror against 
0XVOLPV�DFURVV�WKH�ZRUOG��,Q�D�SDPSKOHW�HQWLWOHG�Membongkar Pemikiran 
Begawan Teroris >5HYHDOLQJ� WKH� 7KRXJKW� RI� WKH� 7HUURULVW� 0DVWHUPLQG@��
Yusuf criticized the whole argument proposed by Samudra in the 
ERRN��$FFRUGLQJ� WR� KLP�� 6DPXGUD� KDG� PLVXQGHUVWRRG� WKH� 6DODÀ� PDLQ�
GRFWULQHV� DQG� GLVKRQRXUHG� WKH� 6DODÀ� DXWKRULWLHV�� +H� LQVWHDG� LGROL]HG�
SUREOHPDWLF�ÀJXUHV�� VXFK�DV�6DIDU�DO�+DZDOL�� 6DOPDQ�DO�$ZGDK��2VDPD�
ELQ� /DGHQ��$EGXOODK� 6XQJNDU� DQG�$EX� %DNDU� %D·DV\LU��$V� D� UHVXOW�� KH�
fell into a false understanding of jihad.

/XNPDQ� %D·DEGXK� WRRN�PRUH� VLJQLÀFDQW� VWHSV� WRZDUG� FRQGHPQLQJ�
WKH� MLKDGLVWV� E\� SXEOLVKLQJ� D� ERRN� HQWLWOHG�Mereka Adalah Teroris [They 
$UH� 7HUURULVWV@� �������� ,Q� WKLV� ERRN�� KH� FRQGHPQV� ,PDP� 6DPXGUD�
as a Khariji�� ZKLFK� LV� WR� VD\� �LQ� 6DODÀ� SDUODQFH�� RQH� ZKR� GHVWUR\V�
Islam by spreading the doctrine of “excommunication” (WDNÀU) and 
SHUSHWUDWLQJ� WHUURU�� +H� IXUWKHU� DUJXHV� WKDW� 6DPXGUD·V� PDLQ� PLVWDNH�
OLHV� LQ� KLV� WHQGHQF\� WR� IROORZ� WKH� WKRXJKW� RI� VR�FDOOHG� neo-khawarij 
DFWLYLVWV�� ZKRP� KH� LGHQWLÀHV� DV� +DVVDQ� DO�%DQQD�� 6D\\LG� 4XWE�� $EXO�
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$·OD� DO�0DZGXGL�� 6D·LG� +DZZD� DQG� OLNH�PLQGHG� SHUVRQDOLWLHV�� 7KHVH�
WKLQNHUV� DUH� EODPHG� WR� KDYH� LQVSLUHG� 6DIDU� DO�+DZDOL�� 6DOPDQ� DO·$XGD�
DQG� 2VDPD� ELQ� /DGHQ� WR� SHUSHWUDWH� H[WUHPLVP� DQG� WHUURULVP� DPRQJ�
0XVOLPV��%D·DEGXK·V�DUJXPHQW�LV�FKDOOHQJHG�E\�$EGXK�=XOÀGDU�$NDKD��
D� 0XVOLP� %URWKHUKRRG� DFWLYLVW� ZKR� ZURWH� Siapa Teroris, Siapa Khawarij 
>:KR� LV� 7HUURULVW��:KR� LV� .KDZDULM"@� �������� +H� LV� RI� WKH� RSLQLRQ� WKDW�
%D·DEGXK� QHHGV� QRW� RQO\� PRUH� HYLGHQFH� WR� DVVRFLDWH� UDGLFDOLVP� DQG�
WHUURULVP�ZLWK�%DQQD��4XWE��0DZGXGL�DQG�RWKHU�0XVOLP�%URWKHUKRRG·V�
WKLQNHUV�� KH� DOVR� QHHGV� WR� EH�PRUH� FDUHIXO� LQ� MXGJLQJ� DQ\� RSLQLRQ� DQG�
analysing any event. 

,Q� UHVSRQVH� WR� $NDKD·V� FULWLFLVP�� %D·DEGXK� ZURWH� DQRWKHU� ERRN��
Menebar Dusta Membela Teroris Khawarij >6SUHDGLQJ� /LHV�� 'HIHQGLQJ�
.KDZDULM�7HUURULVWV@� �������� LQ�ZKLFK�KH�UHLWHUDWHV�KLV�FULWLFLVP�RI� ,PDP�
6DPXGUD� DQG� RWKHU� OLNH�PLQGHG� LQGLYLGXDOV� DV� D� GHYLDQW� JURXS� WKDW�
LV� WRR� TXLFN� WR� DSSO\� WKH� GRFWULQH� RI� WDNÀU to legitimate rulers and 
0XVOLPV� ZKR� KROG� GLIIHUHQW� YLHZV�� +H� ORVHV� QR� WLPH� LQ� UHIXWLQJ� DOO�
$NDKD·V� FULWLFLVP� DQG� GDWD��ZKLFK� KH� EODPHV� WR� EH� QRWKLQJ� RWKHU� WKDQ�
OLHV� DQG� OLEHOV�� HVSHFLDOO\� WR� SURPLQHQW� 6DODÀ�ulama�� LQFOXGLQJ�%LQ� %D]��
$O�$OEDQL�� DO�8WKDLPLQ�� DO�0DGNKDOL�� DQG� DO�:DGL·L�� ZKR� VWUXJJOHG� WR�
SURPRWH� WKH� 6DODÀ�manhaj�� ,Q� %D·DEGXK·V� RSLQLRQ�� WKHVH�ulamas always 
VRXJKW� WR�JXLGH� WKH�0XVOLP�umma to understand and practise Islam in 
accordance with the example set by the pious forefathers. In contrast 
WR�0XVOLP�%URWKHUKRRG·V� WKLQNHUV�� WKH\� DUH� EHOLHYHG� WR� KDYH� QHYHU� OHG�
the umma into extremism and terrorism.

&RQFHUQ� ZLWK� WKH� QHJDWLYH� LPSDFWV� WKDW� ,PDP� 6DPXGUD·V� I Fight 
Terrorists! might engender, another quietist proponent, Dzulqarnain 
0�� 6XQXVL�� SXEOLVKHG� Antara Jihad dan Terorisme >%HWZHHQ� -LKDG� DQG�
7HUURULVP@� �']XOTDUQDLQ� ������ SS�� ���²���. +H� EHJLQV� KLV� DUJXPHQW� E\�
saying that Islam is a religion of mercy and peace that opposes extremism 
DQG� WHUURULVP�� -LKDG� LV� HPSKDVL]HG� DV� D�PHFKDQLVP� WR� GHIHQG� DJDLQVW�
LQÀGHOV�DWWDFNLQJ�0XVOLPV��WKH�RULJLQDO�UXOLQJ�RI�ZKLFK�UHTXLUHV�0XVOLPV�
to participate collectively (fard kifaya). It changes into an individual duty 
(fard ‘ayn) when it is under the command of a legitimate ruler or when 
0XVOLP� FRPEDWDQWV� DUH� LQ� DFWXDO� FRQIURQWDWLRQ�ZLWK� WKHLU� HQHPLHV� LQ� D�
EDWWOHÀHOG�� +H� IXUWKHU� H[SODLQV� WKDW� WKLV� MLKDG� LV� WRWDOO\� GLIIHUHQW� IURP�
terrorism (al-irhab). The latter is perpetrated for the cause of human 
GHVLUHV� DQG� DLPHG� DW� LQVWLJDWLQJ� KDUP� DQG� FDWDVWURSKH�� 5HIHUULQJ� WR�
the fatwas� LVVXHG� E\� 6DXGL·V� &RPPLWWHH� RI� 6HQLRU� 8ODPD� �+DLDW� .LEDU�
DO�8ODPD��� KH� LQVLVWV� WKDW� WHUURULVP� LV� DEVROXWHO\� IRUELGGHG� LQ� ,VODP�
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and its perpetrators must be brought to trial and punished by death. 
']XOTDUQDLQ�IXUWKHU�DUJXHV�WKDW�ZKDW�6DPXGUD�GLG�LQ�%DOL� LV�DEVROXWHO\�
not jihad. It is just an act of terror perpetrated because of his ignorance 
of the true meaning and ruling of jihad as well as various conditions 
WR� PHHW� EHIRUH� ÀJKWLQJ� MLKDG�� +H� FRQFOXGHV� WKDW� NLOOLQJ� LQQRFHQWV� LV� D�
serious offence against the sharia.

Salafism and Islamic Education  

'HVSLWH� FRQWLQXHG� FRPSHWLWLRQ�DQG� FRQÁLFW� DPRQJ� WKH�6DODÀV�� 6DODÀVP�
FRQWLQXHV� WR�ÁRXULVK� LQ� ,QGRQHVLD�DQG�H[WHQGV� LWV� LQÁXHQFH�EH\RQG� WKH�
6DODÀ�FLUFOHV��UHDFKLQJ�VWXGHQWV�DW�VHQLRU�KLJK�VFKRROV�DQG�FROOHJHV��2QH�
UHPDUNDEOH� LPSDFW�RI� WKH�6DODÀ�H[SDQVLRQ�DPRQJ� VWXGHQWV� FDQ�EH� VHHQ�
from the shifting theological discourse in the Islamic literature used in 
VFKRROV� DQG� XQLYHUVLW\� HGXFDWLRQ� IURP� WKH� $VK·DULWH�� ZKLFK� ZDV� YHU\�
SRSXODU� LQ� ,QGRQHVLD�� WR� WKH�6DODÀ� WKHRORJ\��$FFRUGLQJ� WR� WKH�$VK·DULWH�
doctrine of tawhid� SRSXODUL]HG� E\� $EX� +DVDQ� DO�$VK·DUL� �G�� ����� DQG�
$EX�0DQVXU� DO�0DWXULGL� �G�� ������*RG� LV� RQH�� XQLTXH�� HWHUQDO�� H[LVWHQW�
%HLQJ�� +H� LV� QRW� D� VXEVWDQFH�� QRW� D� ERG\�� QRW� DQ� DFFLGHQW�� QRW� OLPLWHG�
WR� DQ\�GLUHFWLRQ�� DQG�QRW� LQ� DQ\� VSDFH��+H�SRVVHVVHV� DWWULEXWHV� VXFK� DV�
NQRZOHGJH��SRZHU�� OLIH��ZLOO��+H� LV�KHDULQJ� DQG� VHHLQJ� DQG�KDV� VSHHFK��
This theology is especially popular among Indonesian traditionalist 
0XVOLPV��7KH� VKLIW� RFFXUV�ZKHQ� WKH�$VK·DULWH� WKHRORJ\�ZDV� FKDOOHQJHG�
E\� WKH� FRQFHSW� RI� WKH� 2QHQHVV� RI� *RG� WKDW� UHIHUV� WR� WKH� GRFWULQH�
GHYHORSHG�E\�$KPDG� LEQ�+DQEDO� �G�� ����� DQG� ,EQ�7D\PL\\D� �G�� �������
This concept divides tawhid into three branches: tawhid ‘ubudiyya (unity 
of worship); tawhid rububiyya (unity of lordship); and tawhid al-asma 
wa’l-sifat �XQLW\� RI�$OODK·V� QDPHV� DQG� DWWULEXWHV���

0RUH�DQG�PRUH�ERRNV�XVHG� IRU� ,VODPLF�HGXFDWLRQ�FRXUVHV�DW� VFKRROV�
DQG� FROOHJHV� DUH� DGRSWLQJ� WKH� FRQFHSW� RI� WKH� VR�FDOOHG� Tawhid 3. For 
H[DPSOH�� WKH� WH[WERRN� IRU� ,VODPLF� HGXFDWLRQ� FRXUVHV� XVHG� LQ� ,VODPLF�
8QLYHUVLW\� RI� 1RUWK� 6XPDWUD�� $QGDODV� 8QLYHUVLW\� RI� :HVW� 6XPDWUD��
DQG� 0XKDPPDGL\DK� 8QLYHUVLW\� RI� 0DWDUDP�� 7KH� LGHD� WR� LQFRUSRUDWH�
Tawhid 3 into Islamic literature used in schools and university education 
KDV� JURZQ� VLQFH� ������ 7KH� LQLWLDWRU� ZDV�� DPRQJ� RWKHUV�� 0XKDPLQ�� D�
SURIHVVRU� RI� 8,1� 0DODQJ� ZKR� DUJXHG� WKDW� WKH� WHDFKLQJ� RI� WKHRORJ\�
DPRQJ� VWXGHQWV� VKRXOG� WRXFK� WKHLU� KHDUWV� DQG� IHHOLQJV� �6XKDGL� �������
)RU� KLP�� LQVLJKWV� LQWR� WKH�2QHQHVV� RI�*RG� DV� H[SODLQHG� LQ� WKH� FRQFHSW�
of Tawhid 3 are essential to provide a foundation for students to have 
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a correct understanding of their faith that entails in their attitude, 
behaviour and everyday life.

In our recent research on Islamic literature used in schools and 
university education in sixteen Indonesian provinces, the topics about 
SXULÀFDWLRQ� RI� IDLWK�� WKH� GLVFRXUVH� RI� UHYLWDOL]DWLRQ� RI� WKH� 3URSKHWLF�
Tradition, and exemplary salaf al-salih� DUH� LPEXHG� LQ� WH[WERRNV� DQG�
,VODPLF� OLWHUDWXUH� VSUHDG� DPRQJ� VWXGHQWV�� 7KH� SRSXODULW\� RI� WKH� 6DODÀ�
ERRNV� GLVFXVVLQJ� WKHVH� WRSLFV�� ZKLFK� OLHV� RQO\� EHKLQG� WKH� VR�FDOOHG�
popular Islamist and Tarbawi literatures, goes hand in hand with the 
JURZLQJ� DFFHSWDQFH� RI� WKH� LGHRORJLFDO� ERRNV� RI� WKH� 6DODÀ�� VXFK� DV�
Kitab al-Tawhid� E\�0XKDPPDG� LEQ� ¶$EG� DO�:DKKDE� DQG�Fath Majid by 
$EGXUUDKPDQ� ELQ� +DVDQ� $OX� DO�6KD\NK� �+DVDQ� ����E��� 7KHVH� ERRNV�
VHUYH�DV�WKH�PDLQ�UHIHUHQFH�XVHG�ZLGHO\�E\�DXWKRUV�RI�,VODPLF�WH[WERRNV�
for students. As mentioned earlier, Kitab al-Tawhid contains the doctrines 
RI� PRQRWKHLVP� ZKLFK� LV� VWULFWO\� GHÀQHG� E\� 0XKDPPDG� LEQ� $EG� DO�
:DKKDE�DV�EHOLHI� LQ�WKH�2QO\�$OPLJKW\�*RG�DQG�FRQVHTXHQWO\�UHMHFWLQJ�
any forms of polytheism (shirk�� DQG� VXÀVP�� 7KH� GHÀQLWLRQ� RI� shirk in 
Kitab al-Tawhid includes the practice of prayer in accordance with the 
exemplary practice of the Salaf al-Salih. Within this context, submission 
WR� UHOLJLRXV� OHDGHUV�� VHHNLQJ� EOHVVLQJV� RI� WKLQJV� DQG� DVNLQJ� IRU� KHOS�
IURP� RWKHU� WKDQ� *RG� DUH� FRQVLGHUHG� DQ� DQDWKHPD� WR� ,VODP�

The Prophetic Traditions (hadith) also receive particular attention 
IURP� WKH� DXWKRUV� RI� WH[WERRNV� DQG� ,VODPLF� OLWHUDWXUH� XVHG� LQ� VFKRROV�
DQG� XQLYHUVLW\� HGXFDWLRQ�� ,W� LV� QRW� GLIÀFXOW� IRU� WKH� DXWKRUV� WR� H[SORUH�
more about hadith DV� 6DODÀ� WHDFKLQJ� FHQWUHV�� FDPSXVHV� DQG�SXEOLVKHUV�
SURYLGH� DEXQGDQW� UHIHUHQFHV� WR� KDGLWK�� ,PDP� DO�6KDÀ·L� &ROOHJH� IRU�
,VODPLF� 6WXGLHV� LQ� -HPEHU�� IRU� LQVWDQFH�� LV� NQRZQ� IRU� LWV� IRFXV� RQ� WKH�
study of hadith. In fact, canonical hadith ERRNV�VXFK�DV�Sahih al-Bukhari, 
Sahih Muslim, Al-Adab al-Mufrad, Nayl al-Awtar, al-Arba’in al-Nawawiyya, 
5iyad al-Salihin and Bulugh al-Maram, to mention but a few, constitute 
WKH�FRUH�UHIHUHQFHV�DQG�EDFNERQH�RI�WKH�6DODÀ�GLVFRXUVH�RI�,VODP��7KHVH�
ERRNV�KDYH�EHHQ�ZLGHO\� UHDG�E\� WKH�SDUWLFLSDQWV� LQ� ,VODPLF�6WXG\�8QLW�
�5RKLV�� DQG� 8QLYHUVLW\�EDVHG� ,VODPLF� 0LVVLRQDU\� 8QLW� �/'.��� $PRQJ�
WKH�6DODÀ�SXEOLVKHUV�DFWLYH� LQ�SXEOLVKLQJ�VXFK�ERRNV�DUH�6ROR�EDVHG�$O�
*KXURED�� =DP]DP�� DQG� DO�4DODP�� SOXV�$O�4DPDU�0HGLD� �<RJ\DNDUWD���
3XVWDND�8PDU� �%RJRU���3XVWDND�$W�7DTZD��%RJRU���'DUXO�+DT� �-DNDUWD���
DQG� ,PDP�$G]�']DKDEL� �%HNDVL���

0RVW� RI� WKHVH� ERRNV� EHORQJ� WR� WKH� FDWHJRU\� RI� FDQRQLFDO� ZRUNV��
VWDQGDUG�,VODPLF�UHIHUHQFHV�XVHG�DOVR�E\�WUDGLWLRQDOLVW�0XVOLPV��%XW�WKH�
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ERRNV�SXEOLVKHG�E\�WKH�6DODÀV�LQFOXGH�WKH�DQQRWDWLRQV�E\�6DODÀ�OHDGLQJ�
VFKRODUV� VXFK�DV�0XKDPPDG�6DOLK�DO�8WKDLPLQ��1DVLUXGGLQ�DO�$OEDQL��
DQG� )DZ]DQ� 6DOLK� ELQ� DO�)DZ]DQ�� 7KLV� IDFW� H[SODLQV� WKH� SDUWLFXODU�
HOHPHQW� RI� 6DODÀVP� HPEHGGHG� LQ� WKH� ERRNV�� 6RPH� ,QGRQHVLDQ� 6DODÀ�
proponets have also arisen as the leading annotators, including Yazid 
ELQ�$EGXO�4DGLU� -DZDV� �,NKZDQ��������5HIHUULQJ� WR� 6DOLK� DO�8WKDLPLQ��
DQG�1DVLU�DO�'LQ�DO�$OEDQL�� -DZDV� LQ�KLV�Sharh Ahl al-Sunna wa’l Jama’a 
(2017) explains about the law of intention in prayer that should not 
be pronounced. This opinion is intended to refute the followers of the 
6KDÀ·LWH� VFKRRO� RI� WKRXJKW�� 7KHUH� LV� QR� ZRQGHU� WKDW� WKH� 6DODÀ� ERRNV�
lie only the third after the popular Islamist and Tarbawi� ERRNV� LQ� WKH�
map of Islamic literature used in schools and university education 
in Indonesia.

Conclusion

7KH�VSUHDG�RI� WKH�6DODÀ� LQÁXHQFH� LQ� ,QGRQHVLD��ZKLFK�ZDV� LQVHSDUDEOH�
IURP� 6DXGL·V� DPELWLRXV� FDPSDLJQ� IRU� :DKKDEL]DWLRQ� RI� WKH� 0XVOLP�
umma, went hand in hand with the rise of a new type of Islamic 
activism and religious authorities. The story began with the dispatch 
RI� D� GR]HQ� ,QGRQHVLDQ� VWXGHQWV� WR� VWXG\� LQ� WKH� 6DODÀ� WHDFKLQJ� FHQWUHV�
LQ� WKH� 0LGGOH� (DVW�� 8SRQ� UHWXUQLQJ� KRPH�� WKH\� RUJDQL]HG� halqas and 
dauras� DQG� HVWDEOLVKHG� 6DODÀ� madrasahs across Indonesia. In so doing 
they recruited loyal followers and sympathizers into their circles. 
6DODÀ� WHDFKLQJ� FHQWUHV� DQG�madrasahs� KDG� JURZQ� XS� LQWR� VPDOO� 6DODÀ�
FRPPXQLWLHV� DQG� QHWZRUNV� LQ� ZKLFK� 6DODÀ� ZD\� RI� OLIH� FRQVWLWXWHG�
DQ� LQWHJUDO� HOHPHQW� RI� WKH� 6DODÀV·� KDELWXV� DQG� HYHU\GD\� OLIH�� 7KH�
production, development, authorization and dissemination of Islamic 
NQRZOHGJH� LQ� WKH� QHWZRUNV� FUHDWHG� VSHFLÀF� PRGHV� RI� ELQGLQJ� DQG�
community building.

6DODÀV� DUH� NQRZQ� IRU� WKHLU� PRQROLWKLF� ,VODPLF� ZRUOGYLHZ�� ZKLFK�
XQGHUPLQHV�WKH�GLYHUVLW\�RI�UHOLJLRQ�DQG�FXOWXUH��%XW�WKH�6DODÀ�PRYHPHQW�
that proliferated in Indonesia is far from monolithic. For the last couple 
RI�GHFDGHV��WKH�6DODÀV�KDYH�EHHQ�GLYLGHG�LQWR�YDULRXV�JURXSV�WKDW�ZHUH�
LQYROYHG� LQ� ULYDOU\� DQG� FRQÁLFW� DURXQG� VRPH�GRFWULQDO� DQG� LGHRORJLFDO�
LVVXHV�� 6RPH�� HVSHFLDOO\� 6DODÀ� -LKDGLVWV�� UHPDLQ� WR� RSSRVH� WKH� VWDWH� E\�
developing the doctrine of jihadism, while the others (especially the 
quietists) have become critical of the doctrine and stood at the frontline 
WR� UHIXWH� WKH� OHJLWLPDF\� RI� WKH� MLKDGLVWV·� LGHRORJLFDO� SRVLWLRQ�� %XW� WKLV�
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FRQWHVWDWLRQ�LV�VRPHKRZ�SURGXFWLYH��0DQ\�,QGRQHVLDQ�6DODÀ�DXWKRULWLHV�
KDYH� DULVHQ� RXW� RI� WKLV� FRQWH[W�� SXEOLVKLQJ� ERRNV� DQG� SDPSKOHWV�
defending their respective positions. 

,W� LV� RI� LQWHUHVW� WR� QRWH� WKDW� WKH� LQÁXHQFH� RI� 6DODÀVP�KDV� H[SDQGHG�
EH\RQG�WKH�6DODÀ�FLUFOHV�WKURXJK�WKH�UROH�SOD\HG�E\�6DODÀ�SUHDFKHUV�DQG�
DXWKRULWLHV�ERWK�LQ�SURGXFLQJ�WKH�6DODÀ�OLWHUDWXUH�DQG�LQ�FRQWH[WXDOL]LQJ�
and appropriating the Salafi messages in schools and university 
HGXFDWLRQ�� 0RUH� DQG� PRUH� ERRNV� XVHG� IRU� ,VODPLF� HGXFDWLRQ� FRXUVHV�
at schools and colleges are adopting the doctrinal and ideological 
FRQFHSWV� RI� WKH� 6DODÀV�� LQFOXGLQJ� Tawhid 3, the revitalization of the 
Prophetic Tradition in teaching Islam and full commitment to follow 
the exemplary practices set by the Salaf al-Salih. 
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9
OPPOSING WAHHABISM: 
THE EMERGENCE OF 
ULTRA-TRADITIONALISM IN 
CONTEMPORARY INDONESIA

Syamsul Rijal

Introduction

In the name of defending traditionalist Islam, preaching (dakwah) has 
become a widespread activity in contemporary Indonesia. The aim of 
dakwah is to promote the traditionalist Sunni version of Islam and to 
challenge puritanical and other “deviant” groups. The emergence of 
dakwah is a response to the expansion of global Islamic movements 
VXFK� DV� 6DODÀ�:DKKDEL� DQG� +L]EXW� 7DKULU�� :KLOH� PDQ\� VFKRODUV� KDYH�
studied these movements to understand what they perceive as a threat 
to Indonesian democracy and pluralism, only a few have studied the 
traditionalist dakwah� DQG� LWV� YDULRXV� IRUPV� LQ� WKH� SRVW�1HZ� 2UGHU�
,QGRQHVLD� �VHH� IRU� LQVWDQFH� $ODWDV� ������ =DPKDUL� DQG� +RZHOO� ������
:RRGZDUG�HW�DO.��������2QH�JDS�LQ�WKH�H[LVWLQJ�VWXGLHV�LV�DQ�DQDO\VLV�RI�
6XQQL�WUDGLWLRQV�DQG�GRFWULQHV��7KLV�FKDSWHU�ÀQGV�WKDW�VRPH�WUDGLWLRQDOLVW�
preachers and activists have worked together in reasserting traditional 
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Sunni Islam or what they call “aswaja” (the abbreviation of ahl sunna 
wa al-jama’a). This movement seeks to reassert traditionalist Sunni 
RUWKRGR[\� ZKLOH� SURPRWLQJ� DQWL�:DKKDELVP� WKURXJK� YDULRXV� PHGLD��

The aim of this chapter is to analyse the religious factor that paved 
a way for the emergence of this new form of dakwah. It argues that 
its emergence is a response to internal and external threats seen as 
challenging established religious doctrines and traditional practices. 
:KLOH� WKH� 6DODIL�:DKKDEL� PRYHPHQW� LV� UHJDUGHG� DV� WKH� SULPDU\�
“threat”, these dakwah groups also regarded the Shias, liberal Islam, 
+L]EXW�7DKULU��DQG�$KPDGL\DK�DV�GHYLDQW��7KH�ÀUVW�SDUW�RI� WKLV�FKDSWHU�
discusses the general concept of Sunni Islam and its particular meaning 
for traditionalist Muslims in the Indonesian context. The second part 
H[DPLQHV� WKH� VRFLDO� DQG� SROLWLFDO� FRQWH[W� RI� WKH� SRVW�6XKDUWR� HUD� WKDW�
gave rise to aswaja dakwah�DQG�WKH�FDPSDLJQ�RI�DQWL�:DKKDELVP�DPRQJ�
traditionalist Muslims. The third part analyses the variants of aswaja 
dakwah and its characteristics in contemporary Indonesia.

Sunni and Traditional Islam in Indonesia

The term Sunni refers to ahl sunna wa al-jama’a, meaning the people of 
the Prophetic tradition (sunna) and community (jama’a). In Indonesia, 
WKHUH�DUH�QXPHURXV�0XVOLP�RUJDQL]DWLRQV�ZKR�FODLPHG�WR�UHSUHVHQW�WKH�
Sunni branch regardless of whether they are traditionalist or reformist in 
their religious orientation. Each group promotes Sunni Islam based on 
their own interpretation. In the Indonesian context, traditionalist Muslims 
use the distinctive abbreviation “aswaja” to identify their particular 
brand of Sunni Islam. The term refers to the particular characteristic 
of Sunni traditionalists that is culturally linked to the largest Islamic 
PDVV�RUJDQL]DWLRQ�LQ�WKH�FRXQWU\��1DKGODWXO�8ODPD��18��WKH�5HYLYDO�RI�
WKH� ,VODPLF�6FKRODUV�� �%XUKDQL�������S��������7KH� WHUP�ZDV�XVHG�E\�18�
PHPEHUV� WR� GLVWLQJXLVK� WKHPVHOYHV� IURP� WKH� PRGHUQLVW� RUJDQL]DWLRQV��
VXFK� DV� 0XKDPPDGL\DK��$O�,UV\DG� DQG� 3HUVLV��

Any discussion of traditional Islam in Indonesia would be incomplete 
ZLWKRXW� FRQVLGHULQJ� WKH� HPHUJHQFH� RI� 1DKGODWXO� 8ODPD� �18�³WKH�
FRXQWU\·V� ODUJHVW� WUDGLWLRQDOLVW� 0XVOLP� RUJDQL]DWLRQ�� 7KH� 18� ZDV�
HVWDEOLVKHG� RQ� ��� -DQXDU\� ����� LQ� 6XUDED\D� E\� D� QXPEHU� RI� UHOLJLRXV�
VFKRODUV� DQG� EXVLQHVVPHQ� IURP� (DVW� -DYD� �)HDO\� DQG� %DUWRQ� ������ 
S��[[��YDQ�%UXLQHVVHQ�������S�������7KH�DLP�ZDV�WR�´UHSUHVHQW�DQG�IRVWHU�
WUDGLWLRQDO� ,VODP� LQ� WKH� 1HWKHUODQGV� ,QGLHVµ� �)HDO\� ������ S�� ����� 7KH�
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18� YLHZV� LWVHOI� DV� D� 6XQQL� ,VODP� JURXS� DQG� DGKHUHV� WR� WKH� FRQFHSW�
of ahl sunna wal-jama’a or aswaja�� )RU� WKH� 18�� aswaja has three basic 
GRFWULQHV�� DGRSWLQJ� DO�$VK·DUL� DQG� DO�0DWXULGL� LQ� ,VODPLF� WKHRORJ\��
IROORZLQJ� RQH� RI� WKH� IRXU� ,VODPLF� OHJDO� VFKRROV� �+DQDÀWH�� 0DOLNLWH��
6KDÀ·LWH�� DQG�+DQEDOLWH��� HVSHFLDOO\��6KDÀ·LWH� LQ�ÀTK�� DQG� IROORZLQJ�VXÀ�
VFKRROV� RI� DO�*KD]DOL� DQG� DO�%DJKGDG\� �+DLGDU� ������ S�� ���� %XUKDQL�
������ S�� ����� 'KRÀHU� ������ S�� ������ ,Q� JHQHUDO�� WKH� WUDGLWLRQDOLVW� ulama 
DGRSWHG� D� WROHUDQW� YLHZ� WRZDUGV� QRQ�,VODPLF� ORFDO� FXOWXUHV�� 7KH\�
understood that such local customs can serve as a means for spreading 
Islam more widely; therefore, the incorporation of various local customs 
KDV� DSSHDUHG� LQ� UHOLJLRXV� FHUHPRQLHV� SRSXODU� DPRQJ� 18� PHPEHUV��
such as marriage, circumcision, maulid (celebration of the Prophet’s 
birthday), and ziarah (visiting the saints’ tombs to obtain blessings 
DQG� LQWHUFHVVLRQ�� �6DOHK� ������ S�� ���� )HDO\� ������ S�� ����� ,VODPLF� ULWXDOV�
containing local customs have received criticism from the reformist 
JURXSV�� ZKLFK� UHJDUG� WKHP� DV� XQ�,VODPLF� DQG� WKHUHIRUH� DQ� XQODZIXO�
innovation (bid’ah). 

)URP� WKH� ����V� WR� WKH� PLG�����V�� 0XVOLP� WUDGLWLRQDOLVWV� DQG�
modernists engaged in numerous debates. Tensions arose not only in 
-DYD� EXW� DOVR� LQ� 6XPDWUD� �1RHU� ������ SS�� ���²�����+RZHYHU�� VLQFH� WKH�
PLG�����V�� ERWK� JURXSV� VHHPHG� WR� KDYH� UHFRQFLOHG�� 7KH� PRGHUQLVWV�
FDPH� WR� UHDOL]H� WKDW� WKH\� FRXOG� QRW� HUDGLFDWH� bid’ah (innovations) in a 
short space of time, while the traditionalists accepted that they had 
WR� FR�H[LVW� ZLWK� WKH� PRGHUQLVWV� �1RHU� ������ S�� ������ )XUWKHUPRUH�� WKH�
GLVFULPLQDWRU\� DFWLRQV� RI� WKH� 'XWFK� JRYHUQPHQW� FDXVHG� GLVFRQWHQW�
DPRQJ� 0XVOLP� JURXSV� WKDW� OHG� WR� QRQ�FRRSHUDWLRQ� ZLWK� WKH� FRORQLDO�
administration. The reconciliation between the two groups was evident 
WKURXJK�D� MRLQW� HVWDEOLVKPHQW³WKH�0,$,� �0DMOLV� ,VODP�$·ODD� ,QGRQHVLD�
RU� 6XSUHPH� &RXQFLO� RI� ,QGRQHVLDQ� 0XVOLPV�³RQ� ��� 6HSWHPEHU� �����
in Surabaya. The purpose of this federation was to promote unity and 
FRRSHUDWLRQ� EHWZHHQ� 0XVOLPV� �)HDO\� ������ S�� ���� %XVK� ������ S�� ����

Since the foundation of the Indonesian nation state, there has been no 
VLJQLÀFDQW�GRFWULQDO�GLVSXWH�EHWZHHQ�WKH�WUDGLWLRQDOLVWV�DQG�PRGHUQLVWV��
KRZHYHU�� LQ� WKH� \HDUV� DIWHU� LQGHSHQGHQFH��18� HQJDJHG� LQ� SROLWLFV� WKDW�
OHG� WKHP� WR� D� FRPSURPLVH� ZLWK� WKH� VWDWH�� 7KH� 18·V� SROLWLFDO� DFWLYLW\�
was at its height especially after it separated from Masyumi to become 
D� SROLWLFDO� SDUW\� LQ� ������ %HWZHHQ� WKH� ����V� DQG� ����V�� 18� OHDGHUV�
FDPH� WR� D� FRPSURPLVH� ZLWK� 6XNDUQR·V� UHVWULFWLYH� *XLGHG� 'HPRFUDF\�
DQG� 6XKDUWR·V� DXWKRULWDULDQ�1HZ�2UGHU� UHJLPH� �)HDO\� ������ S�� ������ ,Q�
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������ KRZHYHU��18�ZLWKGUHZ� LWVHOI� IURP� SDUW\� SROLWLFV� DQG� GHFLGHG� WR�
return to Khittah 1926� �WKH� RULJLQDO� SODWIRUP� RI� WKH� RUJDQL]DWLRQ��� 7KH�
SHULRG� IURP� WKH� ����V� WR� ����V� ZDV� WKH� HUD� RI� LQWHOOHFWXDO� ERRPLQJ�
IRU� WKH� 18��0DQ\� SURJUHVVLYH� LQWHOOHFWXDOV� DQG� DFWLYLVWV� HPHUJHG� DQG�
HVWDEOLVKHG�YDULRXV�LQVWLWXWLRQV�VXFK�DV�QRQ�JRYHUQPHQWDO�RUJDQL]DWLRQV�
DQG� VWXG\� FHQWUHV� IRU� SURPRWLQJ� SOXUDOLVP� DQG� WROHUDQFH� �%XVK� ������ 
S�� ����� 'HVSLWH� WKHVH� GHYHORSPHQWV�� 18� OHDGHUV� UHPDLQHG� DFWLYH� LQ�
politics. Their return to formal politics was marked by the foundation 
RI�IRXU�18�EDVHG�SDUWLHV�LQ�������ZLWK�WKH�ODUJHVW�VXUYLYLQJ�SDUW\�EHLQJ�
WKH�3.%��3DUWDL�.HEDQJVDDQ�%DQJVD��1DWLRQDO�$ZDNHQLQJ�3DUW\���*LYHQ�
WKH� ULVLQJ� DFWLYLW\� RI� OHDGLQJ� 18� LQWHOOHFWXDOV� DQG� OHDGHUV� LQ� EXVLQHVV�
DQG� SROLWLFV� LQ� WKH� SRVW�6XKDUWR� HUD�� 18� LV� QR� ORQJHU� ´D� PDMRU� IRUFH�
IRU� UHIRUP� RU� UHOLJLRXV� DQG� VRFLDO� OLEHUDOL]DWLRQµ� �)HDO\� ������ S�� �����

Aswaja Dakwah and Anti-Wahhabism in the Post-New 
Order Era 

5HIRUPV� WKDW� IROORZHG� WKH� IDOO� RI� 6XKDUWR� SDYHG� WKH� ZD\� IRU� IUHHGRP�
of expression in the public sphere. Several Islamic parties emerged and 
,VODPLF�PRYHPHQWV� SUROLIHUDWHG� �=DGD� ������ -DPKDUL� DQG� -DKURQL� ������
$]UD��������7KH�LGHDV�RI�SROLWLFDO�,VODP�WKDW�KDG�EHHQ�VXSSUHVVHG�E\�WKH�
VWDWH� ZHUH� UHYLYHG� DQG� FDPH� LQWR� SXEOLF� GHEDWHV� �+DVDQ� ������ S�� �����

,VODPLF�PRYHPHQWV� WKDW� ZHQW� XQGHUJURXQG� GXULQJ� WKH� 1HZ�2UGHU�
HUD³6DODIL�� 7DUEL\DK� �,QGRQHVLDQ� YHUVLRQ� RI� 0XVOLP� %URWKHUKRRG���
+L]EXW� 7DKULU�� DQG� 7DEOLJKL� -DPDDW�� WR� QDPH� D� IHZ³URGH� RQ� WKLV� QHZ�
found freedom to conduct Islamic activities in public and urged people 
to support their missionary work. Polemics between Muslim groups 
articulating different views were expressed through periodicals, books, 
ZHEVLWHV�� DQG� SXEOLF� GLVFXVVLRQV� �0HXOHPDQ� ������ S�� ������ 7KH� 6DODÀ�
groups are the most active of these groups in propagating puritanical 
Islam in Indonesia. They call on Muslims to return to the original ways 
of Islam by emulating the Prophet and the early Muslim generations 
�0HLMHU� ������ SS�� �²���� 7KHLU� SXULWDQLFDO� YLHZV� RI� ,VODP�ZHUH� UHÁHFWHG�
in their concerns with “matters of creed and morality, such as strict 
monotheism, divine attributes, purifying Islam from accretions, and 
DQWL�6XÀVP�� DV� ZHOO� DV� W\SLFDO� $UDE�VW\OH� GUHVV�� H[FOXVLYLVW� WHQGHQFLHV�
DQG� ULJLG� ULWXDO� SUDFWLFHVµ� �+DVDQ� ������ S�� ������ 0RUHRYHU�� WKH� 6DODÀ�
DFWLYLVWV�DOVR�FULWLFL]H�ORFDO�0XVOLP�SUDFWLFHV�WKDW�WKH\�UHJDUG�DV�´XQODZIXO�
innovation” (bid’ah). 
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7KH�SURSDJDWLRQ�RI�6DODÀ�GRFWULQH�LQ�,QGRQHVLD�KDV�EHHQ�D�SDUW�RI�WKH�
6DXGL�JOREDO�FDPSDLJQ�IRU�VSUHDGLQJ�WKH�:DKKDEL�YHUVLRQ�RI�,VODP�WR�WKH�
0XVOLP�ZRUOG� �+DVDQ�������S�� ������7KH�JRDO�RI� WKH�6DXGL�JRYHUQPHQW�
was to counter both the expansion of Arab socialist nationalism in Egypt 
LQ� WKH� ����V� DQG� WKH� LQÁXHQFH� RI� WKH� ,UDQLDQ� UHYROXWLRQ�ZKLFK� HUXSWHG�
LQ� ����� �+DVDQ� ������ S�� ���� :DKLG� ������ S�� ���� 7KRVH� LQÁXHQFHV� ZHUH�
regarded as threats to the Saudi Arabia Kingdom. Thanks to the oil 
ERRP� LQ� WKH� ����V�� WKH� 6DXGL� EHFDPH� DFWLYH� LQ� H[SRUWLQJ� 6DODÀVP� WR�
0XVOLP� FRXQWULHV� WKURXJK�0XVOLP� RUJDQL]DWLRQV� WKDW� LW� VHW� XS� VXFK� DV�
5DELWDW�DO�¶$ODP�DO�,VODPL��WKH�0XVOLP�:RUOG�/HDJXH���*DXVH�,,,�������S��
����+DVDQ�������S�� �����7KURXJK�5DELWDW�� WKH�6DXGL�GLVWULEXWHG�ÀQDQFLDO�
funds for building Islamic schools, mosques, social and dakwah facilities, 
and granting scholarships to Indonesians to study at Saudi universities 
�+DVDQ�������S������:DKLG�������S������,Q�,QGRQHVLD��WKH�ÀUVW�FKDQQHO�IRU�
VSUHDGLQJ�6DXGL�6DODÀVP�ZDV� WKH�'HZDQ�'DNZDK� ,VODPL\DK� ,QGRQHVLD�
�,QGRQHVLDQ�,VODPLF�3URSDJDWLRQ�&RXQFLO��'',,���DQ�RUJDQL]DWLRQ�FUHDWHG�
for Islamic propagation (dakwah��LQ�,QGRQHVLD·V�UXUDO�DUHDV��:DKLG�������
S������7KH�ÀUVW�DQG�PDLQ�HGXFDWLRQDO� LQVWLWXWLRQ��ZKLFK�ZDV�HVWDEOLVKHG�
LQ�-DNDUWD�LQ������ZLWK�6DXGL�IXQGLQJ��ZDV�/HPEDJD�,OPX�3HQJHWDKXDQ�
,VODP�GDQ�%DKDVD�$UDE��,QVWLWXWH�RI�,VODPLF�DQG�$UDELF�6FLHQFHV��/,3,$���
+XQGUHGV�RI�LWV�JUDGXDWHV�ZHQW�RQ�WR�VWXG\�LQ�6DXGL�$UDELD��XSRQ�WKHLU�
UHWXUQ� WR� ,QGRQHVLD�� PDQ\� RI� WKHVH� JUDGXDWHV� EHFDPH� LPSRUWDQW� 6DODÀ�
WHDFKHUV� DQG� SUHDFKHUV� �+DVDQ� ������ S�� ����� $ORQJ� ZLWK� WKH� JURZLQJ�
6DODÀ� FRPPXQLWLHV�� D� QXPEHU� RI� 6DODÀ� OHDGHUV� HVWDEOLVKHG� IRXQGDWLRQV�
LQ� RUGHU� WR� REWDLQ� ÀQDQFLDO� VXSSRUW� IURP� 6DXGL� $UDELD�� .XZDLW�� DQG�
RWKHU�$UDE� FRXQWULHV� �+DVDQ� ������ S�� ����

:LWK� ÀQDQFLDO� VXSSRUW� IURP� 6DXGL� $UDELD� DQG� WKH� *XOI� FRXQWULHV��
6DODÀ�FRPPXQLWLHV�HVWDEOLVKHG�D�QXPEHU�RI�pesantren in various provinces 
LQ� ,QGRQHVLD�� 7KH� ,QWHUQDWLRQDO� &ULVLV� *URXS� UHSRUW� LQ� �����PHQWLRQHG�
WKDW� WKHUH� ZHUH� QR� OHVV� WKDQ� WZHQW\�QLQH� pesantren.� :KLOH� WKH� H[DFW�
number of pesantren� LV� XQNQRZQ��'LQ�:DKLG� ������� DVVXPHV� WKDW� WKHLU�
QXPEHU�KDV�LQFUHDVHG�SUREDEO\�WR�ÀIW\�pesantren��$IWHU�JDLQLQJ�VLJQLÀFDQW�
IROORZHUV�� WKH� 6DODÀV� HVWDEOLVKHG� pesantren as a means for producing 
QHZ� 6DODÀ� SUHDFKHUV� DQG� WHDFKHUV� ZKR� ZLOO� VSUHDG� WKHLU� NQRZOHGJH�
WR� RWKHU� 0XVOLPV� �:DKLG� ������ S�� ������ 7KH� 6DODÀV� DFWLYHO\� FRQGXFW�
preaching around Muslim communities by delivering sermons in public 
mosques in the areas where their pesantren are based. In some cases, 
WKH� 6DODÀV� HYHQ� WRRN� RYHU� WKH� PRVTXH� UHVXOWLQJ� LQ� FRQÁLFW� ZLWK� WKH�
H[LVWLQJ� FRPPLWWHHV� RI� WKH� PRVTXH�� ,Q� KLV� VWXG\�� :DKLG� GLVFXVVHV� WKH�
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FDVH� RI�'HZDQ�'D·ZDK� DO�)XUTDQ�0RVTXH� LQ� &HQWUDO� -DNDUWD�ZKHUH� LWV�
RIÀFLDOV� GURYH� RXW� WKH� 6DODÀV� �:DKLG� ������ SS�� ��²����

7KH� SUROLIHUDWLRQ� RI� 6DODÀ� PHGLD� WHFKQRORJ\� LV� DQRWKHU� LQGLFDWRU�
of Salafi expansion. Starting from publishing Salafi periodicals in 
WKH� ����V�� WKH� 6DODÀ� PRYHPHQW� KDV� PRYHG� WR� H[SDQG� WKHLU� dakwah 
through media technologies after the 2000s. Their motivation was 
to defend Muslim beliefs and morality from the existing electronic 
PHGLD�� ZKLFK� WKH\� EHOLHYHG�� KDV� EHHQ� FRQWUROOHG� E\� QRQ�0XVOLPV�
“wishing to destroy Islamic values, to turn Muslims away from sharia 
and lead Muslims to a false ¶DTLGD� �EHOLHI�µ� �:DKLG� ������ SS�� ���²����
$PRQJ� 6DODÀ�LQVSLUHG� UDGLR� VWDWLRQV� LQ� ,QGRQHVLD�� 5RGMD� LV� WKH� PRVW�
SRSXODU� RQH�� 7KH� 6DODÀV� VWDUWHG� HVWDEOLVKLQJ� 5RGMD� DV� DQ� )0� UDGLR� 
FRPPXQLW\� LQ� ������ ZKLFK� ZDV� ODWHU� IRUPDOO\� ODXQFKHG� DV� $0� UDGLR�
VWDWLRQ� LQ� ������ ,Q� ������ 5RGMD� WKHQ� H[SDQGHG� LWV� ZLQJ� WR� ODXQFK� D�
79� FKDQQHO� WKURXJK� ,QWHUQHW� VWUHDPLQJ� DQG� LQ� ������ WKURXJK� VDWHOOLWHV�
�5RGMD�Q�G���� %\�XVLQJ� UDGLR� DQG�79�� WKH� 6DODÀV�KDYH�PDGH� WKHLU� LGHDV�
accessible to a wider audience in several regions in Indonesia and 
even worldwide. 

The Aswaja Response

The increasing dakwah�H[SDQVLRQ�RI�6DODÀVP�SURPSWHG�D�FULWLFDO�UHDFWLRQ�
from traditionalist Muslims, mainly due to the contents of their messages 
which attacked traditionalist doctrines and practices. Several research 
UHSRUWV� LQGLFDWHG� WKDW� WKH� SUHVHQFH� RI� 6DODÀ� JURXSV� LQ� WUDGLWLRQDOLVW�
PDMRULW\�DUHDV�KDYH�WULJJHUHG�FRQÁLFWV�ZLWK�WKH�ORFDO�0XVOLPV��1XKULVRQ�
������·V� UHVHDUFK� LQ� :HVW� /RPERN� IRXQG� WKDW� WKH� H[FOXVLYH� DSSURDFK�
of Salafis and their attacks on local beliefs and practices was the 
URRW� FDXVH� RI� WKH� FRQÁLFW�� 7KH� 6DODÀV�� IRU� LQVWDQFH�� FRQGHPQHG� WKH�
celebration of the Prophet’s birthday (maulid) by the local community 
LQ� /RPERN� DQG� MXGJHG� LW� DV� D� SDUW� RI� WKH� +LQGX� KHULWDJH�� $� VLPLODU�
account was shared by many traditionalist preachers and leaders whom 
,�PHW� LQ� -DYD� DQG� -DNDUWD�� &RQFHUQHG� WKDW� WKH� LQFUHDVLQJ� H[SDQVLRQ� RI�
6DODÀ�ZRXOG�GLPLQLVK� WKHLU�EHOLHIV�DQG�WUDGLWLRQV�� WUDGLWLRQDOLVW�0XVOLP�
leaders, scholars, and activists have spoken and written against the 
6DODÀ� PRYHPHQW��

The aswaja dakwah can take various forms, ranging from public 
SUHDFKLQJ� WR� XWLOL]LQJ� WKH� QHZ� PHGLD�� 7UDGLWLRQDOLVW� UHOLJLRXV� OHDGHUV�
and preachers who engage with local communities include habaib and 
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kiai, teachers and activists who graduated from pesantren and traditional 
institutions in the Middle East dedicated to guarding their fellow 
traditionalist community. Many of them have stated that their mission 
is to protect aswaja� ,VODP� IURP� WKH� ´:DKKDELVP� YLUXVµ�� $FFRUGLQJ� WR�
WKH� WUDGLWLRQDOLVW� SUHDFKHUV�� WKH� :DKKDEL� dakwah has spread widely 
WKURXJK� WKH� XVH� RI� PRGHUQ� WHFKQRORJLHV� DQG� KDV� HYHQ� SHQHWUDWHG� 18�
communities. Some habaib and traditionalist preachers mentioned the 
5RGMD� 5DGLR� DQG� 5RGMD� 79� DV� WZR� RI� WKH� PRVW� LPSRUWDQW� PHGLD� IRU�
SURSDJDWLQJ� WKH� :DKKDEL� LGHRORJ\�� 7KH\� FODLPHG� WKDW� WKH� :DKKDELV� 
KDYH� XVHG� WKHVH� PHGLD� WR� DFWLYHO\� SURSDJDWH� :DKKDELVP� DQG� RSHQO\�
FULWLFL]H� WKH� GRFWULQHV� DQG� UHOLJLRXV� SUDFWLFHV� RI� WUDGLWLRQDOLVW� 0XVOLPV�
considered to be bid’ah.

7KH�PDMRULW\� RI� DQWL�:DKKDEL� SUHDFKHUV� FRPH� IURP� -DYD�� HVSHFLDOO\�
IURP� (DVW� DQG� &HQWUDO� -DYD�� 7KHLU� FRQFHUQ� UHJDUGLQJ� :DKKDELVP� KDV�
led them to strengthen the traditionalist dakwah by forming a network 
among aswaja advocates. Their shared mission is apparent in their various 
dakwah groups either through majelis taklim, publications, radio or online 
PHGLD�� $FFRUGLQJ� WR� WKH� *HQHUDO� &KDLUPDQ� RI� 18� �3%18�� .+� 6DLG�
$TLO� 6LUDGM�� WKH� WUDGLWLRQDOLVWV� RUJDQL]HG� aswaja dakwah movements on 
WKHLU� RZQ� LQLWLDWLYH� ZLWKRXW� DQ\� PRELOL]DWLRQ� DQG� ÀQDQFLDO� DVVLVWDQFH�
IURP� 3%18��+H� VDLG� WKDW� aswaja had arisen because the traditionalists 
felt that their long established tradition had been disturbed by the 
6DODÀ�:DKKDEL� SUHDFKLQJ� �,QWHUYLHZ� ZLWK� 6DLG� $TLO� 6LUDGM�� �� 2FWREHU�
������� 7KLV� UHDVRQ� ZDV� DOVR� JLYHQ� E\� VHYHUDO� aswaja preachers whom 
,� PHW� LQ� -DNDUWD� DQG� -DYD��

Aswaja Defenders

Currently, the most vocal aswaja advocates are local preachers and 
religious teachers. To capture their diversity, I classify them into three 
JURXSV��SRSXODU�SUHDFKHUV��18�VFKRODUV��DQG�RQOLQH�PHGLD�DFWLYLVWV��7KLV�
FODVVLÀFDWLRQ�� KRZHYHU�� LV� QRW� DEVROXWH� DV� VRPH� SUHDFKHUV� DUH� DOVR�18�
scholars and own media network. In the discussion below, I discuss 
VRPH�RI�WKH�SURPLQHQW�SHUVRQV�LQ�WKH�FDPSDLJQ�WR�FRXQWHU�:DKKDELVP��

Popular Preachers: The Case of Habib Noval b. Muhammad 
Alaydrus
The dakwah for strengthening aswaja has become a common platform 
among young preachers, especially habaib. Some habaib use various 
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media in undertaking their dakwah ranging from public preaching, 
ERRNV��PDJD]LQHV��UDGLR�WR�WKH�,QWHUQHW��,Q�WKLV�FDWHJRU\��,� ORFDWH�+DELE�
1RYDO� DV� DQ�H[DPSOH�RI� D�\RXQJ�habib who actively defends aswaja by 
promoting it through public preaching and publications to the wider 
SXEOLF� DXGLHQFH�� +DELE� 1RYDO� LV� DPRQJ� WKH� PRVW� SRSXODU� SUHDFKHUV�
LQ� 6ROR�� DORQJ� ZLWK� +DELE� 6\HNK� E�� $EGXO� 4DGLU� $VVHJDI�� DQG� KDV�
WKRXVDQGV� RI� IROORZHUV�� +H� ZDV� ERUQ� LQ� ����� LQWR� DQ� $UDE� sayyid 
IDPLO\� LQ� 6ROR��+H� UHFHLYHG� KLV� EDVLF� HGXFDWLRQ� LQ� VHFXODU� VFKRROV� EXW�
actively attended religious learning activities such as public sermons 
and ratib� FKDQWLQJ� LQ�$U�5L\DGK�0RVTXH�� 6ROR��+H� DOVR� VWXGLHG� DW� WKH�
3RQGRN� 3HVDQWUHQ� 'DUXO� /XJKDK� ZDG� 'DNZDK� �'DOZD��� 3DVXUXDQ�� LQ�
(DVW� -DYD� IRU� VHYHQ� PRQWKV�� 5HWXUQLQJ� WR� 6ROR�� KH� DYLGO\� DWWHQGHG�
SXEOLF� VHUPRQV� E\� WKH� FKDULVPDWLF� VFKRODU�� +DELE� $QLV� E�� $OZL� $O�
+DEV\L�� IURP� ZKRP� KH� UHFHLYHG� D� GHHS� XQGHUVWDQGLQJ� RI� UHOLJLRXV�
NQRZOHGJH�� ,Q� ������ KH� HVWDEOLVKHG� D� VHUPRQ� JURXS� �majelis taklim) at 
his mother’s house where he gave sermon regularly. At the beginning, 
the participants of his majelis numbered only about thirty people but 
later increased to 200; the group grew so large that many people had 
to sit outside. Two years later, he bought a plot of land for building 
his majelis ta’lim�� +H� VDLG� WKDW� LQ� KLV� QHZ� EXLOGLQJ�� WKH� QXPEHU� RI�
SDUWLFLSDQWV� LQFUHDVHG� WR� DURXQG� ������ SHRSOH� �,QWHUYLHZ� ZLWK� 1RYDO�
$OD\GUXV�� �� 6HSWHPEHU� �������

*XDUGLQJ� aswaja� KDV� EHFRPH� WKH� FHQWUDO� WKHPH� IRU� +DELE� 1RYDO·V�
dakwah� DFWLYLWLHV��+LV� FRQFHUQ� DERXW� WKH� JURZLQJ� LQÁXHQFH� RI�ZKDW� KH�
VHHV� DV� ´GHYLDQW� ,VODPLF�PRYHPHQWVµ�� VXFK� DV�:DKKDELVP��PRWLYDWHG�
him to expand his dakwah� WKURXJK� SHULSDWHWLF� SUHDFKLQJ� DQG� XWLOL]LQJ�
PRGHUQ�PHGLD�WHFKQRORJLHV��)RU�+DELE�1RYDO��:DKKDELVP�LV�DQ�H[WUHPH�
ideology that can cause people to become radical and intolerant 
WRZDUGV� RWKHU� JURXSV�� +H� DUJXHV� WKDW� WKH� VWUDWHJLF� ZD\� WR� FRXQWHU�
such groups is through strengthening aswaja teachings and traditions 
so that Muslims themselves can resist the movement (Interview with 
1RYDO�$OD\GUXV�� �� 6HSWHPEHU� �������:LWK� WKLV� REMHFWLYH� LQ�PLQG�� DQG�
besides regularly running his study circles and attending sermon 
invitations, he has promoted aswaja through his majelis·�RIÀFLDO�ZHEVLWH�
´0DMHOLV�']LNLU� DQG� ,OPX�$U�5DXGKDKµ� DW�ZZZ�DU�UDXGKDK�LQIR�. The 
ZHEVLWH� FRQWDLQV� KLV� SURÀOH� DQG� KLV� majelis, live streaming, sermon 
video and mp3 records, and advertisements of his books and religious 
merchandises produced by his majelis. It is also through the website 
WKDW�+DELE�1RYDO� VHHNV� IXQGLQJ� WR� VXSSRUW� KLV�majelis by providing a 

09 ch9 The New Santri_5P_5Aug20.indd   158 4/8/20   9:01 PM



Emergence of Ultra-Traditionalism in Contemporary Indonesia 159

OLVW�RI�IRXU�EDQN�DFFRXQWV�WR�ZKLFK�VXSSRUWHUV�FDQ�GRQDWH��)XUWKHUPRUH��
the website also has information links to its YouTube and social media 
�2IÀFLDO� )DFHERRN� DQG� 7ZLWWHU���

+DELE� 1RYDO� KDV� DOVR� EHHQ� SURGXFWLYH� LQ� ZULWLQJ� ERRNV� WR� GHIHQG�
aswaja� EHOLHIV�� +H� DVVHUWHG� WKDW� KLV� dakwah� VW\OH� LV� PRUH� VFLHQWLÀF� LQ�
RULHQWDWLRQ� WKDQ� PHUHO\� DGYLVLQJ� SHRSOH� DQG� UHOLJLRXV� FKDQWLQJ�� +LV�
books are usually displayed and sold by his crew in the front yard of 
the majelis�ZKHUH�WKH�SXEOLF�VHUPRQ�LV�KHOG��+LV�ERRNV�UHÁHFW�WKH�FRQWHQW�
of his regular preaching as the topics of the books are also the topics 
discussed at his majelis. Most of his books contain the ulama’s arguments 
DQG�GRFWULQHV�RQ�WUDGLWLRQDOLVW�ULWXDOV��2QH�RI�KLV�FXUUHQW�ERRN�LV�HQWLWOHG�
Ahlul Bid’ah Hasanah: Jawaban Untuk Mereka Yang Mempersoalkan Amalan 
Para Para Wali� >7KH�'RHUV� RI�*RRG� ,QQRYDWLRQ�� 7KH�$QVZHUV� IRU� 7KRVH�
:KR�4XHVWLRQ� WKH�3UDFWLFHV�RI�6DLQWV@��7KURXJK� WKLV�ERRN��+DELE�1RYDO�
VHHNV�WR�´FRUUHFWµ�WKH�:DKKDEL·V�´PLVFRQFHSWLRQµ�WKDW�bid’ah (innovation) 
LV� QRW� LGHQWLFDO� ZLWK� D� EDG� RU� KHUHWLFDO� WKLQJ�� +H� DUJXHV� WKDW� WKHUH� DUH�
good innovations (bid’ah hasanah) in religion such as what traditionalist 
0XVOLPV� KDYH� EHHQ� SUDFWLVLQJ�� +LV� ERRNV� DUH� DLPHG� DW� WUDGLWLRQDOLVW�
Muslims so that they can equip themselves with insights on aswaja 
GRFWULQHV� LQ�RUGHU� WR�DUJXH�DJDLQVW� WKH�:DKKDEL�JURXS� LI� WKH\�DUH�EHLQJ�
DSSURDFKHG� RU� FULWLFL]HG�� )XUWKHUPRUH�� KH� KDV� DOVR� SURGXFHG� 7�VKLUWV�
that contain various images and remarks that promote aswaja rituals 
�,QWHUYLHZ� ZLWK� 1RYDO�$OD\GUXV�� �� 6HSWHPEHU� �������

NU Scholars: The Case of Muhammad Idrus Ramli
,GUXV� LV� DQ� H[DPSOH� RI� D� \RXQJ� DQG� ORFDO� 18� VFKRODU� ZKR� DFWLYHO\�
defends aswaja�WKURXJK�KLV�ZULWLQJV��VHPLQDUV��DQG�WUDLQLQJ�FRXUVHV��+H�
ZDV�ERUQ�RQ���-XO\������LQ�-HPEHU��RQH�RI�WKH�PDLQ�EDVHV�RI�WUDGLWLRQDOLVW�
0XVOLPV� LQ� (DVW� -DYD�� ,GUXV� XQGHUZHQW� PRVW� RI� KLV� UHOLJLRXV� WUDLQLQJ�
DW� WKH�3RQGRN�3HVDQWUHQ�6LGRJLUL� LQ�3DVXUXDQ��(DVW� -DYD�� IURP�SULPDU\�
VFKRRO�WR�VHQLRU�KLJK�VFKRRO������²�������$IWHU�JUDGXDWLRQ��KH�GHGLFDWHG�
himself to teaching in various pesantren in Madura, Kalimantan, and 
ODWHU� UHWXUQHG� WR� WHDFK� LQ� KLV� KRPHWRZQ�� -HPEHU�� 'XULQJ� KLV� VWXGLHV�
DQG�WHDFKLQJ��KH�ZDV�DFWLYH� LQ�WKH�ORFDO�18�GLYLVLRQ�RI�Lembaga Bahtsul 
Masail (a body for discussing contemporary problems in relation to 
,VODPLF� ODZ�� LQ�3DVXUXDQ�DQG� -HPEHU��+H� LV�QRZ� WKH� FKDLUPDQ�RI�18·V�
Lembaga Bahtsul Masail� �/%0�� LQ� -HPEHU�� %HVLGHV�� ,GUXV� KDV� DOVR� EHHQ�
DFWLYH� LQ� PDQDJLQJ� PDJD]LQHV� DQG� SXEOLFDWLRQV� VHUYLQJ� DV� HGLWRU� LQ�
chief of media in pesantren� DQG� WKH� ORFDO� 18�� 6LQFH� ������ ,GUXV� KDV�
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been active as a trainer and speaker in aswaja training courses and 
VHPLQDUV� KRVWHG� E\� ORFDO�18�EUDQFKHV� �,GUXV�5DPOL� Q�G����+LV� VNLOOV� LQ�
presentation and debates have made him popular as a vocal defender 
of WUDGLWLRQDOLVW� ,VODP� DJDLQVW� RWKHU� 0XVOLP� JURXSV� VXFK� DV� 6DODÀ��
+L]EXW� 7DKULU�� DQG� 6KLD�

,GUXV� UHSUHVHQWV� D� FRQVHUYDWLYH� IDFWLRQ� ZLWKLQ� WKH� 18� WKDW� VWULYHV�
WR� UHYLYH� WKH� 6XQQL� RUWKRGR[\�� +LV� SUHDFKLQJ� DFWLYLWLHV� UHVSRQVH� WR�
YDULRXV� ,VODPLF� JURXSV� WKDW� FKDOOHQJH� WKH�18�GRFWULQH� RI� aswaja. Idrus 
DOVR� MRLQHG� WKH� )RUXP� .LDL� 0XGD� -DZD� 7LPXU� �)RUXP� RI� <RXQJ� .LDLV�
LQ�(DVW� -DYD��ZKLFK� FULWLFL]HG� WKH�3%18�FKDLUPDQ�6DLG�$TLO� 6LUDGM� DQG�
WKH�18�OLEHUDO�0XVOLP�WKLQNHU�8OLO�$EVKDU�$EGDOOD�IRU�WKHLU�SURJUHVVLYH�
thoughts deemed to deviate from the aswaja�SULQFLSOHV�� ,Q�������)RUXP�
.LDL� 0XGD� LQYLWHG� 6DLG� $JLO� 6LUDGM� DQG� 8OLO� $EVKDU� $EGDOOD� WR� JLYH�
FODULÀFDWLRQ��tabayyun) on their controversial thoughts. In the forum where 
Said was a speaker, several young kiais�� LQFOXGLQJ� ,GUXV�� FULWLFL]HG�6DLG�
IRU� KLV� UHIHUHQFH� WR� 6KL·LWH� DQG�0X·WD]LOLWH� VRXUFHV� WKDW� KH� FODLPHG�ZDV�
a part of aswaja� WHDFKLQJ�� /LNHZLVH�� WKH� \RXQJ� kiais� DOVR� FULWLFL]HG� 8OLO�
for his controversial ideas, especially with regard to his doubt about 
WKH� IDFWV� RI� WKH� VWRULHV� LQ� WKH� 4XUDQ�� DQG� KLV� DWWHPSW� WR� DQDO\VH� WKHP�
using human logic and historical assessment.�

,GUXV� RSSRVHV� YDULRXV� JURXSV� VXFK� DV� 6KLD� DQG� +L]EXW� 7DKULU�� EXW�
VHHV�:DKKDEL�DV�WKH�PRVW�GDQJHURXV�VLQFH�LW�DFWLYHO\�DWWDFNV�WUDGLWLRQDOLVW�
Muslims’ beliefs and practices. All his books have confronting titles such 
DV� ´$� 6PDUW� *XLGH� RQ� +RZ� WR�$UJXH�$JDLQVW�:DKKDELµ�� ´7KH� *XLGH�
for Ahl Sunna wa al-Jama’a�LQ�)DFLQJ�6DODÀ�:DKDELµ��DQG�´2SHQ�'HEDWHV��
6XQQL� YHUVXV� :DKKDEL� LQ� DO�+DUDP� 0RVTXHµ�� +LV� VKDUS� FULWLFLVP� KDV�
RIIHQGHG� WKH� 6DODÀV� HVSHFLDOO\� LQ� RQOLQH�PHGLD�� -XGJLQJ� E\� WKHLU� WLWOHV��
,GUXV·� ERRNV� DUH� QRW� RQO\� DLP� DW� ÀJKWLQJ� EDFN� WKH� 6DODÀV�� EXW� DOVR�
provide literatures for traditionalist Muslims to rely on in defending their 
GRFWULQHV� DQG� LQVWUXFWLQJ� WKHP�RQ�KRZ� WR� DUJXH� DJDLQVW� WKH�:DKKDELV��
7R� DGYDQFH� KLV� PLVVLRQ�� ,GUXV� DOVR� DFWLYHO\� RUJDQL]HV� aswaja training 
courses for students, religious teachers, activists, especially those who 
DUH� OLQNHG� WR� 18� VXFK� DV� 30,,� FDGUHV� DQG� WKH� ORFDO� 18� PHPEHUV� LQ�
YDULRXV� UHJLRQV� LQ� ,QGRQHVLD� �,GUXV� 5DPOL� Q�G����

The Aswaja Online Media Activists: The Case of Sarkub  
(Sarjana Kuburan—The Grave Scholars)
2QH� RI� WKH�PRVW� LQQRYDWLYH� DQG� FRORXUIXO� VLWHV� LV� WKH� 6DUMDQD�.XEXUDQ�
�7KH�*UDYH�6FKRODUV��6DUNXE���6DUNXE�LV�DQ�RQOLQH�QHWZRUN�RI�WUDGLWLRQDOLVW�
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Muslim activists whose main concern is to spread the teachings of 
aswaja�DQG�GHIHQG�LW�IURP�WKH�DWWDFNV�RI�WKH�:DKKDEL�DQG�RWKHU�JURXSV��
)RXQGHG� LQ� 6HPDUDQJ� RQ� ��� 6HSWHPEHU� ������ 6DUNXE� DOVR� KDV� DQ�
RIÀFLDO�ZHEVLWH�ZKLFK�ZDV� ODXQFKHG� RQ� ���2FWREHU� ����� DW� WKH� 3RQSHV�
6DODÀ\DK� 6ODGL� .HMD\DDQ�� 3DVXUXDQ�� (DVW� -DYD� �6DUNXE� Q�G��� ´9LVL� 0LVL�
Sarkub”). According to Sarkub members, the reason for establishing 
the Sarkub network was similar to that of several social media users 
ZKR� DFWLYHO\� FRXQWHUHG� WKH� 6DODÀV� RQ� WKH� ,QWHUQHW�� JURZLQJ� DQ[LHW\�
DERXW� WKH� UDSLG�:DKKDEL� H[SDQVLRQ� �,QWHUYLHZ�ZLWK� 7KREDU\� 6\DG]LO\��
��� 2FWREHU� ������ ,QWHUYLHZ� ZLWK� 'LDQ� .XVXPDQLQJUXP�� �� 1RYHPEHU�
������� 'XH� WR� FULWLFLVP� IURP� WKH� :DKKDELV�� ZKR� RIWHQ� UHIHU� WR� WKHP�
as “penyembah kuburan” and “quburiyyun” (grave worshippers), they 
have decided to call their network “Thariqat Sarkubiyah” (The Spiritual 
3DWK� RI�*UDYH� 6FKRODUV��� SRSXODUO\� NQRZQ� DV� 6DUNXE� �Sarjana Kuburan, 
*UDYH� 6FKRODUV��� 7KLV� QDPH� LV� D� GLUHFW� UHMHFWLRQ� RI� 6DODÀ� WHDFKLQJV� RQ�
visiting the saints’ graves (ziarah). Since Sarkub is an online network, 
some activists have not met their peers within the network and only 
PHHW�ZKHQ�WKH\�RUJDQL]H�D�´KDQJLQJ�RXW�PHHWLQJµ��kopi darat) or attend 
SDUWLFXODU� UHOLJLRXV� HYHQWV� �,QWHUYLHZ� ZLWK� 0DV·XG�� ��� 2FWREHU� �������
The network has connected numerous links of aswaja dakwah on the 
Internet either from websites, blogs, social media, or radio.

,Q�LWV�ÀJKW�DJDLQVW�WKH�:DKKDELV��6DUNXE·V�DSSURDFK�LV�PRUH�UHOD[HG�
than other aswaja advocates. Its website and community groups in 
the social media use a distinctive way of dakwah by combining a 
FRPEDWLYH� VW\OH� ZLWK� KXPRXU� LQ� DWWDFNLQJ� WKH�:DKKDELV�� 5DWKHU� WKDQ�
using serious and deep explanations in their dakwah, Sarkub uses an 
LUUHYHUHQW�� PRFNLQJ�� DQG� ´IXQµ� DSSURDFK� WR� FRXQWHU� WKH� :DKKDELV��
Some Sarkub members in the social media often create humourous 
posters and images of their traditionalist identity and their rival. In 
an image spreading through the social media, for instance, the Sarkub 
WHDP� FDOO� WKHPVHOYHV� WKH� ´+XQWHUV� RI� :DKKDELµ�� 6XFK� LPDJH� LPSOLHV�
WKDW� :DKKDEL� LV� D� GHYLDQW� DQG� GDQJHURXV� JURXS� WKDW� QHHGV� WR� EH�
eliminated from Indonesia.

7KREDU\� 6\DG]LO\� LV� D� IRXQGHU� DQG� OHDGHU� RI� WKH� 6DUNXE� QHWZRUN��
+H� KDV� EHHQ� FDOOHG� WKH� JXDUGLDQ� RI� aswaja in cyberspace by some 
,VODPLF� PDJD]LQHV� �alKisah� ������ Tabloid Media Ummat� ������� %HVLGHV�
VHUYLQJ� DV� WKH� KHDG� RI� WKH� 3RQGRN� 3HVDQWUHQ�$O�+XVQD� LQ� 7DQJHUDQJ��
%DQWHQ��7KREDU\� LV�DOVR� WKH�FKDLUPDQ�RI� WKH�'HSDUWPHQW�RI�$VWURQRP\�
(Lajnah Falakiyah�� RI� WKH� ORFDO� 18� ERDUG� LQ� %DQWHQ� DQG� D� PHPEHU�
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RI� 08,� �0DMHOLV� 8ODPD� ,QGRQHVLD�� &RXQFLO� RI� ,QGRQHVLDQ� 8ODPD�� LQ�
7DQJHUDQJ��+H�FODLPV� WR�EH�D�GHVFHQGDQW�RI� WKH�JUHDW�ulama of Banten, 
6\HLNK� 1DZDZL� $O�%DQWDQL� DQG� 6\HLNK� $EGXO� .DULP�� +H� KDV� EHHQ�
conducting a regular Islamic study group (pengajian) in his house, 
FRXQWHULQJ�:DKKDELVP�E\�DQDO\VLQJ� WKH�FODVVLFDO� UHOLJLRXV�ERRNV� �kitab 
kuning�� WKDW� KDYH� EHHQ� GLVWRUWHG� E\� WKH� :DKKDELV�� +H� DOVR� UHOLHV� RQ�
classical books in posting religious opinions on the Internet or in 
delivering his sermons in public. Thobary encourages the traditionalists 
to preserve classical sources by using them as teaching materials for 
Islamic education for younger generations so that they are armed with 
knowledge to counter the dakwah�RI�:DKKDEL� �,QWHUYLHZ�ZLWK�7KREDU\�
6\DG]LO\�� ��� 2FWREHU� �������

Thobary and his Sarkub are popular among traditionalist Muslim 
DFWLYLVWV� DQG� VFKRODUV� DV�ZHOO� DV�KLV� 6DODÀ�RSSRQHQWV�GXH� WR�KLV� DFWLYH�
dakwah in cyberspace. The Easy Counter site reported that in March 
������ KLV� 6DUNXE� ZHEVLWH� ZDV� YLVLWHG� E\� DERXW� ���� GDLO\� YLVLWRUV��
��� SHU� FHQW� RI� WKHP� ZHUH� IURP� ,QGRQHVLD�2 The number of visitors 
XVXDOO\� LQFUHDVHV� ZKHQ� D� FRQWURYHUV\� HUXSWV� EHWZHHQ� WKH� 6DODÀV� DQG�
WUDGLWLRQDOLVWV� LQ� ,QGRQHVLD�� :LWK� KLV� VSHFLDO� WHDP�� ZKLFK� KH� FDOOV� WKH�
´'HQVXV����$QWL�7HUURU�$TLGDKµ��6SHFLDO�'HWDFKPHQW����IRU�$QWL�7HUURU�
RI� 7UDGLWLRQDOLVW� 'RFWULQHV��� 7KREDU\� RIWHQ� GHEDWHG� ZLWK� :DKKDEL�
RULHQWHG� DXWKRUV� ZKRVH� ERRNV� KDYH� FULWLFL]HG� WKH� 18·V� GRFWULQHV�
and rituals. Moreover, Thobary with Sarkub members also actively 
attend seminars or discussions in which the speakers are from the 
:DKKDEL�� ,Q� WKHVH� HYHQWV�� KH� RIWHQ� UDLVHV� TXHVWLRQV� DQG� GHEDWHV� ZLWK�
the speakers. The results of the visits and debates are posted on their 
website, and accompanied with photos to show that they have debated 
ZLWK� WKH� :DKKDEL� VFKRODUV� DQG� GLVFRYHUHG� ÁDZV� LQ� WKHLU� RSSRQHQWV·�
DUJXPHQWV�� )RU� LQVWDQFH�� DV� SRVWHG� RQ� WKH� 6DUNXE�ZHEVLWH�� WKH� 6DUNXE�
team attended a book discussion on The Sacred Graves in Archipelago 
(Kuburan-kuburan Keramat di Nusantara�� E\� D� 6DODÀ�:DKKDEL� DXWKRU��
+DUWRQR� $KPDG� -DL]�� DW� D� ERRN� IDLU� LQ� -DNDUWD� LQ� ������ ,Q� WKH� ERRN��
+DUWRQR� VWDWHV� WKDW� D� YLVLW� WR� WKH� VDLQWV·� JUDYHV� WR� VHHN� WKHLU� EOHVVLQJV�
(ngalap berkah�� LV� QRW� D� WUDGLWLRQ� RI� ,VODP� EXW� WKDW� RI� +LQGXLVP� DQG�
WKHUHIRUH� ZKRHYHU� IROORZV� WKLV� WUDGLWLRQ� FRXOG� EH� MXGJHG� DV� LQÀGHO�
(mushrik). According to Thobary, he came forward to raise a critical 
FRPPHQW� GXULQJ� WKH� TXHVWLRQ� DQG� DQVZHU� VHVVLRQ�� 4XRWLQJ� IURP� WKH�
classical book Tarikh al-Baghdady�� KH� UHMHFWHG� +DUWRQR·V� RSLQLRQ� DQG�
argued that some classical ulama did allow the practice of seeking 
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EOHVVLQJV� DW� WKH� VDLQWV·� JUDYHV� �6DUNXE� Q�G��� ´7LP� 6DUNXE� EHUWHPX�8VW�
+DUWRQR� -DL]µ��

7KH� HYHQW�ZKLFK� UDLVHG� 7KREDU\·V� SURÀOH� WR� SURPLQHQFH�ZDV�ZKHQ�
KH�DFFRPSDQLHG�0XKDPPDG�,GUXV�5DPOL�UHSUHVHQWLQJ�WKH�aswaja group 
LQ�D�GHEDWH�DJDLQVW� WKH� UHSUHVHQWDWLYHV�RI�6DODÀ�VFKRRO��QDPHO\�)LUDQGD�
DQG� =DLQDO� $ELGLQ�� RQ� ��� 'HFHPEHU� ����� LQ� %DWDP�3 This event was 
hosted by the local ministry of religious affairs of Batam. The major 
issue of debate concerned the position of bid’ah (unlawful innovation) 
LQ�,VODP��:KLOH�WKH�6DODÀ�JURXS�DIÀUPHG�WKHLU�VWDQG�RQ�DQ\�LQQRYDWLRQ�
related to religious practice, the aswaja group defended their position 
as traditionalist by arguing that good innovations (bid’ah hasanah) are 
acceptable in Islam. Both camps presented doctrinal arguments and 
ulama’s opinions in justifying their position. The Sarkub team judged 
the aswaja camp as more convincing in the debate and proudly posted 
WKH� YLGHR� OLQN� RQ� VRFLDO�PHGLD� �6DUNXE� Q�G��� ´7LP� 6DUNXE� EHUWHPX�8VW�
+DUWRQR� -DL]µ���

New Conservatism? Buttressing Aswaja and Opposing 
“Deviancy”

1DKGODWXO�8ODPD��18��KDV�D�UHSXWDWLRQ�DV�RQH�RI�WKH�ODUJHVW�PRGHUDWH�
0XVOLP� RUJDQL]DWLRQV� LQ� ,QGRQHVLD�� 7KURXJKRXW� ,QGRQHVLD·V� KLVWRU\��
18� KDV� KDG� D� QXPEHU� RI� OHDGHUV�� VFKRODUV� DQG� DFWLYLVWV� ZKR� UDLVHG�
progressive ideas in terms of Islamic thought, Islamic law (ÀTK), and 
FXOWXUH�DV�WKH�HPERGLPHQW�RI�WKH�PLGGOH�SDWK�RI�18��4RPDU�������,GD�
������� 2QH� H[DPSOH� LV� WKH� LGHD� RI� UHGHÀQLWLRQ� RI� aswaja by Said Aqil 
Siradj� LQ� ����� ZKHQ� KH� KDG� MXVW� UHWXUQHG� IURP� KLV� VWXGLHV� LQ� 6DXGL�
Arabia. Said questioned the established notion of aswaja that had been 
LGHQWLÀHG�DV�D�UHOLJLRXV�VFKRRO��madzhab���,QVWHDG��KH�GHÀQHG�aswaja as: 

a method of religious thinking that covers various aspects of life and 
stands on the virtues of balance (tawazun), the middle path (tawassuth), 
and neutrality in adhering to the faith (akidah), being a mediator and 
glue in the social interaction, and justice and tolerance in politics 
�4RPDU� ������ S�� ������

In this regard, it is apparent that Said views aswaja as a method of 
thinking (PDQKDM� DO�ÀNU) rather than a product as his predecessors have 
HPSKDVL]HG��7KURXJK�WKLV�LGHD��6DLG�WULHV�WR�ZLGHQ�WKH�FRQFHSW�RI�aswaja 
to cover all Muslims so that there is no more dichotomy between Shia 
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DQG�6XQQL�RU�EHWZHHQ�0X·WD]LOD� DQG�6XQQL�� DQG� VR� IRUWK� �4RPDU�������
S�������)HHQHU�������S��������6DLG·V�OLEHUDO�LGHDV��HVSHFLDOO\�ZLWK�UHJDUG�WR�
his efforts in bridging Sunni and Shia, have sparked criticism not only 
IURP� ,VODPLVW� JURXSV� EXW� DOVR� IURP� WKH� FRQVHUYDWLYH�ZLQJ�ZLWKLQ�18��
%HVLGHV� 6DLG�� WKHUH� KDYH� EHHQ� VHYHUDO� VHQLRU� 18� SURJUHVVLYH� WKLQNHUV�
VXFK� DV� WKH� ODWH�$EGXUUDKPDQ�:DKLG� �*XV� 'XU��� WKH� ODWH�0XKDPPDG�
6DKDO�0DKIXGK��$OL�<DÀH��DQG�0DVGDU�)DULG�0DV·XGL��0RUH�OLEHUDO�LGHDV�
KDYH� DOVR� EHHQ� SURPRWHG� E\� \RXQJ� 18� DFWLYLVWV� VXFK� DV� 8OLO� $EVKDU�
$EGDOOD�� 0DU]XNL�:DKLG�� -DGXO�0DXOD�� 5XPDGL�� =XKDLUL� 0LVUDZL�� DQG�
$KPDG�%DVR��7KRVH�DFWLYLVWV�FRQWLQXH�*XV�'XU·V�LGHDV��HVSHFLDOO\�RQ�WKH�
´LQGLJHQL]DWLRQµ� RI� ,VODP� �pribumisasi Islam) in the Indonesian context; 
they have also adopted progressive Islamic thoughts from the Middle 
(DVWHUQ� WKLQNHUV� DQG� FULWLFDO� GLVFRXUVHV� IURP� :HVWHUQ� SKLORVRSKHUV��
6RPH� RI� WKHVH� \RXQJ� 18� DFWLYLVWV� FDOO� WKHPVHOYHV� WKH� SURSRQHQWV� RI�
´3RVW�7UDGLVLRQDOLVPH�,VODPµ��,VODPLF�3RVW�7UDGLWLRQDOLVP��RU�´3RVWUDµ�LQ�
short. This kind of thought was the result of eclectic ideas taken from 
0RKDPPHG�$UNRXQ��$ELG�$O�-DELUL��DQG�1DVU�+DPLG�$EX�=D\G��5XPDGL�
������ .HUVWHQ� ������� /LNH� *XV� 'XU�� WKH\� RSSRVH� WKH� IRUPDOL]DWLRQ� RI�
Islam and push for the protection of minority rights and Indonesian 
local traditions. 

7KH� QHZ� WUDGLWLRQDOLVW� JURXS�� KRZHYHU�� GRHV� QRW� HQJDJH� LQ� 18·V�
SURJUHVVLYH� GHEDWHV�� ,Q� IDFW�� LW� RSSRVHV� ,VODPLF� SRVW�WUDGLWLRQDOLVP� DQG�
FRQVLGHUV�LW�WR�EH�SDUW�RI�WKH�OLEHUDO�LGHDV�LPSRUWHG�IURP�WKH�:HVW��0RVW�
of them tend to revive the classical orthodoxy of Sunnism that has been 
preserved by conservative kiais and habaib. The orthodoxy includes the 
adherence to the Ash’arite and Maturidite theology, the acceptance of 
6XÀVP�� DQG� WKH� DGRSWLRQ� RI� 6KDÀ·L� IURP� WKH� IRXU� VFKRROV� RI� ,VODPLF�
ODZ�� 5DWKHU� WKDQ� RIIHULQJ� QHZ� WKLQNLQJ�� WKH� JURXS� LV� PRUH� FRQFHUQHG�
with propagating the established traditional Sunni doctrines, its rituals 
and practices, and responding to the criticisms that have been posed 
E\�WKH�6DODÀ�:DKKDEL�JURXS��,Q�JHQHUDO��WKH�JURXS�HPSKDVL]HV�WKDW�18�
practices and rituals (amaliah�18��KDYH�GRFWULQDO�EDVLV� �4XUDQLF�YHUVHV��
Prophet’s practices, and authoritative ulama’s opinions) and need to be 
preserved by Muslims. 

The new aswaja advocates show a paradox in religious orientation. 
It is complicated if one uses two fronts: moderate vs. radical Islam 
in explaining the dakwah� JURXSV�� 2Q� WKH� RQH� KDQG�� WKH� aswaja resists 
,VODPLVW� PRYHPHQWV� VXFK� DV� WKH� :DKKDEL� DQG� +L]EXW� 7DKULU� DQG�
regards them as extremists, but on the other hand, it also rejects the 
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VR�FDOOHG�´GHYLDQW�VHFWVµ�VXFK�DV�6KLD��OLEHUDO�,VODP��DQG�$KPDGL\DK�� It 
VHHPV�WKH\�KDYH�UHGHÀQHG�´PRGHUDWHµ� LQWR�D�QDUURZHU�FRQFHSW��+DELE�
1RYDO� E�� 0XKDPPDG�$OD\GUXV� LV� D� JRRG� H[DPSOH�� &RQVLGHUHG� WR� EH�
a moderate habib� LQ� 6ROR�� +DELE� 1RYDO� KDV� EHHQ� DFWLYH� LQ� UHYLYLQJ�
aswaja� WHDFKLQJV� DV� D� ZD\� RI� FRXQWHULQJ�:DKKDELVP�� +H� LV� DOVR� FORVH�
to habaib, kiais�� DQG� 6XÀ� PRYHPHQWV� DQG� KDV� EHHQ� LQYLWHG� E\� 7DUHNDW�
1DTVKDEDQGL� +DTTDQL� WR� JLYH� D� VHUPRQ� LQ� -DNDUWD�� +RZHYHU�� ZKHQ�
I seeked his opinion on Shia and liberal Islam, he answered without 
KHVLWDWLRQ�WKDW�WKHVH�JURXSV�ZHUH�GHÀQLWHO\�GHYLDQW�DQG�0XVOLPV�VKRXOG�
KDYH� QR� WROHUDQFH� IRU� WKHP�� +RZHYHU�� DV� KH� VDLG�� KH� SUHIHUV� WR� XVH� D�
peaceful dakwah� LQ� RSSRVLQJ� WKHVH� PRYHPHQWV�� )XUWKHUPRUH�� KH� KDV�
a sympathetic view of the leader of a militant Islamic movement in 
-DNDUWD�� +DELE� 5L]LHT� 6KLKDE�� DQG� FRQVLGHUV� KLP� WR� EH� D� EUDYH� ÀJXUH�
who has fought to eradicate iniquity (maksiat�� LQ� ,QGRQHVLD��+H�EODPHV�
the Indonesian media for not being objective in delivering news on 
+DELE� 5L]LHT� DQG� KLV� PRYHPHQW� �,QWHUYLHZ� ZLWK� 1RYDO� $OD\GUXV�� 
�� 6HSWHPEHU� �������

:KLOH� WKH� QHZ� aswaja advocates generally show opposition to 
:DKKDELVP��OLEHUDO�,VODP��DQG�6KL·LVP��WKH\�KDYH�DGRSWHG�YHU\�GLIIHUHQW�
responses.�� +DELE� 5L]LHT�� IRU� LQVWDQFH�� VWDWHV� WKDW� KH� RQO\� RSSRVHV�
H[WUHPH� 6KLD� DQG� :DKKDELV� DQG� QRW� DOO� WKHLU� YDULDQWV�� +H� VXJJHVWHG�
that Muslims need to be objective about these movements. In the 
FDVH� RI� WKH� :DKKDELV�� IRU� LQVWDQFH�� KH� VDLG� WKDW� VRPH� :DKKDELV� DUH 
mu’tadil (fair and just), i.e, they appreciate various religious strands 
within Islam, including the aswaja�JURXS��)RU�WKHVH�:DKKDELV��KH�XUJHV�
Muslim to show respect and engage in dialogues with them. Yet, he 
opposes WDNÀUL� :DKKDEL� ZKR� RSHQO\� FULWLFL]HV� aswaja and labels NDÀU 
(unbeliever) as those who have different views and religious practices. 
'XULQJ�P\�ÀHOGZRUN�� ,�REVHUYHG�+DELE�5L]LHT�GHOLYHULQJ�D�VHUPRQ�RQ�
the characteristics of Sunni Islam (Ciri-ciri Ahlus Sunnah wal-Jama’ah) 
LQ�ZKLFK�KH�GHVFULEHG� WKH�GLIIHUHQFHV� EHWZHHQ�6XQQL� DQG�:DKKDEL�� ,Q�
KLV� VHUPRQ�� KH� FULWLFL]HG� ´H[WUHPHµ� :DKKDELV� ZKR� DSRVWDWL]HG� RWKHU�
0XVOLPV� DV� LQÀGHOV� �NDÀU) and accused aswaja Muslims as guilty of 
bid’ah (unlawful innovation). Similar case holds also for Shia. Although 
many habaib� SUHDFKHUV� MXGJH� DOO� 6KLD� DV� GHYLDQW�� +DELE� 5L]LHT� RQO\�
denounces “extreme” subgroup within Shia. The deviant Shia for 
him is the fanatics (ghulat�� ZKR� UHJDUG�$OL� DV� *RG� DQG� GHQRXQFH� WKH�
FRPSDQLRQV�RI�WKH�3URSKHW��,QWHUYLHZ�ZLWK�0XKDPPDG�5L]LHT�6KLKDE��
��$SULO� ������� 6LPLODUO\�� LQ� RQH� RI� KLV� VHUPRQV�� ZKLFK� LV� DYDLODEOH� RQ�
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'9'��KH�VWDWHG� WKDW� VRPH�6KLLV� UHVSHFW� WKH�FRPSDQLRQV�RI� WKH�3URSKHW�
DQG�DYRLG�FULWLFL]LQJ�6XQQL�EHOLHYHUV��+H�DGGHG�WKDW�VRPH�WUDQVPLWWHUV�
of Prophetic tradition (hadith) are Shia ulama and if people reject 
Shi’ism it means Sunni Muslims will need to reject the authoritative 
collection of hadith by Bukhari and Muslim. Because of his objective 
RSLQLRQ� RQ� WKLV� LVVXH�� VHYHUDO� :DKKDEL� PHGLD� KDYH� DFFXVHG� +DELE�
5L]LHT� RI� EHLQJ� 6KLD�

The emphatic opposition to Shi’ism has been expressed by a few 
aswaja habaib��7KH�LQWHUHVWLQJ�FDVH�RI�WKLV�DQWL�6KLD�dakwah�LV�+DELE�$KPDG�
E�� =HLQ� $O�.DII� ZLWK� KLV� RUJDQL]DWLRQ� $OED\\LQDW� LQ� 6XUDED\D�� :KLOH�
most aswaja dakwah� RSSRVH�:DKKDELVP��+DELE�$KPDG�KDV� IRFXVHG�KLV�
VWUXJJOH� DJDLQVW� WKH� VSUHDG�RI� 6KLD�JURXSV� LQ� ,QGRQHVLD��+DELE�$KPDG�
������� VWDWHV� WKDW� $OED\\LQDW� LV� D� dakwah movement based on aswaja 
WHDFKLQJ�� +H� IRXQGHG� WKH� RUJDQL]DWLRQ� LQ� ����� LQ� 6XUDED\D� WRJHWKHU�
ZLWK� +DELE� 7KRKLU� E�� $EGXOODK� $O�.DII� RI� 7HJDO�� +DELE� $EGXO� 4DGLU�
DO�+DGGDG� RI�0DODQJ�� DQG�+DELE�$KPDG�$VVHJDI� RI� %DQJLO� �,QWHUYLHZ�
ZLWK�$KPDG�E��=HLQ�$O�.DII�� ���0DUFK��������$V�VWDWHG�RQ�KLV�ZHEVLWH��
the reason for opposing Shi’ism is that “the Shia has deviated from the 
¶WUXH·�WHDFKLQJV�RI�WKH�3URSKHW�DQG�WKH\�KDYH�FRQGHPQHG�0XVOLP�OHDGHUV�
who helped the Prophet in spreading Islam. As a consequence, Shia has 
FUHDWHG�DQ[LHW\�DQG�FRQÁLFW�ZLWKLQ� VRFLHW\�DQG� UXLQHG� WKH� VWDELOLW\�DQG�
VHFXULW\� JXDUGHG� E\� WKH� JRYHUQPHQWµ� �$OED\\LQDW� Q�G��� +DELE�$KPDG�
FODLPV�WKDW�WKH�RUJDQL]DWLRQ�KDV�VSUHDG�WR�VHYHUDO�SDUWV�RI�,QGRQHVLD�DQG�
its activities include providing information to the public on the truth 
of aswaja teaching and the danger of Shia either through publications, 
book translation, preaching, or training (kaderisasi). Albayyinat also 
KDV� DSSHDOHG� WR� WKH� JRYHUQPHQW� DQG� 0XVOLP� RUJDQL]DWLRQV� WR� ZRUN�
together in banning the Shia movement. Based on my observations and 
FRQYHUVDWLRQV�ZLWK� VHYHUDO� LQIRUPDQWV��+DELE�$KPDG� KDV� EHHQ� LQYLWHG�
to several majelis taklim of habaib and kiais and usually talks about the 
GDQJHU� RI� 6KLD�� +H� FULWLFL]HG� 0XVOLP� OHDGHUV� DQG� LQWHOOHFWXDOV� VXFK�
DV� 6DLG�$JLO� 6LUDGM� DQG� 4XUDLVK� 6KLKDE� ZKR� KDYH� WULHG� WR� EULGJH� WKH�
6XQQL�DQG�6KLD�GLYLGH�LQ�,QGRQHVLD��+H�HYHQ�VXVSHFWHG�WKDW�6KLD�OHDGHUV�
KDYH� SDLG� 0XVOLP� HOLWHV� WR� VWRS� DWWDFNLQJ� 6KLD�� )XUWKHUPRUH�� KH� DOVR�
DWWDFNHG� +DELE� 5L]LHT� IRU� WROHUDWLQJ� 6KLD� �,QWHUYLHZ� ZLWK� $KPDG� E�� 
=HLQ�$O�.DII�� ��� 0DUFK� �������

'HVSLWH� WKLV� YDULDWLRQ� LQ� aswaja dakwah, there has been cooperation 
among aswaja defenders to strengthen their Islamic doctrine against 
external forces. It can be said that the challenge from Islamist 
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PRYHPHQWV�� PRVW� QRWDEO\� WKH� :DKKDEL�� KDV� FUHDWHG� WKH� DQ[LHW\� WKDW�
WKHLU�UHOLJLRXV�SUDFWLFHV�ZLOO�EH�ZLSHG�RXW��+DELE�5L]LHT��������FRQWHQGV�
that he and other aswaja preachers began speaking out against the 
:DKKDELV� RQO\� UHFHQWO\� LQ� WKH� SRVW�6XKDUWR� \HDUV� GXH� WR� WKH� IDFW� WKDW�
PDQ\� RI� WKH� :DKKDEL� SUHDFKHUV� DQG� WKHLU� PHGLD� KDYH� EHHQ� SXEOLFO\�
FULWLFL]LQJ� 0XVOLP� WUDGLWLRQDOLVWV�� 6RPH� SUHDFKHUV� KDYH� EXLOW� PHGLD�
network among aswaja�� +DELE� 1RYDO� RI� 6ROR�� IRU� LQVWDQFH�� DUUDQJHG�
IT training for majelis taklim members to make them media savvy and 
able to spread their own dakwah� LQ� F\EHUVSDFH�� 6LPLODUO\�� ,GUXV� 5DPOL�
KDV� DFWLYHO\� RUJDQL]HG� aswaja training for Muslim youths, including 
university students, to strengthen aswaja doctrine and provide them 
ZLWK� WKH� VNLOOV� WR� FRXQWHU� :DKKDEL� DQG� RWKHU� ULYDO� JURXSV�� %\� GRLQJ�
these activities, they are also sending messages to their rivals that the 
aswaja Muslims are powerful and represent a majority in Indonesia.

Contesting the ‘True’ Sunni Authority

Both aswaja� DQG� LWV� ULYDO��:DKKDELVP�� FODLP� WR� IROORZ�6XQQLVP� �RU� WKH�
path of ahl sunna wa al-jama’a). The attachment to ahl sunna wa al-jama’a 
LV� VLJQLÀFDQW� IRU�6XQQL�0XVOLPV�DV� LW� LV� UHODWHG� WR� WKH� LGHD�RI� VDOYDWLRQ�
in the hereafter. This is based on some traditions of the Prophet (hadith) 
saying that after his own age has passed, Muslims would split into 
VHYHQW\�WKUHH� JURXSV�� DOO� RI� ZKLFK� ZRXOG� JR� WR� KHOO� H[FHSW� RQH�� 7KH�
single saved group would be those who have constantly observed the 
6XQQD� RI� WKH� 3URSKHW� DQG� KLV� &RPSDQLRQV� �6DOHK� ������ S�� ����� 7KH�
6DODÀ�:DKKDEL� JURXS� FODLPV� WKDW� WKHLU� PHWKRG� RI� XQGHUVWDQGLQJ� DQG�
practising Islam is in accord with the method of ahl sunna wa al-jama’a. 
They assert that to be Sunni, “Muslims should consistently follow the 
instructions prescribed by the Prophet Muhammad and his Companions 
DQG� MRLQ� D� FRPPXQLW\� WKDW� SUDFWLFHV� KLV� 6XQQD� FRQVLVWHQWO\µ� �+DVDQ�
������ S�� ������ 7KH�:DKKDELV�� DV� FRXOG� EH� VHHQ� IURP� YDULRXV� ZHEVLWHV��
HQMRLQ� 0XVOLPV� WR� UHIHU� WR� WKH� EDVLF� UHVRXUFHV� RI� ,VODP� �WKH� 4XUDQ�
DQG� +DGLWK��� DQG� WR� IROORZ� WKH� SDWK� RI� WKH� SLRXV� IRUHIDWKHUV� �al-salaf 
al-salih��� %DVHG� RQ� WKHLU� WHDFKLQJV� LQ� UHOLJLRXV� SXULÀFDWLRQ� DQG� WKHLU�
opposition to bid’ah� �XQODZIXO� LQQRYDWLRQ��� WKH�:DKKDELV� FODLPHG� WKDW�
their Sunnism is more authentic than the traditionalist variants. They 
FULWLFL]H� WKH� WUDGLWLRQDOLVWV� IRU� DGRSWLQJ�SUDFWLFHV� RXWVLGH� WKH� WHDFKLQJV�
of ahl sunna wa al-jama’a� �+DVDQ� ������ S�� ������

,Q� UHVSRQGLQJ� WR� WKH� :DKKDEL� FKDOOHQJH�� WKH� QHZ� aswaja groups 
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have advanced various arguments to show that they are the more 
DXWKHQWLF�6XQQLV��7KH�ÀUVW�DQG�PDLQ�DUJXPHQW� WR�PDLQWDLQ� WKHLU�6XQQL�
authority is through textual reasoning. This is carried out through the 
reference to classical texts of ulama who support their position. Some 
aswaja authors, for instance, refer to classical ulama’s writings, such as 
RI�DO�,PDP�DO�0XUWDGD�DO�=DELGL������²���&(��ZKR�GHÀQHG�ahl sunna wa 
al-jama’a as based on the Ash’arite and Maturidite thinking. In Islamic 
WKHRORJ\�� ERWK� VFKRROV� UHSUHVHQW� 6XQQL� RUWKRGR[\� �+DOYHUVRQ� ������ 
S�������$O�=DELGL�VWDWHG�WKDW�6XQQLVP�FRQVLVWV�RI�ahl hadith (followers of 
KDGLWK���6XÀV��DQG�IROORZHUV�RI� WKH�$VK·DULWH�DQG�0DWXULGLWH� �$OD\GUXV�
������S������� ,GUXV��RQ�KLV�ZHEVLWH�� VWDWHV� WKDW�RQH�RI� WKH�FKDUDFWHULVWLFV�
of aswaja is the adoption of one among four schools of Islamic law 
(madzahib��� L�H���+DQDÀWH��0DOLNLWH�� 6KDÀ·LWH�� RU�+DQEDOLWH� IRU� HYHU\GD\�
UHOLJLRXV� SUDFWLFH�� +H� DUJXHV� WKDW�� E\� UHIHUULQJ� WR� DO�,PDP� 6KDK�
:DOL\XOODK� DO�'DKODZL� �����²������� IROORZLQJ� RQH� SDUWLFXODU� VFKRRO�
(madzhab) has been a general practice of the majority of Muslims 
VLQFH� WKH� WLPHV� RI� WKH� SLRXV� SUHGHFHVVRUV� �WKH� ÀUVW� WKUHH� JHQHUDWLRQV�
RI� ,VODP��� 7KLV� WUDGLWLRQ�� KRZHYHU�� ZDV� FKDOOHQJHG� E\� WKH� :DKKDEL�
movement emerging in the eighteenth century in Saudi Arabia, which 
FDOOHG�RQ�0XVOLPV� WR�DEDQGRQ�VFKRROV�RI� ODZ�DQG�UHWXUQ� WR� WKH�4XUDQ�
DQG�6XQQDK��)RU�,GUXV��:DKKDEL�LQMXQFWLRQV�DUH�HUURQHRXV�EHFDXVH�WKH\�
assume the founders of madzahib did not base their interpretations and 
RSLQLRQV� RQ� WKH� 3ULQFLSOHV� RI� WKH� 4XUDQ� DQG� 6XQQDK� �5DPOL� �������
+HQFH�� DFFRUGLQJ� WR� ,GUXV�� :DKKDELVP� LV� QRW� D� SDUW� RI� 6XQQLVP�� EXW�
WKH�.KDULMLWH��7KH�.KDULMLWH� LV� WKH�ÀUVW� H[WUHPH�VHFW� LQ� WKH�HDUO\�KLVWRU\�
RI�,VODP�WKDW�UHEHOOHG�DJDLQVW�WKH�UXOLQJ�SRZHU��,GUXV�UHMHFWV�:DKKDELVP�
DV� WKHLU� WHDFKLQJ� MXVWLÀHV� WDNÀU (accusing one as unbeliever) and the 
spilling of blood of Muslims whose opinion is different from theirs. 
Idrus supports his view by displaying several texts of the founder of 
:DKKDELVP�� 0XKDPPDG� E�� ¶$EG� DO�:DKKDE�� ZKR� HQGRUVHG� WKH� XVH�
RI� YLROHQFH� �5DPOL� ������ S�� �����

6LPLODUO\��LQ�GHIHQGLQJ�WKH�UHOLJLRXV�SUDFWLFHV�GHHPHG�E\�:DKKDEL�WR�
be bid’ah, aswaja preachers and authors resort to authoritative texts of 
Islam and opinions of the Middle Eastern ulama. In the eyes of aswaja 
SUHDFKHUV�� WKH� :DKKDELV� KDYH� D� QDUURZ� DQG� ULJLG� XQGHUVWDQGLQJ� RI�
bid’ah that leads them to castigate and lead astray their fellow Muslims. 
$V� VWDWHG� LQ� WKH� 4XUDQ�� *RG� FRPPDQGV� 0XVOLPV� WR� FRQVXOW� ZLWK�
knowledgeable persons (ahl dhikr) on religious problems. In this case, 
+DELE�1RYDO� FLWHV� VHYHUDO�ulama’s�GHÀQLWLRQ�RI�bid’ah��+H�TXRWHV� ,PDP�
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6KDÀ·L·V� RSLQLRQ��ZKLFK�GLYLGHV�bid’ah into two types: bid’ah mahmudah 
(lawful innovation) and bid’ah madzmumah (unlawful innovation). The 
IRUPHU� LV� LQ� OLQH� ZLWK� WKH� 4XUDQ� DQG� 6XQQDK� ZKLOH� WKH� ODWWHU� LV� QRW�
�$OD\GUXV� ������ S�� ����� +DELE� 1RYDO� UHIXWHV� WKH� :DKKDEL·V� LQVLVWHQFH�
that all bid’ah� DUH� GHYLDQW��+H� DOVR� TXRWHV� YDULRXV�4XUDQLF� YHUVHV� DQG�
other ulama’s opinions in the defence of lawful bid’ah�� )RU� 0XVOLP�
traditionalists, lawful bid’ah includes tahlilan, maulidan, salawatan, 
yasinan, tabarruk, ziarah�� DQG� VR� IRUWK�� /LNH� RWKHU� aswaja� ERRNV�� +DELE�
1RYDO� SURYLGHV� D� GRFWULQDO� EDVLV� IRU� HDFK� SUDFWLFH�� ,Q� WKH� FDVH� RI�
visiting the saints’ graves, for instance, he contends that it is part of 
WKH� 3URSKHWLF� WUDGLWLRQ� WKDW� KDV� EHHQ� H[HPSOLÀHG� E\� KLV� &RPSDQLRQ�
and the pious predecessors (salaf salihin��� )RU� KLP�� YLVLWLQJ� WKH� VDLQWV·�
JUDYHV� KDV� D� YHU\� XVHIXO� LPSDFW� RQ� ERWK� YLVLWRUV� DQG� WKH� GHDG�� +H�
refers to a hadith stating that the Prophet allowed Muslims to visit 
the saints’ graves since such practice can induce visitors to renounce 
worldly pleasures (zuhud�� DQG� WR� UHPHPEHU� *RG� �$OD\GUXV� ������ 
S��������+H�DOVR�UHIHUV�WR�VRPH�salaf ulama VXFK�DV�,EQ�+DMDU�$O�+DLWDPL��
,PDP�)DNKUXU�5D]L�DQG�0XKDPPDG�6D·LG�5DPDGDQ�DO�%XWL�WR�VXSSRUW�
his argument that visiting the saints’ graves is a cherished practice 
(amal yang disukai) and visitors could obtain grace (rahmat) from doing 
VR� �$OD\GUXV� ������ SS�� ���²������

The aswaja defenders also use historical and factual accounts to 
XSKROG� WKHLU� RZQ� DXWKRULW\� DQG� WR� UHMHFW� :DKKDELVP�� (FKRLQJ� WKH�
JHQHUDO� UHDVRQLQJ� RI� WKH� 18� VFKRODUV�� WKH� aswaja group argues that 
traditional Islam has long been established in the archipelago thanks 
to Sufi ulama, especially the nine saints (wali songo). Most habaib 
commonly told me that most of the nine saints were in fact the 
descendants of the Prophet (sayyids��IURP�+DGKUDPDXW�ZKR�LQWURGXFHG�
,VODP� WR� 6RXWKHDVW� $VLD� LQ� WKH� HDUOLHU� SKDVH� RI� ,VODPL]DWLRQ��� 5DWKHU�
than attacking the local customs, the saints adopted local cultures 
DV� D� PHGLXP� RI� ,VODPL]DWLRQ� SURYLGHG� WKDW� WKH\� GLG� QRW� JR� DJDLQVW�
the principles of Islam. Such argument aims to prove that aswaja 
,VODP�ZDV� URRWHG� LQ� ,QGRQHVLDQ� KLVWRU\�� )RU� WKH� aswaja defenders, the 
:DKKDEL� DQG� RWKHU� ´GHYLDQWµ� JURXSV� FDPH� ODWHU� LQ� WKH� HLJKWHHQWK�
FHQWXU\� RQZDUGV� DQG� KDYH� GHVWDELOL]HG� WKH� ORQJ� HVWDEOLVKHG� EHOLHIV�
and practices of aswaja as well as the peaceful nature of Indonesian 
,VODP��$�ODWH�SRSXODU�SUHDFKHU�LQ�-DNDUWD��+DELE�0XQ]LU��FRQWHQGHG�WKDW�
:DKKDELVP� LV�PLVOHDGLQJ� �mengkufurkan) Sunni Muslims who practise 
tawassul, ziarah kubur, maulid�� DQG� VR� IRUWK�� +DELE� 0XQ]LU� VWDWHG� WKDW�
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LQ� WKH� KLVWRU\� RI� ,VODP�� WKH� IROORZHUV� RI� 0XKDPPDG�$EGXO� :DKKDE��
who were driven by misguided attempts to purify Islam, destroyed 
various sacred sites of Islam such as the grave of the grandson of 
3URSKHW�+XVHLQ�E��$EL�7DOLE� LQ� ,UDT�� WKH�GRPH�ZKHUH� WKH�3URSKHW�ZDV�
ERUQ�� DQG� WKH� GRPHV� RQ� WKH� &RPSDQLRQV·� JUDYHV�� )RU� WKH� :DKKDELV��
such sacred sites were a potential source of veneration and idolatry 
IRU�0XVOLPV� GXH� WR� ODUJH� QXPEHU� RI� YLVLWRUV� WR� WKH� VLWHV� �*XQWXU� DQG�
0DMHOLV� 5DVXOXOODK� ������ SS�� ��²����� +DELE� 0XQ]LU� DOVR� VWDWHG� WKDW�
WKH� :DKKDELV� KDG� NLOOHG� WKRXVDQGV� RI� 0XVOLPV� LQ� +LMD]� �QRZ� 6DXGL�
$UDELD�� DURXQG� ����� XQGHU� WKH� SUHWH[W� RI� HUDGLFDWLQJ� bid’ah� �*XQWXU�
DQG� 0DMHOLV� 5DVXOXOODK� ������ S�� �����

The aswaja� SUHDFKHUV� KDYH� DOVR� DFFXVHG� WKH�:DKKDELV� RI� DWWDFNLQJ�
WKHLU� EHOLHIV� LQ� ,QGRQHVLD�� :KLOH� WKH� :DKKDEL� PHGLD� DUH� WKH� PDLQ�
concern, there are some cases of mainstream media’s religious 
programme that have caught the attention of aswaja preachers and 
DFWLYLVWV�� 2QH� LQVWDQFH� LQ� ����� ZDV� WKH� LQYROYHPHQW� RI� QDWLRQDO� 79�
FKDQQHO� 75$16��� WKURXJK� LWV� ,VODPLF� SURJUDPPH� FDOOHG� Khazanah, in 
depicting traditionalist rituals such as visiting the saints’ graves as 
idolatry (kemusyrikan���7KH�SURJUDPPH�ZDV�FULWLFL]HG�E\�WKH�WUDGLWLRQDOLVW�
Muslims especially from majelis taklim��ZKR� DVVHUWHG� WKDW� WKH�75$16��
KDG�EHFRPH�D� WRRO�RI�:DKKDEL�SURSDJDWLRQ� �6DUNXE��������7KH�6DUNXE�
WHDP� DQG� ,VODPLF� 'HIHQGHUV� )URQW� ZHUH� DPRQJ� aswaja representatives 
ZKR�FDPH�WR�WKH�75$16��RIÀFH�GHPDQGLQJ�FODULÀFDWLRQ�DQG�UHFWLÀFDWLRQ��

Considering the challenges to the aswaja community, several sermon 
JURXSV�KDYH�UDLVHG�VSHFLDO�WRSLFV�LQ�FRXQWHULQJ�:DKKDELVP��,Q�6ROR��IRU�
LQVWDQFH��+DELE�1RYDO� KDV� RUJDQL]HG� D� VSHFLDO� SXEOLF� SUHDFKLQJ� �tablig 
akbar�� LQ�$SULO� �����ZLWK� WKH� WKHPH� RI� ´6WUHQJWKHQLQJ�<RXU� )DLWK�/HW·V�
5HWXUQ� WR� WKH� 0XVOLP� 6DLQWV·� 7HDFKLQJµ�� 7KH� RSHQLQJ� VHQWHQFHV� RI�
+DELE�1RYDO� ������� LQ� KLV� SXEOLF� VHUPRQ� EHORZ� EHWWHU� LOOXVWUDWHG� KRZ�
KH� UHVSRQGHG� WR�:DKKDEL� FKDOOHQJHV�

Today is the revival era for ahl sunna wa al-jama’a, let’s revive the 
true aswaja, let’s revive the groups of la ilaha illa-llah (tahlilan), let’s 
revive the groups of sallal-lahu ‘ala Muhammad (salawatan), let’s revive 
the groups of NKDWPLO� TXU·DQ� �4XUDQLF� UHFLWLQJ��� OHW·V� UHYLYH� majelis 
yasinan�� OHW·V� UHYLYH� YLVLWLQJ� WKH� JUDYHV�� ZKLFK� LV� UHFHQWO\� FULWLFL]HG�
E\� 75$16�·V� .KD]DQDK� 3URJUDP�� ,� XUJH� aswaja social organisations 
to criticise the program so that it could be reviewed or stopped as it 
offends aswaja by stating that those who visit the graves are unbelievers 
(mushrik��� 7KH\� QRZ� GDUH� WR� XVH� 79� WR� DWWDFN� 18�� WR� DWWDFN� habaib, to 
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attack kiais. Therefore, I ask kiais and habaib to convey their protest to 
broadcasting committee since the TV breaks the law of broadcasting 
«� ,� XUJH� \RX� WR� ´VD\� QR� WR� :DKKDEL�� VD\� QR� WR� 6DODÀµ� �LQ� (QJOLVK���
VD\� QR� WR� DQWL�tahlilan�� DQWL�yasinan�� DQG� DQWL�maulidan ... the faith issue 
(akidah) is number one, therefore our priority is to strengthen the faith 
of ahl sunna wa al-jama’a.

Popularizing Traditional Islamic Authority

,Q� WKH� IDFH� RI� DWWDFNV� IURP� :DKKDEL� IROORZHUV�� aswaja groups have 
DWWHPSWHG� WR� VWUHQJWKHQ� WKHLU� OHJLWLPDF\� E\� HPSKDVL]LQJ� WUDGLWLRQDO�
DXWKRULW\�� 2QH� IRUP� RI� UHYLYLQJ� VXFK� DXWKRULW\� LV� WKURXJK� WKH�
UHYLWDOL]DWLRQ� RI� NQRZOHGJH� FRQQHFWHGQHVV� WKDW� ZDV� KLVWRULFDOO\� XVHG�
in Islamic education before the coming of the modern educational 
V\VWHP��:LOOLDP�$�� *UDKDP� ������� FDOOV� WKLV� SDUWLFXODU� WUDQVPLVVLRQ� RI�
knowledge in the Muslim world as isnad paradigm. It links transmitters 
of knowledge from the current generation back to those in the past 
WKURXJK� IDFH�WR�IDFH� OHDUQLQJ� IRU� DXWKHQWLFDWLRQ� �*UDKDP� ������ S�� �����
5RELQVRQ� ������ SS�� ���²����� ,Q� WKLV� FDVH�� WKH� SRVLWLRQ� RI� GHVFHQGDQWV�
of the Prophet is special as they have blood connection to the Prophet 
DQG� WKHUHIRUH� LQKHULW�+LV�EOHVVLQJ��7KLV� LV�RQH�RI� WKH� UHDVRQV� WKDW�PDNH�
traditionalist Muslims rely more on the religious authority of habaib 
or kiais.

The aswaja group calls for efforts to revive the importance of sanad for 
the transmission of Islamic knowledge. The lineage of teachers (sanad) is 
usually mentioned in the ijazah� �FHUWLÀFDWH��V\VWHP�ZULWWHQ�E\�D� WHDFKHU�
to his students who have learned a particular subject or text. The ijaza 
LV�WKH�DXWKRUL]DWLRQ�WR�WHDFK�D�FHUWDLQ�GLVFLSOLQH�RI�,VODPLF�NQRZOHGJH�RU�
WH[WERRN�HLWKHU�LQ�RUDO�RU�ZULWWHQ�IRUP��*UDKDP�������S��������$OWKRXJK�
WKH� PRGHUQ� HGXFDWLRQDO� LQVWLWXWLRQV� SURYLGH� D� IRUPDO� FHUWLÀFDWH�� WKH�
students also receive a special ijaza from individual teachers. Some habaib 
narrated that they continued their studies in traditional religious centres 
such as the ribath�RI�6D\\LG�0XKDPPDG�$ODZL�$O�0DOLNL� LQ�0HFFD�DQG�
'DU� DO�0XVWDID� LQ� +DGKUDPDXW�� DOWKRXJK� VRPH� RI� WKHP� KDYH� DOUHDG\�
REWDLQHG�GHJUHHV� LQ� ,QGRQHVLD��$�SRSXODU� SUHDFKHU� LQ�0DNDVVDU��+DELE�
0DKPXG� E��8PDU�$O�+DPLG�� IRU� LQVWDQFH�� VSHQW� WHQ� \HDUV� VWXG\LQJ� LQ�
the Middle East moving from one traditional school to another just 
to receive a sanad and blessings from charismatic scholars without 
IRUPDO� FHUWLÀFDWLRQ�� )RU� KLP�� WKH� EOHVVLQJV� �baraka) he gained from his 
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participation in his study as well as his service (khidmah) to his teacher 
LV�PRUH�LPSRUWDQW�WKDQ�WKH�GHJUHH��,QWHUYLHZ�ZLWK�0DKPXG�$O�+DPLG��
���$SULO� �������7KH� OLVW� RI�ZHOO�NQRZQ� WHDFKHUV� �sanad) is important for 
the preachers as they can mention their teachers to their students or 
public audience as a way of raising their religious authority. 

*LYHQ�WKH�DXWKRULW\�RI�sanad, some habaib�KDYH�FULWLFL]HG�WKH�:DKKDEL�
for the lack of sanad��+DELE�0XQ]LU�� IRU� LQVWDQFH�� VWDWHG�RQ�KLV�ZHEVLWH�
that the traditionalist ulama, when they talk about the Prophetic 
tradition (hadith), have a list of transmitters to the six authoritative 
collections of hadith (al-kutub al-sitta��� +HQFH�� KH� VDLG�� ´QR� NQRZOHGJH�
without sanad, so the fatwa without sanad is false (batil�µ� �*XQWXU� DQG�
0DMHOLV�5DVXOXOODK��������+DELE�0XQ]LU�FULWLFL]HG� WKH�:DKKDEL�VFKRODUV�
for their lack of sanad and therefore their Islamic knowledge should 
EH� TXHVWLRQHG�� +H� YLHZV� 6\HLNK� 0XKDPPDG� 1DVLUXGGLQ� DO�$OEDQL�
�����²���� DV� DQ� H[DPSOH� RI� D� :DKKDEL� VFKRODU� ZKR� KDV� EHFRPH� DQ�
authoritative ulama� LQ�KDGLWK�ZLWKLQ�:DKKDEL��EXW�LQ�IDFW�KDG�QR�VWURQJ�
sanad� WR� WKH�3URSKHW�� ,Q� UHVSRQVH� WR� WKLV�� WKH�:DKKDELV�� UHSUHVHQWHG�E\�
)LUDQGD�$QGLUMD�$ELGLQ�� UHIXWHG�+DELE�0XQ]LU·V� VWDWHPHQWV�DQG� VDLG� LW�
ZDV� D� IDOVH� DFFXVDWLRQ� DJDLQVW� WKH� :DKKDEL� WHDFKHUV�� )LUDQGD� DFFXVHV�
+DELE�0XQ]LU�RI�QRW�EHLQJ�NQRZOHGJHDEOH� LQ�KDGLWK�DQG� WU\LQJ� WR� IRRO�
0XVOLPV� LQ� ,QGRQHVLD� �$ELGLQ� �������

Conclusion

Competition among the groups to represent Sunni has paved the 
way for the emergence of a new traditionalist movement that aims at 
defending traditional Sunnism (aswaja) from the growing challenges 
RI� :DKKDEL� DQG� RWKHU� JURXSV�� 7KH� ZD\� aswaja groups responded to 
:DKKDEL� UHSOLFDWHV� WKH�ZD\� WKHLU�SUHGHFHVVRUV� UHVSRQGHG� WR� FKDOOHQJHV�
IURP� WKH� UHIRUPLVWV� LQ� WKH� ����V� DQG� ����V��$OWKRXJK� WKH� aswaja group 
has helped to reassert traditional Islam in Indonesia, it also works to 
revive conservatism and chauvinism within the group. In this case, it 
KDV�UHGHÀQHG�WUDGLWLRQDO�,VODP�LQWR�D�PRUH�FRQVHUYDWLYH�DQG�FRQIURQWLQJ�
GLUHFWLRQ�DV�KHOG�E\�18·V�FRQVHUYDWLYH�ZLQJ��7KH�FRQVHUYDWLYH�WHQGHQF\�
of aswaja includes the assertions of being the “true” Sunnism; opposition 
WR�:DKKDELVP� DQG� RWKHU� SHUFHLYHG� ´GHYLDQWµ�0XVOLP� JURXSV�� DQG� WKH�
JURZLQJ� DWWHPSWV� WR� SRSXODUL]H� aswaja beliefs and rituals among the 
ZLGHU�0XVOLP� SRSXODWLRQ�� 7KH� JURXS� RSSRVHV� SURJUHVVLYH�18� OHDGHUV�
and scholars who have redefined Sunnism to be more inclusive. 
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:LWKLQ� WKLV� FRQVHUYDWLYH� DWPRVSKHUH�� WKHUH� HPHUJHG� D� JURZLQJ� QHHG�
for charismatic and traditional leaders, scholars, and preachers such 
as habaib and kiais, who are not only able to provide “authoritative” 
traditional Islamic knowledge, but also pietistic identity and baraka 
(blessing) for their followers.

,� KDYH� FODVVLÀHG� WKH� FXUUHQW� aswaja defenders into three groups: 
popular SUHDFKHUV�� 18� VFKRODUV�� DQG� RQOLQH� PHGLD� DFWLYLVWV�� 7KHVH�
aswaja� GHIHQGHUV� PRVWO\� FRPH� IURP� SRSXODU� SUHDFKHUV� DQG� ORFDO� 18�
scholars who share a concern regarding the protection of traditional 
Islam. The three groups have been active in defending and reasserting 
traditional Islam through Islamic education, preaching, and new media. 
1RW� RQO\� KDYH� WKH\� GHIHQGHG� WUDGLWLRQDO� ,VODP�� WKH\� KDYH� DOVR�PRYHG�
WR� FKDOOHQJH� WKH� :DKKDEL� DQG� RWKHU� JURXSV� E\� UHYHDOLQJ� WKHLU� ULYDOV·�
doctrinal weakness and extreme actions, which are considered not in 
OLQH� ZLWK� ´WUXHµ� 6XQQL� WHDFKLQJ�� )XUWKHUPRUH�� WKH\� KDYH� EXLOW� DQG�
consolidated aswaja networks to help Muslims resist the internal and 
external forces that have the potential to challenge traditional Islam. 
These developments suggest that traditionalist Muslims tend to unite 
when there is a perceived threat to their community. 

NOTES

��� 7KH� GHEDWHV� DQG� GLVFXVVLRQV� LQ� WKLV� IRUXP� FRXOG� EH� VHHQ� LQ� ´'LDORJ�
7HUEXND� ).0� -DWLP� YV� .+�� 6DLG�$TLO� 6LUDGMµ�� KWWSV���ZZZ�\RXWXEH�FRP�
ZDWFK"Y 7YEQ&=:*��J� �DFFHVVHG� ��� 'HFHPEHU� �������

��� )RU� GHWDLOHG� LQIRUPDWLRQ�� VHH� KWWS���ZZZ�HDV\FRXQWHU�FRP�UHSRUW�VDUNXE�
com� �DFFHVVHG� ��� 0DUFK� ������

3. The video is available at KWWSV���ZZZ�\RXWXEH�FRP�ZDWFK"Y J=&L8*OTJVV 
�DFFHVVHG� �� 1RYHPEHU� �������

��� 6HH� IRU� H[DPSOH� WKH� YLVLRQ� DQG� PLVVLRQ� RI� 6DUNXE� DW� KWWS���ZZZ�VDUNXE�
FRP�DERXW�� �DFFHVVHG� ��� 2FWREHU� ������

��� 7KLV� LV� EDVHG�RQ�P\� LQWHUYLHZV�ZLWK� D�QXPEHU�RI�SRSXODU�habaib preachers 
in several cities in Indonesia.

��� 7KLV� QDUUDWLYH� FDQ� DOVR� EH� IRXQG� LQ� al-Kisah�� ��� )HEUXDU\� �����
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10
NURTURING RELIGIOUS 
AUTHORITY AMONG TABLIGHI 
JAMAAT IN INDONESIA: GOING 
OUT FOR KHURUJ AND BECOMING 
PREACHER1

By Muhammad Adlin Sila 

(PSW\� PHVMLGV� FULHG� ÁRRGV� RI� WHDUV�
$V� QR� ZRUVKLSSHUV� PDGH� sujood� IRU� PDQ\� \HDUV�

$QG� WKHQ� FURZGV� FDPH� EDFN� DQG� WKURQJHG� WKHLU� ÁRRUV�
<RX� FDQ� VHH� DQJHOV� VPLOH�� DQG� WKH� KHDYHQV� HFKR� ZLWK� DSSODXVH2

Introduction

0HVMLG�.HERQ�-HUXN��DQ�ROG�PRVTXH�VLWXDWHG�LQ�:HVW�-DNDUWD��,QGRQHVLD��
LV� DOZD\V� DOLYH� ZLWK� UHOLJLRXV� DFWLYLWLHV�� (YHU\� 7KXUVGD\�� DERXW� ������
PHQ� ZLOO� JDWKHU� DW� WKH� PRVTXH� EXLOW� E\� D� &KLQHVH� ZRPDQ� LQ� ������
IROORZLQJ� OHFWXUHV� E\� DQ�ustadz� �UHOLJLRXV� WHDFKHU���'UHVVHG� LQ� kurtas—
ORQJ�VOHHYHG� DQG� KLS� OHQJWK� VKLUW� WUDGLWLRQDOO\�ZRUQ� E\�PHQ� LQ� ,QGLD��
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IRU�ZKLFK� WKH\� DUH� HDVLO\� LGHQWLÀDEOH³DQG�SXWWLQJ�RQ�ZKLWH�KDMM� FDSV��
WKH\� DUH� DOVR�GUHVVHG� LQ� UREHV�� D� ORQJ�DQG� ORRVH� VKLUW� FRPPRQO\�ZRUQ�
E\� WKH�$UDEV��0RVW�ZLOO� KDYH� WKHLU� EHDUGV� OHQJWKHQHG� DQG�PRXVWDFKH�
VKDYHG�� 7KH\� DUH� IROORZHUV� RI� 7DEOLJKL� -DPDDW�� RU� 7DEOLJKLV�� OLWHUDOO\�
´D� JURXS� IRU�SUHDFKHUVµ��ZKR� FRPH� IURP� -DNDUWD��:HVW� -DYD�� (DVW� -DYD�
DQG� WKH� RWKHU� UHJLRQV� LQ� ,QGRQHVLD�� 7KH� 7DEOLJKLV� XVXDOO\� FDUU\� ODUJH�
EDJV� RI� FORWKLQJ� DQG� RWKHU� VXSSOLHV� ZLWK� WKHP��

7KH� DIRUHPHQWLRQHG� LV� WKH�PRVW�SRSXODU�SRHP�RI� WKH�7DEOLJKLV� WKDW�
EHVW� GHVFULEHV� WKH� FDOOLQJ� IRU� WKH� 0XVOLPV� WR� JR� EDFN� WR� PRVTXH�� ,Q�
SUDFWLFH�� WKH\� JR� RXW� RQ� VPDOO� JURXS� WRXUV� WR� LQYLWH� 0XVOLPV� ZKRP�
WKH\� KDG� YLVLWHG� WR� FRQGXFW� WKH� FDQRQLFDO� SUD\HU� LQ� PRVTXH� DQG� WR�
EULQJ� WKH�PHVVDJH� RI� WKH� 7DEOLJKL� -DPDDW� WR� WKH�0XVOLPV�� 7KLV� DFWLYLW\�
LV� FDOOHG� khuruj� �RU� jaula� LQ�8UGX���ZKLFK� DFFRUGLQJ� WR� VHYHUDO� VFKRODUV�
�6LNDQG� ������ 6LOD� ����� DQG� ������ DQG� 1RRU� ������ LV� ERWK� XQLTXH� DQG�
FULWLFDO� WR� WKH� 7DEOLJKL� -DPDDW�� ,W� LV� XQLTXH� EHFDXVH khuruj� �ZKLFK� LV�
FDOOHG� tashkil� LQ� ,QGRQHVLD�DQG�0DOD\VLD��PD\�WDNH�GD\V��ZHHNV�RU�HYHQ�
PRQWKV��1RRU��������$W�WKH�HQG�RI�WKH�WRXU��SDUWLFLSDQWV�ZLOO�UHSRUW�EDFN�
RUDOO\�WKHLU�H[SHULHQFHV�WR�WKH�PRVTXH�EDVHG�JURXS�IURP�ZKLFK�WKH\�VHW�
RXW��7KH�DFW�RI�SUHVHQWLQJ�WKHVH�UHSRUWV�LV�FDOOHG�karguzari��6LNDQG��������
DQG�1RRU� ������� KDYH� GLVFXVVHG� WKDW� 7DEOLJKL� -DPDDW� EHFDPH� WKH�PRVW�
ZLGHO\� IROORZHG� PRYHPHQW� DQG� VSDUNHG� FRQWURYHUV\� DPRQJ� 0XVOLP�
VFKRODUV�� %XW� WKH� WZR� DJUHHG� WKDW� WKHUH� LV� QRWKLQJ� WR� ZRUU\� DERXW� WKH�
7DEOLJKLV�DQG�WKHLU�khuruj�DFWLYLWLHV��6LPLODUO\��'HNPHMLDQ��������H[FOXGHG�
7DEOLJKL� -DPDDW� IURP� WKH� OLVW� RI� ,VODPLF� IXQGDPHQWDOLVW� JURXSV� VLQFH�
WKH� ERRNV� WKH\� UHIHU� WR� DQG� WKH� UHOLJLRXV� DFWLYLWLHV� WKH\� SHUIRUP� GR�
QRW� FRQWUDGLFW� ZLWK� PDLQVWUHDP� ,VODP�� 7KH\� QHYHU� GLVFXVV� SROLWLFV�� OHW�
DORQH� FULWLFL]H� WKH� UXOLQJ� JRYHUQPHQW�� QRU� FRQGHPQ� WKH� FHUHPRQLHV� RI�
RWKHU� ,VODPLF�JURXSV� DV�GHYLDQW� RU� LQÀGHOV��7KH�PRYHPHQW� LV� DSROLWLFDO�
DQG� QRQ�YLROHQW� �1RRU� �������

7KLV� FKDSWHU�� KRZHYHU�� UHYLVLWV� SUHYLRXV� VWXGLHV� DQG� DWWHPSWV� WR�
SRUWUD\�D�GLIIHUHQW�XQGHUVWDQGLQJ�RI�WKH�khuruj. ,W�DUJXHV�WKDW�WKH�SUDFWLFH�
RI� SUHDFKLQJ� GXULQJ� khuruj� FKDOOHQJHV� WKH� FRQYHQWLRQDO� FRQFHSWLRQ�
RI� D� UHOLJLRXV� SUHDFKHU�� Khuruj� LV� D� QHZ� WHFKQLTXH� RI� SUHDFKLQJ� RU�
SURVHO\WL]LQJ�� GLIIHUHQW� IURP� WUDGLWLRQDO� SUHDFKLQJ� PHWKRGV� RI� PRUH�
HVWDEOLVKHG� ,VODPLF� RUJDQL]DWLRQV� VXFK� DV� 1DKGODWXO� 8ODPD� �18��
DQG� 0XKDPPDGL\DK� RU� HYHQ� 08,� �&RXQFLO� RI� ,QGRQHVLDQ� 8ODPD���
0\� UHFHQW� HWKQRJUDSKLF� GDWD� ZKHQ� FRQGXFWLQJ� ÀHOGZRUN� LQ� .HERQ�
-HUXN� PRVTXH�� -DNDUWD�� LQ� ����� DQG� ������ VKRZV� WKDW� 7DEOLJKL� -DPDDW�
KDV� PDQDJHG� WKHLU� UHOLJLRXV� DFWLYLWLHV�� QRW� RQO\� khuruj�� LQ� IDYRXU� RI�
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FXUUHQW� QHHGV� ,� IRXQG� WKDW� khuruj KDV� EHFRPH� D� EUHHGLQJ� JURXQG�
IRU� WKH� 7DEOLJKLV� WR� DFTXLUH� DXWKRULW\�� $IWHU� GHVFULELQJ� D� WKRURXJKO\�
GHWDLOHG�DFFRXQW�RI� WKH�PRYHPHQW�� ,�XQGHUWDNH�D�GLVFRXUVH� DQDO\VLV�RI�
WKH� ,VODPLF�PRYHPHQW�� ,� DUJXH� WKDW� EHLQJ� D� SUHDFKHU� �,QG���muballigh���
LQ� LWV� FRQYHQWLRQDO� GHÀQLWLRQ�� QR� ORQJHU� UHTXLUHV� D� IRUPDO� GHJUHH� LQ�
,VODPLF� VWXGLHV�� )RU� WKH� 7DEOLJKLV�� WKH� PRUH� khuruj� WKH\� SHUIRUP�� DQG�
WKLV� LQFOXGHV� WKH� QXPEHU� RI� GD\V� DQG�PRQWKV� WKH\� JR� RXW� IRU� khuruj��
WKH�KLJKHU� WKH� OHYHO�RI�DXWKRULW\� WKH\�ZLOO�DFKLHYH��7R�D�FHUWDLQ�GHJUHH��
WKH\� FDQ� SURYLGH� UHOLJLRXV� JXLGDQFH� WR� RWKHUV�� 2YHUDOO�� WKLV� FKDSWHU�
UH�H[DPLQHV� WKH� UROH� RI� WKH� 7DEOLJKLV� DQG� WKHLU� FRQWHVWDWLRQ� WRZDUG�
WKH� FRQYHQWLRQDO� FRQFHSWLRQ� RI� UHOLJLRXV� DXWKRULW\� LQ� ,VODP�� $V� DQ�
DQWKURSRORJLFDO� LQTXLU\�� WKLV� FKDSWHU� WRXFKHV� RQ� LVVXHV� VXUURXQGLQJ�
ZKDW� FRQVWLWXWHV� EHLQJ� DXWKRULWDWLYH� LQ� UHOLJLRXV� JXLGDQFH� DFFRUGLQJ�
WR� WKH� 7DEOLJKLV�� QRW� RQO\� WKH� HOLWHV� EXW� DOVR� OD\� PHPEHUV� RI� 7DEOLJKL�
-DPDDW�� ,Q� VKRUW�� WKLV� FKDSWHU� H[SORUHV� WKH� WRSLF� QRW� HQWLUHO\� IURP� WKH�
VWDQGDUG� WH[WV�� %XW� DOO� WKH� GDWD� DUH� GHULYHG� IURP� OLYHG� H[DPSOHV� RI�
WKH� 7DEOLJKLV� RQ� WKH� JURXQG�

A Glimpse of Mesjid Kebon Jeruk

:KDW� ,� VWDWHG� HDUOLHU� LQ� WKH� LQWURGXFWLRQ� GHVFULEHV� P\� LPSUHVVLRQ� RI�
0HVMLG�.HERQ�-HUXN�GXULQJ�P\�YLVLW�LQ�$SULO�������7KHUH�ZHUH�7DEOLJKLV�
IURP� ,QGLD�� 3DNLVWDQ�� %DQJODGHVK� �SRSXODUO\� DEEUHYLDWHG� DV� ,3%���
0DOD\VLD�� 7KDLODQG�� $XVWUDOLD� DQG� WKH� 8QLWHG� 6WDWHV�� %HIRUH� FKRRVLQJ�
0HVMLG�.HERQ� -HUXN�DV�P\�ÀHOG� VLWH�� ,�NQHZ�DERXW� WKH�7DEOLJKL� -DPDDW�
ZKHQ� ,� YLVLWHG� 0HVMLG� 0DPDMDQJ� 5D\D�� 0DNDVVDU� LQ� WKH� HDUO\� ����V��
7KH� ORFDO� DXWKRULWLHV� JUDQWHG� WKH� PRYHPHQW� WHPSRUDU\� DFFHVV� WR� WKH�
PRVTXH�� ,� ZDV� D� \RXQJ� FROOHJH� VWXGHQW� RI� ,$,1�$ODXGGLQ� �QRZ�8,1��
6WDWH� ,VODPLF�8QLYHUVLW\�� LQ�0DNDVVDU� WKHQ�DQG�ZDQWHG� WR�NQRZ�DERXW�
WKH� QHZO\� HVWDEOLVKHG� ,VODPLF� PRYHPHQW� LQ� WRZQ�� ,Q� WKH� ODWH� ����V��
ZKHQ� WKH� 7DEOLJKL� -DPDDW� ZDV� XQDEOH� WR� EXLOG� WKHLU� RZQ� PRVTXH�
LQ� FHQWUDO� 0DNDVVDU�� WKH\� RIÀFLDOO\� OHIW� 0HVMLG� 0DPDMDQJ� 5D\D� IRU�
0HVMLG� .HUXQJ�.HUXQJ�� $W� WKH� SUHVHQW� GD\�� WKLV� PRVTXH� KDV� EHFRPH�
WKH� KHDGTXDUWHUV� RI� WKH� 7DEOLJKL� -DPDDW� LQ� 0DNDVVDU��

'XULQJ� P\� YLVLWV� WR� WKH� PRVTXH�� WKH� 7DEOLJKLV� RIWHQ� PHQWLRQHG�
0HVMLG� .HERQ� -HUXN� DV� WKH� SODFH� WKH\� KDG� DOZD\V�ZDQWHG� WR� JR�� 2QO\�
DIWHU� VHYHUDO� \HDUV� ,� ZDV� DEOH� WR� YLVLW� 0HVMLG� .HERQ� -HUXN�� WKH� ÀUVW�
EHLQJ� LQ� ������ ZKHQ� ,� EHJDQ� P\� UHVHDUFK� RQ� 7DEOLJKL� -DPDDW�� XQWLO�
����� �6LOD� ����� DQG� ������� 0HVMLG� .HERQ� -HUXN�� WR� P\� NQRZOHGJH��
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LV� D� PRVTXH� WKDW� LV� QRZ� WKH� KHDGTXDUWHUV� RI� WKH� 7DEOLJKL� -DPDDW� RI�
,QGRQHVLD��,QG���markaz���.QRZLQJ�WKDW�WKH�PRVTXH�LV�VLWXDWHG�LQ�*ORGRN�
EXVLQHVV�DUHD�RI�-DNDUWD�LV�LQWHUHVWLQJ�DV�LW�LV�SUHGRPLQDQWO\�LQKDELWHG�E\�
UHVLGHQWV�RI�&KLQHVH�GHVFHQW�ZKR�DUH�PRVWO\� WUDGHUV�3�%HLQJ� ORFDWHG�RQ� 
-DODQ� .HERQ� -HUXN�� WKLV� PRVTXH� LV� QDPHG� DIWHU� LWV� ORFDWLRQ�� 7KLV� LV�
WKH� ODUJHVW� PRVTXH� DPRQJ� DERXW� IRUW\�RQH� PRVTXHV� LQ� 7DPDQ� 6DUL�
VXEGLVWULFW�4� 0HVMLG� .HERQ� -HUXN� LV� NQRZQ� DV� WKH� KHDGTXDUWHU� IRU�
7DEOLJKL� -DPDDW� LQ� ,QGRQHVLD�� 6RPH� SROLWLFDO� ÀJXUHV� KDYH� HYHU� YLVLWHG�
WKLV� PRVTXH�

7KH�7DEOLJKL�-DPDDW�DFWLYLWLHV�DUH�XQVWUXFWXUHG��<HW��IROORZHUV�RI�WKH�
JURXS�WU\�WR�LPSURYH�WKHLU�khuruj�PDQDJHPHQW��)RU�H[DPSOH��LQ�0HVMLG�
.HERQ� -HUXN�� DOO� 7DEOLJKL� DFWLYLWLHV� IHOO� XQGHU� WKH� VXSHUYLVLRQ� RI� WKH�
PRVTXH�VWHHULQJ�FRPPLWWHH��7KH�SUHVHQW�FKDLUPDQ��+DML�7MHWMHS�)LUGDXV�
$EG�� LV� RQH� RI� WKLUWHHQ� OHDGHUV� RI� 7DEOLJKL� -DPDDW� RU� VR�FDOOHG� 6\XUR�
FRXQFLO�ZLWKLQ�WKH�7DEOLJKL�-DPDDW�LQ�,QGRQHVLD�QDWLRQZLGH��7KH�QDWXUH�
RI� WKLV� FRXQFLO� LV� FROOHJLDO�� $OWKRXJK� +DML� 7MHWMHS� FKDLUV� WKH� FRXQFLO��
KLV� UHOLJLRXV� H[SHUWLVH� LV� HTXDO� WR� WKDW� RI� RWKHU� FRXQFLO�PHPEHUV�� ,W� LV�
VRPHRQH� E\� WKH� QDPH� RI� 6KHLNK� 6DDG�$O�.DQGDKODZL�� EDVHG� LQ� ,QGLD��
ZKR� LV� VHHQ� DV� WKH� VXSUHPH� OHDGHU� RI� WKH� 7DEOLJKL� -DPDDW��

-XGJLQJ� IURP� WKH� \HDU� RI� LWV� HVWDEOLVKPHQW�� 0HVMLG� .HERQ� -HUXN� LV�
RQH� RI� WKH� ROGHVW� PRVTXHV� LQ� -DNDUWD�� 7KH� DXWKHQWLFLW\� RI� WKH� PRVTXH�
DUFKLWHFWXUH� LV� VWLOO� PDLQWDLQHG� XQWLO� QRZ�� HVSHFLDOO\� ZKHQ� YLHZHG�
IURP� WKH� PRVTXH·V� FHQWUDO� URRP�� :KLOH� WKH� EDFN� DQG� XSSHU� ÁRRUV� RI�
WKH� PRVTXH� DUH� DGGLWLRQDO� VSDFHV� WKDW� ZHUH� EXLOW� ODWHU�� 7KH� H[WHQVLRQ�
RI� WKH� PRVTXH� LV� GRQH� WR� DFFRPPRGDWH� WKH� LQFUHDVHG� QXPEHU� RI� WKH�
7DEOLJKLV� FRPLQJ� IURP� RXWVLGH� -DNDUWD� DQG� DEURDG�� 7KH� TXHVWLRQ� WR� EH�
DVNHG� IXUWKHU� LV�ZKHQ� WKH� 7DEOLJKLV� FDPH� WR� WKLV�PRVTXH� DQG� FKRVH� LW�
DV� WKHLU� KHDGTXDUWHUV� �,QG��� Markaz��� ,� PHW� +DML� 7MHWMHS� 0DU]XNL� ZKR�
WKHQ� H[SODLQHG� WKH� KLVWRU\� RI� WKH� HQWU\� RI� WKH� 7DEOLJKLV� WR� WKH�PRVTXH�
DV� IROORZV��

7KHUH� ZDV� D� 3DNLVWDQL� QDPHG� 0DXODQD� 5DKPDQ� SUHDFKLQJ� DW� WKH�
.UXNXW� 0RVTXH�� VWLOO� LQ� WKH� *ORGRN� DUHD� QRZ�� LQ� ������ 7KLV� 3DNLVWDQL�
SUHDFKHU� WKHQ� FKRVH� SUHDFKLQJ� LQ� 0HVMLG� 0RVTXH� .HERQ� -HUXN�� $IWHU�
WKH�SUHDFKLQJ�ÀQLVKHG��WKH�PRVTXH�FRPPLWWHH�JDYH�KLP�DQ�KRQRUDULXP��
EXW� KH� UHIXVHG�� 7KH� DWWHQGDQFH� ZKR� VDZ� WKH� LQFLGHQW� ZHUH� DPD]HG� DW�
KLP�� 7KHQ� WKLV� 3DNLVWDQL� NQHZ� RQH� RI� WKH� FRQJUHJDWLRQV� KDG� D� EURNHQ�
KDQG��+H� WKHQ� RIIHUHG� WUHDWPHQW� WR� WKLV� SHUVRQ��$IWHU� UXEELQJ� WKLV� VLFN�
SHUVRQ·V� KDQG� IRU� VHYHUDO� WLPHV�� KH� ZDV� KHDOHG�� 6HHLQJ� WKLV� DPD]LQJ�
WKLQJ�� DQRWKHU� FRQJUHJDWLRQ� DVNHG� LI� KLV� VRQ� FRXOG� EH� KHDOHG� DV� ZHOO��
5DKPDQ��WKH�3DNLVWDQL��GLSSHG�KLV�ÀQJHU� LQWR�D�JODVV�DQG�UHDG�D�SUD\HU��
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7KH� ZDWHU� WKDW� KDG� EHHQ� SUD\HG� ZDV� WKHQ� KDQGHG� RYHU� WR� WKH� SHUVRQ�
HDUOLHU�� $IWHU� WKH� SHUVRQ·V� VRQ� GUXQN� WKH� EOHVVHG� ZDWHU�� WKH� FKLOG� ZDV�
WKHQ�UHFRYHUHG��6HHLQJ�WKH�DXGLHQFH·V�V\PSDWKHWLF�DQG�UHVSHFWIXO�DWWLWXGH�
RYHU� KLP�� 0DXODQD� 5DKPDQ� GHFLGHG� WR� FKRRVH�0HVMLG� .HERQ� -HUXN� DV�
WKH� FHQWUH� RI� KLV� SUHDFKLQJ� GXULQJ� KLV� VWD\� LQ� ,QGRQHVLD��

%HIRUH�WKH�3DNLVWDQL�7DEOLJKL�FDPH��0HVMLG�.HERQ�-HUXN�SURYLGHG�OLPLWHG�
VHUYLFHV� IRU� UHOLJLRXV� JDWKHULQJV� �,QG�� Pengajian�� IRU� PDOH� DQG� IHPDOH�
DXGLHQFHV�� VXFK� DV� E\� LQYLWLQJ� SUHDFKHUV� �,QG�� Muballigh��� ,Q� UHWXUQ��
WKH� PRVTXH� FRPPLWWHH� JDYH� KRQRUDULXP� WR� WKH� SUHDFKHUV�� 7KLV� LV� D�
YHU\�FRPPRQ�UHOLJLRXV�JDWKHULQJ�WKDW�ZH�FDQ�ÀQG�DQ\ZKHUH�LQ�-DNDUWD�
PRVTXHV��$W�WKH�WLPH��WKH�PRVTXH�KDG�DOUHDG\�ZHOFRPHG�WKH�DUULYDO�RI�
PDQ\�JXHVWV� IURP�DEURDG� LQFOXGLQJ� IURP�6RXWK�$VLDQ�FRXQWULHV��$UDE��
DQG�$IULFD� VLQFH� WKH� ����V�� %XW� WKH\� FDPH� IRU� VKRUW� YLVLW� DQG� WKHQ� OHIW�
WKH� PRVTXH�� 2QO\� LQ� ������ 0DXODQD� 5DKPDQ� FDPH� DQG� GHFLGHG� WR�
FKRRVH� WKLV� PRVTXH� DV� WKH� WUDQVLW� IRU� WKH� 7DEOLJKLV� FRPLQJ� HVSHFLDOO\�
IURP� ,QGLD�� 3DNLVWDQ� DQG�%DQJODGHVK³SRSXODUO\� DEEUHYLDWHG� DV� ,3%³
EHIRUH� WKH\� VFDWWHUHG� WKURXJKRXW� ,QGRQHVLD� WR� GR� khuruj��

:KHQ�,�GLG�WKLV�UHVHDUFK�DW�WKLV�PRVTXH��,�PHW�QRW�RQO\�WKH�7DEOLJKLV�
FRPLQJ� IURP� WKHVH� WKUHH� FRXQWULHV�� EXW� DOVR� IRXQG� D� IHZ� 7DEOLJKLV�
IURP� $XVWUDOLD� DQG� $PHULFD�� ,Q� WKH� ODVW� ÀYH� WR� WHQ� \HDUV�� ,QGRQHVLD�
KDV� EHFRPH� WKH� ZRUOG·V� PRVW� ZHOO�NQRZQ� 0XVOLP� FRXQWU\� DWWUDFWLYH�
WR� WKH� 7DEOLJKLV�� %\� ������ WKHUH� KDG� EHHQ� DERXW� ���� 7DEOLJKLV� FRPLQJ�
IURP� DEURDG�� ,Q� -XQH� ������ WKHUH� ZHUH� DOUHDG\� ���� 7DEOLJKLV� IURP�
DEURDG�� ,Q� UHYHUVH�� WKH� QXPEHU� RI� 7DEOLJKLV� IURP� ,QGRQHVLD� JRLQJ� RXW�
IRU�khuruj�RYHUVHDV�LQFUHDVHV�HYHU\�\HDU��$FFRUGLQJ�WR�WKH�VWDWLVWLFV�IURP�
$KPDG� 6XEDJ\R�� WKH� 7DEOLJKLV� ZKR� EHJDQ� WKHLU� WUDYHO� IURP� 0HVMLG�
.HERQ� -HUXN� WR� RYHUVHDV� QXPEHUHG� WR� ��� JURXSV� HDFK� FRPSULVLQJ� ÀYH�
WR� HLJKW� SHRSOH�� ,QWHUHVWLQJO\�� WKH\� ZHQW� DEURDG� DW� WKHLU� RZQ� H[SHQVH�
DQG� DFFHSWHG� QR� KRQRUDULXP�� 7KH\� WUDYHOOHG� WR� FRXQWULHV� OLNH� 6RXWK�
$VLDQ� FRXQWULHV� �,3%��� /DWLQ�$PHULFD�� $IULFD� DQG� (XURSH��

7KH� 7DEOLJKLV� IURP� RYHUVHDV� KDYH� UHVXOWHG� LQ� WZRIROG� EHQHILWV�
IRU� WKH� 7DEOLJKLV� LQ� ,QGRQHVLD�� )LUVW�� WKH\� FRXOG� VKDUH� WKHLU� RYHUVHDV�
H[SHULHQFHV� DQG� DWWUDFWHG�PDQ\� LQWHUHVWV� IURP�RWKHUV� WR� JR� DEURDG� IRU�
khuruj�� $QG� VHFRQG�� WKH\� FRXOG� EXLOG� PXWXDO� XQGHUVWDQGLQJ� RYHU� WKH�
GLIIHUHQFHV� RI� UHOLJLRXV� RULHQWDWLRQ� EHWZHHQ� WKH� WZR� DQG� OHDUQ� KRZ� WR�
VKRZ� UHVSHFW� WR� HDFK� RWKHU�� )RU� H[DPSOH�� ,� LQWHUYLHZHG� RQH� 7DEOLJKL�
QDPHG�)DULG�ZKR�KDV�DQ�18�EDFNJURXQG��+H�DFNQRZOHGJHG�WKDW�SULRU�
WR� KLV� LQWHUDFWLRQ�ZLWK� WKH� 7DEOLJKLV� IURP�3DNLVWDQ�� KH� RQO\� NQHZ� RQH�
madzhab�RU�VFKRRO�RI� UHOLJLRXV� WKRXJKW� WKDW� LV� WKH�6KDÀH�6FKRRO��´)URP�
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P\� PHHWLQJ� ZLWK� IRUHLJQ� 7DEOLJKLV�� WKHQ� ,� NQHZ� WKDW� WKHUH� DUH� PDQ\�
madzhab� HPEUDFHG� E\� 0XVOLPVµ�� KH� DVVHUWHG��

Mesjid Kebon Jeruk: The Breeding Ground for Khuruj

7KH� 7DEOLJKLV� FRPLQJ� IURP� YDULRXV� SURYLQFHV� LQ� ,QGRQHVLD� WDNH� WXUQV�
SURYLGLQJ� VHUYLFHV� OLNH� JLYLQJ� D� FDOO� WR� SUD\HU� �Dzan�� DQG� OHDGLQJ� WKH�
SUD\HU� DV� DQ� LPDP� LQ� 0HVMLG� .HERQ� -HUXN�� 7KLV� SUDFWLFH� KDV� EHHQ� LQ�
SODFH� VLQFH� WKH� ODVW� WHQ� \HDUV�� 7KHUH� LV� D� VWHHULQJ� FRPPLWWHH� LQ�0HVMLG�
.HERQ� -HUXN� ZKLFK� LV� UHVSRQVLEOH� IRU� HQVXULQJ� WKDW� HYHU\� SURYLQFH�
FRXOG� JHW� WKHLU� WXUQ� WR� SURYLGH� VRPH� DVVLVWDQFH� WR� WKH�PRVTXH��:KHQ�
WKLV� UHVHDUFK� EHJDQ� LQ� HDUO\� 0DUFK� ������ WKH� 7DEOLJKLV� IURP� 0HGDQ�
DQG� $FHK�� QXPEHULQJ� ���� SHRSOH�� WRRN� WXUQV� SURYLGLQJ� VHUYLFHV� WR�
WKH� PRVTXH�� 7KHLU� GXWLHV� UDQJH� IURP� NHHSLQJ� WKH� PRVTXH� FOHDQ��
FRRNLQJ�DQG�SURYLGLQJ�PHDOV� IRU� RWKHU�7DEOLJKLV� LQ� WKH�PRVTXH�� EHLQJ�
UHVSRQVLEOH� IRU� UHFHSWLRQ�RI� WKH�JXHVWV� �istiqbal��� OHDGLQJ� WKH�SUD\HU� IRU�
ÀYH� WLPHV� D� GD\� �Imam��� DQG�GHOLYHULQJ� VSHHFK� �bayan�� HVSHFLDOO\� DIWHU�
VXQVHW� SUD\HU� �,QG�� Maghrib�� IRU� DERXW� DQ� KRXU�� $FFRUGLQJ� WR� RQH� RI�
WKH� UHFHSWLRQLVWV�� HYHU\� GD\� KH� UHFHLYHG� UHJLVWUDWLRQ� �tasykil�� IURP� WKH�
7DEOLJKLV� ZDQWLQJ� WR� JR� RXW� IRU khuruj� IRU� VHYHUDO� GD\V� �HLWKHU� WKUHH�
RU� IRUW\� GD\V�� RU� IRU� VHYHUDO�PRQWKV� �XVXDOO\� IRXU�PRQWKV�� WR� YDULRXV�
UHJLRQV� LQ� ,QGRQHVLD� DQG� DEURDG� �GLVWDQW� SODFHV�� WR� ERUURZ� WKH� WHUP�
IURP� WKH� 7DEOLJKL� -DPDDW���

7KH� GHFLVLRQ� DERXW� ZKLFK� FRXQWU\� WR� SUHDFK� DQG� IRU� KRZ� PDQ\�
GD\V� DQG� PRQWKV� WKH\� DUH� SHUPLWWHG� WR� EH� DZD\�� ZDV� UHDG� RXW� DIWHU�
bayan� GHOLEHUDWLRQ�DIWHU� WKH� VXQVHW�SUD\HU�ZDV�RYHU��$IWHU�GDZQ�SUD\HU�
�,QG�� Subuh��� +DML� 7MHWMHS�0DU]XNL� DVNHG� DOO� WKH� 7DEOLJKLV� WR� JDWKHU� LQ�
WKH� ELJ� FRPSRXQG� ORFDWHG� DW� WKH� WHUUDFH� RI� WKH� PRVTXH� WR� OLVWHQ� WR�
KLV� IDUHZHOO� VSHHFK�� ,Q� WKLV� RFFDVLRQ�� DOO� WKH� WRS� 6\XUR� FRXQFLO� OHDGHUV�
ZHUH�VHDWHG�QH[W� WR�+DML�7MHWMHS�0DU]XNL��2Q����$SULO�������GXULQJ� WKH�
VSHHFK� OHG�E\�+DML�7MHWMHS�0DU]XNL�� WKHUH�ZHUH�DERXW�HLJKW�SHRSOH�ZKR�
DUULYHG� IURP�3DNLVWDQ�� VHYHQ� SHRSOH� IURP� 6LQJDSRUH�� RQH� IURP� -RUGDQ��
DQG� ÀYH� IURP� %DQJODGHVK�� ,QWHUHVWLQJO\�� PHPEHUV� RI� 7DEOLJKL� -DPDDW�
IURP�%DQJODGHVK� FDPH�ZLWK� WKHLU�ZLYHV�� 7KLV� SKHQRPHQRQ� FRQWUDGLFWV�
FULWLFLVPV�OHYHOOHG�WRZDUGV�7DEOLJKL�-DPDDW�WKDW�PDOH�7DEOLJKLV�JHQHUDOO\�
OHDYH� WKHLU� ZLYHV� DQG� IDPLOLHV� ZKHQ� WKH\� SHUIRUP� khuruj��

,Q� KLV� VSHHFK�� +DML� 7MHWMHS� 0DU]XNL� UHPLQGHG� DOO� 7DEOLJKLV� WR� SXW�
LQWR� SUDFWLFH� VL[� PDLQ� SULQFLSOHV� RI� WKH� RUJDQL]DWLRQ� ZKLOH� JRLQJ� IRU�
khuruj��7KH�7DEOLJKLV�FDOOHG� WKHVH�Ushulus Sittah� �VL[�SULQFLSOHV�� �6LNDQG�
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������ 6LOD� ����� DQG� ������ DQG� 1RRU� ������� 7KH� VL[� SULQFLSOHV� DUH� DV�
IROORZV�� ���� *ORULI\LQJ� WKH� SKUDVH� thasyibah� VD\LQJ�� ´7KHUH� LV� QR� *RG�
EXW� $OODK� DQG� WKH� 3URSKHW� 0XKDPPDG� LV� +LV� /DVW� PHVVHQJHUµ� �/DD�
,ODKD� ,OODOODK� 0XKDPPDGDU� 5DVXOXOODK� �,QG�� syahadat��� ���� 8SKROGLQJ�
ÀYH� GDLO\� SUD\HUV� WKDW� DUH� HVVHQWLDO� IRU� VSLULWXDO� DOWLWXGH�� SLHW\�� DQG�
D� OLIH� IUHH� IURP� WKH� LOOV� RI� WKH� PDWHULDO� ZRUOG�� ,W� PXVW� EH� SHUIRUPHG�
ZLWK� IXOO� VXEPLVVLRQ� �$U� khusyu DQG khudhu’��� ���� 3UDFWLVLQJ� VFLHQFH�
DQG� UHPHPEUDQFH� WR�*RG� RU� dhikr�� E\� SHUIRUPLQJ� SUD\HUV�� UHFLWLQJ� WKH�
4XUDQ�DQG�UHDGLQJ�+DGLWK������5HVSHFWLQJ�HYHU\�0XVOLP�ZKHQ�PHHWLQJ�
DQG� YLVLWLQJ� WKHP� LQ� WKHLU� KRXVH� WKURXJK� GRRU�WR�GRRU� DSSURDFK� WR�
SHUVXDGH� WKHP�WR�JR� WR�PRVTXH�� ���� ,PSURYLQJ� LQWHQWLRQV�DQG�VLQFHULW\�
�,QG��An-Niat� DQG� ikhlas��� ���� 6WULYLQJ� LQ� WKH� QDPH� RI�$OODK� �ÀVDELOLOODK��
ZKHQ� JRLQJ� RXW� IRU� khuruj��

,�ZURWH�GRZQ�WKH�RUGHU�RI�WKHVH�VL[�SULQFLSOHV�IURP�D�ERRN�FLUFXODWHG�
DPRQJ� WKH� 7DEOLJKL� FRQJUHJDWLRQ��� %XW� DV� ,� IRXQG�� LQ� DSSO\LQJ� WKHVH�
VL[� SULQFLSOHV�� WKH� 7DEOLJKLV� DUH� HQFRXUDJHG� WR� VWDUW� IURP� WKH� ILIWK�
SULQFLSOH�� QDPHO\� LPSURYLQJ� LQWHQWLRQV� DQG� VLQFHULW\� EHIRUH� VWDUWLQJ�
WKH� khuruj�� 7KLV� ÀIWK� SULQFLSOH�� ,� WKLQN�� LV� WKH� PRVW� LPSRUWDQW� RQH�� $�
VHQLRU�7DEOLJKL�� VLWWLQJ�QH[W� WR�PH� LQ� WKH�PRVTXH�ZKLOH� OLVWHQLQJ� WR� WKH�
VSHHFK� GHOLYHUHG� E\� DQRWKHU� 7DEOLJKL�� UHPLQGHG� PH� WKDW�

,W�ZLOO� EH�XVHOHVV� WR� JR�RXW� IRU� khuruj� XQOHVV� \RX� UHQHZ�\RXU� LQWHQWLRQ�
LQ� DGYDQFH�� Khuruj� LV� QRW� DQ� HDV\� WDVN� EHFDXVH� \RX� ZLOO� OHDYH� \RXU�
FRPIRUWDEOH� OLIH� EHKLQG�� \RXU� MRE�� \RXU� ZLIH� DQG� NLGV�� 7KDW� LV� ZK\�
LW� UHTXLUHV� VLQFHULW\� WR� ZKDW� \RX� KDYH� GHFLGHG�� $OWKRXJK� LW� LV� IRU� D�
ZKLOH� RQO\�� 6R�� SUHSDUH� \RXUVHOI�� 7DON� WR� \RXU� IDPLO\�� ,I� WKH\� ZDQW� WR�
FRPH� ZLWK� \RX�� WDNH� WKHP� ZLWK� \RX�� ,I� WKH\� GR� QRW� ZDQW�� \RX� PXVW�
JUDQW� WKHP� ÀQDQFLDO� DOORZDQFH� EHIRUH� \RX� OHDYH�� 7KDW·V� PXFK� EHWWHU�
DQG� REOLJDWRU\��

7KH� DERYH� H[SUHVVLRQ� RYHU� ÀQDQFLQJ� WKH� IDPLO\� OHIW� EHKLQG� E\� WKH�
7DEOLJKLV� LV� H[WUHPHO\� LPSRUWDQW� DV� WKH� FRPPLWWHH� RI� 0HVMLG� .HERQ�
-HUXN� KDG� EHFRPH� WKH� WDUJHW� RI� FRPSODLQWV� DQG� GLVOLNHV� IURP� RWKHU�
0XVOLPV� LQ� WKH� SDVW� �1RRU� ������� )DPLO\� PHPEHUV� RI� WKH� 7DEOLJKLV�
OHIW� EHKLQG� IRU� khuruj� ZHUH� WKH� RQHV� ZKR� PDGH� WKHVH� FRPSODLQWV��
PRVWO\�FRQFHUQLQJ�ÀQDQFLDO� LVVXHV��7KDW� LV� WKH�UHDVRQ�ZK\� WKH�PRVTXH�
FRPPLWWHH�DGYLVHG� WKH�7DEOLJKLV� WR�PDNH� VXUH� WKDW� WKH\�DUH�ÀQDQFLDOO\�
VWDEOH�EHIRUH�GHFLGLQJ� WR�JR�RXW� IRU�khuruj.�+RZHYHU�� WR�XVH� WKH� IDPLO\�
DV� DQ� H[FXVH� QRW� WR� JR� RXW� IRU� khuruj� LV� DOVR� XQDFFHSWDEOH��$V� RQH� RI�
WKH�GRFWULQHV� RI�7DEOLJKL� -DPDDW� WKDW� ,� RIWHQ�KHDU� IURP� WKH� H[SRVLWLRQV�
RI� +DML� 7MHWMHS�� VD\LQJ�� ´'R� QRW� PDNH� WKH� IDPLO\� DQ� H[FXVH� QRW� WR�
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JR� RXW� IRU� khuruj�� IRU� LW� LV� DVVXUHG� WKDW� LW� LV� $OODK� ZKR� ZLOO� SURYLGH�
VXVWHQDQFH� IRU� \RXU� FKLOGUHQ� DQG� \RXU� ZLIH�� ,W� LV� UHFRPPHQGHG� WR�
PDNH� WKH� khuruj� �� GD\V� LQ� �� PRQWK�� ��� GD\V� LQ� �� \HDU� DQG� �� PRQWKV�
RQFH� LQ� D� OLIHWLPH�µ�

,� IRXQG� WKDW� GXULQJ� WKH� UHJLVWUDWLRQ� SURFHVV�� WKRVH� SODQQLQJ� WR� JR�
RXW�IRU�khuruj�PXVW�ÀOO�RXW�D�IRUP�FRQIRUPLQJ�WKHLU�SDVW�H[SHULHQFHV�RQ�
khuruj� DQG� VKRXOG� XQGHUJR� D� VHW� RI� LQWHUYLHZV� OHG� E\� VHQLRU� 7DEOLJKLV��
,�GLG�QRW�PDQDJH� WR�JHW� WKH� VWDWLVWLFV�� EXW� IURP� WKH� UHJLVWUDWLRQ�SURFHVV�
RQO\�D�IHZ�FKRVH�IRUW\�GD\V��DQG�PRVWO\�WR�WKH�RXWHU�LVODQGV�LQ�,QGRQHVLD��
7KH� PDMRULW\� FKRVH� WKUHH� GD\V� IRU� khuruj� LQ� QHDUE\� PRVTXHV��

$V� PHQWLRQHG� HDUOLHU�� WKH� FDVH� RI� 7DEOLJKLV� IURP� %DQJODGHVK� ZKR�
EURXJKW� WKHLU�ZLYHV� DORQJ� LV� QRW� D� QHZ�SKHQRPHQRQ�� 7KHLU�ZLYHV� DOVR�
SDUWLFLSDWHG� LQ� dakwah� EXW� WR� IHPDOH� DWWHQGHHV�� 7KH� 7DEOLJKLV� IURP�
%DQJODGHVK� DUH� D� JRRG� H[DPSOH� WKDW� FDQ� EH� LPLWDWHG� E\� WKH� 7DEOLJKLV�
IURP�,QGRQHVLD�ZKR�JHQHUDOO\�JR�IRU�khuruj�ZLWKRXW�EULQJLQJ�WKHLU�ZLYHV��
%XW�,� IRXQG�WKDW� WKH�UHOXFWDQFH�RI� WKH�7DEOLJKLV�IURP�,QGRQHVLD�WR�EULQJ�
WKHLU� ZLYHV� ZKLOH� khuruj� LV� JHQHUDOO\� GXH� WR� ÀQDQFLDO� FRQVLGHUDWLRQ��$�
7DEOLJKL� IURP� 3DOHPEDQJ� OHIW� RQO\� D� SURYLVLRQ� IRU� KLV�ZLIH� DQG� IDPLO\�
RI� D� VXP� RI�PRQH\� HTXLYDOHQW� WR� WKH� IRXU�PRQWK� SHULRG� WKDW� KH� VSHQW�
ZKLOH�DEURDG�GRLQJ�khuruj��:KHQ�,�DVNHG�VSHFLÀFDOO\�WKH�H[DFW�DPRXQW��
KH� PHQWLRQHG� WKDW� DQ� DPRXQW� RI� DURXQG� 5S��� PLOOLRQ� �RU� 86������ LV�
HQRXJK� WR� ODVW� KLP� IRXU� PRQWKV� ZKLOH� LQ� %DQJODGHVK�� WKH� FRXQWU\� KH�
FKRVH�� DQG� KH� OHIW� D� VXP� RI� 5S�� PLOOLRQ� �RU� 86������ IRU� KLV� IDPLO\�
GXULQJ� KLV� DEVHQFH�� +H� DGPLWWHG� WKDW� WKH� DPRXQW� LV� UHODWLYHO\� HQRXJK�
IRU� WKH� FRVW� RI� WUDYHO� LQ� %DQJODGHVK� IRU� IRXU� PRQWKV�� <HW� IRU� IRUW\�
GD\V� LQ� ,QGRQHVLD�� WKH�PRQH\� WR� EH� VSHQW� LV� EHWZHHQ�5S����PLOOLRQ� �RU�
86������ DQG� 5S��PLOOLRQ� �RU� 86������� DQG� WKH�PRQH\� IRU� WKHLU� IDPLO\�
LV� DURXQG�5S��PLOOLRQ� �RU�86��������� %XW� WKLV� GHSHQGV� RQ�ZKLFK� DUHDV�
DUH� FKRVHQ� DQG� WKH� OLIH� QHFHVVLWLHV� RI� HDFK� 7DEOLJKL�PHPEHU� �,QWHUYLHZ�
ZLWK� ,KVDQ�� D� 7DEOLJKL� IURP� 3DOHPEDQJ�� ��$SULO� ������

As khuruj� UHTXLUHV� D� ZKROHKHDUWHG� DQG� VWURQJ� FRPPLWPHQW�� WKH�
FRPPLWWHH� SURYLGHV� FRXQVHOOLQJ� WR� VWUHQJWKHQ� WKH� PRWLYDWLRQ� RI� WKH�
7DEOLJKLV� EHIRUH� JRLQJ� RXW� IRU� khuruj�� 7KLV� FRXQVHOOLQJ� VHUYLFH� LV�
FDUULHG� RXW� DW� HYHU\� FRQJUHJDWLRQDO� SUD\HU� IURP� GDZQ� WR� VXQVHW�� %XW�
WKHUH� DUH� FHUWDLQ� GD\V� QDPHO\� 7KXUVGD\�� )ULGD\� DQG� 6DWXUGD\� ZKHUH�
,� VSHQW� VHYHUDO� WLPHV� REVHUYLQJ� KRZ� WKH� 7DEOLJKLV� DWWHQGHG� WKH� VR�
FDOOHG� i’tikaf� �VWD\LQJ�XS� ODWH� LQVLGH� WKH�PRVTXH� IRU�SHUIRUPLQJ� FHUWDLQ�
F\FOHV� RI�SUD\HU� RU� raka’at� DQG� UHFLWLQJ� WKH�4XUDQ�XQWLO� GDZQ��� ,� FKRVH�
WKHVH� WKUHH� GD\V� RQ� SXUSRVH� DV� DOO� WKH� 7DEOLJKLV� IURP� -DNDUWD�� %RJRU��
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'HSRN�� 7DQJHUDQJ� DQG� %HNDVL� �-DERGHWDEHN�� JHQHUDOO\� JDWKHUHG� LQ�
WKH� PRVTXH�� $V� ,� GHVFULEHG� HDUOLHU�� ,� ZLWQHVVHG� DURXQG� ������ SHRSOH�
ZKR� FDPH� WR� WKH� PRVTXH� DQG� UHSRUWHG� WKHLU� DUULYDO� DW� WKH� UHFHSWLRQ�
RI� WKH�PRVTXH� �Istiqbal��� <HW� WKH� JUHDWHVW� JDWKHULQJ� RI� WKH� 7DEOLJKLV� DOO�
RYHU� ,QGRQHVLD� LV� FRQGXFWHG� HYHU\� IRXU� PRQWKV�� ,� GLG� QRW� PDQDJH� WR�
DWWHQG�WKH�JDWKHULQJ��NQRZQ�ORFDOO\�DV� ijtima’��EXW�,�KHDUG�IURP�$KPDG�
6XEDJ\R�ZKR�ZDV� DW� WKH� JDWKHULQJ� LQ� ����� VDLG� WKDW� WKH� WRWDO� QXPEHU�
RI� DWWHQGDQFH� DW� WKH� ijtima’� WKHQ� ZDV� DURXQG� ������ SHRSOH�

Mesjid Kebon Jeruk: The Point of Assembly for the 
Tablighis

6LQFH� WKH� ����V�� 7DEOLJKLV� IURP� RYHUVHDV� FRQVLGHUHG� 0HVMLG� .HERQ�
-HUXN� DV� WKHLU� WRS� GHVWLQDWLRQ�� %XW� RQO\� LQ� ������ WKH� FKDLUSHUVRQ� RI�
WKH� PRVTXH�� =XOIDNDU�� HVWDEOLVKHG� WKLV� PRVTXH� DV� WKH� WUDQVLW� SODFH�
IRU� WKH� 7DEOLJKLV� FRPLQJ� IURP� DEURDG�� HVSHFLDOO\� IURP� ,QGLD�� 3DNLVWDQ�
DQG� %DQJODGHVK�� $W� WKH� SUHVHQW� GD\�� 0HVMLG� .HERQ� -HUXN� KDV� EHFRPH�
WKH� KRVW� LQVWLWXWLRQ� IRU� IRUHLJQ� 7DEOLJKLV� SODQQLQJ� WR� SHUIRUP� khuruj 
DFURVV� ,QGRQHVLD�� LW� FDQ� KHOS� SURFHVV� WHPSRUDU\� UHVLGHQFH� SHUPLW� IRU�
IRUHLJQ� 7DEOLJKLV� �,QWHUYLHZ�ZLWK�+DML�$KPDG� 6XQJNDU��0RVTXH� %RDUG�
RI� .HERQ� -HUXN�� ��� $SULO� ������� 0HVMLG� .HERQ� -HUXN� DOVR� SURYLGHV�
WHPSRUDU\� DFFRPPRGDWLRQ� IURP� IRUHLJQ� 7DEOLJKLV�� 7KH\� DUH� SHUPLWWHG�
WR� VWD\� WKHUH� DV� ORQJ� DV� WKH\� ZLVK� EHIRUH� MRLQLQJ� RWKHU� 7DEOLJKLV� IURP�
,QGRQHVLD� WR� GR� khuruj WR� YDULRXV� UHJLRQV� LQ� WKH� FRXQWU\�� $OWKRXJK�
WKH\� KDYH� WR� GHWHUPLQH� ZKLFK� UHJLRQV� LQ� ,QGRQHVLD� WKH\� ZLOO� YLVLW��
WKH\� KDYH� WR� EH� DGDSWDEOH� WR� VXLW� ORFDO� QHHGV�� ´7KH� 7DEOLJKLV� FRPLQJ�
IURP� RYHUVHDV� DUH� UHDOO\� KHOSIXO� IRU� XV�� HVSHFLDOO\� LQ� WHUPV� RI� ÀQDQFLDO�
VXSSRUWVµ�� VDLG� $KPDG� 6XEDJ\R�� ZKR� LV� UHVSRQVLEOH� IRU� SURFHVVLQJ�
WHPSRUDU\� UHVLGHQFH� SHUPLW� IRU� IRUHLJQ� 7DEOLJKLV� �,QWHUYLHZ� ZLWK�
$KPDG� 6XEDJ\R�� 'LYLVLRQ� RI� )RUHLJQ� 7DEOLJKL�� 0HVMLG� .HERQ� -HUXN��
RQ� ��� $SULO� ������� $V� WKH\� DUH� UHJDUGHG� DV� IRUHLJQ� ZRUNHUV�� WKH� 
7DEOLJKLV� ZKR� FRPH� IURP� RYHUVHDV� DUH� DVNHG� WR� ORGJH� WKHLU� SHUPLW�
SURSRVDO� WR� WKH� ,QGRQHVLDQ�JRYHUQPHQW�EHIRUH� WKHLU� DUULYDO���2QFH� WKH\�
UHFHLYH� WKH� OHJDO� EDVLV�� WKH\� DUH� SHUPLWWHG� WR� GR� khuruj DQ\ZKHUH� LQ�
,QGRQHVLD��

,Q� VKRUW�� 0HVMLG� .HERQ� -HUXN� VHUYHV� PDQ\� IXQFWLRQV�� 7KH� PRVTXH�
LV� UHJDUGHG� DV� WKH� KHDGTXDUWHUV� RI� 7DEOLJKL� -DPDDW� DQG� DV� WKH� KRVW�
LQVWLWXWLRQ� IRU� WKH� 7DEOLJKLV� FRPLQJ� IURP� YDULRXV� FRXQWULHV�� )RU� WKH�
ÀUVW� IXQFWLRQ�� 0HVMLG� .HERQ� -HUXN� EHFRPHV� D� SRLQW� RI� DVVHPEO\� IRU�
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DOO� 7DEOLJKLV� LQ� ,QGRQHVLD�� 7KURXJK� WKLV� IXQFWLRQ�� WKH� PRVTXH� LQYLWHV�
DOO� 7DEOLJKLV� WR� MRLQ� UHOLJLRXV� JDWKHULQJV� SURYLGHG� LQ� WKH� PRVTXH�
UDQJLQJ� IURP� i’tikaf� �LQGLYLGXDO� SHUIRUPDQFH� RI� SUD\HU� IRU� WKH� ZKROH�
QLJKW�� HYHU\� ZHHN� WR� ijtima’� �JUHDW� JDWKHULQJ�� HYHU\� IRXU� PRQWKV�� )RU�
WKH� VHFRQG� IXQFWLRQ�� WKH� PRVTXH� SURYLGHV� LPPLJUDWLRQ� VHUYLFHV� QRW�
RQO\� IRU� RYHUVHDV� 7DEOLJKLV� EXW� DOVR� IRU� WKH� 7DEOLJKLV� IURP� ,QGRQHVLD�
ZDQWLQJ� WR� JR� RYHUVHDV�� /RRNLQJ� DW� WKH� PDQ\� IXQFWLRQV� RI� 0HVMLG� 
.HERQ� -HUXN�� WKH� QXPEHU� RI� 7DEOLJKLV� ZKR� FRPH� WR� WKLV� PRVTXH� KDV�
GRXEOHG� ZLWK� WKH� 7DEOLJKLV� IURP� RYHUVHDV�� OHDGLQJ� WR� RYHUFDSDFLW\� DW�
WKH� PRVTXH�

1RQHWKHOHVV�� DOO� WKH� VHUYLFHV� LQ� WKH� PRVTXH� UXQ� ZHOO�� 7KHUH� ZHUH�
DURXQG� ���� 7DEOLJKLV� ZKR� WRRN� WXUQV� WR� SURYLGH� VHUYLFHV� YROXQWDULO\�
LQ� WKLV� PRVTXH� HYHU\� PRQWK�� $V� DW� 0DUFK� ������ WKH� 7DEOLJKLV� IURP�
0HGDQ� DQG� $FHK� YROXQWHHUHG� WR� SURYLGH� VHUYLFHV� LQ� WKH� PRVTXH�� ,Q�
WKH�IROORZLQJ�PRQWK��WKH�7DEOLJKLV�IURP�RWKHU�SURYLQFHV�JRW�WKHLU�WXUQV��
DQG� VR� RQ�� 7KHLU� GXWLHV� UDQJHG� IURP� PDLQWDLQLQJ� WKH� PRVTXH� FOHDQ��
VHUYLQJ� DV� NLWFKHQ� KDQG�� EHFRPLQJ� UHFHSWLRQLVW� �istiqbal��� SUHDFKLQJ�
(bayan�� DIWHU� VXQVHW� SUD\HU� RU� Maghrib�� DIWHUQRRQ� SUD\HU� RU� Isha� DQG�
GDZQ� SUD\HU� RU� Subuh��

1RW� RQO\� WKDW�� WKHVH� YROXQWHHUV� DOVR� FRQWULEXWHG� DV� PXFK� DV� 5S���
PLOOLRQ��86�������� WR�FRYHU�RSHUDWLRQDO�FRVWV� IRU� WKH�PRQWK� WKH\�VWD\HG�
LQ�WKH�PRVTXH��,W� LV�REOLJDWRU\�IRU�HDFK�IRUHLJQ�7DEOLJKL�WR�FRQWULEXWH�DV�
PXFK�DV�5S��PLOOLRQ�WR�WKH�FRPPLWWHH�IRU�HYHU\�ZHHN�VWD\HG��$FFRUGLQJ�
WR�$KPDG� 6XEDJ\R�� WKDW� LV� WKH� RQO\� IHH� WKDW� IRUHLJQ� 7DEOLJKLV� KDYH� WR�
SD\� LQ� UHWXUQ� IRU� WKH� VHUYLFHV� KH� SURYLGHV�� ´:KHQ� WKH\� JR� IRU� khuruj 
ZH�NHHS� WKHLU� SDVVSRUWV�� 7KH� UHDVRQ� LV� EHFDXVH��ZH� DUH� UHVSRQVLEOH� IRU�
ZKDW� WKH\� DUH� GRLQJ� KHUH� LQ� ,QGRQHVLD�� 7KH\� DUH� FDUU\LQJ� WKH� QDPH�
RI�0HVMLG� .HERQ� -HUXN�ZKHQHYHU� WKH\� JR� IRU khuruj�� 6R�� WKH\�PXVW� EH�
>LQ@� RXU� ZDWFK�� ,I� DQ\WKLQJ� KDSSHQV� ZLWK� WKHP�� ZH� DUH� UHVSRQVLEOHµ��
DGGHG� $KPDG� 6XEDJ\R�� $OWKRXJK� IRUHLJQ� 7DEOLJKLV� MRLQ� WKH� URXWH� RI�
khuruj� RI� WKH� 7DEOLJKLV� IURP� ,QGRQHVLD�� WKH\� DUH� JLYHQ� DQ� RSSRUWXQLW\�
WR� FKRRVH� RWKHU� URXWHV� DV� ORQJ� DV� WKH\� DUH� JUDQWHG� SHUPLVVLRQ� IURP�
WKH� VWHHULQJ� FRPPLWWHH� RI� 0HVMLG� .HERQ� -HUXN��

,W� LV� ZLGHO\� NQRZQ� WKDW� ZKHUHYHU� WKH\� SHUIRUP� khuruj� DFWLYLWLHV��
WKH� 7DEOLJKLV� ZLOO� VWD\� IRU� D� IHZ� GD\V�� ZHHNV� RU� PRQWKV� �WKUHH� GD\V��
IRUW\� GD\V�� RU� IRXU� PRQWKV�� LQ� D� PRVTXH�� 1R� PDWWHU� KRZ� PDQ\� GD\V�
WKH\� VSHQG�� WKH�7DEOLJKLV�QRUPDOO\�JR�RXW� IRU�khuruj� LQ� D�JURXS�RI�ÀYH�
SHRSOH�� DQG� WKH\� XQGHUWRRN� VHYHUDO� UROHV�� ����Amir� �JURXS� OHDGHU��� ����
Mutakallim� �VSRNHVSHUVRQ��� ���� Dalil� �JXLGH� RU� KRVW��� DQG� ���� Makmur 
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�JLYHU� RU� OHFWXUHU��� )RU� EHJLQQHUV�� WKH� 7DEOLJKLV� ZLOO� QRUPDOO\� SHUIRUP�
WKUHH� GD\V� RI khuruj�� XVXDOO\� IRU� WKRVH� ZKR� DUH� VWLOO� HPSOR\HG� LQ� WKH�
JRYHUQPHQW� RU�SULYDWH� FRPSDQ\��7KH\�ZLOO� YLVLW� D�PRVTXH� RQ� D� )ULGD\�
DIWHUQRRQ� DQG� OHDYH� WKH� PRVTXH� RQ� 0RQGD\� PRUQLQJ�� )RU� IRUHLJQ�
7DEOLJKLV�� DQG� VHQLRU� 7DEOLJKLV� IURP� ,QGRQHVLD�� WKH\� JHQHUDOO\� FKRRVH�
IRUW\� GD\V�� <HW� ZKHQHYHU� WKH\� VWDUW� khuruj�� LW� LV� REOLJDWRU\� IRU� WKH�
7DEOLJKLV� WR� UHSRUW� WKHLU� DUULYDO� WR� WKH� FRPPLWWHH� RI� WKH� PRVTXH� WKH\�
YLVLW�� ,I�SHUPLVVLRQ� LV�JLYHQ�� WKH\�ZLOO�VWDUW� WKHLU�khuruj��DQG� LI�QRW�� WKH\�
ZLOO�KDYH�WR�ÀQG�DQRWKHU�PRVTXH��2QFH�WKH\�DUH�JLYHQ�SHUPLVVLRQ��WKH\�
ZLOO� MRLQ� WKH� FRQJUHJDWLRQDO� SUD\HU� VWUDLJKW� DZD\� DQG� JUHHW� HYHU\RQH�
WKH\� PHHW� LQ� WKH� PRVTXH�� $W� WKH� LQWHUYDO� EHWZHHQ� SUD\HU� WLPHV�� WKH\�
YLVLW� RWKHU� 0XVOLPV� ZKR� DUH� VWLOO� DW� KRPH� GXULQJ� WKH� ZHHNHQGV� WR�
SHUIRUP�SUD\HU� LQ� FRQJUHJDWLRQ� LQ� WKH�PRVTXH��7KHLU� WDUJHW� LV� WKH�PHQ�
DURXQG�WKH�PRVTXH��'XULQJ�khuruj�� WKHVH�7DEOLJKLV�VOHHS��HDW�DQG�EDWKH�
LQ� WKH�PRVTXH�� 6RPHWLPHV� WKH\� EULQJ� VWRYHV�ZLWK� WKHP� �,QG��Kompor���
7KDW� LV� ZK\� WKH\� DUH� FRQQRWDWLYHO\� FDOOHG� Jamaah Komporiun�� IURP� WKH�
,QGRQHVLDQ� ZRUG� kompor�� RU� VWRYH��

$W�PHDO� WLPHV�� WKH�7DEOLJKLV� LQYLWH�RWKHU� FRQJUHJDQWV� WR�KDYH�PHDOV�
WRJHWKHU�� 7KH\�ZHUH� RQO\�SHUPLWWHG� WR� HDW� XVLQJ� WKHLU� KDQGV�� QR� VSRRQ�
DQG� IRUN� ZHUH� DOORZHG� EHFDXVH� WKDW� ZDV� KRZ� WKH� 3URSKHW� DWH�� 7KLV�
FRPPRQ� GLQLQJ� KDV� EHFRPH� DQ� LGHQWLW\� PDUNHU� RI� 7DEOLJKL� -DPDDW��
,W� ZDV� HYLGHQW� ZKHQ� ,� KDG� PHDOV� ZLWK� WKHP� DQG� KDG� VRPHWKLQJ� WR�
GULQN� ZLWK� P\� OHIW� KDQG�� 6RRQ� DIWHUZDUGV�� RQH� 7DEOLJKL� DGYLVHG� PH�
WR� XVH�P\� ULJKW� KDQG�� +H� DVNHG�PH�� ´$UH� \RX� QHZ"µ� ,� UHSOLHG� ´<HVµ��
,Q� VXP�� KDYLQJ�PHDOV� WRJHWKHU� DPRQJ� WKH� 7DEOLJKLV� LV� QRW� RQO\� DERXW�
EHLQJ� VRFLDEOH�� EXW� DOVR� DERXW� LGHQWLW\� PDNLQJ��

)URP�WKLV�khuruj�DFWLYLW\��7DEOLJKL�-DPDDW�KDV�EHHQ�DFFXVHG�RI�WDNLQJ�
RYHU� WKH�PRVTXH�� DV� WKH\� VSHQG�PRVW� RI� WKH� WLPH� WKHUH�� 7KH� FKDLUPDQ�
RI� RQH� ORFDO� PRVTXH� ,� PHW� LQ� -DNDUWD� RQFH� VDLG��

:H� DUH� SOHDVHG� ZLWK� WKH� PHWKRG� RI� SUHDFKLQJ� DPRQJ� WKH� 7DEOLJKLV� LQ�
LQYLWLQJ� 0XVOLPV� WR� SUD\� LQ� FRQJUHJDWLRQV� LQ� WKH� PRVTXH� VR� WKDW� WKH�
PRVTXH� EHFRPHV� IXOO�� 7KH� RQO\� WKLQJ� ZH� GR� QRW� DJUHH� WRZDUGV� WKHP�
LV� WKDW� RXU�PRVTXHV� DUH� WDNHQ� RYHU� DQG� RXU�PHPEHUV� DUH� WKHQ� LQYLWHG�
WR� MRLQ� WKHLU� PRYHPHQW��

7KLV� FRPPHQW� LV� WUXH� DV� ,� IRXQG� WKDW� WKH� 7DEOLJKLV� VXFFHHGHG� LQ�
SHUVXDGLQJ� D� QXPEHU� RI� ORFDO� SHRSOH� WR� MRLQ� i’tikaf� LQ� 0HVMLG� .HERQ�
-HUXN�� 7KH� LQYLWDWLRQ� WR� MRLQ� khuruj�� HYHQ� DIWHU� P\� UHVHDUFK� ZDV� RYHU��
FDPH� WR�PH�PDQ\� WLPHV�� 7KH\� XVXDOO\� DGYLVH�PH� WR� FRPH�PRUH� RIWHQ�
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DQG� LW� ZLOO� EH� PXFK� EHWWHU� LI� ,� FRXOG� LQYLWH� RWKHU� FROOHDJXHV� WR� DOVR�
MRLQ� i’tikaf� LQ� 0HVMLG� .HERQ� -HUXN��

Nurturing Religious Authority among the Tablighis: Why It 
Matters?

7KH� RQO\� VROXWLRQ� WR� WKLV� SUREOHP�� DV� WKH� 0DXODQD� VDZ� LW�� OD\� LQ�
VHSDUDWLQJ� WKHP� IURP� WKHLU�PLOLHX�� DQG� LW�ZDV�GHFLGHG� WKDW� WKH\� VKRXOG�
EH� ZLWKGUDZQ� IURP� LW� LQ� JURXSV� IRU� D� SHULRG� RI� WLPH�� DQG� JDWKHUHG�
WRJHWKHU� LQ� PRVTXHV� RU� UHOLJLRXV� LQVWLWXWLRQV� DZD\� IURP� EDG� VSKHUHV�
RI� LQÁXHQFH� «� 7KH\� FKDQJHG� WKHLU� ZD\� RI� GUHVVLQJ� DQG� JUHZ� EHDUGV��
VKDNLQJ� RII� RQH� E\� RQH� DOPRVW� DOO� WKHLU� SUH�,VODPLF� FXVWRPV� WKDW� WKH\�
KDG� UHWDLQHG� DIWHU� WKHLU� FRQYHUVLRQ� �.KDQ� �������

7KLV� DVVHUWLRQ� XQGHUOLQHV� WKH� EDVLF� UDWLRQDOH� IRU� khuruj�� 7R� EH� LQ� D�
PRVTXH� LV� WKH� EHVW�ZD\� WR� EH� LQ� D� JRRG�PLOLHX�� 7KH�ZHDULQJ� RI� kurtas 
IRU� PHQ� DQG� JURZLQJ� EHDUGV� DUH� VLPSO\� GRQH� LQ� IDYRXU� RI� LGHQWLW\�
PDNLQJ�� OHW� DORQH� LW� KDV� UHOLJLRXV� OHJLWLPL]DWLRQ� IURP� WKH� +DGLWK�� $OO�
WKH�7DEOLJKLV�DJUHH�WKDW�SHUIRUPLQJ�dakwah�RU�SURVHO\WL]LQJ�LV�QRW�VROHO\�
WKH� GXW\� RI� ulama�� kyai�� habib�� syaikh� DQG� ustadz�� $V� WKH� WUDGHPDUN� RI�
7DEOLJKL� -DPDDW��+DML� 7MHWMHS� LOOXVWUDWHG� WR�PH� WKDW� khuruj� LV� D� IRUP� RI�
´WUDLQLQJµ� IRU� WKH� 7DEOLJKLV� WR� PDVWHU� dakwah�� +DML� 7MHWMHS� VDLG� WKDW��
´7R�PDNH�WKHP�SHUIHFW� LQ�UHOLJLRXV�SURÀFLHQF\�LV�E\�DQG�ODUJH�WKURXJK 
khuruj�� 0HWDSKRULFDOO\�� WR� EH� D� JRRG� WUHH� DQG� IUXLW� LV� ZKHQ� \RX� IHHO�
VDIH� XQGHU� LWµ� �,QWHUYLHZ�ZLWK� +DML� 7MHWMHS�0DU]XNL�� 6\XUR� FRXQFLO� RI�
7DEOLJKL�-DPDDW�DQG�&KDLUPDQ�RI�0HVMLG�.HERQ�-HUXN�VWHHULQJ�FRPPLWWHH�� 
��� ��� DQG� ��$SULO� �������

,� IRXQG� WKDW� WKH� RYHUVHDV� 7DEOLJKLV� GR� QRW� QHFHVVDULO\� UHSODFH�
WKH� UROHV� SOD\HG� E\� WKHLU� ,QGRQHVLDQ� FRXQWHUSDUWV�� 2Q� WKH� FRQWUDU\��
WKHLU� H[LVWHQFH� HQULFKHG� WKH� ,QGRQHVLDQ� 7DEOLJKLV·� dakwah� H[SHULHQFH��
*HQHUDOO\�� WKH\� ZDQW� WR� H[SORUH� DQG� VKDUH� WKHLU� khuruj� H[SHULHQFHV�
LQ� ,QGRQHVLD� ZLWK� WKRVH� LQ� WKHLU� KRPH� FRXQWU\�� DQG� DOVR� LQ� YDULRXV�
FRXQWULHV� WKH\� KDYH� HYHU� YLVLWHG�� 1RW� DOO� WKH� 7DEOLJKLV� IURP� DEURDG�
KDYH� H[SHUWLVH� LQ� UHOLJLRQ��%XW� WKH�PRVTXH·V� FRPPLWWHH�XVXDOO\� LQYLWHV�
WKRVH�ZKR�ZLVK� WR� VKDUH� VWRULHV� RI� WKHLU� dakwah� H[SHULHQFH� LQ� YDULRXV�
FRXQWULHV� RXWVLGH� ,QGRQHVLD��

,� REVHUYHG� WKDW� RQH� -RUGDQLDQ� 7DEOLJKL� VKDUHG� KLV� GLIILFXOWLHV�
ZKLOH� SHUIRUPLQJ� khuruj� LQ� RQH� RI� WKH�0XVOLP� FRXQWULHV�� DQG� KRZ� KH�
RYHUFDPH� WKH� FKDOOHQJHV�� 6XFK� VWRULHV� LQVSLUHG� RWKHU� 7DEOLJKLV� WR� GR�
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khuruj��%HFDXVH�QRW� DOO� RI� WKH�7DEOLJKLV� IURP�RYHUVHDV�DUH�DEOH� WR� VSHDN�
,QGRQHVLDQ��WKH�PRVTXH·V�FRPPLWWHH�DSSRLQWV�VRPH�ORFDO�7DEOLJKLV�ZKR�
DUH� DEOH� WR� VSHDN� 8UGX� RU� +LQGL� WR� EHFRPH� WKH� LQWHUSUHWHU� IRU� WKHP��
HVSHFLDOO\� WKRVH� ZKR� KDG� VWXGLHG� LQ� ,QGLD�� 3DNLVWDQ� DQG� %DQJODGHVK�� 
7KHUH� DUH� DERXW� ���� WR� ���� RI� WKH� 7DEOLJKLV�ZKR� KDYH� VWXGLHG� LQ� WKHVH�
FRXQWULHV� IRU� HLJKW� WR� WZHOYH� \HDUV� �,QWHUYLHZ� ZLWK� $KPDG� 6XEDJ\R��
���$SULO� ������

'RHV� WKHLU� UHOLJLRXV�DXWKRULW\�PDWWHU�ZLWKLQ� WKH�7DEOLJKL� FLUFOH"�<HV��
DQG� DV� P\� VWXG\� VKRZV�� DOWKRXJK� WKH� 7DEOLJKLV� DUH� QRW� FRQVLGHUHG�
WR� EH� IXQGDPHQWDOLVW� �JURXSV� FDOOLQJ� DOO� WKH� 0XVOLPV� IRU� WKH� QHHG� WR�
UHWXUQ� WR� WKH� 4XUDQ� DQG� +DGLWK��� WKH\� EHOLHYH� WKDW� LQ� RUGHU� WR� IXOO\�
LPSOHPHQW� WKH� WHDFKLQJV� RI� WKH� 3URSKHW� 0XKDPPDG�� RQH� PXVW� VWXG\�
IURP� OHDUQHG� SHUVRQV� ZKR� KDYH� H[SHULHQFHG� WKH� PHDQLQJ� RI� WKH� WH[W�
LQ� UHDO� OLIH� IRU� UHOLDEOH� DXWKRULW\�� )RU� WKH� 7DEOLJKLV�� OHDUQHG�SHUVRQV� DUH�
WKRVH� ZKR� KDYH� SHUIRUPHG� khuruj�� DQG� WKH\� PD\� QRW� EH� WKH� PDVWHUV�
RI� WKH� ,VODPLF� GRFWULQH�� 7KH\� DUH� QRW� DOZD\V� VFKRODUV� RI� UHOLJLRQ� RU�
H[SHUWV� RQ� KRO\� WH[WV��

)RU� VRPH� 7DEOLJKLV�� MRLQLQJ� WKH�PRYHPHQW� UHTXLUHV�PXFK� VDFULÀFH��
7KH� GHFLVLRQ� WR� MRLQ� WKLV� UHOLJLRXV� PRYHPHQW� ZDV� QRW� HDV\� IRU� +DML�
7MHWMHS� 0DU]XNL�� DQG� KH� FRQIHVVHG� WKDW� ZKHQ� KH� GHFLGHG� WR� JR� WR�
,QGLD�DQG�3DNLVWDQ��KH�ZDV�DQ�HPSOR\HH�RI� WKH�QDWLRQDO�EDQN�DQG�KDG�
ÀYH� FKLOGUHQ�� +H� VDLG� WKDW�� ´$OODK� LV� 2PQLVFLHQW� DQG� 0DLQWHQDQFH��
$OKDPGXOLOODK�� WKDQNV� *RG�� ,� UHPDLQHG� DQ� HPSOR\HH� DQG� ,� HYHQ�
LQYLWHG� P\� IULHQGV� WR� SDUWLFLSDWH� ZLWK� PH� WR� SUHDFK� >,VODP@�µ� $IWHU�
KLV� UHWLUHPHQW��+DML�7MHWMHS�0DU]XNL�GHGLFDWHG�KLV�ZKROH� OLIH� WR khuruj��
$IWHU� WKH� SDVVLQJ� RI� KLV� ZLIH� LQ� ������ KH� OLYHG� DORQH� LQ� D� URRP� LQ�
0HVMLG� .HERQ� -HUXN�� +H� VKDUHG�

,�UHPHPEHU�WKH�ÀUVW�GD\�,�IROORZHG�khuruj�RYHUVHDV�ZKLOH�EHLQJ�HPSOR\HG�
DW� D� QDWLRQDO� EDQN� DV� D� GLUHFWRU�� ,� UHFHLYHG� �� PRQWK� OHDYH� IURP� P\�
RIÀFH�� 0\� DWWLUH� ZDV� VWLOO� FDVXDO� DW� WKH� WLPH� ZLWK� W�VKLUW� DQG� MHDQV��
%XW� DV� WLPH� ZHQW� RQ� ,� VWDUWHG� WR� ZHDU� kurtas� DQG� ZKLWH� FDS� RQZDUGV��
$IWHU� WKDW�� LQ� HYHU\� JDWKHULQJ� LQ� D�PRVTXH� ,� YLVLWHG� GXULQJ khuruj�� WKH�
FURZG� DOZD\V� DVNHG� PH� WR� VKDUH� P\� UHOLJLRXV� H[SHULHQFHV� DQG� DVN�
IRU� UHOLJLRXV� JXLGDQFH�� 7R� EH� KRQHVW�� ,� KDYH� QR� IRUPDO� HGXFDWLRQDO�
EDFNJURXQG� RQ� ,VODPLF� VWXGLHV�� ,� DP� QRW� D� pesantren� JUDGXDWH�� ,� KDYH�
QHYHU� EHHQ� DIÀOLDWHG� ZLWK� DQ\� IRUPDO� tarikahs� QRU� SURIHVV biat� WR� DQ\�
mursyid�� %XW� ZKHQ� GHOLYHULQJ� D� VHUPRQ�� ,� FRXOG� WDON� KRXUV� DQG� KRXUV�
DERXW� VSLULWXDO�NQRZOHGJH��7KDW� LV� VLPSO\� FRPLQJ� IURP�P\�H[SHULHQFHV�
JRLQJ� RXW� IRU� khuruj� LQ� HYHU\� IRUHLJQ� FRXQWU\�� 6LQFH� ,� UHWLUHG�� ,� KDYH�
EHHQ� RQ� WKH� ERDUG� RI� syuro� FRXQFLO� LQ� WKH� 7DEOLJKL� -DPDDW� LQ� ,QGRQHVLD��
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,W� LV� HYLGHQW� IURP� WKH� DERYH� WKDW� khuruj� LV� D� PHFKDQLVP� WKDW� +DML�
7MHWMHS� 0DU]XNL� DQG� RWKHU� 7DEOLJKLV� PXVW� XQGHUJR� LQ� SXUVXLW� RI�
UHOLJLRXV�DXWKRULW\�ZLWKLQ�WKH�7DEOLJKL�-DPDDW�FLUFOHV��,�REVHUYHG�GXULQJ�
WKH� LQWHUYDO� EHWZHHQ� VXQVHW� SUD\HU� �Maghrib�� DQG� QLJKW� SUD\HU� �Isha���
ZKLFK� LV� RQH� KRXU� DSDUW�� WKDW� WKRVH� ZKR� KDG� UHWXUQHG� IURP� GLVWDQW�
SODFHV� RU� IRUHLJQ� FRXQWULHV� SHUIRUPLQJ� VSHFLÀFDOO\� IRXU�PRQWK�khuruj 
ZHUH� DVNHG� WR� VKDUH� DERXW� khuruj� LQ� JHQHUDO� DQG� DOVR� WKH� VSLULWXDO��
VRPHWLPHV� P\VWLFDO�� H[SHULHQFHV� WKH\� HQFRXQWHUHG��

$V�1RRU� ������� S�� ����� QRWHV�� GXH� WR� WKHLU� FXOWXUDO� URRWV� IURP� ,QGLD�
DQG� DQ� DSROLWLFDO� VWDQGSRLQW�� PDQ\� 0XVOLPV� LQ� ,QGRQHVLD� VKXQ� DZD\�
IURP� WKH� 7DEOLJKL� -DPDDW�� 7KHLU� dakwah� PHWKRG� PDNHV� WKH� PRYHPHQW�
XQSRSXODU��0XVOLP�FOHULFV� ,�PHW�XVXDOO\�RYHUORRN�WKH�UHOLJLRXV�FDSDFLW\�
RI� WKH�7DEOLJKLV�� ´7KH\�DUH� LQ� IDFW� OD\�SHUVRQV�EXW�EHFRPH�SUHDFKHUV� LQ�
WKHLU� khuruj�� 7KLV� LV� DJDLQVW� WKH� VWDQGDUG� FULWHULD� RI� EHLQJ� FRQYHQWLRQDO�
SUHDFKHUµ�� VDLG� RQH� PHPEHU� RI� 08,�� $V� D� FRXQWHUPHDVXUH� WR� WKHVH�
FKDOOHQJHV�� 0XVOLPV� KDYH� ZLWQHVVHG� DWWHPSWV� WR� FHQWUDOL]H� UHOLJLRXV�
DXWKRULW\�� ,Q� WKH� ,QGRQHVLDQ� FDVH�� WKHVH�GHYHORSPHQWV� DUH� HYLGHQW�ZLWK�
WKH� SXEOLFDWLRQ� RI� WKH� OLVW� RI� ���� SUHDFKHUV� �,QG� muballigh�� E\� WKH�
0LQLVWU\� RI� 5HOLJLRXV� $IIDLUV� EHIRUH� WKH� PRQWK� RI� 5DPDGDQ� LQ� -XQH�
������ 6RPH� ,QGRQHVLDQ� 0XVOLPV� FRQVLGHUHG� WKLV� DQ� DWWHPSW� E\� WKH�
JRYHUQPHQW� WR� GHWHUPLQH� ZKR� KDV� WKH� DXWKRULW\� WR� EHFRPH� SUHDFKHU��
%XW� WKH� OLVW� VSDUNHG� D� KHDWHG�GHEDWH�� VR� LW�ZDV� WKHQ� VXEPLWWHG� WR�08,�
IRU� UHYLHZ�� DQG� LW� JUHZ�� 2QH� WUXVWHG� VRXUFH� VDLG� WKDW� ZLWKLQ�08,�� WKH�
OLVW� RI� muballigh� KDV� QRZ� UHDFKHG� PRUH� WKDQ� ������� 7KHUH� ZHUH� VRPH�
UHTXHVWV� IRU� WKH� JRYHUQPHQW� WR� LQWHUYHQH� LQ� WKH� UHFUXLWPHQW� SURFHVV� RI�
muballigh�� EHFDXVH� WKHUH�ZHUH� WKRVH�ZKR�SRVVHVV�QR� DGHTXDWH� UHOLJLRXV�
NQRZOHGJH�EXW� FODLPHG� WR�EH� D�muballigh� SURYLGLQJ� UHOLJLRXV�JXLGDQFH��
7KH\�DUJXH�WKDW�08,�VKRXOG�EH�WKH�VROH�UHOLJLRXV�DXWKRULW\�LQ�,QGRQHVLD�
ZKLFK� FRXOG� SURYLGH� UHOLJLRXV� FRXQVHOOLQJ� DQG� LVVXH� D� fatwa� �UHOLJLRXV�
SURQRXQFHPHQW��� ,Q� 0DOD\VLD� RU� 6LQJDSRUH�� IRU� H[DPSOH�� WKH� fatwa 
LVVXHG� E\� WKHLU� UHVSHFWLYH�ulama� FRXQFLOV� LV� YHU\� SRZHUIXO� DQG� UHOLDEOH�
LQ� SURYLGLQJ� OHJDO� FHUWDLQW\��

Conclusion

2Q� WKH� RQH� KDQG�� WKH� 7DEOLJKLV� KDYH� UHGHÀQHG� UHOLJLRXV� DXWKRULW\�� EXW�
RQ� WKH� RWKHU� KDQG�� LW� KDV� DOVR� SDYHG� D� VHFRQG� ZDYH� RI� FRQWHVWLQJ�
WUDGLWLRQDO�DXWKRULW\��,Q�WKH�SDVW�WKURXJKRXW�WKH�0XVOLP�ZRUOG��0XVOLP�
VFKRODUV� KDYH� DWWHPSWHG� WR� UHIRUP� WKH� WUDGLWLRQDO� VWUXFWXUH� RI� ,VODPLF�
DXWKRULW\� WR� EH� PRUH� GHPRFUDWLF� DQG� SOXUDOLVWLF� �,QDP� ������� 7RGD\��
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WKH� IRUPDWLRQ� RI� UHOLJLRXV� DXWKRULW\�ZLWKLQ�0XVOLP� FRPPXQLWLHV� FRXOG�
EH� FRQVWUXFWHG� EDVHG� RQ� QRQ�WUDGLWLRQDO� PHDQV�� $PRQJ� WKH� 7DEOLJKLV��
D� JHQHUDO� DFFHSWDQFH� RI� WKH� LQFUHDVLQJO\� LPSRUWDQW� UROH� RI� LQGLYLGXDO�
FRQVFLHQFH� LQ� WKH� UHOLJLRXV� H[SHULHQFH� FDQ� EHFRPH� D� QHZ� ZD\� RI�
QXUWXULQJ�UHOLJLRXV�DXWKRULW\��7KLV�QHZ�UHOLJLRXV�DXWKRULW\��DV�PHQWLRQHG�
E\�%XUKDQL� �������SS�����²�����KDV� FKDOOHQJHG� WKH� VWUXFWXUH�RI� UHOLJLRXV�
DXWKRULW\� FKDPSLRQHG� E\� 08,�

7KH� JURZLQJ� FULVLV� RI� DXWKRULW\� ZLWKLQ� 0XVOLP� FRPPXQLWLHV� LQ�
,QGRQHVLD� LV� QRW� QHZ� �0DQGDYLOOH� ������� ,W� KDV� DOUHDG\� EHHQ� LQ� SODFH�
QRW� RQO\� LQ� ,QGRQHVLD� EXW� DFURVV� WKH� 0XVOLP� ZRUOG�� $V� 5RELQVRQ�
������� SRVWXODWHV�� WKH� FULVLV� RI� DXWKRULW\� LQ� ,VODP� VWDUWHG� DV� ODWH� DV�
WKH� EHJLQQLQJ� RI� (XURSHDQ� FRORQLDOL]DWLRQ� RI� WKH�0LGGOH� (DVW� EHWZHHQ�
����� DQG� ������ <HW� YDU\LQJ� GHJUHHV� RI� UHOLJLRXV� DXWKRULW\� LQ� PDQ\�
SDUWV� RI� WKH� 0XVOLP� ZRUOG� DUH� UHVXOWHG� IURP� WKH� FXUUHQW� VRFLDO��
SROLWLFDO� RU� SKLORVRSKLFDO� DGYDQFHV�� 7KLV� LQ� WXUQ� KDV� FRQWULEXWHG� WR� 
WKH� FULVLV� RI� UHOLJLRXV� DXWKRULW\� DQG� SHUPHDWHG� FRXQWOHVV� IDFHWV� RI�
0XVOLP� OLIH��

7KHRUHWLFDOO\��WKH�EHVW�ZD\�WR�GHVFULEH�UHOLJLRXV�DXWKRULW\�LV�:HEHU·V�
charismatic authority�� ,� WKLQN� WKH�HPERGLPHQW�RI�charismatic authority� FDQ�
EH� VHHQ� DPRQJ� UHOLJLRXV� OHDGHUV� OLNH� +DML� 7MHWMHS� 0DU]XNL� RYHU� WKH�
7DEOLJKLV� LQ� 0HVMLG� .HERQ� -HUXN�� ZKR� RIWHQ� FODLPV� LQYLVLEOH� VSLULWXDO�
SRZHUV� DERYH� WHGLRXV� SURFHVVHV� RI� WHDFKLQJ�� 7KH� VR�FDOOHG� ´SXUH�
FKDULVPDµ� LV� WKH� NLQG� RI� WKH� LGHDO� W\SH� RI� charismatic authority� ZKLFK�
LV� LQWULQVLFDOO\� UHOLJLRXV� �+RIPDQQ�DQG�'DZVRQ�������SS�� ���²�����7KLV�
charismatic authority� XVXDOO\� DULVHV� IURP� WKH� LVVXH� RQ� ZKDW� FRQVWLWXWHV�
UHOLDEOH�UHOLJLRXV�DXWKRULW\�RYHU�WKH�ULJKW�LQWHUSUHWDWLRQ�RI�WKH�VFULSWXUHV��
&RQVHUYDWLYH� DXWKRULW\�PD\�ZLVK� WR� OHDG� VRFLHW\� LQ� D� FHUWDLQ� SDWK�� EXW�
VRPHWLPHV� GHYRWHHV� PD\� EH� UHOXFWDQW� WR� IROORZ�

7KH� TXHVWLRQ� RQ� ZKR� LV� PRUH� LQQRYDWLYH� DQG� ZKR� LV� PRUH�
FRQVHUYDWLYH� LQ� WKLV� LVVXH� LV�DOVR�GLYHUVH��2FFDVLRQDOO\�� UHOLJLRXV� OHDGHUV�
ZDQW� WR� HQFRXUDJH� WKHLU� IROORZHUV� WR� HPEUDFH� QHZ� FRPSRQHQWV� LQWR�
WKH� WUDGLWLRQ�� WKRXJK�RWKHUV�DUH�DJDLQVW�QHZ�LQQRYDWLRQV��&XUUHQWO\�� WKH�
,QGRQHVLD�JRYHUQPHQW�KDV�EHHQ�VWULYLQJ�WR�HQFRXUDJH�WZR�RI�WKH�ODUJHVW�
DQG�PRVW� HVWDEOLVKHG�0XVOLP� RUJDQL]DWLRQV��18� DQG�0XKDPPDGL\DK��
WR� GR� PRUH� LQ� LQWURGXFLQJ� ,QGRQHVLDQ� ,VODP�� ZKLFK� LV� DGDSWLYH� ZLWK�
ORFDO� WUDGLWLRQV�� 18� ZLWK� LWV� MDUJRQ� RI� ´,VODP� 1XVDQWDUDµ� �,VODP� LQ�
WKH� DUFKLSHODJR�� DQG� 0XKDPPDGL\DK� ZLWK� LWV� ´,VODP� %HUNHPDMXDQµ�
�'HYHORSLQJ� ,VODP�� KDYH� EHFRPH� WKH� QDWLRQDO� WKHPH� GLVFXVVHG� ZLGHO\�
LQ� DQ\� DFDGHPLF� GLVFRXUVH� ERWK� RIÁLQH� DQG� RQOLQH��
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NOTES

��� 7KH� RULJLQDO� VRXUFH� RI� WKLV� FKDSWHU� LV� GHULYHG� IURP� DQ� HWKQRJUDSKLF� VWXG\�
FRQGXFWHG� LQ� ����� DQG� ������ ,� GLG� ÀHOGZRUN� LQ�0DNDVVDU�� 6RXWK� 6XODZHVL�
LQ�0DUFK�DQG�$SULO������DQG�LQ�7HPERUR��0DJHWDQ��(DVW� -DYD� LQ�0D\�������
,Q�0DNDVVDU�� ,�REVHUYHG�DQG�SDUWLFLSDWHG� LQ�0HVMLG�.HUXQJ�.HUXQJ�ORFDWHG�
LQ� FHQWUDO� 0DNDVVDU�� ZKLOH� LQ� 7HPERUR�� ,� VWD\HG� LQ� 3HVDQWUHQ� $O�)DWDK�
RZQHG� E\� WKH� ODWH� .\DL� 8]DLURQ�� ,Q� ������ ,� IRFXVHG� RQ� GRLQJ� ÀHOGZRUN�
LQ�0HVMLG� .HERQ� -HUXN��:HVW� -DNDUWD�� ZHOO�NQRZQ� DV� WKH� EUHHGLQJ� JURXQG�
RI� WKH� 7DEOLJKLV� LQ� ,QGRQHVLD� QDWLRQZLGH�� 0\� ÀQGLQJV� LQ� 0DNDVVDU� DQG�
7HPERUR� KDYH� EHHQ� SXEOLVKHG� DV� D� FKDSWHU� LQ� WKH� ERRN� HQWLWOHG� Gerakan 
Keagamaan Transnasional�SXEOLVKHG�E\�3XVOLWEDQJ�.HKLGXSDQ�.HDJDPDDQ�LQ�
������ ZKLOH� WKH� ÀQGLQJV� LQ�0HVMLG� .HERQ� -HUXN� KDYH� EHHQ� SXEOLVKHG� DV� D�
MRXUQDO� DUWLFOH� LQ� WKH�SHHU� UHYLHZ� MRXUQDO�Harmoni� SXEOLVKHG�E\�3XVOLWEDQJ�
.HKLGXSDQ� .HDJDPDDQ� LQ� ������ 7KH� SXEOLFDWLRQ� RI� WKLV� FKDSWHU� ZRXOG�
QRW� KDYH� EHHQ� SRVVLEOH� ZLWKRXW� WKH� KHOS� RI� 'U� 1DMLE� %XUKDQL� DQG� 'U�
1RUVKDKULO� 6DDW�� IURP� WKH� ,6($6� ²� <XVRI� ,VKDN� ,QVWLWXWH�� LQ� HGLWLQJ� DQG�
JLYLQJ� FRPPHQWV� RQ� WKH� ÀUVW� GUDIW� RI� WKLV� FKDSWHU��

��� KWWS���ZZZ�PXIWLVD\V�FRP�IRUXPV����SRHPV��TXRWHV������D�EHDXWLIXO�
SRHP�RQ�WDEOLJKL�MDPDDW�VHFWLRQ���KWPO� �DFFHVVHG� ��� -XO\� ������

��� :KHQ� ,� YLVLWHG� WKLV�PRVTXH� IRU� WKH� ÀUVW� WLPH�� ,� WRRN� WKH� ORFDO� EXV�� ,� WKLQN�
WKLV� LV� WKH� EHVW�PRGH� RI� WUDQVSRUWDWLRQ� WR� UHDFK� WKH�PRVTXH� DV� WKHUH� LV� QR�
SDUNLQJ� DUHD� DURXQG� WKH� PRVTXH�� 0HVMLG� .HERQ� -HUXN� LV� ORFDWHG� EHWZHHQ�
-DODQ� +D\DP� :XUXN� DQG� -DODQ� .HERQ� -HUXN�� WZR� PDLQ� VWUHHWV� LQ� 7DPDQ�
6DUL� 6XEGLVWULFW�� -DNDUWD� %DUDW�

��� 6RXUFH��7KH�EUDQFK�RI�5HOLJLRXV�0LQLVWU\�DW�VXEGLVWULFW�RI�7DPDQ�6DUL�������
��� ,� SDUWLFLSDWHG� LQ� WKH� GDLO\� DFWLYLWLHV� RI� WKH� 7DEOLJKLV� LQ� WKH� PRVTXH� IURP�

7KXUVGD\� DIWHUQRRQ� WR� 6XQGD\�PRUQLQJ�� DQG� JRW� LQYROYHG� LQ� WKHLU� khuruj 
DFWLYLWLHV� JHQHUDOO\� IRU� WKUHH� GD\V� LQ� QHDUE\�PRVTXHV�� ,� VHW� XS� D� VHULHV� RI�
LQ�GHSWK�LQWHUYLHZV�ZLWK�PHPEHUV�RI�6\XUR�FRXQFLO�LQFOXGLQJ�+DML�7MHWMHS��,�
SULRULWL]HG�VRFLDO�LQWHUDFWLRQ�ZLWK�WKH�7DEOLJKLV�FDSWXULQJ�WKH�XQGHUVWDQGLQJ�
RI� WKH� VXEMHFW� �HPLF� YLHZ�� LQ� D� YHU\� QDWXUDO� ZD\� �QDWXUDOLVWLF� DSSURDFK��
�6SUDGOH\� ������� ,Q� WKH� EHJLQQLQJ�� ,� LQWURGXFHG� P\VHOI� DQG� P\� RULJLQDO�
LQVWLWXWLRQ� WR� WKH� VWHHULQJ� FRPPLWWHH� RI� 0HVMLG� .HERQ� -HUXN� DQG� VWDWHG�
WKH� SXUSRVH� RI� P\� YLVLW�� 7KLV� GLVFORVXUH� RU� RSHQ� LGHQWLW\� SURFHVV� DQG�
H[SUHVVLRQ�RI� WKH�SXUSRVH�RI� WKLV� UHVHDUFK�DLPV�DW�EXLOGLQJ� WUXVW� DQG�JRRG�
UHODWLRQVKLS� ZLWK� UHVHDUFK� VXEMHFWV� �1HXPDQ� ������ S�� ������ 2Q� WKH� ÀUVW�
GD\� RI� WKH� UHVHDUFK�� ,� PHW�$KPDG� 6XEDJ\R�� D� VHQLRU� PHPEHU� RI� 7DEOLJKL�
-DPDDW� DQG� WKDW� RI� WKH� VWHHULQJ� FRPPLWWHH� RI� WKH� PRVTXH�� ,� FRQVLGHUHG�
KLP� DV� D� JDWHNHHSHU� ZKR� VHUYHG� WR� EH� D� JXLGH� �ÀHOG� DVVLVWDQW�� IRU� PH�
GXULQJ� WKH� VWXG\��+H� LQWURGXFHG�PH� WR� HYHU\RQH� FRQVLGHUHG� EHLQJ� DEOH� WR�
SURYLGH� WKH� LQIRUPDWLRQ� WKDW� ,� QHHGHG�� +RZHYHU�� ,� GLG� QRW� GHSHQG� VROHO\�
RQ�$KPDG� 6XEDJ\R� LQ� REWDLQLQJ� DFFHVV� WR� RWKHU� LQIRUPDQWV�� 6RPHWLPHV� ,�

10 ch10 The New Santri_6P_5Aug20.indd   192 4/8/20   9:03 PM



Nurturing Religious Authority among Tablighi Jamaat in Indonesia 193

ZDONHG�DORQH�DQG�JRW�DFTXDLQWHG�ZLWK�RWKHU�7DEOLJKLV�ZKRP�,�PHW�GXULQJ�
P\� VWD\� DW� WKH� PRVTXH��

� � � 7KDQNV� WR� $KPDG� 6XEDJ\R·V� DVVLVWDQFH�� ,� FRXOG� JHW� DFTXDLQWHG� ZLWK�
PDQ\�VHQLRU�7DEOLJKLV�DQG�RWKHU�PHPEHUV�RI�WKH�PRVTXH�VWHHULQJ�FRPPLWWHH�
LQFOXGLQJ� +DML� 7MHWMHS� 0DU]XNL�� 1RW� RQO\� WKDW�� ,� VWD\HG� QH[W� GRRU� WR� WKH�
SULYDWH�URRP�RI�+DML�7MHWMHS�0DU]XNL��7KLV�PDGH�LW�HDVLHU�IRU�PH�WR�FRQGXFW�
SDUWLFLSDQW� REVHUYDWLRQ� LQ� WKH� PRVTXH� DQG� WR� VHW� XS� LQ�GHSWK� LQWHUYLHZV�
ZLWK� WKH� 7DEOLJKLV� FRPLQJ� IURP� YDULRXV� EDFNJURXQGV� DQG� VRFLDO� VWDWXV�� ,I�
\RX� VHH� D�ZRRGHQ�ERDUG� LQ� IURQW� RI� WKH�PRVTXH�� WKH� VWDWXV� RI� WKH�PRVTXH�
DV� SDUW� RI� WKH� VWDWH�SURWHFWHG� FXOWXUDO� KHULWDJH� �,QG��� Cagar Budaya�� LV�
YDJXHO\� ZULWWHQ� RQ� LW�� 7KH� ,QGRQHVLD·V� 0LQLVWU\� RI� &XOWXUH� DQG� 0XVHXP�
LQ� -DNDUWD� KDV� HQGRUVHG� WKLV� PRVTXH� DV� D� FXOWXUDO� KHULWDJH� ZKLFK� PXVW�
EH� SUHVHUYHG�� 7KDW� LV� ZK\� 0HVMLG� .HERQ� -HUXN� LV� QRZ� UHJLVWHUHG� DV� WKH�
DVVHW� RI� WKH� ORFDO� JRYHUQPHQW�� ,Q� VKRUW�� ZKDW� ,� ZDQW� WR� VD\� LV� WKDW� WKLV�
PRVTXH� H[LVWHG� ORQJ� EHIRUH� WKH� DUULYDO� RI� WKH� 7DEOLJKL� -DPDDW� WR� -DNDUWD��
,QGRQHVLD�� )URP� WKH� LQVFULSWLRQ� ,� IRXQG� LQ� WKH� PLGGOH� RI� WKLV� PRVTXH�� LW�
LV� ZULWWHQ� WKDW� LW� ZDV� D� &KLQHVH� 0XVOLP� ZKR� EXLOW� WKLV� PRVTXH� GDWHG� LQ�
������ 7KH� ZRPDQ·V� QDPH� LV� +DMMDK� )DWLPDK�+ZX��$FFRUGLQJ� WR� WKH� VWRU\�
,� JDWKHUHG� LQ� WKH� ÀHOG�� DW� WKDW� WLPH� D� &KLQHVH� 0XVOLP� QDPHG� &KDQ� 7VLQ�
:D� RU� 7VFKRD� DQG� KLV� ZLIH�� )DWLPD� +ZX�� LQLWLDWHG� WKH� FRQVWUXFWLRQ� RI�
WKH� PRVTXH� IRU� &KLQHVH� 0XVOLPV� OLYLQJ� DURXQG� *ORGRN� DW� WKH� WLPH�� $�
ORFDO� UHVLGHQW� ,� WDONHG� WR� VDLG� WKDW�+DMMDK�$LVDK�� WKH� GHVFHQGDQW� RI�+DMMDK�
)DWLPDK�+ZX�� WKHQ� JUDQWHG� WKH�PRVTXH� RQ� ���'HFHPEHU� ����� WR� EH� XVHG�
IRU� RWKHU� 0XVOLPV�

��� 7KH�ERRN�LV�HQWLWOHG�$O�4DXOXO�%DOLJK�ÀW�7DKG]LU�PLQ�-DPD·DWLW�7DEOLJK��ZULWWHQ�
E\� 6KD\NK� +DPXG�$W� 7XZDLMLUL�

��� 7KH� IROORZLQJ� DUH� WKH� GRFXPHQWV� WKDW� PXVW� EH� SURYLGHG� ZKHQ� DSSO\LQJ�
IRU� D� WHPSRUDU\� UHVLGHQFH� SHUPLW�� ���� OHWWHU� RI� UHFRPPHQGDWLRQ� IURP�
KRPH� LQVWLWXWLRQ�� ���� FXUULFXOXP� YLWDH�� ���� FRS\� RI� GHJUHH�� ���� SKRWRFRS\�
RI�SDVVSRUW�� DQG� ���� OHWWHU� RI� LQYLWDWLRQ� IURP�HGXFDWLRQDO� LQVWLWXWLRQ� LI� WKH\�
DUH� WHDFKLQJ�� ,QWHUYLHZ�ZLWK� 7DXÀN�� +HDG� RI� .8%�� 5HJLRQDO� 2IÀFH� RI� WKH�
0LQLVWU\� RI� 5HOLJLRXV�$IIDLUV� RI� '.,� -DNDUWD� 3URYLQFH�� ���$SULO� �����
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11
RELIGIOUS EDUCATION, SUFI 
BROTHERHOOD, AND RELIGIOUS 
AUTHORITY: A CASE STUDY OF THE 
SULAIMANIYAH

Firdaus Wajdi

Introduction

Studies on Indonesian Islamic organizations and scholars in their 
connection with their authority is well recorded (Azra, Dijk, and Kaptein 
2010; Din 2012; Hefner 2016; Hoesterey 2011; Jabali 2006; Kaptein 2004; 
.LQJVOH\� ������ =XONLÁL� ������� 7KLV� FKDSWHU� RIIHUV� D� GLVWLQFW� SHUVSHFWLYH�
EDVHG� RQ� WKH� H[SHULHQFH� RI� ,VODPLF� WUDQVQDWLRQDO� RUJDQL]DWLRQV�� ,W�
FRQVLGHUV� KRZ� WUDQVQDWLRQDO� RUJDQL]DWLRQV� IURP� 7XUNH\� EXLOG� UHOLJLRXV�
education institutions, change their names to get support from the 
ORFDO�JRYHUQPHQW��DQG�XWLOL]H�6XÀ�WHDFKLQJV�WR�PDLQWDLQ�WKHLU�DXWKRULW\��
7KLV� FKDSWHU� DGRSWV� WKH� FRQFHSW� RI� ´RSSRUWXQLW\� VSDFHVµ� E\�0��+DNDQ�
<DYX]� ������ DQG� ������� ZKR� DSSOLHV� LW� ZKHQ� DQDO\VLQJ� WKH� 0XVOLP�
VRFLDO� PRYHPHQWV� LQ� 7XUNH\�� 7KH� FRQFHSW� LV� XVHIXO� WR� XQGHUVWDQG� WKH�
UHDVRQV� IRU� WKH�SRSXODULW\�RI�7XUNLVK�0XVOLP�PRYHPHQWV� LQ� ,QGRQHVLD��
$Q� H[SODQDWLRQ� RI� WKH� FRQFHSW� ZLOO� EHJLQ� WKH� FKDSWHU�
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A discussion on the establishment and transformation of the Islamic 
education institution of the Sulaimaniyah, formerly known as asrama, 
and then later changed to pesantren�� IROORZV��7KH�QDPH�FKDQJH�QRW�RQO\�
illustrates its focus on WDKÀG]� �WKH� SHUVRQ� ZKR� PHPRUL]HV� WKH� 4XUDQ��
ZLWK� WKH�XQLTXH�2WWRPDQ�7XUNLVK�PHWKRGRORJ\³WKDW�SURPLVHV�D� IDVWHU�
ZD\� WR�PHPRUL]H� WKH�ZKROH� 4XUDQ� FRPSDUHG� WR� RWKHU�PHWKRGV³DV� D�
ÁDJVKLS�SURJUDPPH��EXW�DOVR�LWV�ZD\�RI�JDLQLQJ�DXWKRUL]DWLRQ�IURP�WKH�
0LQLVWU\� RI� 5HOLJLRXV� $IIDLUV� �.HPHQDJ��� /DWHU� LQ� WKH� DUWLFOH�� WKH� 6XÀ�
HOHPHQWV� RI� WKH� 6XODLPDQL\DK�ZLOO� EH� GHVFULEHG�� 7KH� 6XÀ� EURWKHUKRRG�
of the Naqshbandi Sulaimaniyah is where the religious authority in 
WKH� IRUP�RI� FKDULVPDWLF� DXWKRULW\�� HVWDEOLVKHG� VLQFH� WKH� YHU\� EHJLQQLQJ�
E\� 6KHLNK� 6�OH\PDQ� +LOPL� 7XQDKDQ� DV� WKH� ��UG� 6XÀ� PDVWHU� LQ� WKH�
1DTVKEDQGL� OLQH�� 7KLV� LV� D� 6XÀ� ULWXDO� ZKLFK� FRQQHFWV� DOO� IROORZHUV�
DFURVV� WKH� JOREH�� 7KLV� FKDSWHU� GHPRQVWUDWHV� WKDW� UHOLJLRXV� DXWKRULW\� LQ�
,QGRQHVLD� LV�QRW�RQO\� FRQWHVWHG�DPRQJ� ORFDO�0XVOLP�RUJDQL]DWLRQV��EXW�
DOVR� E\� WKH� WUDQVQDWLRQDO� UHOLJLRXV� PRYHPHQW� DQG� DPRQJ� WKHP�� WKH�
OHVVHU� NQRZQ� 7XUNLVK� 6XÀ� PRYHPHQW�� WKH� 6XODLPDQL\DK��

Opportunity Spaces and the Establishment of the 
Sulaimaniyah in Indonesia

,QGRQHVLD� LV� WKH� PRVW� SRSXORXV�0XVOLP� FRXQWU\� LQ� WKH� ZRUOG��:LWK� D�
SRSXODWLRQ� RI� RYHU� ���� PLOOLRQ�� DSSUR[LPDWHO\� ��� SHU� FHQW� RI� ZKRP�
DUH� 0XVOLP�� ,QGRQHVLD� MXVW� OLNH� DQ\� RWKHU� 0XVOLP� PDMRULW\� FRXQWU\��
KDV� H[SHULHQFHG� DQ� ,VODPLF� UHYLYDO� ZLWK� LQIOXHQFH� IURP� RYHUVHDV��
:KLOH� IRUHLJQ� ,VODPLF� UHYLYDO� LQÁXHQFHV� LQ� WKH� ����V� DQG� ����V� FDPH�
DOPRVW� HQWLUHO\� IURP� 6DXGL� $UDELD�� (J\SW� DQG� ,UDQ�� LQ� WKH� ����V� D�
QHZ� NLQG� RI� LQÁXHQFH�� IURP� 7XUNH\�� MRLQHG� LQ� SURPRWLQJ� D� UHYLYDO�
RI� SLHW\� LQ� ,QGRQHVLD�� FRPLQJ� PDLQO\� DV� SULYDWH� FLWL]HQV� ZLWKRXW� WKH� 
JRYHUQPHQW·V� EDFNLQJ�� 7KH� 7XUNLVK� RUJDQL]DWLRQV� PDLQO\� IRFXVHG� RQ�
what they called KL]PHW, D� UHOLJLRXVO\� LQVSLUHG� VHUYLFH� WR� WKH� ,VODPLF�
FRPPXQLW\� �0DUW\� ������� 7KLV� KL]PHW� was commonly in the form of 
education but in some cases also included health and other social and 
UHOLJLRXV� VHUYLFHV�� 7XUNLVK� SLHW\� PRYHPHQWV� WKDW� FDPH� WR� ,QGRQHVLD�
ZHUH� DOVR� V\PSDWKHWLF� WR� 6XÀ� WHDFKLQJV� DQG� SUDFWLFHV� DQG� VRPH� HYHQ�
SURPRWHG� WKHP��

2QH� RI� WKH� 7XUNLVK� UHYLYDOLVW� PRYHPHQWV� RI� WKH� WZHQWLHWK� FHQWXU\�
WKDW� DUULYHG� LQ� ,QGRQHVLD� LV� WKH� 6XODLPDQL\DK� PRYHPHQW�� QDPHG�
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DIWHU� LWV� IRXQGLQJ� ÀJXUH�� 6�OH\PDQ� +LOPL� 7XQDKDQ� �����²������� 7KH�
6XODLPDQL\DK� PRYHPHQW� IRFXVHV� VROHO\� RQ� UHOLJLRXV� HGXFDWLRQ� IRU� WKH�
0XVOLPV�� ,W� VWDUWHG� RII� DV� DQ� LQIRUPDO� FRPPXQLW\� ZKRVH� PHPEHUV�
VWXGLHG� UHOLJLRQ� XQGHU� WKHLU� 6XÀ� PDVWHU�� 6�OH\PDQ� +LOPL� 7XQDKDQ��
ZKRVH� LQWHQWLRQ� ZDV� WR� SUHVHUYH� UHOLJLRQ� LQ� PRGHUQ� 7XUNH\�� 7KLV�
group later established the Kuran kursu, a boarding school for Quran 
DQG� ,VODPLF� VWXGLHV�� %\� IRFXVLQJ� PDLQO\� RQ� WKH� HVWDEOLVKPHQW� RI� VXFK�
4XUDQ� VHPLQDULHV�� WKH� 6XODLPDQL\DK� PRYHPHQW� KDV� QRZ� EHFRPH� WKH�
PRVW� VXFFHVVIXO� GRUPLWRU\�SURYLGLQJ� PRYHPHQW� LQ� 7XUNH\��

5HYLHZLQJ� WKH� JURZWK� RI� WKH� 6XODLPDQL\DK� PRYHPHQW� LQ� 7XUNH\��
<DYX]� ������� FRQFHQWUDWHV� RQ� WKHLU� XVH� RI� ´SROLWLFDOµ� DQG� ´HFRQRPLFµ�
RSSRUWXQLW\� VSDFHV� ZKLFK� VKDSHG� WKH� HYROXWLRQ� RI� WKH�PRYHPHQW�� %\�
´RSSRUWXQLW\� VSDFHVµ�� <DYX]� ������� S�� ���� UHIHUV� WR� ´D� IRUXP� RI� VRFLDO�
interaction that creates new possibilities for augmenting networks of 
VKDUHG� PHDQLQJ� DQG� DVVRFLDWLRQDO� OLIHµ�� 2SSRUWXQLW\� VSDFHV�� DV� KH�
XQGHUVWDQGV� WKHP�� FDQ� WDNH�PDQ\� IRUPV�� LQFOXGLQJ� FLYLF� DQG� SROLWLFDO�
forums, electronic and print media, cyberspace, cultural foundations, 
D� SULYDWH� HGXFDWLRQ� V\VWHP�� DQG� WKH� HFRQRPLF� PDUNHW�� 2SSRUWXQLW\�
VSDFHV� DOORZ� WKH�PRYHPHQW� WR� JURZ� DQG� HVWDEOLVK� LWV� EUDQFKHV� LQ� WKH�
VRFLHW\�� ,Q� WHUPV� RI� SROLWLFDO� RSSRUWXQLW\� VSDFHV�� WKH� 6XODLPDQL\DK�
DSSOLHG� D� SROLF\� WR� HQJDJH� WKH� 7XUNLVK� JRYHUQPHQW�� SDUWLFXODUO\� DIWHU�
������ZKLFK�ZDV� NQRZQ� DV� WKH�PXOWL�SDUW\� V\VWHP� HUD�� ,Q� WKLV� SHULRG��
WKH� 7XUNLVK� JRYHUQPHQW� EHJDQ� WR� DFFRPPRGDWH� UHTXHVWV� WR� UDLVH� WKH�
FRXQWU\·V� UHOLJLRXV� LGHQWLW\�� DQG� WR� DOORZ� WKH� HVWDEOLVKPHQW� RI� 4XUDQ�
VHPLQDULHV�� %\� HTXLSSLQJ� LWV� SUHDFKHUV�ZLWK� WKH� VNLOOV� WR�ZRUN� IRU� WKH�
'LUHFWRUDWH� RI� 5HOLJLRXV� $IIDLUV� �'L\DQHW� úüOHUL� %DüNDQO×ù×� �'ú%���� WKH�
6XODLPDQL\DK�ZDV�DEOH�WR�EHWWHU�HQJDJH�WKH�JRYHUQPHQW��&RQVHTXHQWO\��
6XODLPDQL\DK� SUHDFKHUV� EHJDQ� WR� GRPLQDWH� WKLV� RIÀFH� �<DYX]� �����
DQG� ������

,Q� *HUPDQ\�� WKH� 6XODLPDQL\DK� PDGH� SURGXFWLYH� XVH� RI� HFRQRPLF�
RSSRUWXQLW\� VSDFHV� DPRQJ� WKH� 7XUNLVK� ZRUNHUV�� ZKR� ZHUH� UHODWLYHO\�
IUHH� IURP�WKH� LQÁXHQFHV�RI� WKH�7XUNLVK�JRYHUQPHQW�DQG�KDG� WKH�PHDQV�
WR� SURYLGH� FKDULW\� IXQGV� WR� VXSSRUW� WKH� PRYHPHQW� DQG� LWV� DFWLYLWLHV��
%HQHÀWWLQJ�IURP�WKLV��WKH�6XODLPDQL\DK�ZHUH�DEOH�WR�SXUVXH�WKHLU�DLPV�DW�
SURWHFWLQJ�WKH�QHZ��VHFRQG��JHQHUDWLRQ�DJDLQVW�OHIWLVW�DWKHLVP�DQG�UDGLFDO�
SROLWLFDO�,VODP��7KH�WUDQVQDWLRQDO�PRYHPHQW�DOVR�SURYLGHG�RSSRUWXQLWLHV�
IRU�H[SDQVLRQ��6LQFH� WKH�EHJLQQLQJ�RI� WKH�����V�� WKH�6XODLPDQL\DK�KDYH�
UXQ� WKH� PRVW� VXFFHVVIXO� GRUPLWRU\� QHWZRUN� LQ� 7XUNH\� DQG� KDYH� EXLOW�
WKH� VHFRQG� ODUJHVW� PRVTXH� QHWZRUN� LQ� *HUPDQ\��
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,Q� ������ WKH� 6XODLPDQL\DK� HVWDEOLVKHG� WKH� 8QLWHG� ,VODPLF� &XOWXUDO�
&HQWUH�RI�,QGRQHVLD��8,&&,��LQ�-DNDUWD��,WV�IRFXV�LV�WR�SURYLGH�VWXGHQWV��
ZKR� OLYH� LQ� DQ\� RI� LWV� ERDUGLQJ� VFKRROV�� ZLWK� 4XUDQ� VWXGLHV�� 7KH�
Sulaimaniyah are also known for teaching the Ottoman method of 
Quran memorization which has attracted wide support, both from the 
ORFDO�0XVOLPV�DQG�WKH�,QGRQHVLDQ�JRYHUQPHQW��WKH�0LQLVWU\�RI�5HOLJLRXV�
$IIDLUV�WR�WKH�0LQLVWU\�RI�6RFLDO�$IIDLUV���6LQFH�WKH�6XODLPDQL\DK�VWDUWHG�
their KL]PHW��UHOLJLRXV�VHUYLFH��LQ�,QGRQHVLD�LQ�������WKH\�KDYH�HVWDEOLVKHG�
WKLUW\� EUDQFKHV� DFURVV� ,QGRQHVLD�� 7KH\� DUH� YHU\� DFWLYH� LQ� HVWDEOLVKLQJ�
EUDQFKHV� FRPSDUHG� WR� WKH� RWKHU� 7XUNLVK�0XVOLP�PRYHPHQWV� �VXFK� DV�
WKH� 1XFKX� DQG� WKH� )HWKXOODK� *XOHQ��

7KH�6XODLPDQL\DK�DUH�DEOH�WR�VSUHDG�WKHLU�QHWZRUN�DV�IDU�DV�$XVWUDOLD��
,Q� ������ WKH\�EHJDQ� WKHLU�KL]PHW� LQ�0HOERXUQH� DQG�9LFWRULD�� 7KH\�ZHUH�
DEOH� WR� PHHW� WKH� GHPDQGV� IRU� UHOLJLRXV� HGXFDWLRQ� IRU� 7XUNV� OLYLQJ�
DEURDG³LQ� WKLV� FDVH� 7XUNV� ZKR� KDG� LPPLJUDWHG� WR� $XVWUDOLD� RU� ZKR�
ZHUH�ERUQ� LQ�$XVWUDOLD�EXW�KDG�7XUNLVK�DQFHVWRUV��:KHQ� LW�ÀUVW� VWDUWHG��
0HOERXUQH�ZDV�ZKHUH� WKH� ODUJHVW� FRQFHQWUDWLRQ� RI� 7XUNLVK� LPPLJUDQWV�
ZHUH� IRXQG�� 7KH� 6XODLPDQL\DK� WKHQ� VHW� XS� DQRWKHU� EUDQFK� LQ�$XEXUQ��
16:�� ZKHUH� 7XUNLVK� 0XVOLPV� HVWDEOLVKHG� WKH� *DOOLSROL� 0RVTXH�� RQH� 
RI� WKH� ODUJHVW� PRVTXHV� LQ� 6\GQH\�� %DVHG� RQ� P\� REVHUYDWLRQ� DQG�
LQWHUYLHZV��KRZHYHU�� LQ�$XVWUDOLD��XQOLNH� LQ� ,QGRQHVLD�� WKHUH� LV�QR�KXJH�
demand from young Indonesian students for Sulaimaniyah boarding 
schools with luxurious facilities and for opportunities to study in 
7XUNH\� ODWHU��

,Q� ,QGRQHVLD�� WKH� 8,&&,� �,QGRQHVLDQ� 6XODLPDQL\DK� RUJDQL]DWLRQ��
utilized education opportunity spaces and expanded its reach because 
RI� WKH� SRSXODULW\� RI� LWV� SULYDWH� ,VODPLF� HGXFDWLRQ�� HVSHFLDOO\� 4XUDQ�
PHPRUL]DWLRQ��:KLOH�WKHUH�DUH�PDQ\�JURXSV�WKDW�SURYLGH�SULYDWH�,VODPLF�
HGXFDWLRQ� LQ� ,QGRQHVLD�� WKH� 6XODLPDQL\DK� PRYHPHQW� KDV� EHHQ� DEOH�
to compete by offering free Islamic studies tuition and high-quality 
GRUPLWRULHV�� 7KH\� DOVR� RIIHU� D� GLVWLQFWLYH� 7XUNLVK� 2WWRPDQ� 4XUDQ�
memorization method, which, they claimed, yields much faster results 
WKDQ�WKH�RWKHU�PHWKRGV�FXUUHQWO\�XVHG�LQ�,QGRQHVLD��7KH�6XODLPDQL\DK·V�
unique method for memorizing the Quran, its study system, and its 
institutional setting met the educational needs and piety aspirations of 
D� VLJQLÀFDQW� QXPEHU� RI� \RXQJ� ,QGRQHVLDQ� 0XVOLPV�� HVSHFLDOO\� WKRVH�
IURP� OHVV� DIÁXHQW� EDFNJURXQGV�� 7KH� 6XODLPDQL\DK� KL]PHW� LQ� LWV� VHYHUDO�
IRUPV� KDV� HQDEOHG� WKH� PRYHPHQW� WR� DWWUDFW� VLJQLÀFDQW� DSSURYDO� DQG�
SDWURQDJH� LQ� ,QGRQHVLD�� /RFDO� VXSSRUWHUV� �ikhwan�� RI� WKH� 6XODLPDQL\DK�
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PRYHPHQW�DUH�DOVR�FRQWULEXWLQJ�WR�WKH�HVWDEOLVKPHQW�RI�VFKRROV�LQ�FLWLHV�
DFURVV� ,QGRQHVLD� �IRU� H[DPSOH� LQ� .DOLPDQWDQ�� $FHK� DQG� 0HGDQ�� DQG�
VXSSRUWLQJ� WKHLU� ORFDO� VFKRROV�� :KLOH� DFFHVV� WR� WKH� JURZLQJ� ,VODPLF�
HGXFDWLRQ� RSSRUWXQLW\� VSDFH� LQ� ,QGRQHVLD� KDV� EHHQ� VKRZQ� WR� KDYH�
IDFLOLWDWHG� WKH� 6XODLPDQL\DK·V� HVWDEOLVKPHQW� WKHUH�� LW� LV� ZRUWKZKLOH� WR�
SRLQW� RXW� WKH� KLVWRULFDO� DQG� VRFLDO� IDFWRUV� WKDW� KDYH�PDGH� SRVVLEOH� WKH�
H[SDQVLRQ� RI� WKDW� ´RSSRUWXQLW\� VSDFHµ� LQ� ,QGRQHVLD��

High-Quality Free Islamic Boarding Schools 

2QH� RI� WKH� REYLRXV� KL]PHW of the Sulaimaniyah is the high-quality 
ERDUGLQJ� VFKRROV�� 7KLV� LGHD� VWDUWHG� IURP� WKHLU� IRXQGLQJ� IDWKHU�� 6KHLNK�
6�OH\PDQ� +LOPL� 7XQDKDQ� ZKR� FRQYHUWHG� KLV� KRXVH� LQWR� D� SODFH� RI�
VWXG\� IRU� KLV� VWXGHQWV�� 7KDW� ZDV� GXULQJ� WKH� WLPH� ZKHQ� WKH� 7XUNLVK�
JRYHUQPHQW� LVVXHG� D� UHJXODWLRQ� WR� OLPLW� DQG� SURKLELW� IDLWK� HGXFDWLRQ��
LQFOXGLQJ� ,VODPLF� HGXFDWLRQ�� 7KLV� SUDFWLFH� WR� VWXG\� ,VODPLF� HGXFDWLRQ�
in a dormitory was then continued by the followers and students of 
WKH� 6KHLNK�� $V� ZLOO� EH� GLVFXVVHG� VKRUWO\�� ,� ZRXOG� DOVR� DUJXH� WKDW� WKH�
IRFXV� WR�SURYLGH�KLJK�TXDOLW\�ERDUGLQJ� VFKRROV� IRU� ,VODPLF� HGXFDWLRQ� LV�
DGRSWHG� E\� WKH� ,QGRQHVLDQ� 6XODLPDQL\DK� PRYHPHQW�� VR� WKDW� WKH\� FDQ�
EH� DFFHSWHG� LQ� ,QGRQHVLD��

'XULQJ� P\� HWKQRJUDSKLF� UHVHDUFK� LQ� 7XUNH\� DQG� ,QGRQHVLD�� ,�
PHW� VHYHUDO� SHRSOH� ZKR� VDLG� WKDW� WKHUH� DUH� PDQ\� ZD\V� WR� HVWDEOLVK�
D� GRUPLWRU\� IRU� WKH� VWXGHQWV�� 6RPHWLPHV� RQH� ULFK� EXVLQHVVPDQ� FDQ�
GRQDWH�DQ�H[LVWLQJ�EXLOGLQJ� WR�EH�XVHG�DV�D�GRUPLWRU\�� ,Q� WKLV� FDVH�� WKH�
dormitory sometimes was named after the person or a family member 
RI�WKH�GRQRU��$OWHUQDWLYHO\��D�JURXS�RI�0XVOLPV�ZRUNHG�WRJHWKHU�WR�EXLOG�
D� GRUPLWRU\� IRU� WKH� VWXGHQWV�� ,Q� WKLV� FDVH�� FRPPRQO\�� WKH� GRUPLWRU\�
ZDV� QDPHG� DIWHU� WKH� FLW\� ZKHUH� LW� LV� ORFDWHG�� $OVR�� WKH� 6XODLPDQL\DK�
FDQ� WDNH� RYHU� DQ� XQXVHG� EXLOGLQJ� WR� EH� XWLOL]HG� DV� D� GRUPLWRU\�� 6R��
in this case, the Sulaimaniyah might just keep the old name of the 
building but then redesign the management and education system 
XVLQJ� WKH� 6XODLPDQL\DK� PHWKRG��

7KH� 6XODLPDQL\DK� ERDUGLQJ� VFKRROV� KDYH� EHHQ� FKDUDFWHUL]HG� DV�
PRGHUQ�� ,Q� DGGLWLRQ�� WKH� ERDUGLQJ� VFKRROV� DUH� SURYLGHG� WR� 0XVOLPV�
IRU� IUHH�� DQG� WKLV� LV� GXH� WR� WKH� 6XODLPDQL\DK·V� DELOLW\� WR� UDLVH� IXQGV�
for their KL]PHW� SURJUDPPHV�� ,Q� ,QGRQHVLD�� WKH� 6XODLPDQL\DK� ERDUGLQJ�
schools are called pondok pesantren, following the popular name of 
WKH� ,VODPLF� ERDUGLQJ� VFKRROV� LQ� WKH� FRXQWU\�� 7KH� KLJK� VWDQGDUG� RI� WKH�
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FXUULFXOXP�DQG�WKH�KLJKO\�TXDOLÀHG�WHDFKHUV�LQ�WKH�6XODLPDQL\DK·V�pondok 
pesantren� UHIXWH� WKH� QHJDWLYH� LPDJH� RI� ,VODPLF� VFKRROV� LQ� ,QGRQHVLD� DV�
EHLQJ�´VHFRQG�FODVVµ�DQG�´GXPSLQJ�JURXQGVµ� IRU� FKLOGUHQ�ZKR�GR�QRW�
JR� WR� JHQHUDO� VFKRROV� �3DUNHU� ������ S�� ����

7KH�,VODPLF�HGXFDWLRQ�LQ�,QGRQHVLD�ZDV�LQÁXHQFHG�IURP�RYHUVHDV�E\�
FRXQWULHV� VXFK� DV� (J\SW�� 6DXGL� $UDELD�� DQG� ,UDQ� �0DFKPXGL� ������ S��
�����:KLOH�WKHVH�FRXQWULHV�KDYH�UHSUHVHQWDWLYHV�LQ�,QGRQHVLD�LQ�WKH�IRUP�
RI� ,VODPLF� HGXFDWLRQ� LQVWLWXWLRQV� DQG� KDYH� EHHQ� IDPLOLDU� WR� ,QGRQHVLDQ�
VRFLHW\� IRU� D� ORQJ� WLPH�� WKH� LQÁXHQFH� RI� WKH� 7XUNLVK� RUJDQL]DWLRQV� LV�
QRW� ZLGHO\� NQRZQ�� SULPDULO\� EHFDXVH� LW� LV� VR� UHFHQW��

7KH� 6XODLPDQL\DK� SULGHV� LWVHOI� DV� D� SURYLGHU� RI� DOWHUQDWLYH� ,VODPLF�
education that combines some of the best features of existing forms 
of Islamic education: modern facilities and general curriculum studies 
plus the moral education of residential pesantren life, all without any 
IHH�� $� IROORZHU� RI� 6KHLNK� 6�OH\PDQ� +LOPL� 7XQDKDQ� VDLG� WKDW� WKH�
spiritual leader himself was the initiator of the dormitory education 
V\VWHP�� 7XQDKDQ� FRQYHUWHG� KLV� KRXVH� LQWR� D� VKHOWHU� IRU� SHRSOH� ZKR�
were studying the Quran and pursuing further Islamic knowledge 
XQGHU� KLV� VXSHUYLVLRQ�� 7KH� GRUPLWRU\� ZDV� FRQVLGHUHG� D� VDIH� KDYHQ�
DZD\� IURP� WKH�GLIÀFXOW� VLWXDWLRQ� LQ�7XUNH\�XQGHU� WKH�.HPDOLVW� VHFXODU�
JRYHUQPHQW�� 7KH� GRUPLWRU\� V\VWHP� DOVR� DOORZHG� RQJRLQJ� LQWHUDFWLRQV�
between the teacher and students, and the students were able to put 
WKHLU� NQRZOHGJH� LQWR� SUDFWLFH�� LW� ZRXOG� EHFRPH� RQH� RI� 6�OH\PDQ·V�
educational philosophies that knowledge should not be merely acquired, 
EXW� DOVR� SUDFWLVHG�

$V�WKH�6XODLPDQL\DK�KDG�GHYHORSHG�LQ�7XUNH\��WKH\�ZHUH�DEOH�WR�EXLOG�
OX[XULRXV� GRUPLWRULHV� IRU� UHOLJLRXV� VWXGHQWV�� 7KH� GRUPLWRU\� SURYLGHG�
ÀUVW� UDWH� IDFLOLWLHV�� QRW� RQO\� IRU� VWXG\LQJ� EXW� DOVR� IRU� JHQHUDO� OLYLQJ��
2Q� RQH� RFFDVLRQ�� GXULQJ�P\� ÀHOGWULS� WR� ,VWDQEXO�� ,�PDQDJHG� WR� YLVLW� D�
GRUPLWRU\� VSDQQLQJ� IRXU� OHYHOV�� FDWHULQJ� IRU����� VWXGHQWV��7KH� IDFLOLWLHV�
included study rooms, a library, and bedrooms, and foods were also 
VXSSOLHG�� $OO� WKH� VWXGHQWV� QHHGHG� WR� IRFXV� RQ� ZDV� WKHLU� VWXGLHV�� 7KLV�
PRGHUQ�W\SH�RI�GRUPLWRU\�V\VWHP�ÀUVW�VSUHDG�IURP�7XUNH\�WR�*HUPDQ\�
and is now expanding across the globe, beginning in Indonesia only in 
������(YHQ�WKRXJK�,QGRQHVLD� LV�D�GHYHORSLQJ�FRXQWU\��ZKHUH�WUDGLWLRQDO�
UHOLJLRXV�HGXFDWLRQ�LQVWLWXWLRQV�SURYLGH�RQO\�PRGHUDWH�OLYLQJ�FRQGLWLRQV��
WKH�6XODLPDQL\DK�FRQWLQXHV�WR�EXLOG�UHODWLYHO\�OX[XULRXV�ERDUGLQJ�VFKRROV��
:KHQ� ,�DVNHG�RQH�RI� WKH�abis� DERXW� WKLV��KH� UHSOLHG��´:H�ZDQW� WR�PDNH�
WKH� UHOLJLRXV� VWXGHQWV� SURXG� RI� EHLQJ� UHOLJLRXV� VWXGHQWV�µ
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$V� REVHUYHG�� ,QGRQHVLDQ� 0XVOLPV� UHSUHVHQW� D� ODUJH� PDUNHW� IRU�
,VODPLF� HGXFDWLRQ� RI� DOO� VRUWV�� ,Q� IDFW�� WKH� PDUNHW� LV� DOUHDG\� FURZGHG�
ZLWK� QXPHURXV� SURGXFWV� DQG� SURYLGHUV�� ROG� DQG� QHZ�� 7KHVH� LQFOXGH�
traditional pesantren, modern pesantren, special WDKÀG] institutes, and 
full-day Islamic schools, as well as some Islamic education institutions 
WKDW� DUH� DIÀOLDWHG� ZLWK� RYHUVHDV� RUJDQL]DWLRQV�� VXFK� DV� /,3,$� �6DXGL�
$UDELD��� $OXPQL� RI� $O� $]KDU� �(J\SW��� 0XWKDKKDUL� VFKRROV� �,UDQ��� DQG�
)HWKXOODK�*�OHQ�DIÀOLDWHG�VFKRROV��7XUNH\���,W�LV�LPSRUWDQW�IRU�QHZFRPHUV�
WR�FDUHIXOO\�SRVLWLRQ�WKHPVHOYHV�WR�FRPSHWH� LQ�VXFK�D�VDWXUDWHG�PDUNHW��
7KH�6XODLPDQL\DK�KDV�EHHQ�DEOH�WR�PRYH�LQWR�D�PDUNHW�QLFKH�FRQVWLWXWHG�
E\�PLGGOH�� WR� ORZHU�PLGGOH�FODVV�0XVOLP� IDPLOLHV� LQ� VHDUFK� RI� TXDOLW\�
general education for their children combined with classical Islamic 
VWXGLHV��7KH�6XODLPDQL\DK·V�PLVVLRQ��KL]PHW��LV�WR�RIIHU�KLJK�TXDOLW\�DQG�
institutionally modern Islamic education system free of charge, regardless 
RI� WKH� SURVSHFWLYH� VWXGHQW·V� EDFNJURXQG��$QG� WKH� 6XODLPDQL\DK� RIIHUV�
high standard facilities, not only to support learning but also to make 
their students proud of their Islamic education from the Sulaimaniyah, 
ZKLFK� PDNHV� WKHP� VWURQJ� FRPSHWLWRUV� LQ� WKH� PDUNHW�� 0RUHRYHU�� WKH�
RSSRUWXQLWLHV�WKH\�RIIHU�IRU�WKHLU�VWXGHQWV�WR�WUDYHO�RYHUVHDV�DUH�DWWUDFWLYH�
WR� PDQ\�� 7KHLU� XQLTXH� ZD\� RI� RSHUDWLQJ� GLVWLQJXLVKHV� WKHP� IURP� WKH�
RWKHU� H[LVWLQJ� ,VODPLF� HGXFDWLRQ� SURYLGHUV� LQ� ,QGRQHVLD�� 7KHLU� IRUPXOD�
VHHPV� WR� KDYH� ZRUNHG� ZHOO�� FRQVLGHULQJ� WKH� QXPEHU� RI� EUDQFKHV� DQG�
dormitories established in Indonesia and the rapidly growing number 
RI� VWXGHQWV� DWWHQGLQJ� WKHLU� LQVWLWXWLRQV�

%\� WKH� WLPH� WKH� 6XODLPDQL\DK� PRYHPHQW� DUULYHG� LQ� ,QGRQHVLD��
LW� ZDV� DOUHDG\� D� ZHOO�HVWDEOLVKHG� WUDQVQDWLRQDO� UHOLJLRXV� PRYHPHQW�
ZLWK� VWDQGDUGL]HG� LQVWLWXWLRQDO� SUDFWLFHV�� ,Q� ,QGRQHVLD�� WKH� PRYHPHQW�
DGDSWHG� WR� ORFDO� QHHGV�� 2QH� H[DPSOH� RI� WKLV� ZDV� WKH� ZD\� LQ� ZKLFK�
WKH� PRYHPHQW� SUHVHQWHG� LWV� ,VODPLF� ERDUGLQJ� VFKRROV� WR� ,QGRQHVLDQV��
Initially, the Sulaimaniyah dormitories were called asrama Turki, which 
OLWHUDOO\� WUDQVODWHV� IURP� WKH� 7XUNLVK� ZRUG� ´yurtµ �,QG��� asrama��� $IWHU�
VHYHUDO�\HDUV��WKH�,QGRQHVLDQ�6XODLPDQL\DK�RUJDQL]DWLRQ�UHFRJQL]HG�WKDW�
this term did not properly represent their idea of a boarding school, 
QHLWKHU� ZDV� LW� DWWUDFWLQJ� ,QGRQHVLDQ� 0XVOLPV�� 7KLV� ZDV� SULPDULO\�
EHFDXVH� WKH� ZRUG� ´asramaµ� PHDQV� ´VKHOWHUµ� UDWKHU� WKDQ� ´,VODPLF�
ERDUGLQJ� VFKRROµ��7KH�6XODLPDQL\DK�PRYHPHQW� DGRSWHG� WKH� ORFDO� WHUP�
´pondok pesantrenµ�� PHDQLQJ� ´,VODPLF� ERDUGLQJ� VFKRROµ�� IRU� LWV� VFKRROV�
LQ� ,QGRQHVLD�� 7KLV� HQDEOHG� WKH� PRYHPHQW� WR� FRQQHFW� LWV� GRUPLWRU\��
character-focused, religious education with similar, well-respected, and 
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ZLGHVSUHDG� LQGLJHQRXV� UHOLJLRXV� HGXFDWLRQDO� LQVWLWXWLRQV� LQ� ,QGRQHVLD��
7KLV� IDFLOLWDWHG� SRSXODU� ORFDO� XQGHUVWDQGLQJV� RI� WKH� 6XODLPDQL\DK�
HGXFDWLRQDO�DSSURDFK��,W�DOVR�PHDQW�WKDW�6XODLPDQL\DK�ERDUGLQJ�VFKRROV�
ZHUH�HQWLWOHG� WR� UHFHLYH� VXSSRUW� IURP� WKH�0LQLVWU\�RI�5HOLJLRXV�$IIDLUV��
,Q� ,QGRQHVLD�� WKH�0LQLVWU\�RI�5HOLJLRXV�$IIDLUV� LV� WDVNHG�ZLWK�SURYLGLQJ�
support to educational institutions or pondok pesantren��1RWDEO\��KRZHYHU��
WKH� 6XODLPDQL\DK� PRYHPHQW� PDGH� D� GLVWLQFWLRQ� EHWZHHQ� LWV� pesantren 
and other pesantren� LQ� ,QGRQHVLD�� 7R� KLJKOLJKW� LWV� XQLTXH� HGXFDWLRQDO�
SURJUDPPH�� VSHFLÀFDOO\� VSHHG�OHDUQLQJ� WR� UHFLWH� WKH�ZKROH�4XUDQ� IURP�
PHPRU\�� WKH� 6XODLPDQL\DK� PRYHPHQW� RIÀFLDOO\� UHQDPHG� LWV� FHQWUHV�
´3RQGRN� 3HVDQWUHQ� 7DKILG]� 6XODLPDQL\DKµ� �6XODLPDQL\DK� 4XUDQ�
0HPRUL]DWLRQ� ,VODPLF� %RDUGLQJ� 6FKRROV��� 7KLV� QDPH�ZDV� ÀUVW� XVHG� IRU�
WKH� 8,&&,� 5DZDPDQJXQ� VFKRRO� LQ� (DVW� -DNDUWD��

7KH� FRQFHSW� RI� ´JORFDOL]DWLRQµ� FDQ� EH� HPSOR\HG� KHUH� WR� KHOS� XV�
XQGHUVWDQG� WKH� GHYHORSPHQW� RI� WUDQVQDWLRQDO� UHOLJLRXV� PRYHPHQWV�
LQ� JHQHUDO�� DQG� WKH� 6XODLPDQL\DK� PRYHPHQW� LQ� SDUWLFXODU�� 7KH� WHUP�
´JORFDOL]DWLRQµ�KDV�LWV�URRWV�LQ�WKH�-DSDQHVH�WHUP�´dochakukaµ��*LXOLDQRWWL�
DQG� 5REHUWVRQ� ������� ,W� ÀUVW� DSSHDUHG� LQ� WKH� ODWH� ����V� DQG� RULJLQDOO\�
referred to the adaptation of new farming techniques in different parts 
RI� WKH�ZRUOG�� ,W�ZDV�SRSXODUL]HG� DQG�GHYHORSHG�E\�5RODQG�5REHUWVRQ��
according to whom glocalization points to the ways local cultures may 
FULWLFDOO\�DGDSW�WR��RU�UHVLVW��JOREDO�SKHQRPHQD��,Q�DGGLWLRQ��JORFDOL]DWLRQ�
´UHYHDOV� WKH�ZD\� LQ�ZKLFK� WKH� YHU\� FUHDWLRQ� RI� ORFDOLWLHV� LV� D� VWDQGDUG�
FRPSRQHQW� RI� JOREDOL]DWLRQµ� �*LXOLDQRWWL� DQG� 5REHUWVRQ� ������ S�� �����
������ S�� ������ 7KH� WHUP� ZDV� ODWHU� XVHG� WR� UHIHU� WR� JOREDOO\� GLVSHUVHG�
VRFLDO� DQG� FXOWXUDO� FKDQJHV� �6KDUPD� ������

7KH� FRQFHSW� RI� JORFDOL]DWLRQ� FDQ� EH� XVHG� WR� XQGHUVWDQG� KRZ�
WUDQVQDWLRQDO�UHOLJLRXV�PRYHPHQWV�DGDSW�WR�ORFDO�VLWXDWLRQV��0DQGDYLOOH�
�����D� DQG� ����E�� DUJXHV� WKDW� WUDQVQDWLRQDO� ,VODP� LV� LQHYLWDEO\� DOWHUHG�
through its encounter with local cultural sensibilities and pre-existing 
UHOLJLRXV� FRQFHSWLRQV� DQG� SUDFWLFHV�� 7KHUHIRUH�� RQH� FDQ� REVHUYH�
VRPHWKLQJ� PRUH� DNLQ� WR� WKH� ´JORFDOL]DWLRQµ� RI� ,VODP�� ZLWK� FRPSOH[�
interplay between transnational organizations and influences and 
WKH� VRFLHWLHV� DQG� VHWWLQJV� LQWR� ZKLFK� WKH\� HQWHU� �0DQGDYLOOH� ����E�� 
SS�� ��²�����

In my account of the Sulaimaniyah in Indonesia, I show that the 
concept of glocalization can be used to understand the establishment of 
a global standard, and the subsequent interactions with the Indonesian 
FRQWH[W�� 7KH� ,QGRQHVLDQ� FXOWXUDO� DQG� VRFLDO� FRQWH[W� LV� GLIIHUHQW� LQ�
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PDQ\� DVSHFWV� IURP� WKDW� LQ� 6XODLPDQL\DK·V� FRXQWU\� RI� RULJLQ�� 7XUNH\��
DQG� LQGHHG� IURP� WKRVH� LQ� RWKHU� SODFHV� ZKHUH� WKH� 6XODLPDQL\DK� KDYH�
HVWDEOLVKHG� WKHLU� EUDQFKHV��7KH�6XODLPDQL\DK� LQ� ,QGRQHVLD�KDYH� VKRZQ�
WKHLU� DELOLW\� WR� DGDSW� LQ� RUGHU� WR� EH�PRUH�ZHOFRPHG�E\� WKH� ORFDOV�� 7KH�
IROORZLQJ� VHFWLRQ� ZLOO� GLVFXVV� WUDQVQDWLRQDO� UHOLJLRXV� PRYHPHQWV� DQG�
,VODPLF� UHYLYDO� LQ� WKH� ,QGRQHVLDQ� FRQWH[W�� IRFXVLQJ� VSHFLÀFDOO\� RQ� WKH�
6XODLPDQL\DK� PRYHPHQW��

During my ethnographic data collection, the Sulaimaniyah boarding 
VFKRROV�DFNQRZOHGJHG� WKDW� WKH\�FKDQJHG� WKHLU�QDPH� IURP�WKH�´asramaµ�
WR�´pesantrenµ�WR�JHW�SRVLWLYH�UHVSRQVHV�IURP�,QGRQHVLDQV�ZKR�FRXOG�QRW�
understand the concept of asrama and tend to question the authority 
of the Sulaimaniyah in teaching the religious subject within an asrama 
instead of a pesantren�� 7KHUHIRUH�� WKH� 6XODLPDQL\DK� FKDQJHG� WKHLU�
VFKRROV·� QDPH� WR� pesantren� DQG� WKH\� UHFHLYHG� PRUH� DSSOLFDQWV�� 7KLV�
VKRZV� WKDW� WKH� JORFDOL]DWLRQ� RI� D� 7XUNLVK� asrama has resulted in the 
GHYHORSPHQW�RI�WKH�UHOLJLRXV�DXWKRULW\�WKDW�WKH�QHZFRPHU�UHFHLYHG�IURP�
ERWK� WKH� JRYHUQPHQW� DQG� FRPPXQLW\�� )LUVW�� WKH� 6XODLPDQL\DK� UHFHLYHG�
HQGRUVHPHQW� IURP� WKH� 0LQLVWU\� RI� 5HOLJLRXV� $IIDLUV�� DQG� WKHQ� ZKHQ�
WKH� FRPPXQLW\� NQHZ� WKDW� WKH� 0LQLVWU\� VXSSRUWV� WKH� 6XODLPDQL\DK�
boarding schools, Indonesian families started to put their faith in the 
6XODLPDQL\DK·V� UHOLJLRXV� VHUYLFHV�

Curriculum and Level of Education 

7KH� 6XODLPDQL\DK� RIIHUV� IRXU� OHYHOV� RI� UHOLJLRXV� HGXFDWLRQ�� ibtidai 
�EHJLQQHU���LK]DUL��LQWHUPHGLDWH���tekamul alti��SUH�DGYDQFHG���DQG�tekamul 
�DGYDQFHG��� 7KH� DLP�RI� tekamul�� WKH� KLJKHVW� OHYHO� RI� VFKRROV�� LV� WR� WUDLQ�
abis �WHDFKHUV��� ,Q� DGGLWLRQ�� WKHUH� DUH�ERDUGLQJ� VFKRROV� FUHDWHG�ZLWK� WKH�
special purpose of training KXIIDDG]� �SHRSOH� ZKR� KDYH� PHPRUL]HG� WKH�
ZKROH� 4XUDQ��� $OO� WKH� ERDUGLQJ� VFKRROV� DUH� FRRUGLQDWHG� E\� PHPEHUV�
DW� WKH� 6XODLPDQL\DK� KHDGTXDUWHUV� LQ� 8PUDQL\H�� 7XUNH\�� ,Q� WHUPV� RI�
FXUULFXOXP� FRQWHQW�� WKH� JHQHUDO� FXUULFXOXP� LV� SURYLGHG� E\� WKH� JHQHUDO�
HGXFDWLRQ� V\VWHP� UXQ� E\� WKH� JRYHUQPHQW� RI� ,QGRQHVLD� RU� E\� PRGHUQ�
,VODPLF� VFKRROV�� 7KH� 8,&&,� RQO\� DLGV� LQ� JHQHUDO� VWXGLHV� VXEMHFWV� LQ�
WKH� IRUP�RI� HQULFKPHQW�SURJUDPPHV��+RZHYHU�� WKH� UHOLJLRXV� HGXFDWLRQ�
FXUULFXOXP�LV�IXOO\�SURYLGHG�E\�WKH�8,&&,��IROORZLQJ�WKH�6XODLPDQL\DK·V�
HVWDEOLVKHG� V\VWHP� RI� ,VODPLF� HGXFDWLRQ��

7KH� UHOLJLRXV� FXUULFXOXP� RI� WKH� 6XODLPDQL\DK� LV� GLYLGHG� LQWR� IRXU�
GLIIHUHQW� SURJUDPPHV�� DFFRUGLQJ� WR� WKH� OHYHOV� RI� HGXFDWLRQ�PHQWLRQHG��
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(DFK� OHYHO� QRUPDOO\� WDNHV� RQH� DFDGHPLF� \HDU� WR� FRPSOHWH�� 7KH� ÀUVW�
OHYHO� LV� FDOOHG� ibtidai� �EHJLQQHU� OHYHO���ZKHUH� WKH� VWXGHQWV�PDLQO\� VWXG\�
the grammar of Quran recitation (tajwid�� DQG�EDVLF� ,VODPLF� ULWXDO� �ÀTK���
,Q� WKH� VHFRQG� OHYHO�� FDOOHG� LK]DUL, the students begin to study the 
exegesis of the Quran, Islamic law and Islamic mysticism (tasawwuf���
,Q� DGGLWLRQ�� DW� WKLV� OHYHO� WKH� VWXGHQWV� DOVR� OHDUQ� WKH� EDVLFV� RI� ERWK�
WKH� $UDELF� DQG� 7XUNLVK� ODQJXDJHV�� Tahta tekamul (or tekamul alti�� LV�
WKH� WKLUG� OHYHO�� ZKLFK� OLWHUDOO\�PHDQV� ´EHIRUH� WKH� FRPSOHWHG� OHYHOµ��$W�
WKLV� OHYHO�� WKH� VWXGHQWV�XQGHUWDNH� DGYDQFHG�4XUDQLF� VWXGLHV�� DQG� OHDUQ�
about Islamic jurisprudence and Islamic law, and Arabic literature as 
ZHOO� DV� WKH� 7XUNLVK� ODQJXDJH�� 7KH� ÀQDO� OHYHO�� tekamul, is where the 
students deepen their understanding of the Quran and Hadith, as well 
DV� IRFXV� RQ� ,VODPLF� P\VWLFLVP�� ,W� VKRXOG� EH� PHQWLRQHG� KHUH� WKDW� WKH�
,QGRQHVLDQ� 6XODLPDQL\DK� RUJDQL]DWLRQ� �8,&&,�� SURYLGHV� RQO\� WKH� ÀUVW�
DQG� VHFRQG� RI� WKHVH� HGXFDWLRQDO� OHYHOV�� ZKLOH� WKH� WZR�PRUH� DGYDQFHG�
OHYHOV� �tahta tekamul/tekamul alti and tekamul�� DUH� WDXJKW� LQ� 7XUNH\�� 7KH�
8,&&,�UHJXODUO\�VHQGV�LWV�VWXGHQWV�WR�WKH�6XODLPDQL\DK�ERDUGLQJ�VFKRROV�
LQ� 7XUNH\� WR� FRPSOHWH� WKHLU� GHJUHHV��

7KH� ÀQDO� NH\� FRPSRQHQW� RI� WKH� 8,&&,� FXUULFXOXP� LV� WKH� OHDUQLQJ�
H[SHULHQFH� RI� WKH� VWXGHQWV�� 7KH�PRVW� LPSRUWDQW� IHDWXUH� RI� WKLV� IRU� WKH�
8,&&,� VWXGHQWV� LV� OLYLQJ� DQG� VWXG\LQJ� DW� WKH�GRUPLWRULHV� LQ� ,QGRQHVLD��
DQG� WKHQ� FRPSOHWLQJ� WKHLU� VWXGLHV� LQ� 7XUNH\�� &DQGLGDWHV� IRU� SODFHV�
DW� 8,&&,� PXVW� PHHW� HQWU\� UHTXLUHPHQWV� DQG� SDVV� DQ� LQWHUYLHZ� LQ�
RUGHU� WR� EH� VHOHFWHG�� 7KH� VHOHFWLRQ� FULWHULD� DUH� VWULFW� DQG� FKDOOHQJLQJ�
DV� PDQ\� FDQGLGDWHV� DUH� FRPSHWLQJ� IRU� OLPLWHG� SODFHV�� 7KH� GRUPLWRU\�
GRHV� QRW� RQO\� VHUYH� DV� WKH� PDLQ� FODVVURRP� IRU� VWXGHQWV�� LW� LV� DOVR�
WKH� SODFH� ZKHUH� VWXGHQWV� H[SHULHQFH� DQG� SUDFWLVH� ZKDW� WKH\� KDYH�
OHDUQHG� IURP� WKHLU� ,VODPLF� HGXFDWLRQ�� )RU� H[DPSOH�� OHDUQLQJ� ULWXDOV��
such as praying, fasting, and preaching (dakwah��� DUH� RUJDQL]HG� E\� WKH�
WHDFKHUV� WR�PDNH� LW� SDUW� RI� WKH� GDLO\� URXWLQH� DFWLYLWLHV�� 7KH� DSSOLFDWLRQ� 
of the tasawwuf ritual of rabita also has been routinized within the 
GRUPLWRU\� OLIHVW\OH�� 7KLV� GRUPLWRU\� OLIH� LV� ZKHUH� WKH� 6XODLPDQL\DK�
members also put into practice their religious knowledge and transform 
WKH� UHOLJLRXV� DXWKRULW\��

Sufi Brotherhood among the Sulaimaniyah Movement 

7KH� 6XODLPDQL\DK� UHDGLO\� DFNQRZOHGJH� WKDW� WKH\� DUH� OLQNHG� WR� WKH�
1DNüLEHQGL� 6XÀ� RUGHU�� 7KLV� KDV� EHHQ� FRQÀUPHG� E\� PDQ\� VFKRODUV��
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LQFOXGLQJ� <DYX]� ������� S�� ���� DQG� &KHUQRY�+ZDQJ� ������� S�� ������ 7KH�
ÀUVW� HYLGHQFH� FRPHV� IURP� WKH� IDFW� WKDW� WKH� FKDULVPDWLF� OHDGHU� RI� WKH�
6XODLPDQL\DK� ZDV� WKH� ��UG� mursyid kamil (an initiating master of the 
KLJKHVW� OHYHO��RI� WKH�1DNüLEHQGL�6XÀ�RUGHU��Tasawwuf� DQG�6XÀ�SUDFWLFHV�
like rabita� �RDWK� WDNLQJ��� ]LNLU� �OLWDQ\� UHFLWDWLRQ��� DQG� khatim (]LNLU in 
D� JURXS� UXQ� WKUHH� WLPHV� D� ZHHN��� KDYH� EHHQ� LPSRUWDQW� HOHPHQWV� RI�
WKH� 6XODLPDQL\DK·V� HGXFDWLRQ�� 7KHVH� DUH� WDXJKW� LQ� WKH� 6XODLPDQL\DK�
boarding schools, and importantly, ]LNLU and khatim are practised by 
DOO� PHPEHUV� RI� 6XODLPDQL\DK��

7KH� 6XODLPDQL\DK� WDNHV� WKH� LQLWLDWLRQ� SOHGJH� �7�� rabita�� $�� bai’at��
WR� 6KHLNK� 6�OH\PDQ�� 7KLV� FUHDWHV� D� VSLULWXDO� FRQQHFWLRQ� EHWZHHQ� WKH�
disciples (telebe�� DQG� WKH� 6KHLNK� DQG�ZLWK� RWKHU� GLVFLSOHV� RI� WKH� 6KHLNK�
�LQ� RWKHU�ZRUGV�ZLWK� WKH� UHVW� RI� WKH� JOREDO� 6XODLPDQL\DK� FRPPXQLW\���
7KURXJK�WKLV�ERQG��VSLULWXDO�FRQQHFWLRQ�LV�RSHQHG��,Q�WKH�6XODLPDQL\DK·V�
WUDGLWLRQ�� WKH� SOHGJH� LV� FDOOHG� ´rabitaµ��2ULJLQDOO\� GHULYHG� IURP�$UDELF��
WKLV� ZRUG� ZDV� XVHG� LQ� 7XUNLVK� ZLWK� WKH� VDPH� PHDQLQJ� DV� bai’at, 
QDPHO\� ´WR� ERQGµ� RU� ´D� ERQGLQJµ��$PRQJ� WKH� 6XODLPDQL\DK�� LW�PHDQV�
D� FRQQHFWLRQ� �ERQG�� EHWZHHQ� 6KHLNK� 6�OH\PDQ�+LOPL�7XQDKDQ� DQG�KLV�
VWXGHQWV�� 7KLV� LV� EHFDXVH� LQ� WDNLQJ� rabita�� D� SHUVRQ�RIÀFLDOO\� EHFRPHV� D�
part of the Sulaimaniyah brotherhood, thus by connecting oneself to the 
6XÀ�PDVWHU�� RQH� FRQQHFWV� WR� WKH� UHVW� RI� WKH� 6XODLPDQL\DK�PHPEHUVKLS�
DOO� RYHU� WKH� ZRUOG��

7KH� PHPEHUV� RI� 6XODLPDQL\DK� DOVR� UHJXODUO\� SUDFWLVH� 6XÀ� ULWXDOV��
principally ]LNLU rituals (consisting of multiple repetitions of short phrases 
IURP� WKH�4XUDQ� RU� UHFLWLQJ� WKH� QLQHW\�QLQH� ´EHDXWLIXOµ� QDPHV� RI�*RG���
ERWK� LQ� LQGLYLGXDO� DQG� LQ� JURXS� GHYRWLRQV�� 7KXV�� 6XÀ� EURWKHUKRRG�
XQGHUJLUGLQJ� WKH�6XODLPDQL\DK�PRYHPHQW�KHOSV� WR� FUHDWH� D� VWURQJ�DQG�
VROLG� FRPPLWPHQW� DPRQJ� WKH� 6XODLPDQL\DK� WR� OLYH� DFFRUGLQJ� WR� WKH�
way of KL]PHW� �UHOLJLRXV� VHUYLFH��

:KLOH� rabita and ]LNLU� ULWXDOV� DUH� LQGLYLGXDO� SUDFWLFHV�� khatim is 
QRUPDOO\�SUDFWLVHG�LQ�D�JURXS�DQG�LQFOXGHV�SHRSOH�ZKR�DUH�QRW�LQLWLDWHV��
7KH�EDVLF� IRUP�RI� WKH�khatim is a long recitation of ]LNLU litanies, which 
FDQ� EH� GLYLGHG� HTXDOO\� DPRQJ� WKH� PHPEHUV� LI� LW� LV� SUDFWLVHG� LQ� D�
JURXS�� 7KH� JURXS� SUDFWLFH� LV� PHDQW� QRW� RQO\� IRU� SHUVRQDO� VSLULWXDO�
EHQHÀW�EXW�DOVR�WR�IRVWHU�WKH�FRQQHFWLRQ�DPRQJ�6XODLPDQL\DK�PHPEHUV�
RU� EHWZHHQ� WKH� 6XODLPDQL\DK�PHPEHUV� DQG�RXWVLGHUV��:KHQ�RXWVLGHUV�
DWWHQG�� WKH\� FDQ� OHDUQ� DERXW� 6XÀ� VSLULWXDOLW\� DV� LW� LV� XQGHUVWRRG� DQG�
SUDFWLVHG� E\� WKH� 6XODLPDQL\DK��

11 ch11 The New Santri_4P_14July20.indd   206 14/7/20   6:00 PM



Religious Education, Sufi Brotherhood, and Religious Authority 207

$FFRUGLQJ�WR�YDQ�%UXLQHVVHQ��������S�������6XÀ�RUGHUV�IXOÀO�D�QXPEHU�
RI� IXQFWLRQV�� QRW� RQO\� UHOLJLRXV� EXW� DOVR� QRQ�UHOLJLRXV�� (DFK tarikat is a 
social network, and membership in a tarikat can bring one social contacts 
ZKLFK� DUH� SRWHQWLDOO\� XVHIXO� IRU� ÀQGLQJ� ZRUN�� D� SODFH� WR� VWD\�� KHOS�
GXULQJ� GLIÀFXOWLHV�� DQG� VR� RQ�� )RU� VRPH�PHPEHUV�� WKH� tarikat is also a 
substitute for, or supplement to, family bonds, offering the emotional 
ZDUPWK�DQG�SURWHFWLRQ�WKH�LQLWLDWH�GRHV�QRW�ÀQG�HOVHZKHUH��'RPLQJXH]�
'LD]� ������� S�� ����� KDV� DUJXHG� WKDW� ULWXDO� SUDFWLFH� FDQ� VKRZFDVH� WKH�
LGHQWLW\�RI�UHOLJLRXV�JURXSV��DV�ZHOO�DV�VHUYH�DV�D�PHFKDQLVP�IRU�SHUVRQDO�
UHOLJLRXV� WUDQVIRUPDWLRQ�� 7KH� 6XODLPDQL\DK�KDYH� EHHQ� DEOH� WR� SUHVHUYH�
WKLV� FODVVLF� IRUP� RI� 6XÀ� VSLULWXDO� FRPPXQLW\� DQG� HVRWHULF� SUDFWLFH� LQ�
PRGHUQ�7XUNH\�DQG�H[WHQG� LW� DURXQG� WKH�ZRUOG� WRGD\��7KH\�KDYH�EHHQ�
DEOH� WR� FRPELQH� WKHLU� YDULDQW� RI� HVRWHULF� 6XÀVP� ZLWK� RWKHU� H[RWHULF�
WHDFKLQJ� LQ� D� ZD\� WKDW� LV� ERWK� IDPLOLDU� DQG� DWWUDFWLYH� WR� ,QGRQHVLDQV��
GHVSLWH� WKH� PRYHPHQW·V� IRUHLJQ� RULJLQV�

7KLV� H[DPLQDWLRQ� RI� 6XÀ� OLQNDJHV� XQGHUSLQQLQJ� WKH� 6XODLPDQL\DK�
JOREDO� PRYHPHQW� DQG� WKH� ZD\V� WKHVH� OLQNDJHV� KDYH� VXSSRUWHG� WKH�
growth of the Sulaimaniyah in Indonesia, lends further weight to the 
estimation that tarikat� 6XÀVP� KDV� D� IXWXUH� DV� SDUW� RI� ,QGRQHVLDQ� ,VODP�
and can be successfully wed to modern institutional forms (Howell 
������� ,W� DOVR� VKRZV� WKDW� WKH� 6XÀ� EURWKHUKRRG� LV� WKH� DUHQD� ZKHUH� WKLV�
QHZ� DFWRU� RI� ,VODPLF� UHYLYDOLVW� GHDOV� ZLWK� WKH� UHOLJLRXV� DXWKRULW\�� 7KH�
6XÀ�PDVWHU� KDV� WKH� FKDULVPD��ZKLFK� LV� FRQWLQXRXVO\�PDLQWDLQ� WKURXJK�
the rabita�� FRQQHFWLRQ� RI� WKH� 6XÀ� EURWKHUKRRG��

Conclusion

7KH� 6XODLPDQL\DK� KDV� VXFFHVVIXOO\� XWLOL]HG� LWV� RSSRUWXQLW\� VSDFHV� LQ�
WKH� IRUP� RI� ,VODPLF� HGXFDWLRQ� ZLWK� LWV� RZQ� FKDUDFWHULVWLFV�� ,W� KDV� WKH�
Ottoman-style Islamic curriculum, and luxurious dormitories and facilities 
IRU� WKH� ,QGRQHVLDQ� UHOLJLRXV� VWXGHQWV�� 7KH� ERDUGLQJ� VFKRROV� DOORZ�
VWXGHQWV� WR� OHDUQ� ,VODP�� $UDELF�� DQG� WKH� 7XUNLVK� FXOWXUH�� DV� D� ZD\� WR�
SUHSDUH� WKHP� IRU� WKH� KLJKHVW� HGXFDWLRQ� OHYHO� �tekamul�� LQ� 7XUNH\�� 7KH�
completion of the tekamul� OHYHO� RI� HGXFDWLRQ� JLYHV� WKH� 6XODLPDQL\DK�
PHPEHUV� DXWKRULW\� WR� WHDFK� UHOLJLRQ�� 7KLV� GLVWLQJXLVKHV� IURP� WKRVH�
VWXGHQWV� DW� WKH� 6XODLPDQL\DK� ZKR� QHYHU� FRPSOHWHG� WKH� tekamul, as 
they cannot be a teacher (hoca��� 6R�� KHUH� RQH� FDQ� XQGHUVWDQG� WKDW� WKH�
6XODLPDQL\DK� KDV� GHYHORSHG� LWV� RZQ� V\VWHP� RI� UHOLJLRXV� DXWKRULW\�
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WKURXJK�,VODPLF�HGXFDWLRQ�V\VWHP�VWDUWHG�LQ�7XUNH\�DQG�WKHQ�GHYHORSHG�
HOVHZKHUH�RYHUVHDV��LQFOXGLQJ�LQ�,QGRQHVLD�ZLWK�LWV�JHQHULF�WUDQVQDWLRQDO�
V\VWHP�� 7KLV� FRPPLWPHQW� KDV� EHHQ� SUHVHUYHG� LQ� DOO� EUDQFKHV� RI� WKH�
6XODLPDQL\DK�PDNLQJ� WKLV� FRPPLWPHQW� D�KXJH�JOREDO� WUHQG� LQ�JHQHUDO�

$QRWKHU�PHDQV�RI�PDNLQJ�DQG�GHYHORSLQJ�,VODPLF�DXWKRULW\�LV�WKURXJK�
WKH� FRQQHFWLRQ� DQG� ERQG� RI� 6XÀ� EURWKHUKRRG�� 6XODLPDQL\DK� PHPEHUV�
consisting of the students, teachers, and sympathizers are bonded 
by rabitha� RU� 6XÀ� EURWKHUKRRG�� 7KLV� ERQG� VWDUWHG� ZLWK� WKH� FRPPRQ�
XQGHUVWDQGLQJ� WKDW� WKHLU� VKHLNKV� DUH� FKDULVPDWLF� 6XÀ� PDVWHUV� ZLWKLQ�
WKH�1DTVKDEDQGL� JURXS�� 7KH� FRQQHFWLRQ� JLYHV� D� JOREDO� LGHQWLW\� IRU� WKH�
6XODLPDQL\DK� PHPEHUV� ZRUOGZLGH�� 7KLV� KDV� PDGH� WKH� 6XODLPDQL\DK�
focused more on global connection rather than local connection when it 
FRPHV� WR� UHOLJLRXV� DXWKRULW\� DV� WKH\� EHOLHYH� WKDW� VXFK� DXWKRULW\� FRPHV�
RQO\� IURP� WKHLU� VKHLNKV�� FRQQHFWHG� DPRQJ� WKH� PHPEHUV� WKURXJK� 6XÀ�
EURWKHUKRRG�� )XUWKHUPRUH�� LW� LV� DOVR� LPSRUWDQW� WR� QRWH� KHUH� WKDW� WKH�
6XODLPDQL\DK� VWLOO� DFNQRZOHGJH� WKH� 0LQLVWU\� RI� 5HOLJLRXV� $IIDLUV� DV�
RQH� RI� WKH� UHOLJLRXV� DXWKRULWLHV� LQ� ,QGRQHVLDQ� ,VODP�� 7KH� 6XODLPDQL\DK�
JORFDOL]H�WKHPVHOYHV�ZLWK�FKDQJLQJ�WKHLU�asrama into pesantern has shown 
WKH� LPSRUWDQFH� RI� WKH� ORFDO� VRXUFH� RI� UHOLJLRXV� DXWKRULW\��
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12
POP AND “TRUE” ISLAM IN URBAN 
PENGAJIAN: THE MAKING OF 
RELIGIOUS AUTHORITY

Yanwar Pribadi

Introduction1

After the fall of the New Order administration in 1998, a complex 
entanglement between communal piety, religious commodification, 
Islamic populism, and Islamism has occurred in many Indonesia’s 
Islamic institutions. This happens mostly due to the shift among 
urban middle-class Muslims, from conformed religious expressions to 
transnational ideas of Islam resulting from the global market economy. 
7KHVH� UDSLGO\� JURZLQJ� \HW� ÁXLG� JURXSV� KDYH� FRQWLQXRXVO\� DWWHPSWHG�
WR� SXUVXH� ´WUXHµ� ,VODPLF� LGHQWLW\�� 7KH\� KDYH� FODLPHG� IRU� UHFRJQLWLRQ�
of their identity to be the most appropriate one and promoted it to 
be the ideal socio-cultural identity for the whole nation. 

The 1998 political transformation has fuelled Muslims’ public 
expression of identities—that includes ethnic, religious, and social class, 
DV� LQGLFDWHG� LQ� D� UDSLG� FRQVXPSWLRQ� DQG� FRPPRGLÀFDWLRQ� RI� UHOLJLRXV�
SUDFWLFHV�DQG�REVHUYDQFHV³DQG�WKH�FUHDWLRQ�RI�UHOLJLRXV�LGHQWLWLHV��SLHW\��
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Muslim pride, and brotherhood through the commerce of Western and 
local brands. Although these kinds of religious practices were excluded 
during the New Order era, it is increasingly politicized in the newly 
democratized and decentralized regional political sphere (Millie et al. 
2014, p. 195; Fealy 2008, pp. 15–39; Lukens-Bull 2008, pp. 220–34).

'XH�WR�WKH�GHVLUH�RI�PRGHUQ�0XVOLPV�ZKR�ÀQG�VFULSWXUDOLVW�,VODP�DV�
D�´GU\µ�VXEMHFW��+RZHOO�������S���������PDQ\�UHOLJLRXV�DFWLYLWLHV�QRZDGD\V�
are expressed and practised openly in the public sphere, including at the 
VWDWH�RZQHG�PRVTXHV� DQG� RQ� WHOHYLVLRQ�� LQ� RUGHU� WR� EH�PRUH� LQFOXVLYH�
(Millie et al. ������� +RZHYHU�� VHYHUDO� FRQWHPSRUDU\� WUHQGLQJ� UHOLJLRXV�
DFWLYLWLHV�� VXFK� DV� XUEDQ� pengajian (religious congregations in urban 
VSDFHV��� DUH� IUHTXHQWO\� H[FOXVLYH³DWWHQGHG� E\� WHQV� RI� SDUWLFLSDQWV� DQG�
mostly located in houses of the participants alternately—and appear to 
challenge the traditional, moderate face of Indonesian Islam. Despite 
LWV� H[FOXVLYHQHVV�� WKH� PDWHULDOV� DQG� LVVXHV� GLVFXVVHG� LQ� VXFK� pengajian 
touch upon global and local religious affairs. 

*OREDO� ,VODPLF� UHYLYDO� LQ� WKH� ODVW� VHYHUDO� GHFDGHV� KDV� IUDJPHQWHG�
WKH� WUDGLWLRQDO� IRUPV� RI� UHOLJLRXV� DXWKRULW\�� JHQHUDWHG� QHZ� ÀJXUHV� RI�
public piety, and created new public spaces in which Islamic teachings 
are constituted and contested (Hoesterey 2012, p. 38). This has become 
an underlying reason why Muslims across the globe are attracted 
WR� ZRUOGZLGH� UHOLJLRXV� LVVXHV�� $Q� DGYDQFHG� OHYHO� RI� HGXFDWLRQ� DQG�
WKH� ULVH� RI� QHZ� FRPPXQLFDWLRQ� PHGLD� KDYH� DOVR� FRQWULEXWHG� WR� WKH�
emergence of a public sphere, whereby a large number of people has 
an opinion on political and religious issues. It results in a challenge to 
authoritarianism, a fragmented religious and political authority, and an 
increasingly open discussion of issues related to the “common good” 
LQ� ,VODP� �6DOYDWRUH� DQG� (LFNHOPDQ� ������ S�� [L���

%HVLGHV��ZH�DUH�DOVR�ZLWQHVVLQJ�YDULRXV�IRUPV�RI�,VODPL]DWLRQ�DQG�UH�
Islamization in Muslim stronghold, which are not necessarily a setback. 
7KH\�DSSHDU� WR�KDYH�EHHQ� LQ� D� ORQJ�DQG�RQ�JRLQJ� ,VODPL]DWLRQ�SURFHVV�
IRU� FHQWXULHV�� DQG� WKH\� KDYH� JDLQHG� SXEOLF� VXSSRUW� GXH� LQ� SDUW� WR� WKH�
euphoria of democracy (Pribadi 2018, p. 9). In Indonesia, alongside the 
rising consciousness of Muslims to demonstrate their religious self in 
the public sphere, Islam has increasingly been transformed into public 
attention and become parts of political expression, legal transaction, 
HFRQRPLF�DFWLYLW\��DQG�VRFLDO�DQG�FXOWXUDO�SUDFWLFHV��+DVDQ�������S�������

This chapter explores the complex entanglement between communal 
SLHW\�� UHOLJLRXV� FRPPRGLÀFDWLRQ�� ,VODPLF� SRSXOLVP�� DQG� ,VODPLVP� LQ�
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urban religious congregations, known as pengajian. It then examines 
the making of religious authority in the increasingly democratized 
DQG� ,VODPL]HG� ,QGRQHVLD�� %DVHG� RQ� DQ� HWKQRJUDSKLF� ÀHOGZRUN� LQ� WKH�
&LW\�RI� 6HUDQJ� �.RWD�6HUDQJ���%DQWHQ�3URYLQFH� LQ� ����²���� ,� LQYHVWLJDWH�
the religious expressions among urban middle-class Muslims who 
SDUWLFLSDWHG�LQ�D�QXPEHU�RI�H[FOXVLYH�pengajian, i.e. pengajian�YROXQWDULO\�
held in urban areas by loose groups of Muslim, in which there exists 
DQ� HQWDQJOHPHQW� EHWZHHQ� FRPPXQDO� SLHW\�� UHOLJLRXV� FRPPRGLÀFDWLRQ��
Islamic populism, and Islamism among members of the groups, and 
where their ideas of religiosity are scrutinzed. It neither focuses on the 
contents/materials discussed in the pengajian nor the ustadz (teachers 
of Islamic knowledge and Quran reciting in the pengajian), but rather 
LQYHVWLJDWH� UHOLJLRXV� XQGHUVWDQGLQJ�� SHUFHSWLRQV�� SUDFWLFHV�� DQG� LGHDV�
of religiosity among urban middle-class Muslims who participated in 
IRXU� H[FOXVLYH� pengajian groups. 

These urban pengajian groups are located in four housing complexes; 
WKUHH� RI� ZKLFK� KDYH� RQO\� IHPDOH� PHPEHUV�� DQG� RQO\� RQH� KDV� ERWK�
PDOH� DQG� IHPDOH� PHPEHUV�� (DFK� pengajian group consists of tens 
of participants,2 ranging from ten to fifty persons. Although it is  
H[FOXVLYH� WR� WKH� UHVLGHQWV� RI� HDFK� KRXVLQJ� FRPSOH[�� WKH� PHPEHUVKLS�
LV� ORRVH� DQG� QRW� RIÀFLDO�� WKXV� LW� GRHV� QRW� UHTXLUH� PHPEHUVKLS� FDUGV��
1HYHUWKHOHVV�� WKH� FXUUHQW� PHPEHUV� IUHTXHQWO\� DWWHPSW� WR� UHFUXLW� QHZ�
members around the housing complex. Most members are neither 
RIÀFLDOO\� DIÀOLDWHG�ZLWK� ,VODPLF�PDVV� RUJDQL]DWLRQV� QRU� ZLWK� �,VODPLF��
SROLWLFDO� SDUWLHV�� +RZHYHU�� PRVW� RI� WKH� ustadz (both male and female) 
FODLP�WKDW�WKH\�DUH�LQVSLUHG�E\�RU�IROORZLQJ�WKH�6DODÀVW�GRFWULQHV�ZKLFK�
reject bid’ah� �UHOLJLRXV� LQQRYDWLRQ�� DQG� VXSSRUW� WKH� LPSOHPHQWDWLRQ�
of sharia (Islamic law). While many members are regarded as “the 
SXULVWVµ��PHDQLQJ�WKH�6DODÀVWV�ZKR�DYRLG�SROLWLFV��SDUWLFXODUO\�HOHFWRUDO�
politics), most ustadz� FDQ� EH� FRQVLGHUHG� DV� ´WKH� DFWLYLVWVµ� ZKR� JHW�
LQYROYHG� LQ� SROLWLFV�� 2QH� pengajian� LV� KHOG� HYHU\� ZHHN�� DQRWKHU� RQH�
LV� KHOG� HYHU\� WZR�ZHHNV��ZKLOH� WKH� WZR� RWKHU� pengajian are held once 
a month. They are located in houses of the participants alternately. 
While one pengajian� LV� H[FOXVLYH� IRU� ZRPHQ� �LQFOXGLQJ� WKH� ustadzah),3 
two pengajian�ZLWK� IHPDOH�PHPEHUV�KDYH�ERWK�PDOH�DQG� IHPDOH�ustadz 
DQG� DQRWKHU� RQH� ZLWK� PL[HG� PHPEHUV� RQO\� LQYLWHV� PDOH� ustadz. I 
REVHUYHG� WKH� pengajian by appointment, often sat separately from the 
SDUWLFLSDQWV�� H[FHSW� LQ� WKH� PL[HG� SDUWLFLSDQWV� RQH�� +RZHYHU�� ,� ZDV�
mostly still able to see the attendees and hear the whole pengajian, as 
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ZHOO� DV� FRQGXFW� WKH� LQWHUYLHZV� ZLWK� WKH� PHPEHUV� LQ� VHSDUDWH� SODFHV��
mostly in their own residence.

I argue that since the fall of the New Order in 1998, the making of 
religious authority in Indonesia’s urban areas has been frequently marked 
by the complexities of interactions between local expressions of Islam 
DQG� IRUHLJQ� LQÁXHQFHV�� PRVWO\� 6DODÀVP� RULJLQDWHG� IURP� 6DXGL� $UDELD�
DQG� (J\SW�� LQ� FRPSOH[� DQG� ÁXFWXDWHG� UHODWLRQVKLSV�� 7KH� HQWDQJOHPHQW�
LQYROYHV� WKH� FRQWHVWDWLRQ� EHWZHHQ� YDULDQWV� RI� ,QGRQHVLDQ� ,VODP� DQG�
fragmentation of the ummah. In the context of Islamic populism and 
Islamism, members of pengajian groups appear to follow populist ideas 
in socio-political issues such as, among other things, identifying and 
FRQGHPQLQJ� D� FROOHFWLYH� HQHP\�� 7KH� HQHP\� LV� XVXDOO\� WKH� ULFK� QRQ�
Muslim of foreign descent—mostly the Chinese, or the Westerners—who 
are accused of destroying Islam. In terms of ideology, many middle-class 
Muslim groups tend to follow populist ideas on social and political 
issues. They are concerned with social issues related to socio-religious 
DIIDLUV� DQG� FRQÁLFWV� LQ� RWKHU� 0XVOLP�PDMRULW\� FRXQWULHV�� VXFK� DV� WKH�
3DOHVWLQH� LVVXH� DQG� WKH� FLYLO� ZDU� LQ� 6\ULD�� 7KH� ORFDO� SROLWLFDO� LVVXHV�
related to, among other things, elections and political parties are also 
part of their interests. In this context, members of these pengajian groups 
claim to practise “true” Islam. In the matter of communal piety and 
UHOLJLRXV� FRPPRGLÀFDWLRQ�� WKHVH� JURXSV� VHHP� WR� RSHQO\� SDUWLFLSDWH�
LQ� UHOLJLRXV� REVHUYDQFHV� DQG� LQGXOJH� LQ� D� FRQVXPSWLYH� EHKDYLRXU� RI�
�VDFUHG��FRPPRGLWLHV��VXFK�DV�EHLQJ�HQWKXVLDVLF�RYHU�UHOLJLRXV�DWWLUH�DQG�
religious journey, including the increasingly popular umrah (a pilgrimage 
that can be undertaken at any time of the year). In this context, they 
practise the so-called “pop Islam”.

In the next section, I explore the contemporary scene of urban 
Muslims in post-authoritarian Indonesia. The third section elucidates 
YDULRXV� DVSHFWV� LQ� ´SRS� ,VODPµ� WKDW� KLJKOLJKWV� FRPPXQDO� SLHW\� DQG�
UHOLJLRXV�FRPPRGLÀFDWLRQ��1H[W�� ,�GLVFXVV�KRZ�XUEDQ�0XVOLPV�SUDFWLVH�
“true” Islam that stresses on the rise of Islamic populism and Islamism. 
Then I narrow the focus on the making of religious authority by these 
urban Muslims. The last section is the conclusion.

Urban Middle-Class Muslims in Contemporary Indonesia 

'XULQJ� WKH� 1HZ� 2UGHU� HUD�� WKH� SROLWLFDO� GRPLQDWLRQ� RI� WKH� VWDWH� RYHU�
WKH� VRFLHW\�ZDV� H[WHQVLYH�� 7KH�PLOLWDU\�GRPLQDWHG� 6XKDUWR� UHJLPH� DQG�
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LWV�VXSSRUWHUV�PRYHG�WR�OLPLW�SROLWLFDO�SDUWLFLSDWLRQ�WR�FRQFHQWUDWH�SRZHU�
DQG�JHQHUDOO\�UHPDLQ�YLJLODQW�WR�QHXWUDOL]H�,VODPLF�IRUFHV��0DFLQW\UH�������
pp. 2, 3; Hamayotsu 2002, p. 356). For most parts of the country, the 
JRYHUQPHQW�DW�DOO�OHYHOV�QHJOHFWHG�0XVOLPV·�VRFLR�SROLWLFDO�LQWHUHVWV�DQG�
DWWHPSWHG� WR� DSSO\� GHYHORSPHQW� SROLFLHV� LQ� RQH�� ULJLG�ZD\�� 7KHUHIRUH��
LW� VHHPV� REYLRXV� WKDW� DOO� SRVW�1HZ� 2UGHU� GHPRFUDWLF� DGPLQLVWUDWLRQV�
will face challenges from newly-reborn generations of Muslim who were 
marginalized back then. In responding to state power and policies, the 
new generations tend to employ populist ideas in many aspects of life. 
7KHUH� KDYH� HYHQ� EHHQ� SHRSOH� ZLVKLQJ� WR� WDNH� RYHU� WKH� VWDWH� WR� DSSO\�
VKDULD� ODZ�� RU� WR� FDSWXUH� VSHFLÀF� LQVWLWXWLRQV� DV� D� PHDQV� WR� LPSRVH�
WKHLU� YLHZV� RQ� VRFLHW\� DQG� WR� VXSSUHVV� WKH� FRQWHQGLQJ� YLHZV� RI� RWKHU�
Muslims (Ricklefs 2013, p. 19).

In contemporary Indonesia, the relationship between Islam 
DQG� SROLWLFV� LQYROYHV�� DPRQJ� RWKHU� WKLQJV�� DQ� RQ�JRLQJ� SURFHVV� RI�
GHPRFUDWL]DWLRQ��LGHQWLW\�SROLWLFV��DQG�WKH�FUHDWLRQ�RI�FLYLO�VRFLHW\��ZKLFK�
KDYH� EHHQ� PRUH� FRPSOH[� WKDQ� EHIRUH�� ,QGHHG�� ,VODP� KDV� SHQHWUDWHG�
into the dominant nationalist and secular political parties. Almost 
DOO� SDUWLHV� KDYH� DFFRPPRGDWHG� UHOLJLRXV� DVSLUDWLRQV� DQG� VKLHG� DZD\�
IURP� FULWLFL]LQJ� FRQWURYHUVLDO� UHOLJLRXV� LVVXHV� WR� VKRZ� WKH� VWUHQJWK�
of religious influence on Indonesian politics today (Tanuwidjaja 
2010). As a result, Islamic parties are no longer the lone channel for 
,VODPLF� DVSLUDWLRQV�� WKXV� WKH\� VHHP� WR� KDYH� IDLOHG� WR� JDLQ� SRSXODU�
support or to capitalize these sentiments (Sakai and Fauzia 2014,  
p. 41; Hicks 2012, p. 40). 

Islamism, or political Islam, in Indonesia has been an emerging 
issue since the early years of post-New Order. Scholars argue that the 
ample enlargement of Islamists in Indonesia is a result of ordinary 
Muslims turning into Islam as a reference to regulate their life (Sakai 
DQG�)DX]LD�������S�������7KRXJK�WKH�,VODPLVW�PRYHPHQW�LQ�WKH�FRXQWU\�
KDV�LQÀOWUDWHG�WUDQVQDWLRQDO�IHDWXUHV��WKH�DGYDQFHPHQW�RI�WKH�ORFDO�EDVHG�
PRYHPHQW� LV� GXH� WR� DQ� HIIHFWLYH� XVH� RI� ORFDO� UHSHUWRLUHV� RI� UHDVRQLQJ�
(local history, adat, rituals and memory), rather than through scriptural 
DUJXPHQWV��$OLPL��������0RUHRYHU��WKH�UDPSDQW�H[SDQVLRQ�RI�WHOHYLVLRQ�
and other media’s preaching programmes and local pengajian� JLYHV�
opportunities for Muslims to gain Islamic knowledge independently 
IRU� HWKLFDO� VHOI�LPSURYHPHQW� �6DNDL� DQG� )DX]LD� ������ S�� ���� 0X]DNNL�
������+RZHOO� ������� 7KHUHIRUH�� LQVWHDG� RI� GLUHFWO\� JHWWLQJ� LQYROYHG� LQ�
SROLWLFDO� ,VODPLF�PRYHPHQWV��PDQ\�0XVOLPV� LQ� ,QGRQHVLD� DUH� VHHNLQJ�
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to implement an Islamic way of life amidst the challenging and 
secularizing world (Sakai and Fauzia 2014, p. 43). This is especially 
true for urban middle-class Muslims.

$V�+DVDQ��������S�������KDV�SXW�LW��WKH�ULVLQJ�FRQVFLRXVQHVV�RI�XUEDQ�
middle-class Muslims to engage in debating and objectifying their 
UHOLJLRQ� HQWDLOV� WKH� DYDLODELOLW\� RI� UHOLJLRXV� VSDFHV� LQ� ELJ� FLWLHV�� ,Q� YLHZ�
of the growing demands for such spaces, elite housing complexes and 
VKRSSLQJ�FHQWUHV�SURYLGH�PHHWLQJ�SODFHV� IRU�SHRSOH� WR� OLVWHQ� WR� ,VODPLF�
public lectures (majelis taklim). Luxury Islamic centres were built in big 
cities, such as Jakarta, Surabaya, Bandung, Yogyakarta, and Makassar, 
where urban middle-class Muslims participate in reciting Quran while 
GLVFXVVLQJ� YDULRXV� DVSHFWV� RI� ,VODP�

Contemporary urban Muslims are in constant search of the world, 
WKDW� LV� UHOLJLRXVO\� GHÀQHG� DQG� SURYLGHV� PRUDO� RUGHU� DQG� VSLULWXDO�
sanctuary to human beings, as Peter Berger called it “the sacred 
FDQRS\µ� �%HUJHU� ������� 7R� XUEDQ� 0XVOLPV�� ,VODP� UHSUHVHQWV� YDULRXV�
sacred canopies that fertilize communal bond and piety, as well 
DV� LPSRVH� PRUDOO\� VDFUHG� RUGHUV� DW� WKH� FRVPRORJLFDO� DQG� HYHU\GD\�
PXQGDQH�DFWLYLWLHV��:H�KDYH�EHFRPH�DFFXVWRPHG�WR�VHH�KRZ�UHOLJLRXVO\�
0XVOLP� VRFLHWLHV� DWWHPSW� WR� FRSH� ZLWK� DQ� HYHU� VHFXODUL]LQJ� ZRUOG��
7KH� ZRUOG�� H[FHSW� IRU�:HVWHUQ� DQG�1RUWKHUQ� (XURSH�� LV� ´DV� IXULRXVO\�
UHOLJLRXV�DV�HYHUµ��%HUJHU�������S�������7KLV�VWDWH�RI�DIIDLUV�UXQV�DJDLQVW�
WKH� DVVHUWLRQ� RI� VHFXODUL]DWLRQ� WKHRULVWV� ZKR� SUHGLFWHG� WKH� VLJQLÀFDQW�
GHFOLQH� RI� UHOLJLRQ� DV� DQ� LQÁXHQWLDO� GHWHUPLQDQW� RI� VRFLDO� DFWLRQ�ZKHQ�
people experience modernization and rationalization. Modernization 
KDV� DOVR� WULJJHUHG� D� P\ULDG� RI� FRXQWHUWUHQGV� DV� HYLGHQFHG� E\� WKH�
PRYHPHQWV� RI� UHOLJLRXV� UHYLYDO� ZRUOGZLGH� �.LWLDUVD� ������ S�� ��� 3RKO�
������ S�� ������ +RZHYHU�� UHOLJLRVLW\� LV� RIWHQ� EXLOW� RQ� GLVFRQWHQW�� 5DSLG�
social transformation marked by industrialization, urbanization, and 
modernization can generate notions of uprootedness and disenchantment 
among certain segments of society, such as the youth, the petite 
bourgeoisie, and other members of the middle class who experience 
frustration for social mobility and set to protest against the modern 
way of life (Ismail 2006, pp. 11–13). In terms of education, many young 
,VODPLF� DFWLYLVWV� FRPLQJ� IURP� QHZO\� XUEDQL]HG� PLGGOH�FODVV� IDPLOLHV�
KDYH� QRW� QHFHVVDULO\� H[SHULHQFHG� IRUPDO� UHOLJLRXV� WUDLQLQJ� �7DQ� �������
,QVWHDG�� PDQ\� RI� WKHP� KDYH� EHHQ� HGXFDWHG� LQ� VHFXODU� LQVWLWXWLRQV�
ZKHUH� WKH� FRPPDQG� RYHU� NQRZOHGJH� DQG� VNLOO� LV� UHYHUHG� DV� WKH� NH\�
WR� PHULWRFUDWLF� VRFLDO� DGYDQFHPHQW�
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In Serang, the rise of urban Muslims is due to the fact that the city 
KDV� GHYHORSHG� UDSLGO\� VLQFH� LW� EHFDPH� WKH� FDSLWDO� RI� WKH� QHZ�3URYLQFH�
of Banten in 2000. After the downfall of the New Order regime in 
������ ,QGRQHVLD� KDV� ZLWQHVVHG� WKH� HPHUJHQFH� RI� QHZ� SURYLQFHV� DQG�
the changing patterns of regional politics. As of 1998, there were only 
WZHQW\�VHYHQ� SURYLQFHV�� ZKLOH� WKHUH� ZHUH� WKLUW\�IRXU� SURYLQFHV� LQ� WKH�
DUFKLSHODJR� E\� ������ 7KH� QHZ� DGPLQLVWUDWLYH� UHJLRQV� DUH� H[SHFWHG� WR�
SURYLGH�SXEOLF�JRRGV�VXFK�DV�WUDQVSRUWDWLRQ��MREV�DQG�RSSRUWXQLWLHV��DQG�
access to education, and thus the regions will become an increasingly 
FRPSOH[�DQG�VSHFLDOL]HG�SURYLGHU�RI�JRRGV�DQG�VHUYLFHV��&RQVHTXHQWO\��
new middle-class groups are emerging, while the old ones are getting 
stronger. 

As a medium-sized regency (kabupaten��WXUQHG�LQWR�D�QHZ�SURYLQFLDO�
capital, Serang has witnessed the growth of middle-class Muslims in 
ZKLFK� WKH\� KDYH� FRQWULEXWHG� WR� WKH� ULVH� RI� ,VODPLF� FRPPHUFLDOLVP� DQG�
FRQVXPHULVP��9DULRXV�JRRGV�DQG�VHUYLFHV�XQGHU�WKH�ODEHO�RI�,VODP�KDYH�
been established to create an image of Serang as a new Islamic city. 
At the same time, the proliferation of new loose Islamic groupings 
indicates the strengthening of Islamic communal piety. Both communal 
SLHW\� DQG� UHOLJLRXV� FRPPRGLILFDWLRQ� DUH� REYLRXV� FKDUDFWHULVWLFV� RI�
Islamic pop culture, or so-called “pop Islam”, which is a blend of 
Muslim faith with pop culture. Hoesterey (2012, p. 45) points out 
WKDW� WKH� FRQVXPSWLRQ� DQG� SXEOLF� GLVSOD\� RI� ,VODPLF� SURGXFWV� KDYH�
EHFRPH� LQFUHDVLQJO\� LPSRUWDQW� DYHQXHV� WKURXJK� ZKLFK� SDVVLRQDWH�
urban middle-class Muslims around the world search for meaning 
DQG� H[SUHVV� SLHW\�� +H� PHQWLRQV� VHYHUDO� SKHQRPHQRQ� RI� SRS� ,VODP� LQ�
,QGRQHVLD�� LQFOXGLQJ� ,VODPLF�WKHPHG� QRYHOV� DQG� ÀOPV�� ,VODPLF� IDVKLRQ�
and aspiration of class mobility, self-proclaimed “sexologists”, celebrity 
SUHDFKHUV� DQG� WKHLU� SHUVRQDO� EUDQGV�� 1HZ�$JH� 6XÀ� QHWZRUNV� DPRQJ�
urban elites, and Muslim “spiritual trainers”. Heryanto (2011, p. 61) 
SURSRVHV� WKDW� WKH� FXUUHQW� DQG� PDVVLYH� GHYHORSPHQW� RI� ,VODPLF� SRS�
cultures in Indonesia is largely an extension of the success of Islamic 
politics in post-New Order. 

Furthermore, the impact of media industrialization on religious 
expression in Indonesia has been substantial. The expansion of new 
FRPPXQLFDWLRQ� WHFKQRORJ\�� VXFK� DV� UDGLR�� WHOHYLVLRQ�� SULQW�PHGLD�� DQG�
WKH�,QWHUQHW��KDV�IDFLOLWDWHG�WKH�ÁRXULVKLQJ�RI�SRS�,VODP³WKH�SURFHVV�RI�
ZKLFK� KDV� LQYROYHG� WKH� DSSURSULDWLRQ� RI� UHOLJLRXV� JRRGV� �+DVDQ� ������
S�� ������ 0RUHRYHU�� WKHUH� KDV� EHHQ� DQ� LQWHUVHFWLRQ� EHWZHHQ� FRPPHUFH�
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and Islamic expression to address societal issues experienced by middle-
class Muslims. This, in turn, projects an image of Indonesian Islam 
WKDW� EOXUV� H[LVWLQJ� SROLWLFDO� GLYLVLRQV� LQ� ,QGRQHVLDQ� VRFLHW\� �5DNKPDQL�
������� ,� ZLOO� HOXFLGDWH� WKH� FRQYROXWLRQ� EHWZHHQ� FRPPXQDO� SLHW\� DQG�
UHOLJLRXV� FRPPRGLÀFDWLRQ� LQ� WKH� QH[W� VHFWLRQ�

“Pop Islam”: The Strengthening of Communal Piety and 
Religious Commodification 

,Q�WKH�QHZO\�GHYHORSLQJ�6HUDQJ��WKH�0XVOLP�FRPPXQLW\�KDV�FRQWULEXWHG�
WR� WKH� ULVLQJ�FRQVXPSWLRQ�RI� UHOLJLRXV�JRRGV�� UDQJLQJ� IURP�VHUYLFHV� IRU�
religious trips, cosmetics, beauty care, clothing, to food. The religious 
market in post-New Order Indonesia has reached a broader scope, 
FUHDWHG� PDVVLYH� LPSDFWV� RQ� WKH� VRFLHW\� DQG� DWWUDFWHG� KLJK� GHPDQG�
IURP� WKH� SHRSOH�� ,Q� VKRUW�� WKH� HPHUJHQFH� RI� QHZ� DGPLQLVWUDWLYH� 
regions in the country has contributed to the growth of middle-class 
0XVOLPV�� WKH� SUHYDOHQFH� RI� FRPPXQDO� SLHW\�� DQG� WKH� FRPPRGLÀFDWLRQ�
of Islam.

:KHQ� P\� KXVEDQG� JRW� D� QHZ� MRE� LQ� 6HUDQJ� LQ� ������ ,� ZDV� YHU\� VDG�
EHFDXVH� ,� KDG� WR� OHDYH� P\� pengajian� JURXS� LQ� %RJRU�� ,� KDG� GLIÀFXOW�
WLPHV�ÀQGLQJ�IULHQGV�ZKRP�,�FRXOG� OHDUQ�,VODP�DQG�VKDUH�P\�UHOLJLRXV�
WKRXJKWV�DQG�H[SHULHQFHV�ZLWK��,�KDYH�HQFRXQWHUHG�D�QXPEHU�RI�pengajian 
groups, but none made me feel comfortable due to the differences in 
WHDFKLQJV�� VXEMHFWV�� DQG� JURXS� DIÀOLDWLRQV�� 7KLQJV� FKDQJHG� DQG� ZHQW�
ZHOO�ZKHQ� ,�PRYHG� WR� D� >WKHQ@�QHZO\�EXLOW� FRPSOH[�KRXVLQJ� LQ� ������ ,�
had new neighbours who introduced me to a pengajian group in which 
,� DP� DQ� DFWLYH� PHPEHU� XS� WR� QRZ�� :H� OHDUQ� tahsin� �UXOHV� JRYHUQLQJ�
pronunciation in Quranic recitation), hadith (sayings and acts of the 
Prophet Muhammad as recorded and transmitted by his contemporaries), 
and other Islamic teachings. Of course, we also share our thoughts in 
RWKHU� FDVXDO� LVVXHV�� VXFK� DV� ZKHUH� WR� ÀQG� D� JRRG� hijab� �YHLO�� VWRUH�� D�
recommended umrah WUDYHO� DJHQF\�� DQG�RWKHU� WKLQJV� �6UL�� D� IRUW\�HLJKW�
year-old housewife and a member of a pengajian group).

Islam has become a pop, chic, youthful, and cool trend among 
urban middle-class Muslims. Since the 1980s, religiosity has gradually 
JURZQ�LQWR�D�VLJQLÀFDQW�IDFWRU�DPLGVW�WKH�RYHUW�SROLWLFDO�WHQVLRQ�DJDLQVW�
the Suharto administration. It was also a symbol of religious identity 
politics after the demise of the authoritarian regime. As Hoesterey 
DQG� &ODUN� ������� S�� ����� KDYH� VDLG�� SRSXODU� FXOWXUH� KDV� EHFRPH� D�
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significant arena in Indonesia through which Muslims constitute 
DQG� FRQWHVW� LGHDV� DERXW� ,VODP� DQG� SLHW\�� (OVHZKHUH�� WKH� ULVH� RI� SRS�
,VODP�KDV� SURYLGHG�0XVOLPV�ZLWK� DQ� LPSRUWDQW� SODWIRUP� IRU� EUHDNLQJ�
with traditional gender roles, building social capital, and acquiring 
WKH� SDUWLFLSDWRU\� VNLOOV� QHFHVVDU\� WR� EULQJ� ´FLYLO� VRFLHW\µ� LQWR� WKHLU�
FRPPXQLWLHV� �0XVKDEHQ� ������ S�� �����

Many female members of the pengajian groups are aspiring 
KRXVHZLYHV� ZKR� VHHN� ERWK� ZRUOGO\� FRPIRUWV� DQG� DQ� HQOLJKWPHQW� RI�
HYHUODVWLQJ� DIWHUOLIH�� 0RVW� RI� WKHP� EHOLHYH� WKDW� pengajian� VHUYHV� DV� D�
media to bring them closer to God. Not all participants who come 
to these occasions can read Arabic or understand the meaning of the 
YHUVHV� LQ� WKH�4XUDQ��1HYHUWKHOHVV�� WKH\�DUH� DWWUDFWHG�E\� WKH� WDQWDOL]LQJ�
pahala (religous reward/merit for moral conduct) they might obtain by 
attending the forum. Therefore, in addition to the regular pengajian in 
their neighbourhood, they also attend other pengajian occasionally held 
LQ�RWKHU�SODFHV��VXFK�DV�LQ�QHLJKERXULQJ�PRVTXHV�RU�DW�HYHQWV�RUJDQL]HG�
E\� ORFDO� JRYHUQPHQW� RIILFHV� DQG� PDVV� RUJDQL]DWLRQV�� %\� DWWHQGLQJ�
many pengajian, these women also feel the need to look charming 
LQ� DSSHDUDQFH� DV� LW� VHUYHV� DV� D� GLVSOD\� RI� ZHDOWK�� SRZHU�� VWDWXV�� DQG�
social class. In this case, it is not surprising that Islamic brands and 
SURGXFWV�RI� FRVPHWLFV��EHDXW\�FDUH�� DQG� IDVKLRQ�KDYH�HQMR\HG�D� VXFFHVV�
RI� WKHLU� VHOOLQJV� WKURXJK� UDPSDQW� DQG� DWWUDFWLYH� PDUNHWLQJ�� &OHDUO\��
urban pengajian is a perfect display of communal piety and religious 
FRPPRGLÀFDWLRQ��

My husband wants me to look pretty. I do not mind with that. So, I 
DOZD\V� WU\� WR� ORRN� DWWUDFWLYH� LQ� IURQW� RI� KLP�� %HLQJ� EHDXWLIXO� LQ� IURQW�
of other members in the pengajian is also important because I do not 
want to abase my husband. But, being beautiful is not cheap. Muslim 
women need cosmetics and beauty care. I was happy that I could 
ÀQG� FRVPHWLF� VWRUHV� DQG� EHDXW\� FDUH� FHQWUHV� HDVLO\�� %XW�� WKLQJV� ZHQW�
complicated when I started wearing hijab in 2014. I could not just go 
WR�DQ\�EHDXW\�FDUH� FHQWUH�� ,�KDG� WR�ÀQG� WKH�RQHV� IRU�0XVOLPDK��$W�ÀUVW��
,� KDG� WR� JR� WR� -DNDUWD� RU� 7DQJHUDQJ� WR� ÀQG� ZKDW� ,� ZDV� ORRNLQJ� IRU��
1RZDGD\V�� 6HUDQJ� DOVR� KDV� VHYHUDO� JRRG� 0XVOLP� EHDXW\� FDUH� FHQWUHV��
,� DP� KDSS\� ZLWK� WKDW� �0D\D�� D� WKLUW\�ÀYH�\HDU�ROG� VPDOO�DQG�PHGLXP�
entrepreneur and a member of a pengajian group).

$V�ZH� KDYH� QRWLFHG�� UHOLJLRVLW\� KDV� EHHQ� D� VLJQLÀFDQW� LVVXH� DPRQJ�
0XVOLP� FRPPXQLWLHV� LQ� ,QGRQHVLD� IRU� WKH� ODVW� VHYHUDO�GHFDGHV��%HLQJ� D�
Muslim means that one not only has to perform religious duties and 
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WR� DYRLG� LPPRUDO� DQG� PLVFRQGXFW� DFWLYLWLHV�� EXW� DOVR� WR� SURXGO\� DQG�
persistently demonstrate his or her Islamic identity. In these pengajian 
groups, being religious can literally mean as showing an “Islamic” 
DSSHDUDQFH�� )RU� ZRPHQ�� GLVWLQFWLYH� UHOLJLRXV� JDUEV�� VXFK� DV� H[SHQVLYH�
hijab� DQG� ORQJ� DQG� ORRVH�ÀWWLQJ� hijab are the principal symbols.4 For 
the men, growing beard and wearing celana cingkrang (shorter trousers 
EHORZ�WKH�NQHH�EXW�DERYH�WKH�DQNOH�DUH�FRQVLGHUHG�WKH�PRVW�DSSURSULDWH�
trousers for Muslim men) are the primary identities. They like to claim 
WKDW� ZHDULQJ� DQG� VKRZLQJ� ,VODPLF� FORWKLQJ� LQ� DSSHDUDQFH� DUH� WKH� ÀUVW�
steps to become “true” Muslims. They also prefer to talk—or actually 
to mention—in broken Arabic for certain terms, instead of using 
,QGRQHVLDQ� WHUPV�� 0RUHRYHU�� FRQVXPLQJ� FRPPRGLWLHV� UHFRPPHQGHG�
E\� WKH� UHOLJLRQ� LV� DOVR� YHU\� LPSRUWDQW� IRU� WKHLU� UHOLJLRVLW\�� ([DPSOHV�
of such commodities are dates fruits, habbatus sauda’ (black caraway/
EODFN� FXPLQ��� DQG� FDPHO�PLON�� DOO� RI� ZKLFK� DUH� QRQ�QDWLYH� ,QGRQHVLDQ�
products. For these people, these habits, along with the participation 
LQ� UHOLJLRXV� DFWLYLWLHV�� DUH� QRZ� FRQVLGHUHG� WR� EH� WKH� PRVW� DSSURSULDWH�
religious expression of Islamic identity.

7KHVH�SKHQRPHQD��KRZHYHU��DUH�QRW�H[FOXVLYH�WR�,QGRQHVLD��9DWLNLRWLV�
(1991, p. 36) argues that it is not striking that in the Muslim world, 
religion acts as a determinant of political identity, a focus of loyalty, 
and a source of authority. Islam continues to act as a key mobilizing 
LGHRORJ\� DQG� VRFLDO�PRYHPHQW� IUDPH� LQ�0XVOLP�PDMRULW\� VWDWHV�� ,VODP��
KRZHYHU�� LV�QRW�RQO\�D�VXEMHFW�RI�SROLWLFDO� FRQWHQWLRQ��EXW�DOVR� LWV�REMHFW�
(Bayat 2010, p. 8). In short, contemporary urban middle-class Muslims 
in Indonesia are more dynamic, prone to adopt transnational ideas of 
,VODP�� EXW� DW� WKH� VDPH� WLPH� DUH� PRUH� H[FOXVLYH� DQG� WHQG� WR� RSSRVH�
the traditional expression of local Islam. 

,Q�,QGRQHVLD��,VODP�KDV�EHFRPH�SDUWV�RI�H[WHQVLYH�FRQVXPHU�FXOWXUH�
DQG� VHUYHG� PXFK� DV� DQ� LPSRUWDQW� LGHQWLW\� PDUNHU� RU� VLJQ� RI� VRFLDO�
VWDWXV� DQG� SROLWLFDO� DIÀOLDWLRQ�� ,WV� VWUHQJWK� OLHV� LQ� WKH� IDFW� WKDW� LW� KDV�
GHYHORSHG� LQWR� VRPH� VRUW� RI� D� QHWZRUN� WKDW� HQDEOHV� QXPHURXV� SHRSOH�
from different social backgrounds to share and make connections, 
ERWK� LQ� UHDO� DQG� YLUWXDO� OLIH�� 7KURXJK� WKLV� QHWZRUN�� WKH� PHVVDJHV� RI�
JOREDO�,VODPLF�UHYLYDO�KDYH�VLJQLÀFDQWO\�DPSOLÀHG��LQÁXHQFLQJ�PXOWLSOH�
VRFLR�SROLWLFDO�ÀHOGV�DQG�HQFRXUDJLQJ�D�FROOHFWLYH�´WUXH�,VODPµ�LGHQWLW\��
:HDULQJ�SURSHU�,VODPLF�GUHVV��ZDWFKLQJ�,VODPLF�WHOHYLVLRQ�SURJUDPPHV��
JDWKHULQJ�LQ�0XVOLP�FDIHV�DQG�EHDXW\�VDORQV��ZHDULQJ�D�YHLO��DWWHQGLQJ�
study circles with popular preachers, doing “Islamic” sports, such as 
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DUFKHU\� DQG� KRUVH� ULGLQJ�� RU� JRLQJ� IRU� D� SLOJULPDJH� WR� 0HFFD�� KDYH�
LQGLUHFWO\�OLQNHG�DQ�LQGLYLGXDO�WR�D�ODUJHU�VRFLDO�JURXS�DQG�ummah in a 
JHQHUDO�VHQVH��7KH�QHWZRUN��LQ�WXUQ��SURYLGHV�FUHGLEOH�SDWKV�IRU�XSZDUG�
mobility and also becomes a market for commercial products (Hasan 
������ S�� ������ .LWLDUVD� ������� SS�� �²��� LQGLFDWHV� WKDW� FRPPRGLÀFDWLRQ�
KHOSV� WR� UHGHÀQH� UHOLJLRQ� DV� D� FRPPRGLW\� PDUNHW� ZKLFK� LV� IXUWKHU�
expanded by the transnational connections of religious organizational 
and market networks. The market for religious and spiritual renewal 
SURGXFWV� LV� UDWKHU� GLYHUVH�� 2Q� RQH� KDQG��PDQ\�0XVOLPV� DYLGO\� VHOHFW�
brands and products that symbolically linked to Islam instead of the 
ones without a religious tag. On the other hand, some of the most 
VXFFHVVIXO�FRPPHUFLDOO\�GHOLYHUHG�SLHW\�SURPRWLRQ�SURJUDPPHV�FRPELQH�
religious teachings with an element of secular culture to enhance their 
DSSHDO� DQG� GHPRQVWUDWH� WKHLU� UHOHYDQFH� WR� PRGHUQ� OLIH� �+RZHOO� ������
pp. 402–3).

Most members of the pengajian� JURXSV� GR� QRW� KDYH� IRUPDO� ,VODPLF�
education backgrounds. Very few of them studied in pesantren (Islamic 
boarding schools) and other Islamic learning institutions. Many of 
them are also highly educated (at least bachelor degree graduates) 
DQG� FRPH� IURP�RXWVLGH� 6HUDQJ³WKRXJK� WKH\�KDYH� OLYHG� LQ� WKH� FLW\� IRU�
quite a while. In spite of their characteristics being closely associated 
ZLWK� FRPPXQDO� SLHW\� DQG� UHOLJLRXV� FRPPRGLÀFDWLRQ�� WKHVH� SHRSOH� DUH�
DOVR� DYLG� VXSSRUWHUV� RI� ,VODPLF� SRSXOLVP� DQG� ,VODPLVP�� 7KH\� WHQG� WR�
long for an ideal world by creating their own Islamic way of life and 
are likely to reject the existing Islamic tradition that is deemed to be 
LQDSSURSULDWH� IRU� ´WUXHµ� 0XVOLPV�� ,Q� SROLWLFV�� WKH\� EHOLHYH� LQ� SRSXOLVW�
LGHDV� LQ� FKRRVLQJ� SHRSOH�RULHQWHG� SDUWLHV� RU� FDQGLGDWHV� IRU� RIÀFLDO�
posts and those who demonstrate the best religious populist ideas, 
such as approaching religious leaders, attending religious ceremonials, 
RU� SDUWLFLSDWLQJ� LQ� UHOLJLRXV� IHVWLYLWLHV�� DQG� FRPELQLQJ� WKHP�ZLWK� JRRG�
networking among local elites and local leaders. As supporters of 
Islamic populism and Islamism, they also promote “true” Islam. The 
next section will further elaborate on this.

“True” Islam: The Rise of Islamic Populism and Islamism

“True” Islam for some Muslims in Indonesia means a “return to Quran 
and Sunnah” �WKH� SUDFWLFH� RI� WKH� 3URSKHW�� ZKLFK� LV� GHULYHG� IURP� WKH�
KDGLWK��� WKH� SUDFWLFHV� RI�ZKLFK� LQ� HYHU\GD\� DIIDLUV�� LQ� WHUPV� RI� ,VODPLF�
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populism and Islamism, are often highly political as we will see in 
this section. According to Ismail (2006, p. 2), the term “Islamism” is 
used to encompass both Islamist politics as well as re-Islamization, 
WKH� SURFHVV� ZKHUHE\� YDULRXV� GRPDLQV� RI� VRFLDO� OLIH� DUH� LQYHVWHG� ZLWK�
signs and symbols associated with Islamic traditions. In short, Islamism 
LV� QRW� RQO\� DQ� H[SUHVVLRQ� RI� D� SROLWLFDO� SURMHFW�� EXW� LW� DOVR� FRYHUV� WKH�
LQYRFDWLRQ� RI� IUDPHV� ZLWK� DQ� ,VODPLF� UHIHUHQW� LQ� VRFLDO� DQG� FXOWXUDO�
spheres. In Indonesia, this is particularly true.

Gellner (1981) proposes two models of Muslim societies: the High 
Islam of urban Muslims and the Low Islam of rural Muslims. The 
former is scripturalist and ascetic, suitable for the character of city 
SHRSOH��ZKLOH�WKH�ODWWHU�LV�HFVWDWLF��PHHWLQJ�WKH�QHHGV�RI�YLOODJH�GZHOOHUV��
With greater urbanization, Low Islam declines and High Islam becomes 
ascendant. This occurs because High Islam captures the urban strata’s 
desire for learning and upward mobility. This desire is ruined by the 
weakness of the state to modernize the country, and thus Islamism 
LV� YLHZHG� DV� DQ� DIÀUPDWLRQ� RI� WKH� VFULSWXUDO�EDVHG� VSLULW� H[SUHVVLQJ�
frustration with the blocked road to modernization. 

In the Indonesian context, much of the debate about the compatibility 
of Islam and modernity rejects the idea of secular modernist that to 
DFKLHYH�PRGHUQLW\� HQWDLOV� WKH�SULYDWL]DWLRQ�RI� UHOLJLRQ�DQG� WKH� UHPRYDO�
of religious discourse from the public sphere. According to Amir 
(2009), the Muslim modernists call for the combination of iptek (ilmu 
pengetahuan dan teknologi—science and technology) and imtaq (iman 
dan taqwa³IDLWK� DQG� GHYRWLRQ�� WR� EXLOG� WKH� QDWLRQ� XQGHUSLQQHG� E\�
strong Islamic faith. Furthermore, Rudnyckyj (2009) looks at how rapid 
WUDQVIRUPDWLRQV� LQ� WKH� VRFLDO� DQG� HFRQRPLF� UHDOPV� DIWHU� ������ KDYH�
SURYRNHG� LQWHQVH� HWKLFDO� UHÁHFWLRQV� LQ� ,QGRQHVLDQ� VRFLHW\�� +H� VKRZV�
WKDW� ,VODP� VSUHDGV� WKURXJK� PHDQV� WKDW� UHÁHFW� LWV� FRPSDWLELOLW\� ZLWK�
modernity. In a Muslim-dominant country like Indonesia, Islam is an 
integral part of the founding ideologies, and ideological elements of 
,VODP� DUH� GUDZQ� E\� ERWK� SROLWLFDO� SDUWLHV� DQG� RUJDQL]DWLRQV� LQ� FLYLO�
society (Hui 2013, p. 5). 

The supporters of “true” Islam in Indonesia are generally peaceful, 
in the sense that they are not attempting to transform Indonesia 
LQWR� DQ� RSHQ� EDWWOHÀHOG� RI� ZDUV� EHWZHHQ� 0XVOLPV� DQG� QRQ�0XVOLPV��
1HYHUWKHOHVV�� WKH\� IUHTXHQWO\�PDNH� XVH� RI� LQWROHUDQW� ZD\V� LQ� DUJXLQJ��
promoting, and disseminating their own expression of Islam against 
certain groups, whether Muslims or non-Muslims, who are not of the 
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same opinion about Islam. These intolerant acts often cause religious 
strains. Therefore, besides showing a peaceful and moderate look, as 
Hadiz (2016, p. 14) puts it, Indonesia can easily exemplify the danger of 
ULVLQJ� UHOLJLRXV�YLROHQFH�DQG� LQWROHUDQFH�ZLWKLQ�D�GHPRFUDF\�� HVSHFLDOO\�
GXH� WR� WKH� DFWLYLWLHV� RI� YLJLODQWH� JURXSV� WKDW� HPSOR\� UHOLJLRQ� WR� MXVWLI\�
their presence. 

Islamic populism in Indonesia is an urban phenomenon. The rise 
of urban middle-class Muslims in Indonesia cannot be detached from 
the marginalized position of Muslims in the country. Hadiz (2016, p. 
4) argues that the main project of the new Islamic populism lies on 
WKH� IDYRXUDEOH� UHSRVLWLRQLQJ� RI� WKH� PDUJLQDOL]HG� ummah within the 
FRQÀQHG�QDWLRQ�VWDWH�WKURXJK�SRVVLEOH�VWUDWHJ\�RI�FRQWHVWDWLRQ��LQ�ZKLFK�
LW� GRHV� QRW� QHFHVVDULO\� LQYROYH� WKH� FDOO� WR� HVWDEOLVK� D� VKDULD�EDVHG�
VWDWH�� (YHQWXDOO\�� WKHVH� XUEDQ� JURXSV� KHOS� WR� HVWDEOLVK� DQG� VXVWDLQ� WKH�
emergence of new Islamic populism.

In Serang, the promotion and dissemination of “true” Islam is due 
WR�WKH�HPHUJHQFH�RI�QHZ�UHOLJLRXV�PRYHPHQWV�WKDW�DWWHPSW�WR�WUDQVIRUP�
DQG� HYHQ� UHSODFH� ´ORFDO� ,VODPµ�ZLWK� ´IRUHLJQ� ,VODPµ�� 6HUDQJ�� DQG� DOVR�
Banten in general, is well-known for its long history of mysticism and 
WKH� WUDGLWLRQDOO\�LQÁXHQFHG� ,VODPLF� RULHQWDWLRQ� RI� LWV� VRFLHW\� �3ULEDGL�
�������+RZHYHU��6DODÀ�LQVSLUHG�0XVOLP�JURXSV�KDYH�EHHQ�FKDQJLQJ� WKH�
religious landscape in the city. 

I used to attend tahlilan, yasinan, and other bid’ah� DFWLYLWLHV�� ,� ZDV� QRW�
aware that such practices could lead to shirk (the sin of polytheism). 
A friend of mine started to ask me to join his pengajian group in 2013. 
1RZ� ,� IHHO� WKDW� ,� KDYH� OHDUQHG� D� ORW� IURP� WKH� JURXS�� :H� OHDUQ� DERXW�
ÀTK� (Islamic jurisprudence), the Prophet’s Sunnah, and other Islamic 
WHDFKLQJV� WKDW� GLIIHU� VLJQLÀFDQWO\� IURP� WKRVH� RI� P\� SUHYLRXV� pengajian. 
Sometimes I regret that I did not join this group earlier. This is the real 
Islam because we return to Quran and Sunnah� RQO\�� QRW� WR� LQYHQWHG�
WUDGLWLRQV��%XW�%DQWHQ�LV�VWLOO�KLJKO\�LQÁXHQFHG�E\�GHYLDWHG��menyimpang) 
,VODP�� ,W� LV� QRW� ULJKW� �+DUWRQR�� D� ÀIW\�WKUHH�\HDU�ROG� FLYLO� VHUYDQW� DQG� D�
member of a pengajian group).

Hartono is not the only example of a new urban middle-class 
0XVOLP� LQ� 6HUDQJ�� RU� LQ� WKH� FRXQWU\�� ZKR� VKDUHV� D� VLPLODU� YLHZ� RQ�
,VODP�� 1RZDGD\V�� PDQ\�0XVOLPV� OLNH� KLP� VHHP� WR� KDYH� FRXQWHUDFWHG�
RWKHU�0XVOLP� JURXSV� RSHQO\�� 7KH\� DUH� EHLQJ� RXW� RI� FRQWURO� LQ� YRLFLQJ�
WKHLU�FRQFHUQV��DQG�RI�WKHVH�FRQFHUQV��VRPH�KDYH�WXUQHG�LQWR�SROLWLFL]LQJ�
WKH� LVVXHV�DQG�FDXVLQJ� WURXEOHV��0RUHRYHU�� D�QXPEHU�RI� VKDULD�LQVSLUHG�
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UHJXODWLRQV� DGYRFDWHG� E\� SRSXOLVW� UHJLRQDO� OHDGHUV� KDYH� WKH� SRWHQWLDO�
WR� MHRSDUGL]H� FLYLO� OLEHUWLHV� RI� ZRPHQ� DQG� RWKHU� PLQRULW\� JURXSV�� <HW��
LQ� PDQ\� FDVHV�� 0XVOLPV� ZKR� EHOLHYH� WKDW� PRUDO� GHFDGHQFH� LV� FDXVHG�
E\� WKH� DEVHQFH� RI� VKDULD� LQ� HYHU\GD\� OLIH�� KDYH� WUXO\� VXSSRUWHG� WKHVH�
regulations.

Rinaldo (2008, p. 26) has suggested that the new ideas on Islam 
UHYROYHG� DURXQG� SLHW\��:KLOH� ,QGRQHVLDQ�0XVOLPV�� OLNH� RWKHU�0XVOLPV�
LQ� PDQ\� FRXQWULHV�� KDYH� RIWHQ� EHHQ� PRUH� FDVXDO� LQ� WKHLU� SUDFWLFH� RI�
Islam, these new ideas emphasized on the true practice of the religion 
through an adherence to certain religious norms. She argues that since 
WKH� ODWH� ����V�� PDQ\� ,QGRQHVLDQV� KDYH� FRPH� WR� REVHUYH� ,VODP� PRUH�
carefully as an essential to being a Muslim. Many of the new ideas 
DERXW� 0XVOLP� SLHW\� KDYH� FRQFHUQHG� ZRPHQ�� LQFOXGLQJ� DQ� LQFUHDVLQJ�
FDOO� IRU� ZRPHQ� WR� ZHDU� SURSHU� 0XVOLP� FORWKLQJ� DQG� WR� EHKDYH� LQ�
PRGHVW�ZD\V��0RUHRYHU��VRPH�PLGGOH��DQG�XSSHU�FODVV�ZRPHQ�DUH�DOVR�
attached to the 7DEOLJKL�-DPă¶DW�PRYHPHQW�LQ�,QGRQHVLD��7KHLU�SDVVLRQ�WR�
return to the true path of Islam has made them aware of their capacity 
WR� H[HUFLVH� DJHQF\� ZLWKLQ� WKH� PRYHPHQW·V� VWUXFWXUDO� SOLJKW�� 7KH� PRVW�
notable contribution of these women is their effort on undertaking 
recruitment and sustaining this shared-meaning religious network with 
WKHLU� FROOHDJXHV�� 7KH\� DUH� QRW� RQO\� D� WRRO� RI� WKH�PHQ·V�PRYHPHQW�� EXW�
DOVR� WKH� VRFLDO� DJHQW� �$PUXOODK� ������� 7KH� ZRPHQ·V� PRYHPHQW� KDV�
DOVR�EHFRPH� WKH� IRFXV�RI�QHZ� UHOLJLRXV�PRYHPHQWV�� WKH� UH�,VODPL]DWLRQ�
VXSSRUWHUV��DQG�HYHQ�WKH�SURSRQHQWV�RI�,VODPLF�SRSXOLVP�DQG�,VODPLVP�

Indonesia must support the establishment of a free and independent 
state of Palestine because Muslims in that country are our brothers. 
Our current leaders in Indonesia do not care about Islam, and in 
fact, they downgrade it. If they pay no attention to Muslims in 
our own country, how would they care about Muslims in other 
countries? We need people’s leaders who will take Islam back to  
JORU\�� 5HYROXWLRQ�PXVW� EHJLQ� QRZ�� VR� WKDW� D� JRRG�0XVOLP� FDQ� OHDG� WKH�
FRXQWU\�� VLGH�E\�VLGH� ZLWK� WKH� SHRSOH�� DQG� LV� QRW� EHLQJ� VXEPLVVLYH� WR�
asing and aseng��IRUHLJQ�SRZHUV��UHIHU�WR�WKH�:HVW�DQG�&KLQD�UHVSHFWLYHO\���
and so we can become the householder (tuan rumah) in our own 
country (Rukmini, a forty-four-year-old housewife and a member of a 
pengajian group).

Since the 2014 presidential elections, popular political polarization in 
,QGRQHVLD�WKDW�GLYLGHV�WKH�FLWL]HQV�LQWR�VHFXODULVW�QDWLRQDOLVW�IDFWLRQ�DQG�
,VODPLVW�QDWLRQDOLVW�FRKRUW�KDV�HVFDODWHG��3ROLWLFDO�WHQVLRQ�KDV�ÁXFWXDWHG��
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KHDWLQJ� XS� HYHU\� QRZ� DQG� WKHQ�� DQG� FRROLQJ� GRZQ� DJDLQ� �5DFKPDWLND�
������ .ZRN� ������ 3HSLQVN\� ������� 7KH� OHYHO� RI� WHQVLRQ� LV� LQÁXHQFHG�
by mixed political factors such as differences in political preferences 
�SROLWLFDO� SDUWLHV�� SROLWLFDO� FDQGLGDWHV�� DQG� YLHZV� RQ� QDWLRQDOLVP��
multiculturalism, and religion.

7KH� VLWXDWLRQ� LQ� -DNDUWD� UDSLGO\� VSLOOV� RYHU� WR� RWKHU� UHJLRQV��
including Serang. Most members of the pengajian groups in Serang 
claim that they are not interested in politics, in the sense that they 
DUH� QRW� PHPEHUV� RI� DQ\� SROLWLFDO� SDUW\�� 1HYHUWKHOHVV�� PDQ\�� LI� QRW�
most, of them share opinions about the notion that the head of state, 
UHJLRQDO� KHDG�� DQG� OHDGLQJ� SXEOLF� RIÀFHU� PXVW� EH� D� 0XVOLP�� VKDULD�
PXVW� EH� LPSOHPHQWHG� LQ� GDLO\� OLIH�� WKH� OLPLWDWLRQ� RI� IRUHLJQ� LQÁXHQFH��
and the abolition of communism, liberalism, and religious pluralism. 
$� UHFHQW� VWXG\� GHPRQVWUDWHV� WKDW� ,VODPLVW� SROLWLFDO� DWWLWXGHV� KDYH�
LQFUHDVHG� DIWHU� D� PDVVLYH� ,VODPLVW� PRELOL]DWLRQ� LQ� ODWH� ����� DQG� HDUO\�
����� �Aksi Bela Islam—Action for Defending Islam)—combining both 
street demonstrations and an electoral challenge—directed against the 
LQFXPEHQW�&KLQHVH�&KULVWLDQ�JRYHUQRU�RI� WKH�6SHFLDO�&DSLWDO�5HJLRQ�RI�
Jakarta, Basuki Tjahaja Purnama (Ahok). Scholars argue that Muslim 
attitudes surrounding the main message of the mobilization (that is, 
WKH� H[FOXVLRQ� RI� QRQ�0XVOLPV� IURP� SROLWLFDO� RIÀFH�� LQ� WKLV� FDVH� $KRN��
VLJQLÀFDQWO\�LQWHQVLÀHG�GXULQJ�DQG�DIWHU�WKH�PRELOL]DWLRQ��7KLV�VXJJHVWV�
WKDW� PDQ\� 0XVOLPV� KDYH� DEVRUEHG� WKH� PHVVDJH� SURSDJDWHG� E\� WKH�
mobilization leaders (Mietzner, Muhtadi, and Halida 2018, p. 161).

,W� LV�QRW� VWULNLQJ� WKDW�QRQ�-DNDUWD� FLWL]HQV�KDYH�DOVR�EHHQ� LQÁXHQFHG�
E\� WKH�PDQLSXODWLYH� DSSURDFK� SURPXOJDWHG� E\� SROLWLFLDQV� DQG� ,VODPLVW�
leaders. In Serang, many Muslims participated in the demonstrations, 
including some members of the pengajian� JURXSV� ZKLFK� ,� REVHUYHG�5 
An ustadz in one pengajian group told me that he participated in the 
demonstrations.

The Action for Defending Islam must be followed by Muslims because 
Ahok has scorned Islam. He must be imprisoned for hurting the feelings 
of all Muslims in Indonesia. As an ustadz�� ,� PXVW� LQYLWH� P\� ummah 
to participate in the actions, including my students and my jemaah 
(participants in religious congregation). This is a jihad (holy wars) against 
the NDÀU� �8PDU�� D� ÀIW\�WZR�\HDU�ROG� ustadz).

It is clear now that the spirit of “true” Islam is a determinant factor 
that reinforces the rise of Islamic populism and Islamism in Indonesia. 
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There is also a distinct sign that Islamization is still continuously taking 
SODFH�LQ�WKH�FRXQWU\��,W�KDV�WR�EH�QRWHG��KRZHYHU��WKDW�,VODPL]DWLRQ�GRHV�
not necessarily denote the rise of Islamism. As Ufen (2009, p. 309) has 
VXJJHVWHG��LQ�PDQ\�LQVWDQFHV��,VODPL]DWLRQ�LQ�6RXWKHDVW�$VLD�VLJQLÀHV�WKH�
VWUHQJWKHQLQJ�RI�D�FRQVHUYDWLYH�,VODP��LQVWHDG�RI�WKH�,VODPLVWV��0RUHRYHU��
KH� DUJXHV� WKDW� PRVW� 0XVOLPV� LQ� VRPH� DUHDV� LQ� WKH� DUFKLSHODJR� KDYH�
undergone Islamization for decades after the fall of the New Order. 
7KLV� GHYHORSPHQW� KDV� EHHQ� SDUWLDOO\� IDFLOLWDWHG� E\� WKH� VWDWH� DQG� WKH�
political elites since independence. The state certainly has circumscribed 
WKH� DFWLYLWLHV� RI� SDUWLFXODU� UHOLJLRXV� DFWRUV�� 1HYHUWKHOHVV�� PRVW� SDUW� RI�
WKLV� SURFHVV� JHQXLQHO\� DSSHDUV� WR� EH� D� UHVXOW� RI� WKH� G\QDPLFV� LQ� FLYLO�
society. In the country’s current party system, Islamization of politics 
is moderate, whereas in the society-wide, there is a mushrooming of 
FRQVHUYDWLYH� ,VODP�

The entanglement between communal piety and religious 
FRPPRGLÀFDWLRQ� RQ� WKH� RQH� KDQG�� DQG� ,VODPLF� SRSXOLVP� DQG� UHOLJLRXV�
FRPPRGLÀFDWLRQ� RQ� WKH� RWKHU� KDQG�� KDV� EHHQ� G\QDPLF� DQG� FRPSOH[�
DV� WKH\� DUH� IUHTXHQWO\� RYHUODSSLQJ�� 7KH� PDNLQJ� DQG� DSSURSULDWLRQ� RI�
religious authority is apparent. That is what the next section is all about.

The Making of Religious Authority

Banten is well-known for its long history of mysticism and its societal 
,VODPLF� RULHQWDWLRQ�� 7KH� SURYLQFH� DOVR� KDV� DQ� HVWDEOLVKHG� WUDGLWLRQ� RI�
EHLQJ� WKH� FHQWUH� RI� YDULRXV� HVRWHULF� VFLHQFHV� �3ULEDGL� ������ S�� ���� ,Q�
colonial Banten, at least four social groups existed and cut across 
WKH� YLOODJH·V� KLHUDUFK\�� 7KH� ÀUVW� JURXS� ZDV� WKH� kolot-kolot (the elders), 
ZKR� HQMR\HG� DXWKRULW\� RYHU� WKH� YLOODJHUV� EHFDXVH� WKH\� SHUIRUPHG� D�
FHUHPRQLDO� IXQFWLRQ� LQ� WKH� YLOODJH� DGPLQLVWUDWLRQ�� 7KH� panghulu (head 
of mosque functionaries), or amil �YLOODJH�RIÀFLDO� LQ�FKDUJH�RI� FROOHFWLQJ�
zakat), should be regarded as the second one. They were appointed 
DQG�FR�RSWHG�E\� WKH�FRORQLDO�JRYHUQPHQW��$GGLWLRQDOO\�� WKHUH�ZHUH� WZR�
other groups: the religious men (kyai and haji) and the jawara (local 
strongmen). In the past, the group of religious men was regarded as 
socially prestigious. They had charismatic power and were admired by 
the local people. Their position in the society was more independent, 
compared to the panghulu or amil (Kartodirdjo 1966, pp. 54–58).

In contemporary Banten, particularly in urban Serang, the primary 
holder of religious authority is the kyai who had performed pilgrimage to 
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Mecca (haji) and has led a pesantren. In relation to mosque management, 
the kyai also usually act as mosque functionaries and amil who collect 
zakat (alms). Many of them are also members of the Council of Indonesian 
8ODPD� �08,�� LQ� YDULRXV� FKDSWHUV� LQ� %DQWHQ� DV� ZHOO� DV� PHPEHUV� RI�
different Islamic mass organizations. They represent local expressions 
of Islam. Therefore, compared to colonial Banten, the position of the 
kyai� LQ� FRQWHPSRUDU\�%DQWHQ� LV� HYHQ� JUHDWHU�� 7KLV� LV� FRPSDUDEOH� WR� WKH�
VLWXDWLRQ� LQ� (DVW�<RJ\DNDUWD�ZKHUH� WKH� UHOLJLRXV� SROLWLFDO� DXWKRULW\� DUH�
in the hands of the kyai, though the Sultan is still the ultimate religious 
and political authority (Woodward 2011, p. 40).

Nonetheless, by utilizing their capabilities and resources, the ustadz 
and participants in the urban pengajian in Serang VHHP� WR�KDYH��RSHQO\�
or not, challenged the kyai as the primary religious authority in order to 
secure their own interests. Meanwhile, through the networks of pesantren 
and Islamic mass organizations, the kyai KDYH�FDXWLRXVO\�UHVSRQGHG�WR�WKH�
FKDOOHQJH�E\�GLVWDQFLQJ�WKHPVHOYHV�IURP�VXFK�UHOLJLRXV�DFWLYLWLHV��VXFK�DV�
those held in urban pengajian. The ustadz and their followers represent 
DQ�RYHUW�0LGGOH�(DVWHUQ� LQÁXHQFH�RI� ,VODP�EXW� WKH\�DUH� DOVR�NQRZQ� WR�
EH�YHU\�DGDSWLYH�DQG�UHVSRQVLYH�WR�VRFLR�SROLWLFDO�WUDQVIRUPDWLRQV��7KH\�
PLJKW�IRUP�PXWXDOO\�EHQHÀFLDO�UHODWLRQV�ZLWK�WKH�VWDWH�DQG�WKH�kyai not 
RQO\� ZKHQ� WKH� SRZHU� DQG� LQÁXHQFH� RI� ERWK� SDUWLHV� DUH� WRR� VWURQJ� WR�
RSSRVH�� EXW� DOVR�ZKHQ�PDNLQJ� VXFK�DOOLDQFH� LV� VHHQ� WR�EH� D� IDYRXUDEOH�
RSWLRQ��:KLOH�PDQ\� UHVLGHQWV� LQ� HOLWH� KRXVLQJ� FRPSOH[HV� DUH� LQ� IDYRXU�
of the ustadz’s way of preaching and many inhabitants in the outskirt 
of the city are fond of the kyai’s dakwah style, most city dwellers in 
non-elite urban housing complex (perkampungan di tengah kota�� KDYH�
QHLWKHU� VSHFLÀF�SUHIHUHQFH� LQ� UHOLJLRXV�REVHUYDQFHV� DQG� VWUHDPV� �aliran) 
QRU� LQ� WKH� SUHDFKHUV�� 7KHVH� IX]]\� DUHDV� KDYH� EHFRPH� DQ� RSHQ� ÀHOG�
IRU� WKH� YLDEOH� DQG� DJJUHVVLYH� ustadz and their followers to proselytize 
SHRSOH�WKURXJK�WKHLU�HYDQJHOLFDO�PLVVLRQ��7KLV�FUHDWHV�DQ�RGG�VLWXDWLRQ��
as most people without adequate religious education backgrounds are 
now in limbo, trying to decide who and what to follow because they 
are in constant search of religious conformity. 

7KH�VWDWH�RI�DIIDLUV�LV��KRZHYHU��QRW�XQLTXH�WR�,QGRQHVLD��,�KDYH�DUJXHG�
WKDW�0XVOLP� SROLWLFV� HQFRXUDJH� SHRSOH� WR� EH� LQYROYHG� LQ� DOOLDQFHV� DQG�
FRPSHWLWLRQV� RYHU� WKH� LQWHUSUHWDWLRQ� RI� ,VODPLF� DQG� FXOWXUDO� V\PEROV��
as well as the control of the state and public institutions (Pribadi 2018, 
S�� ���� 7KH� DOOLDQFHV� DQG� FRPSHWLWLRQV�ZLWK� GHÀQLWH� JRDOV� WR� HQVXUH� WKH�
XSKROGLQJ� RI� ,VODP� WKDW� KDYH� EHHQ� FRQVWDQWO\� DUWLFXODWHG�� DUH� FRPPRQ�
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LQ� 0XVOLP�PDMRULW\� VWDWHV�� DOWKRXJK� WKH\� DUH� YDULHG� LQ� LWV� FRQFHSWLRQ�
and form. The relationship between Islam and politics is highly intricate, 
especially when it transforms into public symbols, discourses, and 
SUDFWLFHV��1HYHUWKHOHVV�� LQ�,QGRQHVLD��VXEVWDQWLYH�FKDOOHQJHV�WR�WKH�VWDWH�
DXWKRULW\� XQGHU� WKH� EDQQHU� RI� ,VODP� KDYH� \HW� WR� EH� UHDOL]HG� �3ULEDGL�
2018, pp. 9, 11). 

,Q� WKH� ����V�� WKH� FRXQWU\� KDG� D� FRQFHUQ� RYHU� WKH� QRWLRQ� RI� ghazwul 
ÀNUL� �LQYDVLRQ� RI� LGHDV��� ZKLFK� LV� D� WHUP� WR� UHIHU� WR� YDULRXV� IRUPV� RI�
:HVWHUQ� FXOWXUDO� LQYDVLRQ�� L�H�� $PHULFDQ� PRYLHV�� PXVLF�� IDVKLRQ�� IRRG��
and most importantly certain styles of religious thought and attitude, 
such as secularism, liberalism, and religious pluralism. Against this 
Arab-style political Islam, prominent intellectuals pleaded a “cultural 
,VODPµ�� DQ� H[SUHVVLRQ� RI� ,VODPLF� YDOXHV� LQ� ,QGRQHVLDQ� FXOWXUDO� IRUP��
Both sides appeared to share the perception that Indonesian Islam 
ZDV� XQGHU� WKUHDW� RI� EHLQJ� VXEYHUWHG� E\� IRUHLJQ� LQÁXHQFHV� DQG� WKH�
DVVXPSWLRQ� WKDW� ORFDO� FXOWXUHV� DUH� ODUJHO\� SDVVLYH� UHFLSLHQWV� RI� JOREDO�
ÁRZV� �YDQ� %UXLQHVVHQ� ������ SS�� ��²����� 1RZDGD\V�� LW� LV� H[DFWO\� WKH�
SURSRQHQW�RI�$UDEL]DWLRQ�ZKR� LV�FRQFHUQHG�DQG�KDV�DFWLYHO\�DWWHPSWHG�
WR�DYHUW�WKH�QRWLRQ�RI�,VODP�1XVDQWDUD�SURSDJDWHG�E\�WUDGLWLRQDO�IDFWLRQV�
of Indonesian Islam (mostly the Nahdlatul Ulama). The traditional 
factions are also supported by wide segment of the public who oppose 
Arabization, including leading intellectuals associated with secularism, 
liberalism, and religious pluralism, such as those who gather at the 
Liberal Islam Network (JIL).6

The Indonesian Muslim society today is marked by deep 
GLVDJUHHPHQWV�RYHU�TXDOLÀHG�UHOLJLRXV�DXWKRULWLHV�DQG�KRZ�WKH�RUGLQDU\�
0XVOLPV� VKRXOG� WDNH� WKH� SURQRXQFHPHQWV� RI� LQGLYLGXDO� VFKRODUV�
seriously (Hefner 2005, p. 6). The images of Indonesian Islam remain 
D� FRQWHVWHG� GLVFRXUVH�� ,W� LV� FHUWDLQO\� D� SURGXFW� RI� IRUHLJQ� LQÁXHQFHV��
$V� YDQ� %UXLQHVVHQ� ������� SS�� ��²���� KDV� SXW� LW�� ,QGRQHVLDQ� ,VODP� LV�
QRW� D� SURGXFW� RI� UHODWLYH� LVRODWLRQ� IURP� IRUHLJQ� LQÁXHQFHV�� EXW� D� UHVXOW�
RI� DQ� DFWLYH� LQWHUDFWLRQ� RYHU� FHQWXULHV� ZLWK� KLJKO\� GLYHUVH� SRZHUIXO�
FXOWXUDO� ÁRZV�� LQFOXGLQJ� WKH�0LGGOH� (DVW� DQG� WKH�:HVW�� LQ�ZKLFK� WKH\�
KDYH�EHFRPH�WKH�GRPLQDQW�DQG�FRPSHWLQJ�VRXUFHV�RI�WKH�ÁRZ�RI� LGHDV��
ZLWK�PLQRU� YLVLEOH� UROHV� RI� &KLQD� DQG� 6RXWK�$VLD�� 7KLV� LV� LQ� OLQH�ZLWK�
:RRGZDUG·V� �������S�� �����QRWLRQ� WKDW� UHOLJLRQ�� FXOWXUH�� DQG�QDWLRQDOLW\�
DUH�DV�FRQWHVWHG�WRGD\�DV�WKH\�ZHUH�PRUH�WKDQ�VHYHQW\�\HDUV�DJR��ZKHQ�
Indonesia was founded.
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In the pengajian, the participants are told about local Bantenese 
Islamic tradition deemed as heretical belief, such as panjang mulud 
and tahlilan. Panjang mulud is local Bantenese-style (especially some 
parts of Serang, Cilegon, and Pandeglang) commemoration of the 
Prophet Muhammad’s birthday (on 12 Rabi’ al-awwal, the third month 
in the Islamic calendar). Most ustadz XQGHU� WKH� LQÁXHQFH� RI� 6DODÀVP�
GLVDSSURYH� WKLV� FRPPHPRUDWLRQ�� FRQVLGHULQJ� LW� DV� KHUHWLFDO�� Panjang 
mulud in Serang usually attracts many onlookers. There is a parade 
RI� GHFRUDWLYH� FDUW� DGRUQHG� ZLWK� ERLOHG� HJJV� DV� WKH� PDLQ� RUQDPHQW��
as well as food, clothes, and money. Children are generally attracted 
WR� SDUWLFLSDWH� LQ� VXFK� RFFDVLRQV�� DQG� WKXV� HYHQ� WKRXJK� 6DODÀ�LQVSLUHG�
Muslims in Serang reject such celebrations, their children can be seen 
WDNLQJ� SDUW� LQ� WKH� DPXVLQJ� HYHQWV�

During Ramadan, most mosques in Serang hold tarawih prayers 
in twenty raka’at (a single unit of Islamic prayer). Meanwhile, most 
6DODÀ�IROORZHUV�KROG�HLJKW�raka’at only. Therefore, though the parents in 
pengajian groups are teaching their children to perform eight raka’at of 
tarawih prayers, the kids usually do twenty raka’at during tarawih prayers 
LQ� QHLJKERXULQJ� PRVTXHV�� 6RPH� SDUHQWV� DUH� DZDUH� RI� WKLV� FRQÁLFWLQJ�
circumstance, while some others are not. 

I know that the teachers in the mosque near my house come from 
Pandeglang. They are from pesantren and like to attend tahlilan. But, 
they are good people. Therefore, I send my children to learn to recite 
Quran there. I once also studied at a pesantren, and I know that pesantren 
people are usually able to recite Quran well. At school, my children are 
VWLOO� QRW� ÁXHQW� LQ� UHFLWLQJ� 4XUDQ� EHFDXVH� WKHUH� DUH� WRR� PDQ\� VWXGHQWV��
+RZHYHU�� WKH\�FDQ�GR� LW�EHWWHU�DW� WKH�PRVTXH� �+HQGUD��D� IRUW\�VL[�\HDU�
ROG� FLYLO� VHUYDQW� DQG� D� PHPEHU� RI� D� pengajian group).

Apparently, promoting “true” Islam is a certain means to claim and 
UHLQIRUFH� WKHLU�RZQ� ,VODPLF� LGHQWLW\��$OO� WKH�DERYH�PHQWLRQHG�H[DPSOHV�
seem to indicate that the attitude of the member of pengajian groups 
ZRXOG�ODVW�YHU\�ORQJ�ZLWK�WKHLU�VWURQJ�VHQVH�RI�LGHQWLW\��,Q�IDFW��WKH\�KDYH�
been pushing for a counter-culture against the local traditional Islamic 
FXOWXUH�� ZKLFK� LV� YHU\� LQÁXHQWLDO� LQ� %DQWHQHVH� VRFLHW\�� 1HYHUWKHOHVV��
the local people do not openly attack these groups since the kyai—as  
their main supporters—are still highly respected by many segments in 
the society. For many people, opposing a kiai is regarded as a serious 
breach of etiquette with both social and spiritual consequences (Tihami 
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1992, pp. 99–100; Wilson 2003, p. 246). This situation still holds true 
in Banten.

,W� LV� FOHDU� WKDW� %DQWHQ� KDV� D� NLQG� RI� PL[HG� ,VODPLF� ZRUOGYLHZ�� 2Q�
the one hand, traditional Islam—that has roots since the Sultanate era—
VWLOO� SUHYDLOV� LQ� FRQWHPSRUDU\� DJH�� 7KXV�� WKH� WUDGLWLRQV� DQG� FXVWRPV� RI�
tahlilan, panjang mulud, ziarah �SLOJULPDJHV� WR� VDFUHG� JUDYH\DUGV��� DQG�
others are still practised by many Muslims in Banten. On the other 
KDQG�� WKH� UHOLJLRXV� UHYLYDOLVP� E\� UHEHOOLRQ� DJDLQVW� WKH� 'XWFK� FRORQLDO�
JRYHUQPHQW� LQ� WKH� QLQHWHHQWK� FHQWXU\� VHHPV� WR� KDYH� UH�HPHUJHG� DQG�
JHQHUDWHG� DQ� LQFUHDVLQJ� QXPEHU� RI� UHOLJLRXV� DFWLYLWLHV�� ,W� LV� QRW� RQO\�
because people are pious adherents of Islam, but also due to the socio-
political disruption in the post-New Order period. This disruption has 
concomitantly generated re-Islamization or the return to the “true” 
Islam. As a growing city, Serang is one of the most conspicuous places 
whereby “local Islam” represented by lower-class Muslim dwellers 
meets and interacts with “foreign Islam” represented mostly by the 
middle-class Muslims, in which the latter are the supporters of Islamic 
populism and Islamism on the one hand, as well as communal piety 
DQG� UHOLJLRXV� FRPPRGLÀFDWLRQ� RQ� WKH� RWKHU� KDQG�

:KLOH�WKHUH�DUH�0XVOLPV�ZKR�HQJDJH�LQ�YLROHQW�DFWV�WR�DFKLHYH�WKHLU�
goal of establishing an Islamic state and supporting Islamic populism 
and Islamism, there are others who share the same goal but prefer 
peaceful means, such as through education and political elections (Tan 
������ S�� ���� 6LQFH� ������ WKHUH� KDYH� EHHQ� FRQWLQXRXV� HIIRUWV� WR� LGHDOL]H�
0XVOLP�PDMRULW\� VWDWHV� RU� 0XVOLP�PDMRULW\� DUHDV� E\� YDULRXV� 0XVOLP�
organizations and political parties, such as the Indonesian chapter of 
Hizb ut-Tahrir (HTI),� Prosperous Justice Party (PKS), as well as other 
6DODÀ�LQVSLUHG� JURXSV� LQ� ,QGRQHVLD� DQG� %DQWHQ�� WR� EULQJ� WKH� P\WK�
RI� WKH� ,VODPLF� VWDWH� LQWR� H[LVWHQFH� DV� D� UHOLJLRXVO\�EDVHG� JRYHUQDQFH�
by God through political means.8 Meanwhile, the traditional Islamic 
groups and proponents of secularism, liberalism, and religious pluralism 
KDYH� DWWHPSWHG� WR� ILJKW� DJDLQVW� WKLV� ´LGHDOL]DWLRQµ�� )RU� LQVWDQFH��
the key champion of these groups, the Indonesia’s fourth President 
Abdurrahman Wahid (1940–2009), claimed that Indonesia should be 
an example of a compatibility of Islam and democracy by resisting 
both religious majoritarianism and anti-religious secularism (Seo 2012, 
S�� ������� +RZHYHU�� LW� LV� QRW� DQ� HDV\� WDVN�� DV� WKH� 08,� LVVXHG� D� fatwa 
�QRQ�ELQGLQJ� UHOLJLRXV� RSLQLRQ�� 1R�� �� RQ� 3OXUDOLVP�� 6HFXODULVP�� DQG�
Liberalism (2005) that rejects those three thoughts (Nasir 2014). The 
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making and contest for religious authority is clearly taking place, not 
RQO\� DW� WKH� FHQWUDO� OHYHO�� EXW� DOVR� LQ� UHJLRQDO� SXEOLF� VSKHUHV�

Conclusion

$V� D� UHJLRQ� LQÁXHQFHG� E\� WKH� 6XOWDQDWH� RI� %DQWHQ� LQ� WKH� SDVW�� 6HUDQJ�
is generally known as a traditionally religious region. Thus, the 
FRPPXQDO� FRQFHUQV�RQ� WKH� UHOLJLRXV� LVVXHV� LQ�6HUDQJ�DUH� LQÁXHQFHG�E\�
WKH� VXUURXQGLQJ� FXOWXUDO� DQG� UHOLJLRXV� HQYLURQPHQWV� DQG� H[SHULHQFHV��
+RZHYHU�� WKH�DUULYDO�RI�QHZ�XUEDQ�PLGGOH�FODVV�0XVOLPV��PRVWO\� WKRVH�
ZKR� KDYH� PLJUDWHG� IURP� WKH� ELJJHU� DQG� PRUH� GHYHORSHG� FLWLHV�� DV�
well as the emergence of new generations of Muslims in Serang and 
RWKHU� VXUURXQGLQJ� WRZQV� OLYLQJ� LQ� WKH� FLW\�� KDYH� VLJQLÀFDQWO\� FKDQJHG�
the landscape of cultural and religious expression of Islamic tradition 
in Serang.  

Urban pengajian� JURXSV� LQ�KRXVLQJ� FRPSOH[�KDYH�EHHQ�D�YLWDO�SODFH�
to discuss, practise, and propagate the combination of pop and “true” 
,VODP� E\� DVSLULQJ� PLGGOH�FODVV� 0XVOLPV� ZKR� PRVWO\� GR� QRW� KDYH�
,VODPLF� HGXFDWLRQ� EDFNJURXQGV� DQG� DUH� UHODWLYHO\� QHZ� WR� WKH� LGHDV�
of Islamic teachings. This trend has gained popularity in the urban 
areas in the country since the fall of the New Order administration. 
7KH�PDNLQJ� RI� UHOLJLRXV� DXWKRULW\� KDV� FRQWLQXRXVO\� LQYROYHG� FRPSOH[�
interactions between two sides: the local expressions of Islam and the 
foreign understanding and practices of Islam. As a result, there has 
been a fragmentation of the ummah, a condition that is deteriorated by 
the rampant popular political polarization since the 2014 presidential 
elections. The city of Serang is only one example, while the same 
circumstance is also happening in other urban areas in the country. 

NOTES

1 Some materials in this chapter are taken from Pribadi (2019a), pp. 103–20 
and Pribadi (2019b), pp. 82–112.

2 The names of the people are fictitious and camouflaged due to their 
preferences to remain anonymous.

3 I was not allowed to enter the house where this particular pengajian occurred. 
7KRXJK� WKH� FRQWHQW� ZDV� QRW� QHFHVVDULO\� VHFUHWLYH�� ERWK� ustadzah and the 
SDUWLFLSDQWV�EHOLHYHG� WKDW� VHSDUDWLRQ�EHWZHHQ�PDOH� DQG� IHPDOH�PHPEHUV� LQ�
DQ� DVVHPEO\� ZDV� D� QHFHVVLW\�� +RZHYHU�� WKH� KRVWV� XVXDOO\� KDOI�RSHQHG� WKH�
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GRRU� DQG� VWLOO� JDYH� PH� SHUPLVVLRQ� WR� OLVWHQ� DQG� IROORZ� WKH� WDON� IURP� WKH�
outside. 

�� 5DFKHO�5LQDOGR��������SS����²����ÀQGV�WKDW�3.6�ZRPHQ·V�SLRXV�SUDFWLFHV�DUH�
SDUW� RI� WKH� FUHDWLRQ� RI� D� SDUWLFXODU� NLQG� RI�PLGGOH�FODVV� VXEMHFWLYLW\�� %DVHG�
RQ� DQ� H[DPLQDWLRQ� RI� WZR� FRQVWLWXWLYH� HOHPHQWV� RI� WKLV� KDELWXV�� FORWKLQJ�
DQG�PDUULDJH��VKH�UHYHDOV�KRZ�WKHVH�SLRXV�,VODPLF�SUDFWLFHV�HQDFW�FODVV�DQG�
JHQGHU� GLIIHUHQFHV�� DQG� VLPXOWDQHRXVO\� SURGXFH� ´PRGHUQµ� VHOYHV�

�� 6HH�$DV�$UEL��������IRU�WKH�SURWHVW�RQ���1RYHPEHU������DQG�Suara Pembaruan 
(2013) for the protest on 2 December 2016.

6 For an account of the JIL, see Nurdin (2005), pp. 20–39.
�� .HQ� :DUG� DUJXHV� WKDW� +7,� UHWDLQV� VRPH� HOHPHQWV� RI� WKH� FODQGHVWLQH� OLIH�

since its founding, but the Indonesian political mainstream or security 
DXWKRULWLHV�KDYH� VKRZQ�VXUSULVLQJO\� OLWWOH�KRVWLOLW\� WRZDUGV� WKHP��6HH�:DUG�
(2009), pp. 149–64.

�� %RWK� :RRGZDUG� HW� DO�� ������� SS�� ���²���� DQG� +ZDQJ� ������� SS�� ���²����
GHPRQVWUDWH� WKDW� WKH�3.6�DSSHDUV� WR�KDYH�� LQ�SXUVXLW�RI�HOHFWRUDO�SXUSRVHV��
moderated its hardline positions in their strategy and ideology on the 
acceptability of local culture. The moderation process is complicated due to 
WKH� GLYLVLRQ� LQ� WKH� SDUW\� EHWZHHQ� WKH� SUDJPDWLVW� ZKR� WDUJHWV� QRQ�GHYRXW�
YRWHUV� DQG� WKH� SXULVW� ZKR� SULRULWL]HV� LGHRORJLFDO� DXWKHQWLFLW\�
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13
THE RISE OF COOL USTADZ: 
PREACHING, SUBCULTURES 
AND THE PEMUDA HIJRAH 
MOVEMENT

Wahyudi Akmaliah

Introduction 

Like many other women her age, Juliah Indah, an urban girl studying 
at Al-Azhar University in Jakarta, is active on Instagram (a social media 
platform). Yet, unlike many others, she is a “micro-celebrity” with 95,100 
IROORZHUV� RQOLQH�� ,� ÀUVW� PHW� KHU� ZKHQ� VKH� WRRN� DQ� LQWHUQVKLS� DW� WKH�
Research Center for Regional Resources at the Indonesian Institute of 
Sciences (PSDR-LIPI) as part of the mandatory requirements for her 
study in International Relations in October 2017. She introduced me to 
a young Islamic preacher, Ustadz Hanan Attaki, whom she and many 
of her friends were fans, and who is also known by his acronym UHA. 
For her, most Islamic preachers tend to deliver Islamic sermons and 
doctrine in a patronizing manner by expecting their followers to agree 
with them. She also regards their messages as missing many essential 
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points. Juliah, however, regards UHA differently. In only a matter of 
one minute, he can make her understand the essence of his lectures 
uploaded to his Instagram. UHA’s sermons leave a strong imprint in 
her memory. She can clearly recall his words, which at times bring her 
to tears. She often listens to the sermons while driving in Jakarta. For 
Juliah, he is the coolest ustadz (Interview, 4 October 2017). 

7KH� ,VODPLF�SUHDFKLQJ� VFHQH� LQ� ,QGRQHVLD�KDV� HYROYHG� VLJQLÀFDQWO\��
Decades ago, there was a preacher by the name of Zainuddin MZ, 
who held the title of a preacher for One Million Ummah (Dai Sejuta 
Umat) through the circulation of his cassettes, and that he signed a 
contract with Virgo Record during Suharto regime. He transformed 
Islamic preaching from the traditional way into a pop culture and 
reached out to a mass audience (Zainuddin 1997). Following this, 
the change of the television landscape from having only one state 
channel to a few private television stations at the beginning of the 
1990s opened up opportunities for Islamic televangelists (Muzakki 
2012; Rakhmani 2016). Furthermore, unlike the one-directional media 
of television and radio, social media has changed the pattern and form 
RI� FRPPXQLFDWLRQ�� 6RFLDO� PHGLD� LV� KLJKO\� ÁXLG� DQG� PXOWL�GLUHFWLRQDO��
Social media, which has a democratic and egalitarian character, is able 
WR� DFFHVV� LQIRUPDWLRQ� RQ� VSHFLÀF� HYHQWV� LQ� UHDO�WLPH� DQG� LV� IDVWHU� LQ�
transmission than both radio and television broadcasts. This pattern 
allows new Islamic preachers to enrich the lives of their audiences. 
Their presence inevitably has challenged the established religious 
authorities—primarily Muhammadiyah and Nahdlatul Ulama (NU) 
(Eickelman and Anderson 2003).  

Many scholars have discussed the role of the Internet with regards 
to Islamic preaching (Lim 2005; Barker 2005; Hosen 2008; Barendregt 
2009). These scholars show the continuity of how Islamic preaching 
has developed with the growth of digital technologies. Slama (2017,  
pp. 98–99), through his study of social media, focuses on the WhatsApp 
mobile application, which he considers to be the most popular social 
media chatting platform in Indonesia for Islamic preachers to converse 
with their members. WhatsApp is used not only for members to 
discuss issues related to Islam in their everyday life, especially after 
their meetings in person during gatherings (pengajian), it also serves as 
an avenue for preachers to solve their followers’ problems. Separately, 
the application became the backbone of a social movement in the 
country that aims “to revive the spirit of Quran reading” which has 
succeeded in recruiting more than 140,000 followers, nationally and 
internationally, through the One Day One Just (ODOJ) movement (Nisa 
2018b; Muslim 2017).  
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Social media platforms—such as Facebook, Twitter, Instagram, 
and YouTube—can host unlimited number of followers and users. 
Because of this structure, both institutions and individuals from 
diverse Islamic groups compete for followers, in order to shape and 
channel their interests. Weng (2018) shows the intersection between 
RQOLQH� DQG� RIÁLQH� DFWLYLWLHV� E\� KLJKOLJKWLQJ� WKH� ÀJXUH� RI� )HOL[� 6LDXZ��
who employs three digital platforms (Facebook, Twitter, and YouTube). 
+H� DVVHUWV� WKDW� )HOL[� 6LDXZ� XVHV� VRFLDO� PHGLD� SODWIRUPV� WR� LQÁXHQFH�
young Indonesian Muslims with HTI ideology. On Facebook usage, 
Halim (2018) investigates the community of pesantren, mainly in South 
Sulawesi. On the one hand, the community uses it as a medium for 
teaching and their appropriation with technology modernity. On the 
other hand, it is a networking tool to maintain a reputation among 
other pesantren. Meanwhile, Nisa (2018a) focuses on young Indonesian 
Muslim women and their usage of Instagram for various kinds of 
Islamic preaching lucratively. 

Various scholars examine the contribution of social media to Islam 
and how digital media platforms are related to political Islam and 
revolutions in the Middle East (Bunt 2003; Bräuchler 2003; Lim 2013). 
Enriched by these studies, this chapter examines UHA and his movement. 
I look at the Pemuda Hijrah, which uses both Instagram and YouTube 
as a form of Islamic preaching to reach out to young Indonesian 
Muslims. In contrast to established Islamic learning styles, they changed 
their methods of preaching following the subculture’s lifestyle and the 
symbols associated with it: they adjust their clothes, appearance, and 
rhetorical styles to attract young audiences. Because of this, UHA’s 
followers have increased dramatically. Indeed, his followers are often 
on a lookout for his latest sermons. Due to the massive number of 
UHA’s followers, he rarely delivers sermons at the Al-Latief Mosque—his 
home base as well as the space of the Pemuda Hijrah movement. All of 
8+$·V� VHUPRQV�ZHUH� RUJDQL]HG� DW� WKH�PRVW� VLJQLÀFDQW� DQG� VXEVWDQWLDO�
mosque. The mosque of Transtudio in Bandung became one of such 
places to accommodate his classes.   

This chapter explores data from UHA and the Pemuda Hijrah’s digital 
platforms, both Instagram and YouTube. It also features accounts from 
interviewees who worked behind the scenes for him (Campbell and 
Vitullo 2016). I strengthen this by attending some of the gatherings 
organized by the Pemuda Hijrah. This chapter raises three questions: what 
is the context that makes UHA and the people behind him establish 
the Pemuda Hijrah? What is their dakwah when approaching young 
Muslims in Indonesia? How does his preaching method demonstrate 
contemporary Islamic practices in Indonesia? This chapter argues that 
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the city of Bandung is the primary site of the subculture movement in 
Indonesia. It provides the necessary context that encourages UHA and 
KLV� FDPSDLJQ� WR�ZLHOG� VLJQLÀFDQW� LQÁXHQFH��ERWK�GXULQJ�RIÁLQH� ,VODPLF�
gatherings and through the online means of posting texts, videos, and 
images through social media posting. By employing the subculture 
lifestyle, which is increasingly prosperous, they are not only successful 
in differentiating themselves from other Islamic preaching methods, but 
also in reaching out to new audiences. Nevertheless, they continue to 
face challenges from other subculture groups in Bandung, and also 
from their own members.  

Paradoxes of Bandung: Between Cosmopolitanism and 
Conservatism 

The Dutch colonial government established Bandung by incorporating 
“historical orientation to global modernity and cosmopolitan culture” 
(Martin-Iverson 2011, p. 7) for tourism, trade, and education. 
Recommended by Ir R. Van Hoevell, it was a transit city for the 
Europeans before going to other cities. Until today, the city retains 
various aspects of European heritage. Prominent buildings that are a 
part of the colonial legacy include Gedung Merdeka (Independence 
Building) and the buildings around Braga and Asia-Africa Street. The 
city has long been a popular place for students and foreign tourists 
since Indonesia gained independence from the Dutch in 1945 (Iskandar 
2003). Also, due to its relatively close proximity to Jakarta (i.e. it is 
approximately 180 km southeast of Jakarta), the city has been regarded 
as an essential city by every Indonesian president, such that numerous 
state events were organized there. Up to now, one of the most prestigious 
meetings that took place in this city was the Bandung Conference on 
18–24 April 1955. It was hosted by President Sukarno to invite new 
countries, independent from their former colonial masters, to form a 
new block to discuss Afro-Asian cooperation. 

Bandung, which is home to many state and private universities, 
has become the centre for a range of cultural practices, including 
counterculture from various urban communities. Some scholars (Iskandar 
2003; Takeshita 2011; Kim 2017) divide the cultural practices into three 
periods dealing with the emergence of subculture. Firstly, the pop culture 
period of the 1970s. A group of young people in Bandung, consisting 
of Sonny Suriaatmadja, Denny Sabri Gandanegara, and Remy Sylado, 
created a local magazine, Aktuil. It contained counter-narratives towards 
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information produced by the mass media and provided an alternative 
to western pop cultures such as westernized rock music and lifestyle. 
During the 1960s and the 1970s, this magazine was trendy among 
young people, especially in several big cities. For two years (1973–74), 
the magazine broke sales records by selling 126,000 copies and became 
a trendsetter (Iskandar 2003; Takeshita 2011; Kim 2017). 

The 1980s were referred to as the street culture period. The skateboard 
community, for instance, formed the embryo of the BMX bicycle society 
after the establishment of a small skate park in Lalu Lintas (Taman 
Ade Irma Suryani). Members wore t-shirts, jeans, and sneakers supplied 
by those who had established independent clothing shops’ distro. 
This community later became associated with the underground music 
communities (punk, hardcore, and metal groups) in the third period 
of the 1990s, as the independent music and fashion scene well-known 
in cultural studies and sociology developed the subculture with the 
spirit of “Do It Yourself” (DIY) (Iskandar 2003; Takeshita 2011; Kim 
2017). The term is a part of their independent culture and lifestyle as 
a counter-narrative in Indonesia, imported from underground ideologies 
(Wallach 2008). Bandung became the site of creative industries developed 
by the city’s youth with their divergent interests.  

The cosmopolitan outlook of Bandung has led to some scholars 
exploring the religious practices of the city. These scholars are interested 
LQ� ZKHWKHU� WKH� SUDFWLFH� RI� ,VODP� LV� ´PRGHUDWHµ� DQG� UHÁHFWLYH� RI� WKHLU�
lifestyle, or whether it tends to be more conservative. Mudzakkir (2016) 
uses Ahmad Hasan and his Islamic organization, Persis (Persatuan 
Islam/Islamic Union) as a case study. According to him, in the early 
twentieth century, Persis was an Islamic organization that fought against 
traditional practices that did not adequately follow the strictures of 
the Quran and Hadith. Ahmad Hasan and his organization became 
involved in numerous tensions with many Islamic Muslims groups, 
including challenging a number of Islamic religious, traditional groups 
(kiai��� HVSHFLDOO\� IURP� 1DKGODWXO� 8ODPD�� 5RV\DG� ������� FRQÀUPV� WKH�
VWURQJ� LQÁXHQFH� RI� 3HUVLV� LQ� WKHLU� GHDOLQJV� ZLWK� WKH� ,VODPLF� 7DUEL\DK�
during the post-Suharto regime, and the group later changed its name 
to Prosperous Justice Party (Partai Keadilan Sejahtera/PKS). For Rosyad 
(1995), the presence of Tarbiyah is a continuation of a long-standing 
tajdid (renewal) tradition in Islam following the Koran and Sunnah. 
Inspired by Ikhwanul Muslimin (Muslim Brotherhood) in the global 
context, it would like the Tajdid movement to solve various problems 
of the Muslim community.

In the province of West Java, which Bandung is a part of, sharia 
law is implemented. However, it is not enforced in Bandung, thus 
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earning it the title of a moderate city. However, Millie and Safei (2010) 
have criticized the “Religious Bandung” programme proposed by 
Mayor Dada Rosada. The public in the city considered him as being 
too secular because he does not have a santri background (i.e. coming 
from an Islamic boarding school). He approached some Islamic leaders 
who perceived that Islam had been marginalized in Bandung’s public 
life. The programme somehow targeted the city’s night entertainment 
and cultural life, which had existed for years. K.H. Athian Ali Da’i 
warned the night clubs that they do not represent the face of Islam. In 
order to prove himself as a religious person, Dada closed the red-light 
district of Saritem, which is located close to the Bandung train station. 
For Millie and Safei (2010), this is an example of how conservative 
Muslim groups have used Islamic identity to enforce their interest on 
public morality. In another case, Dada banned Dewi Persik’s dangdut 
PXVLFDO� SHUIRUPDQFH��0LOOLH� DQG� 6DÀH� ������� DVNHG� ´ZKHWKHU� WKLV� YHU\�
same plurality will be threatened by its practical implementation”.

The above outline shows the socio-cultural paradox of Bandung. 
On the one hand, it showcases urban lifestyles, with the subcultural 
SUDFWLFHV�LQÁXHQFHG�E\�WKH�:HVW��2Q�WKH�RWKHU�KDQG��RQ�UHOLJLRXV�PDWWHUV��
there are Islamic hardline groups, reinforcing conservative values in 
the name of Islam during Mayor Dada’s administration. This paradox 
explains the emergence of UHA and other Islamic pop preachers such 
as Evie Effendi and Handy Bonny in Bandung. By marrying symbols 
of subculture and lifestyles, as well as the conservative values in Islam, 
they differentiate themselves from other Islamic preachers in Indonesia.

Ustadz Hanan Attaki (UHA) and the Pemuda Hijrah 

8+$�ZDV�ERUQ�LQ�$FHK�RQ����'HFHPEHU�������$IWHU�ÀQLVKLQJ�KLV� MXQLRU�
and senior high school education in Ruhul Islam Islamic boarding school 
(Pondok Pesantren) in Banda Aceh, he studied Quran exegesis (tafsir) 
for his BA in Al-Azhar University, Egypt. He then moved to Bandung 
to join his wife, Haneen Akira. She found a job with Ma’had Al-Imarat 
in 2007, an Islamic institution established through cooperation between 
the Muhammadiyah central leadership and Asian Muslim Charity 
Foundation, which focuses on teaching Arabic (Interview with Bejo, 
14 April 2018). As a newcomer to Bandung, he found it challenging 
WR� ÀQG� D� MRE�� +H� DSSOLHG� IRU� PDQ\� MREV� DW� ,VODPLF� LQVWLWXWLRQV� DQG�
boarding schools in Bandung, but he could not get a job as an Islamic 
teacher. With the Arabic mastery, he translated a book with the hope of 
getting it published, but this too was turned down by many publishers. 
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Moreover, the book he translated was already proposed by another 
translator (Hanan Attaki 2017a). 

He started to write a book entitled Tadabur Al-Quran >5HÁHFWLQJ�DQG�
Understanding the Meaning of the Quran]. After working hard for one 
PRQWK� RQ� WKH� ERRN�� KH� FRXOG� QRW� ÀQG� D� SXEOLVKHU��+HQFH�� KH� GHFLGHG�
WR� VHOI�SXEOLVK� IRU� D� WRWDO� RI� ���� FRSLHV�� 7KH� SURÀWV� PDGH� IURP� WKH�
book were later used as the capital to fund his cell phone business, 
which he established sixty stores in Bandung. Nevertheless, he lost 
his money from this business (Hanan Attaki 2017a) and went back to 
teaching religion at Jendela Hati and STQ Habiburrahman, focusing on 
memorizing the Quran. He then moved to the Salman House of Quran 
at the Institute of Bandung Technology (ITB), and became its director 
(Wink 2018). His background as an Al-Azhar graduate, his mastery of 
the Arabic language, and his ability to recite the Quran well led to 
his prominence as a religious teacher in Bandung. He also became an 
Islamic teacher as well as a preacher in many mosques in Bandung. 

While delivering sermons at the Al-Latief Mosque, he saw some 
young people among his followers. One of those was Fani Krismandar, 
DOVR� NQRZQ� DV� ,QRQJ�� 'XH� WR� WKLV� ÀUVW� PHHWLQJ� ZLWK� 8+$�� PHPEHUV�
of Al-Latief Mosque and Inong suggested the formation of a new 
movement. Before meeting Inong, UHA was like other Islamic preachers 
coming back from the Middle East: in fashion sense and teaching styles, 
often wearing Arabic garments, cloak, and turban. His Islamic teachings 
mainly deal with the Quran and Hadith, without contextualizing the 
social background of the audiences. UHA gave numerous sermons in 
mosques throughout Bandung, but his outreach remained relatively small. 
Inong helped him by establishing Pemuda Hijrah, which contributed 
VLJQLÀFDQWO\� WR� KLV� ULVH� DW� WKH� QDWLRQDO� OHYHO��

Inong is a famous skateboarder in Jakarta, Surabaya, Yogyakarta, and 
other islands apart from Java. Born in 1982, he started skateboarding in 
1992 and graduated from the college of visual design communication 
of Widyatama University. He has participated in many national and 
international skateboarding competitions. Through these competitions, 
he received sponsorships from the clothing label UNKL 247, a reputable 
company known for upholding street culture nationally and globally 
(Luvaas 2013). The company chose him to be both an ambassador 
ULGHU� DQG� D� FUHDWLYH� GHVLJQHU��+LV�PRVW� VLJQLÀFDQW� FRQWULEXWLRQ�ZDV� WR�
UDLVH� WKH� SURÀOH� RI� \RXWK� VWUHHW� FXOWXUH�� DWWUDFWLQJ� WKH� \RXWK� WRZDUGV�
VNDWHERDUGLQJ� DQG� VXUÀQJ� �,QWHUYLHZ� ZLWK� ,QRQJ�� ���$SULO� ������� 2QH�
RI� ,QRQJ·V� PRVW� LQÁXHQWLDO� FRQWULEXWLRQV� WR� WKH� VNDWHERDUGLQJ� FXOWXUH�
in Bandung was a movement known as “We Build This City”, which 
ZDV� ÀQDQFLDOO\� VXSSRUWHG� E\� 81./� ����1 
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Two factors led him to seriously reconsider his career as a 
skateboarder. Firstly, many injuries impacted his ability to perform 
jumps and other tricks. The physical toll on his body led him to 
take up surfing as a substitute. Secondly, the death of his father 
made him spend more time taking care of his mother at home. This 
fostered a sense of inner tranquility. He then initiated a new company, 
247 plies, under the brand of UNKL 247. He also became a more 
UHÁHFWLYH� SHUVRQ� EULQJLQJ� KLP� WR� WKH� PRVTXH�� ZKHUH� KH� IUHTXHQWO\�
OLVWHQHG�WR�VHUPRQV��+H�ÀQDOO\�GHFLGHG�WR�FKRRVH�8+$�DV�KLV� IDYRXULWH�
preacher (Interview with Inong, 14 April 2018). Therefore, when UHA  
wanted to create a dakwah community, Inong was a willing member. 
Given his knowledge in design and experiences dealing with street 
FXOWXUH�� KH�ZDV� DEOH� WR� DVVLVW� LQ� UDLVLQJ�8+$·V�SURÀOH� DQG� HVWDEOLVKLQJ�
the Pemuda Hijrah.

The Pemuda Hijrah Tagline and Their Audiences 

In March 2015, with Inong and a few others, Hanan Attaki established 
Pemuda Hijrah. In order to give the movement an image of not being 
too Islamic, Inong proposed the name Shift as an alternative to Hijrah 
from the Arabic word. The word “shift” refers to the computer keyboard 
key symbolizing to “move” and to “transform”, and represents Hijrah 
in Islam. However, when the Shift was used to create an Instagram 
account, it was already taken up by other people. The Shift then 
became the symbol of Pemuda Hijrah (Interview with Inong, 14 April 
2018). Meanwhile, the term “Hijrah” initially comes from Prophet 
Muhammad’s migration from Mecca to Medina in 622 CE to escape 
violence and persecution by the Arab elites of Mecca. The event has 
then been extended to mean “the withdrawal from the un-Islamic path 
to a new ‘correct pathway’” by many Islamists (Nisa 2018b, p. 74). 
However, fundamentalist thinkers and their followers, mainly Sayyid 
$Eŗ� DO�$ƗOă� 0DZGŗGĦ� �����²���� DQG� WKH� -DPăƗDW�L� ,VOăPĦ� LQ� 3DNLVWDQ�
DQG� 6D\\LG� 4XʵE� �����²���� RI� WKH� 0XVOLP� %URWKHUKRRG� LQ� (J\SW��
considered Hijrah as an ideology (Yusuf 2009). 

In the Indonesian context, Hijrah represents the identity of Islamist 
PRYHPHQWV� VXFK� DV� 6DODÀ� JURXSV�� +L]EXW� 7DKULU� ,QGRQHVLD�� DQG� WKH�
Tarbiyah movement. Hijrah has also become the tagline of UHA’s 
VHUPRQV��6SHFLÀFDOO\��WKH�PHDQLQJ�RI�+LMUDK�IRU�KLP��DV�FLWHG�E\�6DHIXOODK�
(2017, p. 276), is not only the physically movement from the land of 
LQÀGHOV� �kuffar) to the land of the believers (such as the migration of 
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Prophet Muhammad), but also as a metaphoric meaning by ridding one 
of sins and all things God forbids, or in other words, total repentance 
(taubatan an-nasuuha). UHA and the Pemuda Hijrah concentrated on 
reaching out to youth audiences. Inong divided his proselytizing targets 
into four types: mainly activists, sympathizers, neutral or uncommitted 
people, and those who are against the movement, or “the contra 
people”. They only focused on the third and fourth categories due to 
WKH� SUHVHQFH� RI� PDQ\� ,VODPLF� RUJDQL]DWLRQV� FRQFHQWUDWLQJ� RQ� WKH� ÀUVW�
two. Consequently, many Islamic preaching groups do not involve 
young people. UHA also asserted this during his delivery of a sermon 
in Pondok Pesantren (Islamic Boarding School) of Daarul Amanta, 
.HGLUL�� (DVW� -DYD�� RQ� ��� 'HFHPEHU� ������ +H� UHDIÀUPHG� WKH� \RXQJ� DV�
his target audience. His speech was then recorded and uploaded by 
Lampu Islam.Net on YouTube on 1 October 2017.2

Ring 1. Activists

Ring 2. Sympathizers

Ring 3. Uncommitted 
people

Ring 4. Contra People 

FIGURE 13.1
Map of the Pemuda Hijrah’s Islamic Preaching Target Audience 

Source: Inong (2017).
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7KHUHIRUH��XQGHUVWDQGLQJ�\RXWK�FXOWXUH�LV�VLJQLÀFDQW�IRU�WKLV�PRYHPHQW��
Inong’s presence and his experience with street culture provided the 
PRVW� VLJQLÀFDQW� FRQWULEXWLRQ� LQ�GHYHORSLQJ�Pemuda Hijrah’s impact. He 
did so not only by capitalizing on his knowledge and experience, but 
he also explored the current youth national and global cultural trends 
GHHSO\�� )LUVWO\�� KH� FRQGXFWHG� RIÁLQH� DFWLYLWLHV�� VXFK� DV� LQWHUYLHZLQJ�
students in Bandung. With his team, Inong often interviewed students 
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regarding their perception of Islam and social issues, such as wearing 
the veil, Islamic law, Islamic organization, as well as the informants’ 
hobbies. This qualitative research then contributed to the team’s design 
of Islamic preaching contents and how these can represent the youths, 
especially on social issues related to love, entertainment, and family. 
0RUHRYHU�� 8+$� DOVR� FKDQJHG� KLV� DSSHDUDQFH� WR� EH� LGHQWLÀHG� DV� D�
young hipster by wearing beanies and t-shirts.

Secondly, he also utilizes online activities to deliver his messages. 
Here, they focus on Instagram and YouTube because these are popular 
among the youths, visually attractive, and easily accessible. Although 
Facebook is the most popular social media platform in Indonesia, 
Instagram is the most popular platform among the youths. According 
to Hansa Salva, Director of Taylor Nelson Sofres (TNS) Indonesia, 
about 90 per cent of Indonesian youths use Instagram. Instagram 
users also consist of people of other age groups: 59 per cent of the 
users are between 18 and 24 years old; 30 per cent are between 
25 and 34 years old; and the rest belong to the 35–44 age group. 
In terms of gender proportion, Instagram users are mostly women  
(tempo.co 2016). Meanwhile, for YouTube, it is an open channel for the 
public to upload and share videos. 

These two considerations encourage them to create accounts on 
Instagram and YouTube: mainly @pemudahijrah for their social movement 
and @hanan_attaki for UHA’s Instagram; and Hanan Attaki as well as 
Pemuda Hijrah for YouTube. The name “@pemudahijrah” on Instagram 
came about unintentionally. One of his team members wanted to use 
the name “Shift”, however, it was already being used. He then chose 
“@pemudahijrah”. This username was previously rejected by Inong 
because he felt that it was too early to use the name as the dakwah 
strategy, which may give a negative perception of Islamic preaching 
to the Indonesian public. Nevertheless, in this case, Inong was proven 
wrong. The Pemuda Hijrah becomes the new trend in the Hijrah 
movement in Indonesia.

Micro-Ustadz Celebrity

%RWK� WKH�RQOLQH�DQG�RIÁLQH�DFWLYLWLHV�KDYH� UDLVHG�8+$·V�SURÀOH�DV�ZHOO�
as that of Pemuda Hijrah in Indonesia. According to a survey conducted 
by the Center for the Study of Islam and Society (Pusat Pengkajian 
Islam dan Masyarakat/PPIM), UHA has been categorized as a moderate 
UHOLJLRXV� WHDFKHU� RQ� VRFLDO�PHGLD�� RQ� SDU� ZLWK� SURPLQHQW� ÀJXUHV� VXFK�
as Mamah Dedeh, Abdullah Gymnastiar, Yusuf Mansur, Quraish Shihab, 

13 ch13 The New Santri_6P_5Aug20.indd   248 4/8/20   9:05 PM



The Rise of Cool Ustadz 249

Din Syamsuddin, Said Aqil Siradj, Ma’ruf Amin, Mustofa Bisri, Maulana, 
6\DÀ·L� 0DDULI�� 7HK� 1LQLK�� +DHGDU� 1DVKLU�� 2NL� 6HWLDQD� 'HZL�� DQG� 8OLO�
Abshar Abdalla (Convey Indonesia 2018). In comparison to these other 
prominent religious figures who have established their careers for 
years, how does UHA obtain popularity even though he was never 
featured on national television? In part, the death of Jefri Al Buchori 
on 26 April 2013 created a vacuum for Islamic preachers representing 
Indonesian Muslim youths. Nevertheless, this argument alone is not 
enough to explain the rise of UHA, without factoring his use of pop 
culture and capitalizing on Bandung’s subculture environment. 

8+$·V� RIÁLQH� DFWLYLWLHV� ZHUH� DEOH� WR� DWWUDFW� D� \RXQJ� DXGLHQFH� IRU�
two reasons. Firstly, excellent infrastructure and a friendly environment 
were provided for, such as spaces for prayers, and improvements to 
the design of the Al-Latief Mosque for youths to hang out with their 
friends. In every corner of the mosque, there are many electrical points 
where people can charge their smartphones freely. This mosque with 
such a friendly environment entices the youths to visit, and they do 
not have to demonstrate Islamic attributes such as peci, sarung, and 
koko shirt (traditional Malay-Indonesian men Muslim shirt which is 
worn during religious occasions). Many of them enjoy coming to 
the mosque for their daily prayers without any judgments imposed 
on what they are wearing. During my three-day observation at the 
mosque, there were roughly 200 people at the Maghrib (dusk prayer) 
and Isya prayers (evening prayer). As a small mosque located in an 
XUEDQ� DUHD�� WKRVH� QXPEHUV� DUH� TXLWH� VLJQLÀFDQW��

Secondly, the youth community is also welcomed to join activities 
at the mosque. One of the reasons why many youths are interested 
to join the classes is because they are invited by their friends to 
do so. Hendra, a young man who works at a motorcycle servicing 
shop, shared that he became a member of the Shift movement due 
to a friend’s invitation. He felt that UHA’s sermons and some of 
the Islamic teachers from the Al-Latief Mosque suited him. This also 
happened with Yoga, a young man who works at Ace Hardware and 
came to the classes due to his friend’s invitation. Both Hendra and 
Yoga were then invited to involve their friends to join the classes. 
0HDQZKLOH��3HYL�3HUPDQD��WKH�ÀUVW�,QGRQHVLDQ�SURIHVVLRQDO�VNDWHERDUGHU� 
recognized internationally, was invited by his friend, Inong. Inong had 
EHHQ� LQYLWLQJ� KLP� IRU� WZR� \HDUV�� FRPLQJ� WR� KLV� RIÀFH� DQG� KRPH� HYHU\�
ZHHN� EHIRUH� KH� ÀQDOO\� DFFHSWHG� WKH� LQYLWDWLRQ� DQG� DWWHQGHG� DQ� ,VODPLF�
study group session (kajian). He later got deeply involved in Pemuda 
Hijrah (Pevi Permana 2017).
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2QH�VLJQLÀFDQW�HYHQW�WKDW�UHDFKHV�RXW�WR�D�EURDG�DXGLHQFH�LV�´%ULJH]�
Berzikir untuk Indonesia” [Brigez utter Allah’s name repeatedly in 
UHPHPEUDQFH� IRU� ,QGRQHVLD@�� 8VWDG]�$ULÀQ� ,OKDP³D� YHWHUDQ� UHOLJLRXV�
preacher  —led the zikir attended by around 1,500 people from the 
Brigez motorcycle gang who were committed to repent (bertaubat) in 
WKH�$JXQJ�0RVTXH� ORFDWHG� LQ� %DQGXQJ�� ,Q� IURQW� RI�$ULÀQ� ,OKDP�� WKH\�
promised to do useful activities and rid any negative perceptions in 
the society towards them (detik.com, 23 February 2015). UHA and the 
Shift movement initially created this event as a pilot project. This event 
then encouraged other motorcycle gangsters to organize similar events 
(Hanan Attaki 2017b).

Regarding their online activities, UHA and the Pemuda Hijrah 
upload both videos and photos which match popular taste within the 
subculture community life. They produce two products: a short video 
well-known as a one-minute booster; and a lengthy sermon. For the 
one-minute booster, the video contains UHA’s speeches (accompanied 
with background music) focusing on social problems faced by young 
people and how to resolve them by bringing themselves back to Allah 
and Islamic teachings. The longer videos provide recordings of UHA’s 
sermons and that of other Islamic preachers within the Shift movement 
in various mosques. The photos are used to make announcements of 
the weekly Islamic teachings at the Al-Latief Mosque. The photos, 
which are uploaded to Instagram, draw on the symbols and references 
often practised in contemporary pop culture found in youth magazines 
such as the Rolling Stone and the Hai. The Pemuda Hijrah is seeking to 
transform the image of Islamic gatherings, which are often regarded 
as being too normative and old fashioned. 

UHA and the Pemuda Hijrah have many followers on both Instagram 
and YouTube. Currently, the @hanan_attaki account has over 7.9 million 
followers, and the @pemudahijrah account has over 1.9 million followers. 
The reason why UHA’s followers are more prominent compared to 
#SHPXGDKLMUDK� LV� GXH� WR� ,QRQJ·V� GHVLUH� WR� FHQWUDOL]H� 8+$·V� ÀJXUH�
image amid Indonesian society, which idolizes personalities more than 
organizations. Consequently, the Shift movement, as a mechanism to 
build Pemuda Hijrah, must take a step back from his popularity. The 
online activities have established UHA as one of the most popular 
Indonesian Islamic preachers or micro-ustadz celebrity. Senft (2008) 
applies the theory micro-celebrity to discuss how people utilize “new 
style of online performance” that can “amp up” their popularity through 
digital platforms such as videos, blogs, and social networks like social 
media. Indeed, Marwick and Boyd (2010, p. 121) explain the term clearly 
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as the people who have “an audience they can strategically maintain 
through ongoing communication and interaction”. 

Challenging Religious Authority and Its Impact

The UHA example demonstrates how a preacher can obtain his 
popularity through digital media platforms in the Indonesian public. 
:LWK�FUHDWLYLW\�DQG�LQQRYDWLRQ�DQG�FRXSOHG�ZLWK�RIÁLQH�HIIRUWV��DQ\RQH�
can be micro-celebrities. Their fate will be decided by how netizens 
perceive their content videos. Because of this, social media has replaced 
the role of television that previously supported popular preachers or 
WHOHYDQJHOLVWV�VXFK�DV�$EGXOODK�*\PQDVWLDU��$ULÀQ�,OKDP��<XVXI�0DQVXU��
and Mamah Dedeh. The phenomenon of micro-ustadz celebrity can 
provide alternative religious teachings suitable for a society dominated 
by Muhammadiyah and Nahdlatul Ulama (NU). Unlike television 
channels that have some requirements and procedural administration 
before running programmes, the limited intervention in social media 
can bring challenges. There are three possibilities of how the emergence 
of UHA and the Pemudah Hijrah can be disruptive. 

Firstly, what is the fate of moderate Muslims in Indonesia? Many 
scholars argue that Indonesia is in the midst of a “conservative turn”. 
The series of Aksi Bela Islam demonstrations against Basuki Tjahaja 
Purnama as the Governor of DKI Jakarta that led him to be jailed for 
two years is an example of how Muhammadiyah and NU could not 
stop conservatism. It shows that new religious authorities have a voice 
within Indonesian Muslim society. In regards to this, by observing UHA’s 
YLGHRV�� ,� ÀQG� WKDW� PRVW� RI� WKHP� GR� QRW� FDUU\� DQ\� VWDWHPHQW� LQFOLQHG�
towards conservatism or Islamic politics, and most of his sermons 
discuss problems of youth’s daily life with Islamic resources as the 
solution. Nevertheless, his short statement in a sermon that supported 
the 212 movements indirectly demonstrated his political interest or an 
Islamist supporting trans-Islamic ideology.3 However, the use of pop 
culture and subculture symbols create what Muller (2015) regards as 
a “pop-Islamist”.

Secondly, he is threatening the subculture community. The Pemuda 
Hijrah movement, on the one hand, is a form of transformation of the 
proselytization of Islamic preaching in Indonesia. On the other hand, 
this method can challenge the subculture lives which have different 
DLPV�� 7R� PDQDJH� WKHVH� FRQÁLFWLQJ� LQWHUHVWV�� ,QRQJ� RIWHQ� RYHUVHHV� WKH�
symbols employing subculture’s taste. However, he once posted pictures 
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containing symbols of a Punk music underground community, as a 
form of resistance. Ucok Homicide, one of the voices of the Bandung 
underground music scene, recorded his objection due to unrelated 
use of its symbol. Moreover, some of their previous friends who have 
already become Hijrah members have a different orientation. Instead 
of keeping the underground’s principles that treat the military and 
fascism as their most prominent, they partly support the Front Pembela 
Islam’s (FPI) violence and illegal activities in Bandung (Interview 
with Ucok Homicide, 17 April 2018). The emergence of the Pemuda 
Hijrah then has caused tension. Although they are not changing what 
their members are wearing, however, they are trying to replace those 
subculture communities’ ideologies with those that are in line with 
UHA and the Pemuda Hijrah’s perspective.

Thirdly, it has an impact on personal relations. When people become 
members of the Pemuda Hijrah, they must leave behind their negative 
past. Conversely, they must follow the Quran and Hadith strictly 
following their preacher’s views. Apart from personal transformation, 
they also have the mandate to invite the people around them to the 
movement. This may result in changes to the relationships they have 
with their closest friends and family. It happens with how Linda 
(Interview with Linda, 17 April 2018), one of my informants who 
works in one of the non-governmental organizations in Bandung, 
deal with her boyfriend, who got involved with Pemuda Hijrah 
since 2014. After following the kajian, his life changed dramatically, 
and he stopped her from listening to music and required her to 
wear the veil. The rise of the Ahok case in 2016 becomes a heated 
discussion between them, and tensions arose. Later, they discussed  
the role of women at home. Because of this, they broke their engagement 
in 2016, even though they had been best friends since they were in 
junior high school. Linda felt she could not live together with her 
IRUPHU� ÀDQFp�

Conclusion 

This chapter discusses the emergence of UHA and his organization, 
the Pemuda Hijrah, in the Indonesian public sphere. The integration 
RI� ERWK� VRFLDO� QHWZRUNV� RQOLQH� DQG� RIÁLQH� KDV� VHHQ� WKHP� HPHUJH� DV�
a new alternative religious authority that differentiates them from 
other well-known Islamic preachers. UHA was able to adjust to the 
psychology of the youth audience. Instead of talking about what is 
and is not permitted in Islam, they discuss youth’s social problems 
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and seek solutions to bring them back to both Allah and the Quran 
and Hadith. To attract an audience from a diverse background, they 
also employ pop culture and subculture products, such as movies, 
PXVLF�� DQG� IDVKLRQ�� 2IÁLQH� DFWLYLWLHV� VXSSRUW� RQOLQH� SUDFWLFHV� DQG�
FRPSOHPHQW� RQH� DQRWKHU�� 7KH� WZR� RIÁLQH� DFWLYLWLHV� DUH� HVWDEOLVKLQJ� D�
youth-friendly environment in the mosque and inviting both ordinary 
SHRSOH� DQG� VRFLDO� PHGLD� LQÁXHQFHUV� ZKR� ZLHOG� D� VWURQJ� IROORZLQJ� LQ�
their communities. 

This creative dakwah approach is currently not found in other 
Indonesian cities where the youth populations are predominant, such 
as Jakarta, Yogyakarta, Surabaya, Semarang, and Makassar. Bandung’s 
history being a Dutch colonial city contributed to its cosmopolitanism 
landscape. Consequently, this legacy was inherited by the emergence 
of a pop culture to counterbalance the Sukarno presidency. The power 
of cosmopolitanism as a social capital created many subcultures 
and their associated industries with the spirit of DIY. Although the 
Bandung society accommodates cosmopolitan values, their religious 
expression tends to be conservative. The presence of Persis is part of 
this conservative narrative. 

Nationally, UHA has become a micro-ustadz celebrity rivalling 
other Islamic preachers in Indonesia. He has become the idol of many 
young Indonesian Muslims and sets an example of how to be a good 
Muslim. Nevertheless, his Islamist leanings have remained a question 
compared with the most prominent Muslim organizations that represent 
moderate Islam. 

NOTES

1. Due to Bandung streets being unconducive for skateboarding, with his 
friends, Inong built some of the infrastructure of Bandung streets to make 
them suitable both for the pedestrians and skateboarders. Pretending to be 
RIÀFLDO� ZRUNHUV� LQ� %DQGXQJ� FLW\�� WKH\� EXLOW� WKH� JXDUG� UDLO� LQ� WKH� %DQGXQJ�
pedestrian street. This guard rail serves to protect the pedestrian walk 
while allowing the pedestrians to hold the rail and walk along the road. 
Nonetheless, to a skateboarder, it is helpful for gliding. It is the same with 
the dustbin box, which is created from an iron material. Besides storing 
garbage, the dustbin box serves as a base for skateboarders to jump. This 
idea has not only been adopted in many other cities in Indonesia, but it 
is also an inspiration to develop the indigenization of street culture in 
,QGRQHVLD�ZLWK�PDQ\�GLIIHUHQFHV�DQG�GLIÀFXOWLHV� FRPSDUHG� WR� WKDW�RYHUVHDV�
(Inong 2014).
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2. From the beginning, I see dakwah in Indonesia as tending to progress slowly 
and reaching a dead end, especially for the youth. Islamic preaching focused 
mainly on events, while most of the members previously are possibly 
Hijrah (move on to be a religious person). Because of this, few people 
obtain God’s guidance, although there are many events related to it. Some 
PRVTXHV�KDYH�LGHQWLÀHG�ZLWK�WKH�\RXWK�LQ�%DQGXQJ��6RPH�RI�WKHVH�PRVTXHV�
are the mosque of Salman ITB, Istiqomah, and Al-Furqon, located in the 
Indonesia University of Education (Universitas Pendidikan Indonesia/UPI). 
When the mosque of Istiqomah holds an event, the attendees come from 
both the mosques of Salman and Al-Furqon. Conversely, when Al-Furqon 
has an event, the members come from the other two mosques. So these 
events are rotating among them. Because of this dakwah concept, it creates 
a gap between those youths who need God’s guidance but do not know 
how to achieve it, and those who have received God’s guidance and know 
how to access it (Hanan Attaki 2017b).

3. Therefore, I would like to support our friends, especially dakwah hijrah 
(proselytization hijrah). The segment audience for dakwah hijrah is not for 
those who have already moved on (hijrah). Those are well-known as dakwah 
tarbiyah; coaching, and educating. Meanwhile, the dakwah hijrah is for those 
who do not understand Islam. Indeed, those who fear Islam. Also, those 
who did not participate in the 212 movement and expressed hatred to the 
event. They are not our enemy. They are the goal target of our dakwah. 
Therefore, if there is proposed the question of why we must have do protest 
and created the crowded mass by practicing the Jum’at praying on the 
street, instead of praying in the mosques, they are not our enemy. They 
are our dakwah market. If they are not joining yet, we have still homework. 
Instead of shouting in oration for those who are not joining as PXQQDÀN 
(hypocrite) and the rests are involving are mukmin haqqa (a true believer), 
it can break among Muslim solidarity. Therefore, we do proselytize them 
with different treatment comparing to tarbiyah proselytization. We must be 
patient with many changes (Hanan Attaki 2017b). 
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14
NEW RELIGIOUS PREACHER IN THE 
CHANGING RELIGIOUS AUTHORITY:
THE OFFLINE AND ONLINE 
PREACHER OF USTADZ ABDUL 
SOMAD 

Hamdani

Introduction 

The proliferation of new Islamic preachers in Indonesia has seriously 
undermined conventional religious authorities. The media savvy of 
Abdullah Gymnastiar (popularly known as Aa Gym) serves as an 
example. Marketing himself to be an Islamic self-help psychology and 
celebrity guru through his TV channel and publishing company, he 
KDV� VLJQLÀFDQWO\� VKLIWHG� WUDGLWLRQDO� DQG� KLHUDUFKLFDO� IRUPV� RI� UHOLJLRXV�
authority towards a more familiar and relational kind of authority 
(Hoesterey 2008, p. 98). He masterfully commanded the media and 
OHDUQW�IURP�VHFXODU�VRXUFHV�RI�VHOI�KHOS�PDQXDOV�IRU�6XÀ�ZLVGRP��:DWVRQ�
2005, p. 773). Another example is Felix Siauw. Despite coming from a 
Catholic background with limited understanding of Islamic tradition, 
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he has successfully drawn a large audience of Muslim youth in many 
RFFDVLRQV� ERWK� RQOLQH� DQG� RIÁLQH�� +HZ� ������� SS�� ��²���� IRXQG� WKDW�
Felix has more than four million followers on Facebook, two million 
followers on Twitter, one million followers on Instagram, and 20,000 
VXEVFULEHUV� RQ�<RX7XEH� LQ� ������+H� LV� RQH� RI� WKH� OHDGLQJ� VRFLDO�PHGLD�
SUHDFKHUV� LQ� ,QGRQHVLD� WRGD\� �+HZ� ������ SS�� ��²����

The new media allows the Muslim public to choose which religious 
DXWKRULW\�ÀWV� WKHLU� LQWHOOHFWXDO� FDSDFLW\� DQG�SUHIHUHQFH��/LNH�YDULRXV�79�
channels which are offered by a service provider, customers can choose 
which programme suits their taste and individual leanings. As a result, 
WKH\�KDYH�WKH�IUHHGRP�WR�GHWHUPLQH�ZKLFK�UHOLJLRXV�DJHQWV�DUH�TXDOLÀHG�
DQG� IXOÀOO� WKHLU� VRFLDO� DQG� VSLULWXDO� QHHGV�� 7XUQHU� ������� S�� ����� DUJXHV�
that in terms of access, the new media is basically democratic. In a 
GHPRFUDWLF� DWPRVSKHUH�� 0XVOLPV� FDQ� ÀQG� VXLWDEOH� UHOLJLRXV� RSLQLRQV�
LQ� DFFRUGDQFH�ZLWK� WKHLU� RZQ� SUHIHUHQFH� LQ�ZKLFK�+RVHQ� ������� S�� �����
FDOOHG�´)DWZD�6KRSSLQJµ��:KHQ�SHRSOH�IHHO� WKDW�D�UHOLJLRXV�HGLFW� �fatwa) 
GRHV�QRW�ÀW� WKHLU�ZLVK�� WKH\�DWWHPSW� WR� VHHN� D� VHFRQG�RSLQLRQ� This fact 
reveals an opening trend of religious authority whose reception shows a 
surprising diversity in religious life. The democratizing potency of mass 
PHGLD� WHFKQRORJLHV�� DFFRUGLQJ� WR� (LFNHOPDQ� DQG�$QGHUVRQ� ������� S�� ����
will have a good effect on strengthening civic pluralism, civil society and 
a challenge to authoritarian domination in Muslim-majority countries. 

The emergence of new preachers is certainly as natural as the 
emergence of new celebrities in the entertainment world. People 
continuously expect newcomers to give an alternative or replace the 
old players. In the last few decades, Indonesian Muslims have known 
popular preachers such as Hamka, Qosim Nurseha and Zainuddin MZ. 
From a variety of Muslim preachers, the appearance of Abdul Somad 
shows a distinct episode in the various spectrum of traditional, moderate, 
conservative and radical leanings of preachers. His sermons often 
indicate a traditional understanding of a Muslim agent who interprets 
religious teachings as traditionalist nahdliyyin (members of Nahdlatul 
Ulama, NU) treat religious texts and realities. At some other times, he 
has shown his formalism approach and radical thoughts regarding social 
DQG� SROLWLFDO� LVVXHV�� :KLOH� KH� KDV� PDQ\� IDQV� ERWK� RQOLQH� DQG� RIÁLQH��
Somad also triggers controversies occasionally which has created many 
opponents. Therefore, he gets many compliments and at the same time 
criticisms from the Muslim public. However, his way of preaching has 
opened the eyes of Muslims concerning a new method and proclivity 
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of transmission of religious knowledge in the midst of an old fashion 
way of Islamic preaching. 

The investigation of this topic does not only reveal the complexity 
of religious authority in the Muslim world, but also the dynamic 
constellation of Indonesian Muslim actors due to the shifting social 
and political structure. In this case, the transformation is from an 
authoritarian regime of New Order to a more democratic atmosphere 
in which people can freely express their ideas and use various media. 
:LWK� WKH� HPHUJHQFH� RI� QHZ� PHGLD�� HVWDEOLVKHG� SLOODU� RI� WUDGLWLRQDO�
DXWKRULW\� LV� VKDNHQ� E\� QHZ� DFWRUV� ZKRVH� LQÁXHQFH� HPXODWHV� WKH� ROG�
regime of religious guardians. Traditional authority which mostly relies 
on oral and print media has been challenged by a new community of 
internet-based network under the command of new intellectual elites. 
7KH� QHZ� WUHQG� RI� FKDQJLQJ� UHOLJLRXV� DXWKRULW\� KDV� EHHQ� LGHQWLÀHG� E\�
PDQ\� VFKRODUV� �VXFK� DV� (LFNHOPHQ� DQG� $QGHUVRQ� ������ :DWVRQ� ������
7XUQHU� ������ 0DQGDYLOOH� ������ +HZ� ������ 6ODPD� ������ 1LVD� ������� $V�
1LHOVHQ� ������� S�� ��� IRXQG� WKDW� WUDGLWLRQDO� 0XVOLP� DXWKRULWLHV� KDYH�
lost ground after the appearance of new actors whose popularity has 
been supported by the use of new media and gained many followers. 
In the dakwah world, Ustadz Abdul Somad represents a new actor 
capable of reviving religious teachings in accordance with majority of 
public demand with an interesting mass communication. Although he 
comes from a traditional Islamic background, his speech does not fully 
represent his original training. 

7KH� LQÁXHQFH� RI� $EGXO� 6RPDG� LQ� UHVKDSLQJ� UHOLJLRXV� NQRZOHGJH�
reveals the changing orientation of traditional agents into multi-faceted 
expressions of a new actor who speaks to a new audience. The emergence 
of Somad in various social media platforms has attracted many Muslim 
DXGLHQFHV�ZKR�SUHVXPDEO\� IRXQG�D� VXLWDEOH�SUHDFKHU� LQ� IXOÀOOLQJ� WKHLU�
spiritual needs and moral guidance. Somad’s followers on Facebook has 
reached one million, and two million on Instagram. In the YouTube 
FKDQQHO��KLV�YLGHRV�KDYH�EHHQ�YLHZHG�E\�PRUH�WKDQ�ÀIW\�PLOOLRQ�YLHZHUV�
DV� RI� )HEUXDU\� ������ )RU� WKLV� DFKLHYHPHQW�� WKH� PHGLD� WHUPHG� KLP� DV�
“Da’i Sejuta View” (the preacher with a million viewers) on par with 
KH Zainuddin MZ’s call, “Da’i Sejuta Ummat” (the preacher with a 
PLOOLRQ� DXGLHQFH�� �.DUQL� ������ SS�� ��²����� 7KLV� UDLVLQJ� VWDU� SUREDEO\�
VLJQLÀHV� DQ� LQWHUWZLQLQJ� SDWWHUQ� RI� VRFLDO� DQG� SROLWLFDO� OLIH� XQGHU� WKH�
rivalry of authority among actors who continuously attempt to gain 
WKH� SHRSOH·V� VXSSRUW� DQG� D� JUHDWHU� LQÁXHQFH��
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Profile of Ustadz Abdul Somad

%RUQ� RQ� ��� 0D\� ����� WR� SDUHQWV� RI� 0DOD\� DQG� %DWDN� GHVFHQW�� 6RPDG�
ZDV�JURRPHG�LQWR�D�UHOLJLRXV�SHUVRQ��,Q�WKH�VPDOO�GLVWULFW�RI�6LOR�/DPD��
Asahan, North Sumatra, the little Somad grew up with his parents, 
Bahtiar and Rohana. His father was a palm oil farmer, while his mother 
ZDV� D� KRXVHZLIH� �,QWHUYLHZ�ZLWK�8VWDG]�$EGXO� 6RPDG� YLD�:KDWV$SS�
0HVVHQJHU�� ��� -XO\� ������� 7KURXJK� KLV�PRWKHU�� 6RPDG� KDV� EORRG� OLQNV�
ZLWK� WKH� JUHDW� ÀJXUH� 6XÀ� RI� 6XPDWUD�� 6\DLNK�$EGXUUDKPDQ� RU� 6\DLNK�
6LODX�/DXW��+LV�PRWKHU�UDLVHG�KHU�FKLOGUHQ�XVLQJ�6XÀ�YDOXHV��IRU�H[DPSOH��
she recited Surah Al-Fatihah� �WKH� ÀUVW� FKDSWHU� RI� WKH�4XUDQ�� D� KXQGUHG�
times every night as a regular pray for the success of Somad’s life 
(Gatra ������ S�� ����

From a young age, Abdul Somad studied in Islamic schools. His 
grandfather seemingly designated his path towards dakwah. It was said 
WKDW� WZR�KHFWDUHV� RI� FRFRQXW�ÀHOG�ZHUH�SUHSDUHG�E\�KLV� JUDQGIDWKHU� WR�
support this aim. “It is intended to spread God’s messages. He [Somad] 
should attend Islamic schools”, said his grandfather (Gatra�������S�������
That was why he was sent by his parents to his elementary school 
�6'�� LQ� $O�:DVKOL\DK� 0HGDQ� DQG� KH� JUDGXDWHG� LQ� ������ ,Q� WKH� VDPH�
IRXQGDWLRQ�� KH� FRQWLQXHG� KLV� VWXGLHV� DW� 07V�0X·DOOLPLQ�$O�:DVKOL\DK�
DQG� JUDGXDWHG� LQ� ������ +LV� SDUHQWV� ODWHU� VHQW� KLP� WR� 3HVDQWUHQ� 'DUXO�
Arafah, Deli Serdang, North Sumatra. He spent only a year there 
before moving to Madrasah Aliyah Nurul Falah in Indragiri Hulu and 
JUDGXDWHG� LQ� ����� �0DPQXQ� �������

He pursued his undergraduate studies at the State Islamic University 
(UIN) Sultan Syarif Kasim Riau. However, he did not continue his study 
at this institution because he decided to take up a scholarship from the 
Egyptian government to study at Al-Azhar University, Cairo. He was one 
RI�WKH�����UHFLSLHQWV�RI�WKH�VFKRODUVKLS�RXW�RI�����,QGRQHVLDQ�DSSOLFDQWV��
After he graduated from Al-Azhar University, he pursued his master 
degree at the Institute of Dar Al-Hadith Al-Hassania, Morocco. This 
time, he was also granted a scholarship from the Morocco government 
after competing with many applicants. At this university, he deepened 
his understanding of the science of Hadith and wrote a thesis on the 
´5LMDO� DO�0XZDWWD� ZD� DO�VDKLKDLQL� DOODG]LQD� GKX·DID·DKXP� DO�1DVD·L� À�
kitab al-Dhu’afa wa al-Matrukin: jam’an wa dirosatan” (Comprehensive 
Analysis of Narrator of al-Muwatta and Shahihain (Compilation of 
Hadith) which are regarded weak by Imam Nasa’i in his work: Dhuafa 
and Matrukin) (Somadmorocco� ������
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Somad’s intellectual capacity and sense of humour has been perceived 
by his friends since his student days in Egypt and Morocco. This 
combination later became his “selling point” in preaching. During his 
studies at Al-Azhar University, he performed remarkably well as proven 
by his “jayyidµ� �JRRG�� JUDGHV� VLQFH� WKH� ÀUVW� VHPHVWHU� XQWLO� WKH� HQG� RI�
the course (Gatra� ������ S�� ����� +LV� DELOLW\� WR� GHOLYHU� D� UHOLJLRXV� VSHHFK�
was known during his student days at Morocco. The audience enjoyed 
his speeches when he was invited by the Indonesian Embassy to give a 
short sermon (kultum/kuliah tujuh menit, a seven-minute speech) during 
WKH�PRQWK�RI�5DPDGDQ��+H�ZDV�DEOH�WR�ÁXHQWO\�UHFLWH�PDQ\�TXRWHV�IURP�
the Quran and Hadith, names and history of ulama. He also peppered 
KLV�WDON�ZLWK� MRNHV��,QWHUYLHZ�ZLWK�1DVUXOODK�-DVDP��D�IULHQG�RI�6RPDG��
-DNDUWD�����0D\��������+RZHYHU��6RPDG�DGPLWWHG�KLV�LQWHOOHFWXDO�FDSDFLW\�
with a humble confession by revealing his experience at Al-Azhar 
University, Egypt, where he did his undergraduate studies. He said: 
“Saya ini otaknya pas-pasan” (I’m not a smart person) and that was 
why he could not take part in many activities (student organizations) 
like other smart students. He also said that he was able to obtain 
“jayyid” (good) grades only after working hard and concentrating on 
KLV� VWXGLHV� �7DON� 6KRZ� WY2QH� �������

Back to his hometown, Somad applied for a teaching position at 
the State Islamic University (UIN) Sultan Syarif Kasim (Suska) in 2008. 
He was accepted by the Faculty of Ushuluddin (Theology) and taught 
the science of Hadith. His name, in full family name and academic 
title, was written in the university’s list of lecturers as Abdul Somad 
%DWXEDUD��/F���'�(�6�$� �8,1�6XVND�5LDX�XQGDWHG���$W�KLV�ZRUNSODFH��KH�
also delivered religious speeches on many occasions, such as during 
WKH� UHXQLRQ� RI� WKH� DOXPQL� RI� 8,1� 6XVND�� -XP·DK� VHUPRQV�� SXEOLF�
lectures, and during the welcoming of Ramadan. Since Somad was very 
ZHOO�NQRZQ� WR� WKH� SXEOLF�� WKH� XQLYHUVLW\� EHQHÀWWHG� QRW� RQO\� IURP� KLV�
fame when advertising their campus, but the student enrolment had 
also increased, particularly in the Faculty of Ushuluddin (Gatra� ������
S�� ����� ,Q� WKH� ,VODPLF� XQLYHUVLW\�� 6RPDG� ZDV� DQ� LPSRUWDQW� DVVHW� VXFK�
that other lecturers defended him when the public found out about 
his involvement with the radical political movement, Hizbut Tahrir 
Indonesia (HTI). In a statement published by the media and broadcasted 
on YouTube, several lecturers from the “Asosiasi Dosen Indonesia” 
�$',�� $VVRFLDWLRQ� RI� ,QGRQHVLDQ� /HFWXUHUV�� WHVWLÀHG� WKDW� 6RPDG� ZDV�
a good lecturer and had never been involved in the radical political 
PRYHPHQW� �03&�$',� 6XVND� 5LDX� �������
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His popularity has intensified in the last few years since his 
sermons were uploaded to YouTube. A creative team supporting him, 
Tafaqquh, has played an important role in publishing Somad’s videos 
in various social media channels (Interview with Ustadz Abdul Somad 
YLD�:KDWV$SS�0HVVHQJHU�����-XO\��������+LV�YLHZHUVKLS�RQ�VRFLDO�PHGLD�
KDV�LQFUHDVHG�VLJQLÀFDQWO\�VLQFH�WKHQ��DQG�KLV�SRSXODULW\�H[WHQGV�EH\RQG�
Indonesian cities to other Asian countries such as Malaysia and Brunei 
Darussalam. The way he preaches is favoured by many Muslims, not 
only because of the topics of choice, but also due to his eloquent speech 
combined with a humorous style. He admits that his idols are Syaikh 
Muhammad Mutawalli Sya’rawi (a prominent Egyptian preacher) and 
Hamka (a respected Sumatran preacher) (Interview with Ustadz Abdul 
6RPDG� YLD� :KDWV$SS� 0HVVHQJHU�� �� $XJXVW� ������� 7R� WKH� ,QGRQHVLDQ�
public, the art of preaching combined with humour attracts a strong 
audience. KH Zainuddin MZ, an Indonesian preacher whose popularity 
was sustained by his eloquent speech and humour, is a good example. 
,Q� DGGLWLRQ�� WKH� EHQHÀW� RI� XVLQJ� VRFLDO�PHGLD� LV� WKDW� WKH� DXGLHQFH� FDQ�
watch the sermons at their own convenience and share it among their 
networks. Therefore, Somad’s popularity has been increasing such that 
he has become too busy and cannot accept any invitations, even from 
3UHVLGHQW� -RNRZL� �Berita Indonesia� ������� +H� DGPLWV� WKDW� KLV� VFKHGXOH�
has been fully booked until May 2020 (Interview with Ustadz Abdul 
6RPDG� YLD�:KDWV$SS�0HVVHQJHU�� ��$XJXVW� ������

Somad’s popularity and his social impact has been recognized by the 
public. It is not a wonder that people have great expectations of him 
WR� EHFRPH� DQ� HYHQ� JUHDWHU� ÀJXUH��'XH� WR� KLV� JUHDW� LQÁXHQFH��Republika 
Daily� QRPLQDWHG� KLP� DV� RQH� RI� WKH� ´7RNRK� 3HUXEDKDQ� ����µ� �$JHQW�
RI� &KDQJH� ������� 2Q� ���$SULO� ������ KH� DFFHSWHG� WKH� DZDUG�ZKLFK�ZDV�
GHOLYHUHG� E\� =XONLÁL� +DVDQ�� WKH� FKDLUSHUVRQ� RI� 3HRSOH·V� &RQVXOWDWLYH�
$VVHPEO\� �035�� �5HSXEOLND�FR�LG� ������� $W� WKH� UHJLRQDO� OHYHO�� 6RPDG�
was awarded a title of honour “Datuk Seri Ulama Setia Negara” which 
pledges him as a committed agent in delivering Islamic teachings and 
being loyal to the state. This title was awarded by the Institute of 
0DOD\� &XOWXUH� �/$0�� /HPEDJD� $GDW� 0HOD\X�� LQ� 3HNDQEDUX�� 5LDX� RQ�
��� )HEUXDU\� ����� �7ULEXQ� 3HNDQEDUX�FRP� ������� $GGLWLRQDOO\�� 6RPDG�
has also been nominated as a potential candidate for Vice President, 
presumably representing Muslim voters. Recommended by the elites of 
WKH� ���� SUR�PRYHPHQW�� 3UDERZR� 6XELDQWR� DQG� 8VWDG]� $EGXO� 6RPDG�
ZHUH�SDLUHG�DV�SUHVLGHQW�DQG�YLFH�SUHVLGHQW�FDQGLGDWHV� WR�ZLQ�WKH������
presidential election, which of course did not materialize as Prabowo 
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ODWHU� QDPHG� 6DQGLDJD� 8QR� DV� KLV� UXQQLQJ� PDWH� �7HPSR�FR� ������� $�
few months before the recommendation, Abdul Somad’s name also 
unexpectedly emerged in the list of presidential candidates in a survey 
E\�WKH�1DWLRQDO�6XUYH\�0HGLD��0HGLDQ��0HGLD�6XUYH\�1DVLRQDO��RQ��²��
)HEUXDU\�������6XOXK�5LDX�FRP��������7KLV�LQGLFDWHV�WKDW�WKH�SXEOLF�KDV�
big expectations of Ustadz Abdul Somad to take opportunities beyond 
his current position. 

The Ideology of Ustadz Abdul Somad

Born in a traditional Muslim family, Somad grew up following the 
6XQQL� WKHRORJ\� ZKLFK� LV� DIÀOLDWHG� WR� WKH� ´Ahlussunnah wal jama’ah 
an-nahdliyah” faction. It is a religious ideology adopted by NU which 
includes several aspects of Asy’ariyah and Maturidiyah theology. It 
UHFRJQL]HV�IRXU�VFKRROV�RI�WKRXJKW��0DOLNL��+DQDÀ��6\DÀ·L�DQG�+DPEDOL��
in Islamic jurisprudence (ÀTK) and the mysticism framework based 
RQ� ,PDP� $O�*KD]DOL� DQG� ,PDP� -XQDLG� $O�%DJKGDGL·V� GRFWULQH� �7LP�
3:18�-DZD�7LPXU�������S������7KLV� LGHRORJ\� LGHDOL]HV� VRPH� LPSRUWDQW�
principles of religious framework such as tawasuth (moderatism), 
tasamuh (tolerance), tawazun (balance), i’tidal (justice), and amar ma’ruf 
nahi munkar� �HQMRLQLQJ� JRRG� DQG� IRUELGGLQJ� HYLO�� �7LP� 3:18� -DZD�
7LPXU� ������ SS�� ��²����� ,Q� WHUPV� RI� FXOWXUDO� SHUVSHFWLYH�� WKH� aswaja 
an-nahdliyah adopts a receptive approach to local culture based on the 
principle of “DO�PXKDIDG]DK� ¶DOD� TDGLP� DO�VKDOLK� ZDO� DNKG]X� EL� DO�MDGLG� DO�
ashlah” (preserving good old traditions and accepting new and better 
WUDGLWLRQV�� �7LP� 3:18� -DZD� 7LPXU� ������ S�� ����� +HQFH� WKLV� UHOLJLRXV�
credo accommodates many local cultural practices such as tahlil (death 
ritual), slametan (traditional feast), reading of the book of Barzanji, 
performing wayang� �SXSSHW��DQG�RWKHU� WUDGLWLRQV� �+DLGDU�������S�� ������
This worldview also recognizes four spirits of social and religious life: 
ruhut tadayun (religious spirit), ruhul wathaniyah (spirit of nationalism), 
ruhut ta’addudiyah (spirit of pluralism) and ruhul insaniyah (spirit of 
KXPDQLW\�� �7LP� 3:18� -DZD� 7LPXU�� SS�� ��²����� ,Q� OD\PDQ·V� WHUPV��
LW� LV� RIWHQ� FRQFHSWXDOO\� VLPSOLÀHG� LQWR� WKH� FRQFHSW� RI� WKUHH� ukhuwah 
(unity/fraternity), which are: ukhuwah Islamiyah (Islamic unity), ukhuwah 
wathaniyah (national unity) and ukhuwah Insaniyah/Basyariyah (unity in 
KXPDQLW\�� �$IIDQGL� DQG� 5RKDQL� ������ SS�� ���²�����

In his sermon, Somad conveys that Ahlussunnah wal Jama’ah is the 
middle path between two extremes: jabariyah (fatalism) and TDGDUL\DK 
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(free will). This theology essentially refers to the people who follow the 
tradition of Prophet Muhammad and who are also known as ahlussunnah 
(the people of the Prophet’s Sunnah), the antithesis of ahlul bid’ah 
(the people of religious innovations) which refers to the people who 
KROG� RQWR� WKHRORJLFDO� SHUVSHFWLYHV� WKDW� FRQWUDYHQH� WKH� FUHGR� �$MO� �����
DQG� 6RPDG� ����D��� 6RPDG� DOVR� FRQVLVWHQWO\� HPSKDVL]HV� WKDW� WROHUDQW�
practices of traditional Muslims such as performing tahlil (prayers for 
the deceased), celebrating maulid (the Prophet’s birthday) and visiting 
graves (ziarah kubur) as religious and cultural practices that do not 
FRQWUDYHQH� ,VODPLF� WHDFKLQJV� �7DIDTTXK� ������� 7KHVH� SUDFWLFHV� KDYH�
been criticized by puritan Muslims as religious innovations which are 
forbidden. In this regard, Somad convincingly explains the lawfulness 
of these practices by utilizing religious texts and reasoning to back 
his arguments. 

However, Somad’s traditional views are not automatically parallel 
with mainstream nahdliyyin (NU agents). His opinions indicate his 
inclination to conservative ideas and phobia to liberalism, secularism, 
pluralism, and shi’ism which are misunderstood or exaggerated as a 
serious threat to Indonesian Muslims. This proclivity has been showed 
by the current marginal faction of NU which called themselves as the 
´18� *DULV� /XUXVµ� �OLW�� 6WUDLJKW� /LQH� RI� 18��� ZKLFK� FODLPV� WR� EH� WKH�
righteous faction of NU. Somad’s inclination towards the “NU Garis 
/XUXVµ�FDQ�EH�REVHUYHG�IURP�KLV�UHVSRQVH�WRZDUGV�D�TXHVWLRQ�RQ�ZKLFK�
NU cleric should be followed, whose reputation was not contaminated 
E\� WKH� ´YLUXV� RI� VHFXODULVP� DQG� OLEHUDOLVPµ�� .+� /XWKÀ� %DVKRUL�� .+�
,GUXV�5RPOL�DQG�%X\D�<DK\D��6RPDG�����E���7KLV�VWDWHPHQW�KDV�FHUWDLQO\�
triggered criticism from many people, particularly nahdliyyin��:KLOH�WKH�
´18� *DULV� /XUXVµ� GRHV� QRW� UHSUHVHQW� WKH� PDMRULW\� RI� 18�� 6RPDG·V�
statement has been perceived by some as worsening and dividing 
WKH� 18� RUJDQL]DWLRQ� �5RKPDQ� ������� 7KLV� SHUFHSWLRQ� LV� PXFK� PRUH�
GDQJHURXV� WKDQ� :DKDEL� DJHQWV� DWWDFNLQJ� WKH� 18·V� UHOLJLRXV� SUDFWLFHV�
�=DLQ� ������� 6RPDG� VKRXOG� ZLWKGUDZ� KLV� VWDWHPHQW� EHFDXVH� LW� ZLOO�
confuse many people and erode the authority of NU organization, 
VDLG� D� FRPPHQWDWRU� �5RKPDQ� �������

Another one of Somad’s surprising statements is his mockery of 
an NU agent, Ahmad Ishomuddin, in his response to the question on 
the MUI agent from Sumatra. Somad had unexpectedly humiliated the 
\RXQJ�DQG�EULJKW�18�OHDGHU�E\�VD\LQJ�WKDW�KH�ZDV�ÀUHG�IURP�WKH�08,�
RIÀFH� DIWHU� WHVWLI\LQJ� IRU�$KRN·V� FDVH�� )XUWKHU�� KH� DWWHPSWHG� WR� VKDPH�
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Ishomuddin by questioning three things: his doctoral degree, circumcision 
DQG� SLOJULPDJH� �,VKRPXGGLQ� ������� 7KHVH� DOOHJDWLRQV� ZHUH� GHQLHG� E\�
Ishomuddin in a calm response by stating that all of the accusations 
were baseless. He had already performed hajj (pilgrimage) and was 
circumcised in his childhood. In addition, he had never claimed to own 
D� GRFWRUDO� GHJUHH�� LQFOXGLQJ� ZKHQ� KH� WHVWLÀHG� IRU� WKH� FDVH� RI� +7,�� LQ�
which he addressed himself as Ahmad Ngishomuddin, M. Ag., or KH 
$KPDG� ,VKRPXGGLQ� �5HGDNVL� ����D���2QH� RI�18·V� HOLWHV��<DK\D�&KROLO�
Staquf, commended Ishomuddin’s mature response. 

On the one hand, there is someone like Pak Kyai Ahmad Ishomuddin 
who is capable of responding to a mockery in a calm and relaxed 
manner. Because Pak Ishom knows, those who humiliate him merely 
“talk without evidence”, expressing their hatred with black campaigning 
and slander. Pak Ishom may have learned from Gus Dur and Kyai Said 
Aqil Siroj who have been treated badly by people, but they did not 
take it personally and can enjoy life. Slander, mockery and hate speech 
KDYH� EHHQ� WUHDWHG� DV� D� UHIUHVKHU� DQG� VZHHWHQHU� RI� OLIH� �5HGDNVL� ����E���

Somad’s support of HTI often links him to their radical ideas to 
replace the current political system. Although he has displayed efforts 
to present a sense of nationalism and acceptance of Pancasila recently, 
the digital traces which are documented in YouTube continue to give an 
impression of his support for Islamism and formalization of sharia. In 
WKH� FRQJUHVV�RI�.KLODIDK� �JOREDO� ,VODPLF� OHDGHUVKLS�� LQ�5LDX�RQ����0D\�
������ 6RPDG� FOHDUO\� VKRZHG� KLV� VXSSRUW� RI� WKH� LGHD� RI� HVWDEOLVKLQJ� D�
khilafah and appealed to the audience to get their children to take an 
oath (bai’at) to the khilafah who will lead the world. He believes that the 
khilafah is the solution to all problems. By quoting a Prophetic saying, 
he strengthened his argument: “Ya Ibna Khawalah, idza ro’aita al-khilafah 
QD]DODW� DO�DUGKD� DO�PXTRGGDVDK” [O Ibn Khawalah�� LI� \RX� ÀQG� D� khilafah, 
it must be descended from the holy land]. He also mentioned another 
Prophetic saying: “0DQ� PDWD� ZD� ODLVD� À� ¶XQXTLKL� EDL·DW�� PDWD� PLWDWDQ�
jahiliyyah” [Those who died without taking an oath (to khilafah), he/she 
will die in jahiliyah� �XQ�,VODPL]HG@@� �6RPDG� ������� 6RPDG·V� VWDWHPHQW�
about khilafah can be found in a question and answer session when an 
audience asked him about khilafah. By quoting a Prophetic saying, he 
GLYLGHG� WKH� ÀYH� SHULRGV� RI� khilafah chronologically and predicted the 
end period of khilafah to be as successful as the Prophet Muhammad’s 
period. It is the period of the Prophet Muhammad, khulafaur rasyidin 
(four credible leaders), monarchy, dictator and khilafah as the Prophet’s 
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practice. On this occasion, he encouraged the audience to struggle for 
LW� �&DKD\D� ,VODP� ������

Somad’s proximity to hardliner groups whose reputation tends to 
wreak havoc, gives an impression of his support for intolerant groups. 
6LQFH� WKH� ����PRYHPHQW�� WKHVH� JURXSV�KDYH� D�PRUH� VROLG� QHWZRUN� DQG�
political leverage to gain support from the Muslim public. Somad’s 
worldview which is inclined to Islamism and formalism has the same 
frequency as these groups. His religious and political insights are 
seemingly close to that of Rizieq Shihab based on his statement when 
asked about Rizieq Shihab. He has shown his admiration to the leader 
of the Islamic Defenders Front (FPI, Front Pembela Islam), describing 
him as a brave religious leader who has lived up to the principle of 
“amar ma’ruf nahi mungkar” (enjoining good, forbidding evil) (Ceramah 
7HUEDUX� ������� +H� DOVR� GHIHQGHG� 5L]LHT� 6KLKDE� DQG� KLV� RUJDQL]DWLRQ�
which notoriously present Indonesian Islam with angry faces and 
violent approaches as part of their implementation of the Prophet’s 
attitude in dealing with non-believers. According to Meong Channel 
�������� ´0XVOLPV� VKRXOG� EH� DQJU\�� DFFRUGLQJ� WR� 6RPDG�� LI� *RG·V� ODZV�
DQG� KLV� UHOLJLRQ� LV� XQGHUPLQHG� RU� DWWDFNHG� E\� WKH� LQÀGHOV�� DQG� WKH�
act of being angry is in fact considered to be an ibadah (good deed)”. 
$W� WKH� HQG� RI� ������ 6RPDG� YLVLWHG� 5L]LHT� 6KLKDE� LQ�0HFFD� GXULQJ� KLV�
minor pilgrimage (umrah) and met him for about two hours (Kumparan 
News� ������� 5L]LHT�� ZKR� KDG� EHHQ� VWD\LQJ� LQ� 0HFFD� VLQFH� WKH� PLGGOH�
RI������� LV�D�JRYHUQPHQW� IXJLWLYH� IRU�SRUQRJUDSK\�DOOHJDWLRQV�DQG�QLQH�
RWKHU� FDVHV� �7HPSR�FR� �������

$OWKRXJK�KLV� VHUPRQV� UHÁHFW�D�JRRG�PDVWHU\�RI� FRPSDUDWLYH� VFKRRO�
of thought in Islamic jurisprudence, Somad’s statements frequently 
fell under the conservative categories of Islamic interpretation. 
Certain Muslim audiences were surprised with his statement on the 
impermissibility of celebrating Mother’s Day, use of “Merry Christmas” 
greeting by Muslims, drinking coffee at Starbucks, having a non-Muslim 
leader in Muslim society, framing Syrian civil war as merely a Sunni-
6KLD� FRQÁLFW�� DQG� UHVHQWPHQW� WR� 6KLD� DQG� OLEHUDO�0XVOLPV��7KHVH�YLHZV�
might represent the “conservative turn” of Indonesian Islam (van 
%UXLQHVVHQ��������:KHQ�WKH�08,�LVVXHG�WKH�XQODZIXOQHVV�RI�VHFXODULVP��
pluralism and liberalism in 2005, according to van Bruinessen, it 
VLJQLÀHG� WKH� FRQVHUYDWLYH� SURFOLYLW\� RI� ,QGRQHVLDQ�0XVOLPV�� 7KLV� fatwa 
was a result of radical Muslims joining the MUI with the support 
from conservative factions of the Muslim population (van Bruinessen 
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������ S�� ����� 2Q� VHYHUDO� RFFDVLRQV�� 6RPDG� DOVR� FULWLFL]HG� WKH� LGHD� RI�
VHFXODULVP��SOXUDOLVP�DQG� OLEHUDOLVP��:LWKRXW� D�GHHS�XQGHUVWDQGLQJ�RI�
these concepts, he elaborated on them based on his own understanding 
DQG� EHOLHYHG� WKDW� WKH\�ZHUH�:HVWHUQ� FRQFHSWV� WKDW� FRQWUDYHQH� ,VODPLF�
WHDFKLQJV� �$PLO� ,VODP� ������

$OWKRXJK� KH� ZDV� QRW� LQYROYHG� LQ� WKH� ���� PRYHPHQW�� 6RPDG·V�
political orientation is easy to identify. One of his agitated oration 
on YouTube has clearly demonstrated his position through the Ahok 
controversy. In front of a crowd, Somad zealously provoked the masses 
WR� YRLFH� WKHLU� ]HUR� WROHUDQFH� WRZDUGV� QRQ�0XVOLP� OHDGHUV�� ´1R� LQÀGHO�
agent dares to be a leader in a majority Muslim community. There is 
QR� FRPSURPLVH� LQ� WKLV� LVVXHµ�� KH� VFUHDPHG� �$O�)DTLK� ������� 7KURXJK�
his sermon, he showed his rejection to having non-Muslim leaders by 
UHIHUULQJ� WR� 6XUDK� $O�0DLGDK� YHUVH� ��� �SURKLELWLRQ� WR� DSSRLQW� -HZV�
and Christians as aulia [interpreted as leader]), although he has shown 
tolerance towards different religion in other occasions. He said the idea 
which supports non-Muslim leaders is secular and liberal, and should be 
challenged (Hot News��������7KH�$KRN�FRQWURYHUV\��DFFRUGLQJ�WR�6RPDG��
has a positive impact in differentiating between human and Satan, 
friend and enemy (Bisyarah Channel� ������� 7KLV� VLPSOLVWLF� SHUVSHFWLYH�
on the muamalah� �QRQ�GHÀQLWH� RU� ZRUOGO\�� DVSHFW� KDV� EHHQ� FRQVWDQWO\�
repeated with a similar exclusionary tone concerning the Ahok’s case 
using a black and white approach. That is why Somad assumes that 
Muslims who defend Ahok are deviant Muslims. “They are wrong, 
VLQIXO� DQG� DEHUUDQWµ��ZKLOH� WKRVH�ZKR� DUH� DJDLQVW�$KRN� DUH� ULJKW�� ÀQH�
DQG� DXWKHQWLF� 0XVOLPV� �*DDWD� 79� �������

Religious Authority and Preachers 

Fragmentation of authority is a common global trend in the Muslim 
world: from the authoritative ulama as the primary locus of authority 
WR� WKH� QHZ� UHOLJLRXV� LQWHOOHFWXDOV� �.UDPHU� DQG� 6FKPLGWNH� ������ S��
������$V�.DSWHLQ� ������� S�� ����� DUJXHV�� UHOLJLRXV� DXWKRULW\� LV� QR� ORQJHU�
the sole domain of the ulama as religious specialists par excellence. 
Moreover, the concept of religious authority is very much subject 
to changes in the political, social, educational, and religious spheres 
LQ� ,QGRQHVLD�� 7XUQHU� ������� S�� ����� IRXQG� WKDW� PDVV� HGXFDWLRQ� KDV�
created a systematization of Islamic teachings through various media 
UHVXOWLQJ� LQ� D� GLVWLQFW� UHOLJLRVLW\�� ,W� LV� VHOI� FRQVFLRXVQHVV� DQG� UHÁH[LYH�
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religiosity which question traditional forms of knowledge that have been 
preserved by traditional elites. The advance of literacy and extensive 
global market for religious texts have enhanced the demand for print 
texts and website access. This new development has encouraged 
competition between the traditional ulama, new intellectuals and the 
VWDWH� WR� FRQWURO� RIÀFLDO� UHOLJLRQ� �7XUQHU� ������ S�� ������ ,Q� RWKHU� ZRUGV��
the traditional voice of ulama has acquired a new competitor, not only 
from the circumference of the ulama themselves, but also from outside 
WKH� FLUFOH� �.DSWHLQ� ������ S�� ������ )HOL[� 6LDXZ�� IRU� H[DPSOH�� KDV� EHHQ� D�
popular preacher and has many followers particularly among Muslim 
youth, even though he has recently converted to Islam and graduated 
from an agricultural university. It is similiar with Irena Handono, who 
has a Catholic background and was a church-activist-turned-popular-
Muslim-preacher after converting to Islam when she was twenty-six. 

The democratic nature of the Indonesian public has led to the 
exponential proliferation of emerging religious preachers. Besides the 
credible ulama which have competence in Islamic studies and have been 
recognized by the Muslim public such as Ahmad Mustofa Bisri, Maimun 
=XEDLU��4XUDLVK�6KLKDE��DQG�$KPDG�6\DÀ·L�0DDULI��WKHUH�DUH�QHZFRPHUV�
which are younger and lack deep knowledge of Islamic sciences such 
DV� $EGXOODK� *\PQDVWLDU�� $ULÀQ� ,OKDP�� <XVXI� 0DQVXU�� 0DPDK� 'HGHK��
Felix Siauw and Abdul Somad whose followers continuously grow in 
the midst of contested authority. Other trends include the emergence 
of preachers from several categories such as child preachers, Chinese-
convert preachers, ex-rock preachers, and ex-church activist preachers. 
However, the competence of the newcomers has often been questioned 
by Muslim scholars due to their lack of mastery of Islamic sciences and 
contribution of radical ideas to the Muslim audience. In response to this 
trend, the government issued a list of approved Islamic preachers to 
anticipate and overcome such problems. One of the MUI (Indonesia’s 
Ulama Council) agents admitted that the “policy could suppress the 
emergence of preachers who do not really understand Islam, thereby 
giving people a wrong understanding about it”. The growing trend 
of incompetent preachers was also worrying as this could lead to a 
degradation of the quality of religious understanding of Indonesian 
0XVOLPV��+RVHQ��������ODEHOOHG�VXFK�XQTXDOLÀHG�SUHDFKHUV�ZLWK�´8VWDG]�
-DGL�MDGLDQµ� �OLW��QRW� UHDO��RU�´8VWDG]�.DUELWDQµ� �OLW�� LPPDWXUH�RU� IRUFHG�
preacher) due to their inclination to answer questions beyond their 
knowledge and claiming themselves as well-versed preachers. 
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However, unlike new preachers whose competence in Islamic studies 
DUH�VWLOO� OLPLWHG��8VWDG]�$EGXO�6RPDG�KDV�VXIÀFLHQW�PDVWHU\�RI� ,VODPLF�
sciences. His educational background in pesantren, Al-Azhar University 
and the Institute of Dar Al-Hadith Al-Hassania has convinced many 
people of his authority to speak for Islam. His memorization and 
eloquence in citing the Quran, Hadith and the opinions of the ulama has 
impressed the Muslim public as the ideal ulama who has the capacity 
to “impose rules which are deemed to be in consonance with the will 
RI�*RGµ��*DERULDX��������'XULQJ�D�UHOLJLRXV�HYHQW�ZKLFK�LQYLWHG�6RPDG�
as preacher, he was given the label of ulama which was inscribed on 
a big banner as “Ulama Besar dari Riau” (Great Ulama from Riau). 
:KHQ�6RPDG�ZDV�LQYLWHG�WR�-DNDUWD��9LFH�3UHVLGHQW�-XVXI�.DOOD�SUDLVHG�
Somad, commenting that his sermon was based on evidence and that 
WKH� ZD\� KH� FRQYH\HG� ZDV� HDV\� WR� XQGHUVWDQG� �5LDQD� ������� 8VWDG]�
Shamsi Ali, an Indonesian imam in a New York mosque, also argued 
that Somad has extensive knowledge and reference in Islamic teachings. 
His way of communication has a strong character (assertive) and is 
H[FLWLQJ� �KXPRURXV�� �6KDPVL� $OL� �������

However, Somad’s inclination to Islamism and formalism makes 
him fail to communicate his teachings to the moderate factions 
among Indonesian Muslims. The moderate paradigm of NU and 
Muhammadiyah which emphasizes the use of non-violence and accepts 
the current Indonesian political system does not accommodate Somad’s 
worldview. The religious authority of NU and Muhammadiyah as the 
biggest Muslim organizations in Indonesia has been challenged by 
this new agent who slowly undermines the established institutions 
of religious movement with his growing followers and sympathizers. 
Somad’s relations with conservative and radical groups have created 
a network and community which has endeavoured to distance from 
old traditions and set up their own internal conception of authority, 
DXWKHQWLFLW\� DQG� FRQWLQXLW\� �7XUQHU� ������ S�� ������+LV� FRQQHFWLRQ�ZLWK�
)3,�� +7,� DQG� WKH� ���� PRYHPHQW·V� SUR�HOLWHV� KDV� SURYHQ� KLV� GLIIHUHQW�
platform from NU and Muhammadiyah’s agenda of moderating 
Indonesian Islam. 

Amid obscuring the conception of the ulama in the public discourse, 
Somad has taken advantage in manipulating the Muslim public by 
LPSRVLQJ�,VODPLF�LQWHUSUHWDWLRQV�EDVHG�RQ�KLV�RZQ�XQGHUVWDQGLQJ��:KLOH�
for a long time the authority of the ulama was presumed, the current 
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developments of the Muslim world have contested that concept (Hatina 
������ SS�� �²����+DVVDQ�$O�7XUDEL�� IRU� H[DPSOH�� GHÀQHV� WKH�ZRUG�ulama 
as “those versed in the legacy of religious (revealed) knowledge (‘ilm), 
which means anyone who knows anything well enough to relate it 
to God” (Ibid., p. 2). According to Azra (2002), the most fundamental 
requirement to be an ulama is to have an excellent knowledge of ÀTK 
(Islamic law) and classical Islamic knowledge based on Al-Quran, Hadith 
and kitab kuning (lit. Yellow Books, classical works written by Muslim 
scholars centuries ago). The mastery of these disciplines is necessary 
to make decisions regarding Islamic jurisprudence. Also, the ulama 
must have a good understanding of the sources and methodology to 
issue fatwa� �UHOLJLRXV�HGLFW�� �1RU� ,VPDK�������S�� ������$OWKRXJK�SHRSOH�
assume Somad to be an ulama, however, in a humble confession he 
admitted that he is not. “I am not an ulama. I am just a preacher. On 
D� VFDOH� RI� �� WR� ����� ,� PXVW� EH� RQ� WKH� ORZHVW� OHYHO�µ

Somad’s habit of answering all questions in his sermons from the 
SXOSLW� KDV� JLYHQ� WZR� LPSUHVVLRQV�� /D\PHQ� DQG� VXSSRUWHUV� GHHPHG�
him as a well-versed cleric on Islamic knowledge who has never 
disappointed them. Among his fans, Somad has successfully combined 
scholarship and comedy through mass communication. “The young 
+DPND� ZDV� ERUQµ�� FRPPHQWHG� KLV� IROORZHU� �,QGRQHVLDQD�LG� �������
However, some of his statements triggered controversies in the public 
such as his comments on Rina Nose, his condemn of Syria’s leader, 
Bashar al-Assad, and his statement on the history of Red Cross. In 
a question and answer session, Somad insulted Rina Nose (a young 
celebrity) for taking off her veil in a pejorative manner. To him, 
covering the female aurat (nakedness) is obligatory and it is a form of 
personal spiritual change known as hijrah (religious transformation). In 
this regard, he suggested that Muslims do hijrah in a total mentality 
�,VODP�&KDQQHO� ������� 6RPDG� DOVR� VLPSOLÀHG� WKH� FRQÁLFW� LQ� 6\ULD� DV� D�
UHOLJLRXV��IDFWLRQ�EDVHG�FRQÁLFW��+H�VDLG�WKDW�%DVKDU�DO�$VVDG�UHSUHVHQWV�
WKH� 6\L·DK��ZKLOH� WKH� UHEHOOLRQ� ÀJKWV� IRU� 6XQQL� ,VODP�� 7KH� �$VVRFLDWLRQ�
of Syam Alumni of Indonesia (Alsyami) attempted to clarify this issue, 
EXW� ZDV� LJQRUHG� E\� 6RPDG�� :LWKRXW� UHIHUHQFLQJ� WR� FUHGLEOH� VRXUFHV��
Somad argued that the symbol of the Red Cross symbolizes Christian 
WKHRORJ\�PLVVLRQDU\�� 7KHVH� VWDWHPHQWV� FHUWDLQO\� GR� QRW� UHÁHFW� D� JRRG�
scholarship and was presumed by the Muslim public as arbitrary views 
which will lead the audience to misleading assumption of realities.
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Conclusion 

Since religious preachers have played an important role in the 
transmission of religious knowledge to the Muslim public, their role 
LQ� WKH� IRUPDWLRQ� RI� UHOLJLRXV� XQGHUVWDQGLQJ� DQG� PRUDO� FRQÀJXUDWLRQ�
of Indonesian Muslims cannot be ignored. The deepening religiosity of 
Indonesian Muslims in the last few decades has involved a variety of 
preachers who conveyed religious messages and have shaped Muslim 
spirituality. The emergence of Ustadz Abdul Somad in the era of 
new media does not only signify the changing patterns of religious 
authority, from traditional to a more intertwined trend of religiosity, 
but it has also demonstrated a successful experiment of new media 
as the tool of dakwah� �SURSDJDWLRQ�� WKDW� DW� WKH� VDPH� WLPH� PDJQLÀHV� D�
SHUVRQDOLW\·V� LQÁXHQFH�� :KLOH� DXWKRULW\�� DFFRUGLQJ� WR� .DSWHLQ�� FDQ� EH�
referred to notions, in text, in groups of persons and in institutions, the 
authority of individual in the case of Ustadz Abdul Somad is inevitably 
contested among the Muslim public. The more he answers questions 
from his audience, the more the public recognizes his competence or 
disputes against him. 

It is a new pattern whereby a preacher’s reputation is sustained 
over the recognition he receives and at the same time, the rejection of 
his authority is due to his statements or opinions on certain issues. 
Controversial statements by Ustadz Abdul Somad on khilafah (a global 
Islamic political system), Starbucks, Mother’s Day, “Merry Christmas” 
JUHHWLQJ��$KRN·V� FDVH�DQG�RWKHU� LVVXHV�FDQ�EH� LGHQWLÀHG�DV�H[DPSOHV�RI�
how he has been appraised and treated differently among pro and contra 
Muslim public. Some observers say that he has an excessive ambition to 
DQVZHU�DOO�TXHVWLRQV�UHJDUGOHVV�RI�ZKHWKHU�KH�KDV�VXIÀFLHQW�NQRZOHGJH�
or not concerning the issue. In the transparent and democratic trend of 
social media, Somad’s strengths and weaknesses can be easily analysed 
by experts and trigger a controversy leading to negative sentiments 
against him. It is therefore not a wonder that Somad is often barred 
or tried to be banned by his haters to deliver sermons in certain places 
such as Bali, Hong Kong and Semarang. 

'HVSLWH�KLV�6XÀ�DQG�WUDGLWLRQDO�EDFNJURXQG��6RPDG·V�YLHZV�UHÁHFW�D�
FRPSOH[�UHOLJLRXV�DQG�SROLWLFDO� VWDQGSRLQW�ZKLFK� LV�SRVVLEO\� LQÁXHQFHG�
by the new wave of Islamism, radicalism and populism religious 
movements. His ideas on the formalization of Islamic Shari’a and his 
campaign for the concept of a khilafah system do not represent the 
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mainstream thought of traditional or nahdliyyin Muslim community 
who accept the secular Indonesian political system (Pancasila). He also 
IUHTXHQWO\� FRQVWUXFWV� WKH� VLPSOLÀFDWLRQ�RI�SROLWLFDO� UHDOLWLHV�ZKLFK�KDYH�
been presumably produced by the elite’s conspiracy against Muslim 
DVSLUDWLRQV��:KHWKHU�LW�LV�D�SHUVRQDO�SUHIHUHQFH�RU�LPSXOVH�WR�IXOÀOO�FHUWDLQ�
audience’s favourite topics of preaching, Somad’s statements have led 
to a variety of paradox ideas which frequently confuse some audience. 
:KLOH� KH� KDV� HQFRXUDJHG� GLYHUVLW\� �kebhinekaan) and unity (ukhuwah), 
at the same time he has discouraged pluralism and triggered social 
fragmentation by strengthening the politics of identity. It is interesting 
that such paradox ideas were conveyed from the pulpit and favoured 
E\� FXUUHQW� 0XVOLP� DXGLHQFH� ERWK� RQOLQH� DQG� RIÁLQH�
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15
SANTRI, CINEMA AND THE 
EXPLORATORY FORM OF 
AUTHORITY IN TRADITIONALIST 
MUSLIM INDONESIA

Ahmad Nuril Huda

Introduction 

The common stereotype that depicts Islam as “an authoritarian religion” 
is a mistake, for it resulted from a partial understanding about the 
nature of religious authority in Islamic societies (Berkey 2010, p. 105). 
While the construction of religious authority in Islam consists of varying 
GHJUHHV� RI� WH[WXDOLW\�� GLVFXUVLYH� PHWKRGV� DQG� SHUVRQLÀHG� NQRZOHGJH�
(Mandaville 2007), the stronghold of Islamic religious authority since the 
formative period of Islam has never been singular (Crone and Hinds 
������� ,W� LV� LQ� IDFW�DOZD\V�FRQWLQJHQW��SOXUDO�DQG�UHODWLRQDO� �.UDPHU�DQG�
Schmidtke 2006, p. 2). This is because the normative texts of Islam 
DUH�PXWH� XQWLO� WKH\� DUH� LQWHUSUHWHG� �WH[WXDOLW\��� DQG� WKXV� GHDOLQJ�ZLWK�
WKHP� UHTXLUHV� H[SHUW� NQRZOHGJH� WKDW� LV� SUHPLVHG� RQ� D� FHUWDLQ� OHYHO� RI�
literacy and requisite training (discursive methods). This requirement 
has in turn pluralized Islamic authority into diverse categories of 
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FODVVLÀHG� SURGXFHUV� DQG� WUDQVPLWWHUV� RI� WKDW� NQRZOHGJH�� VXFK� DV� WKH�
UHOLJLRXV�VFKRODUV��WKH�6XÀ�OHDGHUV��DQG�WKH�SROLWLFDO�ÀJXUHV��SHUVRQLÀHG�
NQRZOHGJH��� 0RUHRYHU�� VLQFH� ,VODP� KDV� QR� FKXUFK�OLNH� LQVWLWXWLRQ� DQG�
RUGDLQHG� FOHUJ\�� ZKDW� FRXQWV� DV� DXWKRULWDWLYH� NQRZOHGJH� RI� ,VODP� KDV�
DOZD\V� EHHQ� FRQWHVWHG� DPRQJ� GLYHUVH� HSLVWHPRORJLFDO�� VRFLDO�� FXOWXUDO��
and political orders. 

In the modern times, the traditional construction of Islamic religious 
authority has seen a vigorous process of fragmentation, triggered by 
WKH� DGYHQW� RI� QHZ�PHGLD� WHFKQRORJLHV� DQG� WKH� ULVH� RI�PDVV� HGXFDWLRQ�
in the Muslim societies, among other causes. This fragmentation in 
,VODPLF� DXWKRULW\� LV�PDUNHG�E\� WKH� HPHUJHQFH�RI�QHZ� W\SHV�RI�0XVOLP�
DFWRUV� ZKR� GR� QRW� QHFHVVDULO\� KDYH� ´IRUPDOµ� UHOLJLRXV� TXDOLÀFDWLRQV��
but have vigorously created alternative sites of learning to speak of 
DQG�IRU�,VODP��(LFNHOPDQ�DQG�$QGHUVRQ��������WKDW�VXEYHUW��EUHDN�ZLWK��
and even attack the traditional structures of scholarship, ideologies 
DQG� DXWKRULWLHV� LQ� WKH�0XVOLP�ZRUOG� �'HYML� ������� )RU� H[DPSOH�� LQ� WKH�
FDVH� RI� ,QGRQHVLD� WRGD\�ZH�PLJKW� VHH� WKH� ULVH� RI�SRSXODU� ,VODP��ZKLFK�
,� GHÀQH� KHUH� DV� WKH� GDLO\� XQGHUVWDQGLQJ�� DUWLFXODWLRQ�� DQG� SUDFWLFH�
RI� ZKDW� FRXQWV� DV� ,VODP� E\� D� ODUJH� QXPEHU� RI� RUGLQDU\� 0XVOLPV� LQ�
everyday lived circumstances, largely mediated through practices of 
popular culture, the global market economy, and modern lifestyles. 
5HFHQW�ZRUNV� RQ� WKLV� DUHD� KDYH� VKRZQ� WKH� ULVLQJ� SRSXODULW\� RI� RQOLQH�
fatwas (Hosen 2008), celebrity Muslim preachers (Hoesterey 2008) and 
WKH� ZLGH� FLUFXODWLRQ� RI� SRSXODU� PXVLF� �%DUHQGUHJW� ������� PDJD]LQHV�
(Jones 2010), novels (Arnez 2009), television dramas (Rakhmani 2016) 
DQG� ÀOPV� �+HU\DQWR� ������ ZKLFK� RIIHU� RUGLQDU\� QDUUDWLYHV� RI� ,VODPLF�
SLHW\�� 7KLV� IRUP� RI� GHPRFUDWL]DWLRQ� RI� ,VODPLF� NQRZOHGJH� EH\RQG� WKH�
hands of trained Muslim scholars to critical audiences of Muslims in 
public domains has in turn helped the production of a Muslim public 
VSKHUH�� WKDW� LV�� WKH� HYHU\GD\� SXEOLF� UHDOP� LQ� ZKLFK� YDULRXV� LGHQWLW\�
JURXSV� RI� 0XVOLPV� FRPSHWH� ZLWK� HDFK� RWKHU� IRU� SROLWLFDO� LQÁXHQFH�
(Eickelman and Anderson 1999).

Yet, there is a tendency among Muslims and scholars alike to 
exclusively associate the nature of Islamic authority to the prescription 
of correctness (Asad 1986),1� WKDW� LV�� WR� FRQÀQH� WKH� FRQFHSWXDOL]DWLRQ�
of Islam to the realm of orthodoxy. In Indonesia, this is evidenced, 
among others, by the rise of older attempts of formal implementation 
RI� UHOLJLRXV� ODZ� �VKDULD�� E\� WKH� HDUO\� ����V� �6DOLP� ������� 7KLV� PD\�
imply that the popular narratives of Islamic piety as articulated 
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by the ordinary Muslims through popular culture practices are less 
DXWKRULWDWLYH��WKXV�OHVV�,VODPLF��WKDQ��IRU�H[DPSOH��WKH�MXULGLFDO�SUDFWLFHV�
RI�,VODP�WKHRUL]HG�DQG�SURGXFHG�E\�WKH�´OHJLWLPDWHµ�0XVOLP�MXULVWV�DQG�
UHOLJLRXV� VFKRODUV�� ,Q� P\� YLHZ�� KRZHYHU�� VXFK� DWWLWXGH� LV� PLVOHDGLQJ�
simply because Islam, as a lived religion, is never a mere congeries of 
rituals and practices prescribed by the normative texts and legitimate 
MXULVWV�� EXW� LV� DOVR� DERXW� WUDQVIRUPDWLRQ�� DGDSWDWLRQ� DQG� FRKHUHQFH� RI�
WKRVH� ULWXDOV� DQG� SUDFWLFHV� ZLWKLQ� SDUWLFXODUO\� LQGLYLGXDO�� VRFLDO� DQG�
historical contexts. 

In this regards, the late Harvard historian Shahab Ahmed (2015) has 
SURYLGHG� LOOXPLQDWLQJ� LQVLJKWV� LQWR� KRZ� ZH� FRXOG� EHWWHU� FRPSUHKHQG�
WKH� QDWXUH� RI� DXWKRULW\� LQ� ,VODP�� +H� ZULWHV� WKDW� DXWKRULW\� WKDW� LV�
operative in Islam (and in other religions) is not only prescriptive, 
EXW� DOVR� H[SORUDWLYH�� ,Q� RWKHU� ZRUGV�� ZKLOH� WKH� SUHVFULSWLYH� DXWKRULW\�
gives to its proponent a license to prescribe, the exploratory authority 
grants its bearer a license to explore (by) himself a range of possible 
PHDQLQJV� RI� EHLQJ� 0XVOLP� �$KPHG� ������ S�� ������ $KPHG�� KRZHYHU��
reminds us that since exploration is the business of setting out into the 
XQNQRZQ� DQG� WKH� XQFHUWDLQ�� QRW� HYHU\RQH� LV� DEOH� WR� FDUU\� RXW� VXFK� D�
business. Conversely, in order to explore, one has to bear in mind that 
WKH\� KDYH� WKH� ´DXWKRULW\µ� WR� GR� VR�� DQG� IXOÀO� WKH� ´PHDQLQJ�PDNLQJµ�
purposes from that exploration (Ahmed 2015, p. 283). Examples of the 
SURMHFWV�RI�H[SORUDWRU\�SUDFWLFHV�DQG�GLVFRXUVH�LQFOXGH�WKH�SKLORVRSKHUV�
DQG�6XÀ�VDLQWV��ZKR�DUURJDWH�WR� WKHPVHOYHV�WKH�KLJKHVW�HSLVWHPRORJLFDO�
DXWKRULW\� WR� LQWHUSUHW� *RG·V� ZRUGV�� \HW� DW� WKH� VDPH� WLPH� GR� QRW� VHHN�
a singular correct truth of Islam on the basis of their authority. In 
short, conceptualization of the authoritative in Islam does not only 
consist of the regulation and requirement of correct practices, but also 
accommodates exploratory discourses and practices by (a collection of) 
Muslim individuals in search of truth and meanings. 

Taking a cue from Ahmed, this chapter aims at examining the 
H[WHQW� WR�ZKLFK� WKH�FXUUHQW� ULVH�RI� FLQHPDWLF�SUDFWLFHV�DPRQJ� WKH� santri 
FRPPXQLWLHV� LQ� SUHVHQW� GD\� ,QGRQHVLD� UHVRQDWHV� ZLWK� WKH� SURMHFWV� RI�
exploratory discourse and practices that inform the construction and 
fragmentation of religious authority in modern Islam. In particular, I 
ZLOO�IRFXV�RQ�WKH�FLQHPDWLF�SUDFWLFHV�RI�6DKDO��P\�santri LQWHUORFXWRU�ZKR�
has vigorously organized various forms of cinematic practices, such as 
ÀOP�PDNLQJ��ÀOP�VFUHHQLQJ�DQG�ÀOP�GLVFXVVLRQ�LQ�WKH�1DKGODWXO�8ODPD�
�18�� KHDGTXDUWHUV� DQG� DFURVV� WKH� SURYLVLRQ� RI� santri communities. 
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+RZHYHU�� EHIRUH� HPEDUNLQJ� RQ�P\� H[DPLQDWLRQ�� ,� ÀUVW� QHHG� WR� EULHÁ\�
discuss some characteristics of the santri communities. 

An Overview of the Santri Communities

In the most popular sense, the term santri refers to “young students of 
,VODPµ�� <HW� LW�PD\� EH� XVHG� WR� GHVLJQDWH� GHYRXW�0XVOLPV�ZKR� SUDFWLVH�
and obey the core teachings and rituals of Islam (Geertz 1976 [1960], 
p. 127). Here, my use of it loosely refers to both connotations. The 
santri�� KRZHYHU�� LV� QHYHU� D� PRQROLWKLF� WHUP�� EXW� UHSUHVHQWV� YDULRXV�
SUDFWLVLQJ�0XVOLP�JURXSV�ZKR�RIWHQ�FRPSHWH�ZLWK�HDFK�RWKHU�IRU�SXEOLF�
DWWHQWLRQ�DQG�SROLWLFDO�LQÁXHQFH��7KHLU�YDULHWLHV�UDQJH�IURP�WUDGLWLRQDOLVW�2 
modernist,3 Islamist� to many other groups. To limit the focus of this 
chapter, my use of the term santri strictly refers to traditionalist Muslim 
JURXSV�DIÀOLDWHG��ERWK�VWUXFWXUDOO\�DQG�FXOWXUDOO\��ZLWK�18��WKH�ELJJHVW�
traditionalist Muslim organization in Indonesia), unless clearly stated, 
IRU� H[DPSOH�� ´WKH� QRQ�18� santri”. 

The central backbone of santri communities is the pesantren. It is 
HDVLO\� UHFRJQL]HG� DV� D� FRPSRXQG� RI� EXLOGLQJV� ZKHUH� WKH� \RXQJ� santri 
live to learn and practise Islamic doctrines, ethics, and rituals. In the 
past, pesantren�ZHUH�PRVWO\�HVWDEOLVKHG�LQ�UXUDO�YLOODJHV��PDLQO\�RIIHULQJ�
traditional system of Islamic education, and largely catering to students 
RI� ORZ�FODVV� HFRQRPLF� EDFNJURXQGV�� 7RGD\·V� pesantren�� KRZHYHU�� DUH�
existent in both urban and rural areas, open to male and female students, 
FRPELQH� WKH� WHDFKLQJ� RI� FODVVLFDO� ,VODPLF� WH[WV� ZLWK� YDU\LQJ� GHJUHHV�
of general education, and attended by students of various economic 
and social backgrounds. The young santri may live in their pesantren 
XQWLO� WKH\� UHDFK� WKH� DJH� RI�PDUULDJH�� EXW�PRVW� FRPPRQO\�� WKH\�ZRXOG�
OHDYH� ZKHQ� WKH\� FRPSOHWH� WKHLU� KLJK� VFKRRO� GHJUHH�� HLWKHU� WR� SXUVXH�
their college studies, or to return home. While the santri� ZKR� KDYH�
ÀQLVKHG� WKHLU� VWXGLHV�PD\�ZRUN� LQ� YDULRXV� VHFWRUV�� ZKHWKHU� IRUPDO� RU�
LQIRUPDO�� PDQ\� RI� WKHP� DUH� FRPPRQO\� DVVLJQHG� WR� UHOLJLRXV� RIÀFHV��
DQG� RIWHQ� WDVNHG�ZLWK� JLYLQJ� UHOLJLRXV� VHUYLFHV� DQG� HGXFDWLRQ� LQ� WKHLU�
communities. Subsequently, collections of these pesantren graduates 
ZRXOG�KDYH�IRUPHG�D� ODUJHU�FRPPXQLW\�RI�santri that is linked through 
cultural, spiritual and intellectual bonds. 

Each pesantren is led by a kyai, a religious male scholar required to 
VHUYH� DV� D� OLYLQJ�PRGHO� RI� WKH� SLRXV� ,VODPLF� OLIH� LQ� KLV� RZQ� pesantren. 
According to the pesantren culture, the kyai holds an absolute authority, 
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and accords a total obedience from their santri, an obedience that may 
extend beyond the santri’s time at the pesantren. In many cases, the 
kyai is often seen as “a little king”, in the sense that his leadership 
can be bequeathed to his male descendants or relatives, signifying 
to a certain extent domination of patriarchy in the pesantren and in 
the santri communities at large. Other examples of the pesantrens 
SDWULDUFKDO� FXOWXUH� LQFOXGH� WKH� LPSOHPHQWDWLRQ� RI� D� JHQGHU�VHJUHJDWLRQ�
system. The patriarchal structure in pesantren�� KRZHYHU�� VKRXOG� QRW�
necessarily be seen as originating from Islamic teachings, but a marriage 
EHWZHHQ� ,VODPLF� YDOXHV� DQG� -DYDQHVH� DQG� RWKHU� ORFDO� FXOWXUHV� LQ� 
,QGRQHVLD� �6ULPXO\DQL� ������� $W� SUHVHQW� WKRXJK�� D� IHZ� pesantren in 
Indonesia are led by a nyai, the female equivalent of kyai, breaking 
GRZQ� WKH� GRPLQDQW� SRZHU� DQG� DXWKRULW\� RI� WKH� pesantren’s male 
leadership (ibid).

As a learning institution, the main activity in the pesantren is the 
WUDQVPLVVLRQ�RI� ,VODPLF�NQRZOHGJH�� ,WV�PDLQ�FXUULFXOXP� LV� WKH� WHDFKLQJ�
of kitab kuning� �OLW��\HOORZ�ERRN��� ORRVHO\�GHÀQHG�DV�WKH�FODVVLFDO�$UDELF�
scripted texts of Islam (van Bruinessen 1990). The “classical” here 
does not refer to “original texts of Islam of the Meccan and Medinan 
communities”, but to authoritative texts of the forefather of Muslim 
scholars from “the medieval period of Islamic history, specifically 
IURP� WKH� WZHOIWK� WR� VHYHQWHHQWK� FHQWXULHV� &�(�� LQ�ZKLFK� EHLQJ�0XVOLP�
DQG� EHLQJ� 6XÀ� ZHUH� QHDUO\� V\QRQ\PRXVµ� �/XNHQV�%XOO� ������ S�� ����5 
/HDUQLQJ�PHWKRGV�RI�kitab kuning by the pesantren people are structured 
upon a combination of time discipline, patience and a strong reliance  
on the kyai’s reading of the texts, signifying the salience of kitab 
kuning� DV� WKH� IXQGDPHQWDO� VRXUFH� RI� WKHLU� UHOLJLRXV� NQRZOHGJH�� DQG�
the genealogical link of their religious tradition to the authoritative 
form of Islam established by the forebears of local Muslim scholarship.  
7KXV�� GHVSLWH� WKH� DGGLWLRQ� RI� VWDWH�VDQFWLRQHG� VHFXODU� FXUULFXOXP� LQ�
many of today’s pesantren for the sake of modernization (Hefner 2009), 
the kitab�kuning curriculum remains profound among the pesantren 
communities. 

1HDUO\� DOO� WUDGLWLRQDOLVW� pesantren are closely tied, either culturally 
RU� SROLWLFDOO\�� WR� 18�� ,W� LV� D� PDVV�0XVOLP� RUJDQL]DWLRQ�� HVWDEOLVKHG�
in 1926 by a number of kyai from pesantren in East Java, largely in 
response to earlier establishment of similar modernist organizations, 
VXFK� DV�0XKDPPDGL\DK� DQG�$O�,UV\DG� LQ� ������ <HW� GHVSLWH� WKH� VWURQJ�
roots of the pesantren� LQ�18�� QHDUO\� DOO�pesantren are independent from 
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18� DUJXDEO\� GXH� WR� WKH� XQGLVSXWHG� DXWKRULW\� RI� HDFK� kyai among his 
pesantren members and local communities. At the same time, as an 
DVVHPEODJH�RI�0XVOLP�FRPPXQLWLHV��18� LV�E\�QR�PHDQV�D�SDVWRUKRRG�
OLNH�LQVWLWXWLRQ�ZKRVH�PHPEHUV�DUH��DOORZHG�WR�EH��DEOH�WR�GRPLQDWH�WKH�
claim over production of truth in society, a situation that is a seemingly 
FKDUDFWHULVWLF� RI� ,VODP� ZULW� ODUJH�� ,Q� IDFW�� QRW� RQO\� LV� LW� XVXDO� DPRQJ�
WKH� 18� SHRSOH� WR� KDYH� GLIIHUHQW� RSLQLRQV� RYHU� UHOLJLRXV�� VRFLDO� DQG�
even political issues, but they also consist of various factions ranging 
IURP� FRQVHUYDWLYH� DQG�PRGHUDWH�� WR� ´K\EULGµ� IRUPV� RI� QHR�PRGHUQLVW��
SRVW�WUDGLWLRQDOLVW� DQG� OLEHUDO� ,VODP�

:LWK� UHJDUGV� WR� SROLWLFDO� EHKDYLRXU�� UHODWLRQV� EHWZHHQ� 18� DQG� WKH�
VWDWH� KDV� IOXFWXDWHG� WKURXJKRXW� KLVWRU\�� +RZHYHU�� LW� LV� VDIH� WR� VD\�
that the pesantren people are generally loyal supporters of democratic 
YDOXHV� DQG� QDWLRQDOLVWLF� LGHDV� �)HLOODUG� ������� DQG� WKDW� WKHLU� SROLWLFDO�
EHKDYLRXU� LQ� WKH�SXEOLF�GRPDLQ� LV�SDUDOOHO� WR� WKH� UHQRZQHG�GLFKRWRP\�
EHWZHHQ� 18� DQG� 0XKDPPDGL\DK �%XVK� ������� 1HYHUWKHOHVV�� WKH�
DUULYDO� RI� ,VODPLF� WUDQVQDWLRQDO� PRYHPHQWV� LQ� WKH� ODVW� IHZ� GHFDGHV�
LQ� ,QGRQHVLD� KDV� FKDOOHQJHG� WKH� WUDGLWLRQDO� GRPLQDWLRQ� RI� 18� DQG�
Mumammadiyah in the country’s Muslim public sphere. The most 
notable examples of these movements include the Islamist political 
SDUW\�� 3DUWDL�.HDGLODQ� 6HMDKWHUD� �3URVSHURXV� -XVWLFH� 3DUW\�� 3.6�� DQG� LWV�
DIÀOLDWLRQV�� ZKLFK� DUH� WKH� ,QGRQHVLDQ� YHUVLRQV� RI� ,NKZDQXO� 0XVOLPLQ��
Hizbut Tahrir Indonesia, and the Salafi movement. Many scholars  
of Indonesian Islam assign their arrival to mark the conservative turn 
of Indonesian Islam (van Bruinessen 2013). The current changes to the 
0XVOLP�SXEOLF� VSKHUH� LQ� ,QGRQHVLD�KDV� LQÁXHQFHG� WKH� ULVH�RI� FLQHPDWLF�
practices among the santri across their communities, an exploration that 
,� VKDOO� YHQWXUH� EHORZ��

The Rise of Cinematic Santri in the Indonesian Muslim 
Public Sphere

In 2008, 3 Doa 3 Cinta� >�� 3UD\HUV� �� /RYHV@� EHFDPH� WKH� ÀUVW� ,QGRQHVLDQ�
FRPPHUFLDO�ÀOP�WR�EH�GLUHFWHG�E\�D�santri ÀOPPDNHU�6�DQG�ZDV�DOVR� WKH�
ÀUVW� ÀOP� WR� YLYLGO\� SRUWUD\� D� FKDUDFWHU� RI� D� santri�ZLWK� D� KHDUW�EHDWLQJ�
GHVLUH� IRU� D� ÀOP� FDPHUD� DQG�ÀOP�PDNLQJ� SUDFWLFH�7� 7KH� ÀOP�PDUNHG� D�
ULVH� RI� ZKDW� ,� FDOO� WKH� FLQHPDWLF santri among the pesantren people. It 
refers to a substantial segment of a younger generation of santri ZKR�
recently began to organize various forms of cinematic practices, such 
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DV� ÀOP� PDNLQJ�� ÀOP� VFUHHQLQJ�� ÀOP� ZRUNVKRSV�� DQG� ÀOP� GLVFXVVLRQV�
across the santri communities. By using all means possible, many of 
these young santri� KDYH� PDGH� ÀOPV� DERXW�� EXW� QRW� OLPLWHG� WR�� WKH�
everyday life of Muslims in pesantren. 6RPH� RI� WKHVH� ÀOPV� KDYH� RQO\�
EHHQ� FLUFXODWHG�ZLWKLQ� WKH� pesantren circle, but most of them have also 
experienced alternative public screenings, such as through social media, 
ORFDO� ÀOP� IHVWLYDOV�� DQG� ´LQGHSHQGHQWµ� PRELOH� FLQHPD� SUDFWLFHV�� 7KH\�
DOVR� FRQFHUWHG� WKH� GHYHORSPHQW� RI� ÀOP�PDNLQJ� LQIUDVWUXFWXUH� DQG� WKH�
expansion of cultural sites of cinematic activism in the local regions 
ZKHUH�WKH�18�FRPPXQLW\�IRUPV�WKH�PDMRULW\�JURXS��%\�DQG�ODUJH��WKHLU�
FLQHPDWLF�GLVFRXUVHV�UHYROYH�DURXQG�WKH�VLJQLÀFDQFH�RI�YRLFLQJ�LQ�SXEOLF�
VSDFHV� WUDGLWLRQV� DQG� LQWHUSUHWDWLRQV� RI� WKH� 18�santri communities’ 
characteristics of Islam, not seldom vis-à-vis those of other Muslim 
groups in the country.

+LVWRULFDOO\�� LQ� VSLWH� RI� WKH� ZLGHVSUHDG� WDERR� RI� ÀOP� WHFKQRORJ\�
DPRQJ� WKH� FRQVHUYDWLYH� PDMRULW\� RI� WKH� santri, film is not entirely 
foreign to the former. Since the 1960s, the more moderate groups of 
18�DIILOLDWHG� FXOWXUDO� SURGXFHUV� KDYH� SOD\HG� DQ� DFWLYH� UROH� LQ� WKH�
FRXQWU\·V� ÀOP� DUHQD�� IROORZLQJ� WKH� HVWDEOLVKPHQW� RI� Lesbumi in 1962, 
ODUJHO\� LQ� UHVSRQVH� WR� WKH� LQFUHDVLQJ� GRPLQDWLRQ� RI� /HNUD�� D� FXOWXUDO�
RUJDQL]DWLRQ� DVVRFLDWHG�ZLWK� WKH� QRZ�GHFHDVHG� ,QGRQHVLDQ� FRPPXQLVW�
SDUW\�� RYHU� WKH� FRXQWU\·V� DUWLVWLF� DQG� FXOWXUDO� ÀHOGV� �6HQ� ������� $IWHU�
the political suspension of Lesbumi in 1966,8� 18� QHYHU� WRWDOO\� WXUQHG�
DZD\�IURP�FLQHPD��,Q�FRQMXQFWLRQ�ZLWK�WKH�SRSXODULW\�RI�,VODPLF�´QLQH�
VDLQWVµ� ÀOPV� LQ� WKH� ����V�� IRU� H[DPSOH�� D� IHZ� RI� 18� UHOLJLRXV� ÀJXUHV�
WRRN� DFWLYH� SDUWLFLSDWLRQ� LQ� SXEOLF� GLVFRXUVH� RQ� KRZ� ILOPV� FDQ� EH�
used for dakwah. $W� WKH� VDPH� WLPH�� D� FDOO� IRU� ,VODPLF� ÀOP� SURGXFWLRQV�
ZDV� RIWHQ� KHDUG� IURP� WKH� pesantren grounds, usually as a reaction to 
WKH� LQÁX[� RI� ´LQGHFHQW� ÀOPVµ� �RI� GRPHVWLF� DQG� RYHUVHDV� SURGXFWLRQ��
assumedly featuring sex, violence and incorrect representation of Islam 
(van Heeren 2012, pp. 116–18).

Today’s cinematic practices of the santri��KRZHYHU��DUH�D�SKHQRPHQRQ�
YHU\� PXFK� EHORQJLQJ� WR� WKH� SRVW�6XKDUWR� ,QGRQHVLDQ� 0XVOLP� SXEOLFV��
While educational reforms of pesantren and rapid transformation and 
proliferation of digital technologies in the santri communities are 
crucial to the ability of the santri WR� HQJDJH� ZLWK� ÀOP� WHFKQRORJLHV��
it is the rising visibility of Islam in Indonesian public space that 
has largely triggered the santri to use cinema for political purposes. 
7R� XQGHUVWDQG� WKLV� VLWXDWLRQ�� ZH� QHHG� WR� ORRN� EDFN� DW� WKH� LQFUHDVH�
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RI� QHZ� 0XVOLP� PLGGOH� FODVVHV� DFURVV� ,QGRQHVLDQ� XUEDQ� VRFLHWLHV� LQ�
WKH� ����V� �+HIQHU� ������� (FRQRPLFDOO\�� WKH\� RZHG� WKHLU� JURZWK� WR�
WKH� 1HZ� 2UGHU·V� VWURQJ� HFRQRPLF� SURJUHVV� GXULQJ� WKH� ����V� DQG�
����V�� LQ� SDUDOOHO� ZLWK� WKH� ULVH� RI� $VLDQ� QHZ� ULFKHV� �5RELQVRQ� DQG�
*RRGPDQ��������<HW�SROLWLFDOO\�� WKHLU�SXEOLF�YRLFHV�ZHUH�GHÀQHG�E\� WKH�
1HZ� 2UGHU·V� VWULFW� SROLFLHV� RQ� H[SUHVVLRQV� RI� SROLWLFDO� ,VODP�� IRUFLQJ�
them to cultivate their piety through education, popular media and 
other cultural practices. As the ban on political expression by Islamic 
JURXSV� ZDV� OLIWHG� IROORZLQJ� WKH� WUDQVLWLRQDO� \HDUV� RI� WKH� reformasi era, 
ZKLFK�ZDV� DOVR� FRLQFLGHQWDOO\�PDUNHG� E\� WKH� H[SORVLYH� JURZWK� RI� WKH� 
DXGLR�YLVXDO� PHGLD� LQGXVWU\� DQG� SRSXODU� FXOWXUH� SUDFWLFHV� �6HQ� DQG�
Hill 2007), the santri� EHFDPH� QHZ� 0XVOLP� DFWRUV� ZKR� KDYH� EURXJKW�
IRUZDUG�D�QRYHO� IRUP�RI� ,VODPL]DWLRQ� �+HU\DQWR� ������S�� ����� LQYROYLQJ�
DQ�DWWHPSW�WR�EOHQG�V\PEROV�RI�,VODPLF�SLHW\�ZLWK�PDWHULDOV�DQG�VSDFHV�
of modernity.

�8QOLNH�WKH�PLGGOH�FODVV��DFFRUGLQJ�WR�OLEHUDO�DVVXPSWLRQV��5RELQVRQ�
DQG� *RRGPDQ� ������ S�� ���� WKLV� QHZ� 0XVOLP� DIÁXHQFH� LV� LQFOLQHG� WR�
UHOLJLRXV� GLVSRVLWLRQV� �%DUHQGUHJW� ������ S�� ������ OLQNLQJ� WKHLU� ,VODPLF�
SLHW\�ZLWK�JOREDO�SUDFWLFHV�RI�PDUNHW�DQG�PHGLD�FRQVXPSWLRQ��5DNKPDQL�
������ S�� ���� DQG� H[KLELWLQJ� LW� LQ� SXEOLF� VSDFHV� �6FKPLGW� ������ S�� �����
As a result, the character of the Indonesian Muslim public sphere in 
WKH� SRVW�6XKDUWR� SHULRG� KDV� FKDQJHG� GUDPDWLFDOO\�� ,VODP� �RU� SUHFLVHO\�
Islamic symbols, languages, and discourses) is not only increasingly 
MRVWOHG�LQWR�WKH�SXEOLF�OLIH�DQG�VSDFH�WKURXJK�VLJKWV��VRXQGV��WRXFKHV�DQG�
RWKHU�FRUSRUHDO�VHQVLELOLWLHV��EXW� LV�DOVR�EHFRPLQJ�D�SRSXODU� LGLRP�ZLWK�
ZKLFK� WKH� VWDWH�� UHOLJLRXV� DXWKRULWLHV�� DQG� 0XVOLP� JURXSV� RI� GLIIHUHQW�
LQWHUHVWV�� LGHQWLWLHV� DQG� LGHRORJLHV�� FRPSHWH� ZLWK� HDFK� RWKHU� WR� GHÀQH�
SXEOLF� PRUDOLW\�� PDUNHW� HFRQRP\�� SROLWLFDO� DXWKRULW\�� DQG� ODZ�PDNLQJ�
SROLFLHV�� 7KH� GHÀQLWLRQ� RI� EHLQJ� D� JRRG� 0XVOLP� LV� WKHUHIRUH� ZLGHO\�
contested in public spaces. 

In the case of visual media space for example, the last ten years 
KDV�ZLWQHVVHG� WKH� ULVLQJ�SRSXODULW\� RI� ´,VODPLF� FLQHPDµ�� RU� ´ÀOPV� WKDW�
breathe Islam” in Indonesia, marked by the 2008 phenomenal release 
of Ayat-ayat Cinta� >9HUVHV� RI� /RYH�� 'LU�� +DQXQJ� %UDPDQW\R@�� ,W� LV� D�
ÀOP� DERXW� D� ´SRO\JDPRXVµ� ORYH� VWRU\� EHWZHHQ� ,QGRQHVLDQ� 0XVOLP�
VWXGHQWV� RI� $O�$]KDU� 8QLYHUVLW\� LQ� &DLUR�� WKDW� KDV� DWWUDFWHG� D� QHZ�
record audience. Its popularity has in turn triggered the increasing 
SURGXFWLRQ�RI�,VODPLF�WKHPHG�ÀOPV��DORQJ�ZLWK�WKH�ULVH�RI�VWUHHW�SURWHVWV��
,QWHUQHW�EDVHG�GHEDWHV�� DQG� LQWHOOHFWXDO�GLVFXVVLRQV��QHJRWLDWLQJ�ZKDW� D�
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true representation of Islam and Muslim identity on screen should look 
OLNH� �+HU\DQWR� ������� 7KH� LQÁXHQFH� RI� WKH� ULVLQJ� SRSXODULW\� RI� ,VODPLF�
cinema genre on the emerging cinematic santri cannot be overlooked. 
,Q� RUGHU� WR� H[SORUH� WKLV�� ,� ZLOO� VKLIW� WKH� IRFXV� RI� P\� GLVFXVVLRQ� LQWR�
the cinematic practices of Sahal, my santri� LQWHUORFXWRU�ZKR�KDV� OHG� WKH�
VSUHDG� RI� FLQHPDWLF� IHYHU� LQ� WKH� KHDGTXDUWHUV� RI� 18�

The Cinematic Practices of Sahal: Contesting the  
Muslim Publics

$� VHOI�SURIHVVHG� ÀOP� HQWKXVLDVW�� 6DKDO� ZDV� ERUQ� LQ� ����� WR� D� santri 
IDPLO\� LQ� D� YLEUDQW� DQG� GHQVH� YLOODJH� QHDU� WKH� WRZQ� RI� &LUHERQ��:HVW�
Java. As a schoolboy, he received his education at “general” (secular) 
public schools, madrasah and pesantren�� /DWHU� LQ� ������ KH� DWWHQGHG� D�
EDFKHORU·V�SURJUDPPH�DW�WKH�6\DULDK�)DFXOW\�RI�,$,1�<RJ\DNDUWD��,QVWLWXW�
$JDPD� ,VODP� 1HJHUL�� WKH� 6WDWH� ,QVWLWXWH� RI� ,VODPLF� 6WXGLHV��� GXULQJ�
ZKLFK� KH� ZDV� DOVR� DFWLYH� LQ� /.L6� �/HPEDJD� .DMLDQ� ,VODP� GDQ� 6RVLDO��
the Institute of Islamic and Social Studies). In late 2006, he moved to 
ZRUN�DW� WKH�18�KHDGTXDUWHUV� LQ� -DNDUWD�ZKHUH�KLV� LQYROYHPHQW� VWDUWHG�
ZLWK� WKH� FHQWUDO� /DNSHVGDP�18 �/HPEDJD� .DMLDQ� GDQ� 3HQJHPEDQJDQ�
6XPEHUGD\D�0DQXVLD��18·V�,QVWLWXWH�RI�5HVHDUFK�DQG�+XPDQ�5HVRXUFH�
'HYHORSPHQW��� %RWK� /.L6� DQG� /DNSHVGDP� 18� DUH� DPRQJ� WKH� ÀUVW�
18�DIÀOLDWHG� QRQ�JRYHUQPHQW� RUJDQL]DWLRQV� �1*2V�� WR� HPHUJH� LQ� WKH�
ODWH� ����V�� VHHNLQJ� WR� SURPRWH� FLYLO� VRFLHW\� PRYHPHQWV� DFURVV� 18�
communities (Bush 2009, p. 100). 

:KHQ� ,� ÀUVW�PHW� KLP� LQ� HDUO\� ������ KH�ZDV�ZRUNLQJ� LQ�18�2QOLQH��
18·V� RQOLQH� PHGLD� FHQWUH� ORFDWHG� DW� WKH� 18� FHQWUDO� EXLOGLQJ�� 0\�
DFTXDLQWDQFH�ZLWK�KLP��KRZHYHU��ZDV� WULJJHUHG� OHVV�E\�KLV�ZRUN� LQ�KLV�
RIÀFH� WKDQ� WKH� SDVVLRQ� DQG� HQHUJ\� KH� KDV� LQYHVWHG� LQ� KLV� IHOORZ� santri 
DW�WKH�18�KHDGTXDUWHUV�WR�VSUHDG�´FLQHPDWLF�IHYHUµ�DFURVV�WKH�SURYLVLRQ�
of santri communities in local regions. Since 2008, he has organized 
YDULRXV� IRUPV� RI� FLQHPDWLF� DFWLYLWLHV�� UDQJLQJ� IURP� ÀOP� VFUHHQLQJ� DQG�
PRELOH� FLQHPD� SUDFWLFH�� WR� ÀOP� VHPLQDUV� DQG� GLVFXVVLRQV�� DQG� ÀOP�
FRPSHWLWLRQ�DQG� �WUDLQLQJV� LQ��ÀOPPDNLQJ��+H�FUHDWHG�DQ�XQGHUJURXQG�
QHWZRUN� RI� ÀOP� H[KLELWLRQV� IRU� 18� DXGLHQFHV�� DQG� SHUVXDGHG� VHYHUDO�
RI�18·V� HOGHU� FXOWXUDO� SURGXFHUV� WR� EHFRPH�KLV� SDWURQ��+H� KDV� IXUWKHU�
GHYHORSHG� FRQQHFWLRQV� ZLWK� VRPH� RI� WKH� FRXQWU\·V� PRUH� HVWDEOLVKHG�
ÀOPPDNHUV� DQG� KDV� EXLOW� FRPPXQLFDWLRQ� ZLWK� KLV� santri compatriots 
DW� RWKHU� FHQWUHV� RI� WKH� 18� FRPPXQLW\� ZKR� VKDUH� VLPLODU� SDVVLRQ�
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DQG� DFWLYLVP� LQ� ÀOP�� +H� KDV� DOVR� EHQHÀWWHG� IURP� 18�2QOLQH� DQG� KLV�
SHUVRQDO� VRFLDO� PHGLD� DFFRXQWV� ZLGHQ�� DV� IDU� DV� SRVVLEOH�� WKH� SRVVLEOH�
impact of his cinematic activism.

6DKDO� KDV� QR� DFDGHPLF� EDFNJURXQG� LQ� ÀOPPDNLQJ�� QRU� LV� KH� VDYY\�
ZLWK� ÀOPPDNLQJ� WHFKQRORJLHV�� +LV� SDVVLRQ� IRU� FLQHPDWLF� SUDFWLFHV� KDV�
largely developed through his personal experiences and involvement 
LQ�18·V� FLYLO� VRFLHW\�PRYHPHQWV�� +H� FRQIHVVHG� WR�PH�� DQG� DSSDUHQWO\�
WR� DQ\RQH� HOVH�� WKDW�KLV� FLQHPDWLF� LQWHUHVW� VWDUWHG�DW� D�\RXQJ�DJH�ZKHQ�
ZDWFKLQJ�´layar tancepµ�SHUIRUPDQFHV��D�PRELOH�FLQHPD�SUDFWLFH�WKDW�ZDV�
popular in Indonesia’s rural areas during the 1980s and 1990s. Yet it 
is his move to Yogyakarta that is crucial for the development of not 
RQO\� KLV� UHOLJLRXV� NQRZOHGJH�� EXW� DOVR� KLV� FLQHPDWLF� DFWLYLVP�� 'XULQJ�
RXU� WDONV�� KH� RIWHQ� UHFDOOHG�KLV� H[SHULHQFHV� RI�ZDWFKLQJ� DQG�GLVFXVVLQJ�
D� ZLGH� YDULHW\� RI� ÀOPV�� FRYHULQJ�LQFOXGLQJ�$PHULFDQ�� )UDQFH�� ,UDQLDQ�
and also local productions screened in Jamaah Cinema, a student cinema 
FOXE� DW� WKH� ,VODPLF� XQLYHUVLW\� KH� KDG� DWWHQGHG�� ,W� ZDV� REYLRXVO\� QRW�
DERXW� ÀOPPDNLQJ� �\HW��� EXW� VXFK� H[SHULHQFHV� RQO\� KDUQHVVHG� 6DKDO·V�
FLQHPDWLF� SXUVXLW� DQG� GHVLUH� WR� SURGXFH� KLV� RZQ� ÀOPV� LQ� WKH� \HDUV�
to come.9� :KLOH� KLV� ZRUN� LQ� WKH� 18� KHDGTXDUWHUV� KDV� DOORZHG� KLP�
to meet other santri� ZKR� KDYH� VLPLODU� LQWHUHVW� LQ� FLQHPDWLF� SUDFWLFHV��
LW� LV� KLV� SROLWLFDO� DFWLYLVP� LQ� 18·V� ´FLYLO� VRFLHW\µ� PRYHPHQWV� WKDW� KDV�
LQ� WXUQ� DFFRUGHG� KLV� FLQHPDWLF� SUDFWLFHV� ZLWK� D� VWURQJ� VSLULW� RI� FLYLF�
SDUWLFLSDWLRQ� LQ� WKH� QDWLRQDO� GHEDWHV� RI� ZKDW� FRXQWV� DV� WKH� ´ULJKWµ�
representation of Islam in the country’s screen culture. 

'XULQJ� RXU� WDONV�� 6DKDO� RIWHQ� WROG� PH� WKDW� KLV� FLQHPDWLF� SUDFWLFHV�
DUH� SULPDULO\� DLPHG� DW� FRXQWHULQJ� WKH� ULVH� RI� ,VODPLF� ÀOP� JHQUH� WKDW�
promotes WKH� VXSHUÀFLDO� V\PEROV� RI� $UDEL]HG� ,VODP�� FOHDUO\� VLQJOLQJ�
out the names of Ayat-ayat Cinta�� ,W� LV� FRPPRQ� NQRZOHGJH� WKDW�
Ayat-ayat Cinta’s ÀOP� GLUHFWRU� LV� DIÀOLDWHG� ZLWK� 0XKDPPDGL\DK�� DQG�
he has visited a Muhammadiyah religious leader to seek religious 
DGYLFH� UHJDUGLQJ� WKH� ,VODPLF� FRQWHQWV� RI� KLV� ÀOP�� ,� KDYH� HDUOLHU� FLWHG�
WKDW� LW� ZDV� 18·V� FRQÁLFWHG� UHODWLRQVKLS� ZLWK� WKH� PRGHUQLVWV� WKDW� KDV�
VLJQLÀHG� LWV� HVWDEOLVKPHQW� LQ� ������ DQG� HYHU� VLQFH� WKHQ�� WKH� ULYDOU\� KDV�
EHFRPH� WKH� PDLQ� GULYLQJ� IDFWRUV� RI� 18·V� VRFLR�FXOWXUDO� DQG� SROLWLFDO�
behaviours in the public sphere (Bush 2009). Having this in mind, the 
santri’s effort at countering the likes of Ayat-ayat Cinta reverberates the 
FRPSHWLWLRQ� EHWZHHQ� WKH� WUDGLWLRQDOLVWV� DQG� WKH�PRGHUQLVW� JURXSV� RYHU�
WKH� ´ULJKWµ� LQWHUSUHWDWLRQ� RI� ,VODP� LV� QRZ� H[WHQGHG� LQWR� WKH� UHDOP� RI�
ÀOP��+RZHYHU�� FRPSHWLWRUV�GR�QRW� FRPH�RQO\� IURP� WKH�PRGHUQLVW� VLGH��

15 ch15 The New Santri_5P_20July20.indd   287 20/7/20   7:04 PM



288 Ahmad Nuril Huda

,Q� WKLV� UHJDUG�� WKH� QRYHO� YHUVLRQ� RI� WKH� ÀOP� LV� ZRUWK� UHFDOOLQJ�� ,W� LV�
ZULWWHQ� E\� +DELEXUUDKPDQ� HO�6KLUD]\�� D� santri� ZKR� ZDV� WUDLQHG� LQ� D�
combination of Islamic institutions, pesantren, madrasah� DQG� $O�$]KDU�
8QLYHUVLW\��$� PHPEHU� RI� )/3� �Forum Lingkar Pena��� D� 0XVOLP� ZULWHUV·�
QHWZRUN�ZLWK�D�VWURQJ�DIÀOLDWLRQ�ZLWK�3.6��HO�6KLUD]\�LGHQWLÀHV�KLPVHOI�
LQ� D� GLIIHUHQW� FRPSHWLQJ� KDELWXV� IURP� WKDW� RI� WKH�18� santri� LQ� WKH�18�
KHDGTXDUWHUV� DQG� EH\RQG�� 6LJQLÀFDQWO\�� LGHQWLÀFDWLRQ� ZLWK� WKH� 3.6�
ideology is observable through the narratives, images and messages 
of Ayat-ayat Cinta, DV� WKH\� \LHOG�� DFFRUGLQJ� WR� %DUNHU� ������� S�� ������ D�
picture of Islamic piety that gives a commitment to social change and 
WR� WKH� LQGLYLGXDO� GHYHORSPHQW� RI� IDLWK�� D� FKDUDFWHULVWLF� RI� WKH� 3.6·V�
ideological emphasis on the “individualistic pattern of Islamization” 
(Machmudi 2008). 

+HUH��RQH�SRLQW�LV�FOHDU��7KH�LQFUHDVLQJ�SURGXFWLRQ�RI�,VODPLF�WKHPHG�
ÀOPV� LQ� WKH� SRVW�6XKDUWR� ,QGRQHVLD�� SDUWLFXODUO\� VLQFH� WKH� SKHQRPHQDO�
success of Ayat-ayat Cinta in 2008, has incited the santri to return to 
the national cinematic battle after a long pause in the 1960s. Their (re)
WXUQ� WR� WKH� ÀOP� DUHQD� UHVRQDWHV� WKH� UHOHQWOHVV� FRPSHWLWLRQ� RI� DXWKRULW\�
UHJDUGLQJ� ZKR� KDV� WKH� OHJLWLPDWH� ULJKW� IRU� ´SLFWXULQJ� ,VODPµ� �*HRUJH�
������ RQ� ÀOP� VFUHHQ�� ,Q� WKH� SDVW�� D� VLPLODU� PRWLYDWLRQ� KDV� IRUFHG� WKH�
18�HOGHUV�WR�HVWDEOLVK�WKHLU�RUJDQL]DWLRQ�LQ�������<HW�WRGD\��WKH�VLWXDWLRQ�
is different. In the past the rivalry mainly came from the modernists, 
HVSHFLDOO\� 0XKDPPDGL\DK�� QRZ� LW� DOVR� FRPHV� IURP� WKH� ,VODPLVWV��
HVSHFLDOO\� WKH� 3.6�DILOOLDWHG� JURXSV�� ZKR� DUH� VLPLODUO\�� ZLWK� VRPH�
RYHUODSSLQJ� LQWHUHVWV�� ´QRW� RQO\� FRPIRUWDEOH�ZLWK� SRS� FXOWXUH� EXW� DOVR�
VHHV�SRS�FXOWXUH�DV�D�PHDQV�E\�ZKLFK�dakwah can occur” (Barker 2011). 
6XFK� GLIIHUHQWO\� DUPHG� ULYDOU\� KDV� FKDOOHQJHG� WKH� 18� santri to once 
DJDLQ� UHVSRQG� WR� LW� ZLWK� ´D� UHIRUP� RI� WKHLU� RZQµ� �+HIQHU� ������� WKDW�
LV� E\� DUPLQJ� WKHPVHOYHV� ZLWK� D� VLPLODU� ZHDSRQ�� DQG� JRLQJ� EDFN� LQWR�
WKH� ÀOP� DUHQD�� 7KH� FLQHPDWLF� santri�� LQ� VKRUW�� LV� D� ÀJXUH� WKDW� XQIROGV� D�
VWUXJJOH� EHWZHHQ� WKH� GLIIHUHQW� SROLWLFDO� DQG� UHOLJLRXV� RULHQWDWLRQV� WKDW�
FRPH� ZLWK� EHLQJ� DQ� ,QGRQHVLDQ� 0XVOLP�

Exploratory Project Challenging the Traditional Authority

+RZHYHU��WKH�ULVH�RI�FLQHPDWLF�SUDFWLFHV�DPRQJ�WKH�santri can be read as 
DQ� HIIRUW� WR� HVWDEOLVK� D� QHZ� IRUP� RI� DXWKRULW\� DPRQJ� WKH� WUDGLWLRQDOLVW�
Muslim Indonesia, one that is mediated through visual culture. To 
H[SODLQ� WKLV�� ,� ZLOO� WXUQ� WR� WKH� ZD\V� LQ� ZKLFK� WKH� ULVH� RI� FLQHPDWLF�
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santri may pose a threat to the traditional structure of authority in 
the santri societies. 

'XULQJ�RXU�WDONV��6DKDO�RIWHQ�FRPSODLQHG�WKDW�KLV�FLQHPDWLF�SUDFWLFHV�
ODFN�PRUDO�DQG�ÀQDQFLDO�VXSSRUW�IURP�WKH�HOLWH�OHDGHUV�DQG�kyais RI�18��
When further asked to talk about the marginalization, he often blamed 
18·V�SROLWLFDO�VWUDWHJLHV��ZKLFK�DSSDUHQWO\�UHJDUG�FXOWXUDO�SURJUDPPHV�
as less important than the political interests of the organization. While 
KLV�DUJXPHQW�KDV�D�SRLQW��P\�REVHUYDWLRQ��KRZHYHU��UHYHDOV�WKDW�WKH�IHDU�
RI� ÀOP�UHODWHG� WHFKQRORJLHV� DQG� SUDFWLFHV� LV� VWLOO�ZLGHVSUHDG� HVSHFLDOO\�
among the older generations of santri�� ZKR�� LQ�P\� YLHZ�� DUH� JHQHUDOO\�
conservative and ignorant about the use of these technologies. Their fear 
LV�IXHOOHG�E\�WKH�WHFKQLFDO�DIIRUGDQFHV�RI�ÀOP�WHFKQRORJLHV�IRU�SURGXFLQJ�
visual and communicative possibilities, that is, the technical ability of 
WKHVH� WHFKQRORJLHV� WR� VKRZ� OLYLQJ� LPDJHV�RI�RWKHU� LGHDV�� LGHRORJLHV�� OLIH�
H[SHULHQFHV�� DQG� ZRUOGV��

7KH� IHDU� RI� LPDJH�PDNLQJ� WHFKQRORJLHV�� KRZHYHU�� VKRXOG� QRW� EH�
XQGHUVWRRG� LQ� UHODWLRQ� ZLWK� WKH� SURKLELWLRQ� RI� ÀJXUDO� UHSUHVHQWDWLRQ�
LQ� ,VODPLF� WUDGLWLRQ� RU�ZLWK�0XVOLPV·� LFRQRFODVWLF� SUDFWLFHV� WKURXJKRXW�
KLVWRU\��7KLV� LV�EHFDXVH��ÀUVWO\��PDQ\�0XVOLPV� WKURXJKRXW�KLVWRU\�KDYH�
FKDOOHQJHG�WKH�GRPLQDQW�LQWHUSUHWDWLRQ�RI�WKH�OHJDO�SURKLELWLRQ�RI�ÀJXUDO�
representation by celebrating the production of images (Ahmed 2015). 
And secondly, contemporary acts of Muslim iconoclasts have sought 
WKH� ORJLF� RI� WKHLU� LFRQRFODVP� ZLWKLQ� WKH� URRWV� RI� VRFLR�HFRQRPLF� DQG�
SROLWLFDO� UHDOLWLHV� RI� WKH� JOREDO�PRGHUQLW\� �%DUU\�)ORRG� ������� RU� WR� VD\�
it differently, issues of iconoclasm may be perpetual in the history of 
Muslim societies, yet they are also historically situated. 

,� ZRXOG� LQVWHDG� SXUVXH� DQRWKHU� SDWK�� LQ� P\� YLHZ�� WKH� YLVXDO� DQG�
FRPPXQLFDWLYH� SRVVLELOLWLHV� DOORZHG� E\� ÀOP� WHFKQRORJLHV� FRXOG� EH� DW�
RGGV� ZLWK� WKH� santri’s social structures and cultural values. As I have 
described earlier, the pesantren� FRPPXQLW\� UHFRJQL]HV� WKH� VLJQLÀFDQFH�
of social order, structure of authority, and standardized morality. The 
kyais�DUH�WKH�PDLQ�VWURQJKROG�RI�UHOLJLRXV�DXWKRULW\��ZKRVH�DXWKRULWDWLYH�
SRZHU� DQG� FKDULVPD� DUH� ODUJHO\� VWUXFWXUHG� EDVHG� RQ� WKHLU� NQRZOHGJH�
of the pesantren’s� IRXQGDWLRQDO� WH[WV�� WKH� LQWHUSUHWDWLRQ� RI� ZKLFK� KDV�
been solidly established for centuries. Obviously, texts are very different 
IURP� LPDJHV�� &RPSDUHG� WR� ZULWWHQ� ZRUGV�� LPDJHV� DUH� QRW� RQO\� PXFK�
PRUH� ´YLYLG� DQG� LQGHOLEOHµ� �'DVWRQ� DQG� *DOLVRQ� ������� EXW� DOVR�PXFK�
GHQVHU� ZLWK�PHDQLQJV�� DQG�PXFK�PRUH� SURQH� WR� EH� DOZD\V� LQ�PRWLRQ�
(Spyer and Steedly 2013). The movement of images, added Spyer 
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and Steedly (2013, p. 8), is not only intransitive but also transitive, 
affecting their expected and unanticipated audiences in multifarious 
ZD\V� WKDW� DUH� RIWHQ� XQSUHGLFWDEOH� DQG� XQFRQWUROODEOH�� HLWKHU� E\� WKHLU�
producers or consumers. Images, in this regard, may contain an excess 
of “side effects” that are hard to control. Put in the context of the 
santri�FRPPXQLWLHV�ZKHUH�VRFLDO�RUGHU�LV�KLJKO\�PDLQWDLQHG�E\�UHOLJLRXV�
OHDGHUV�ZKRVH�DXWKRULW\�LV�SUHPLVHG�RQ�WKHLU�FRPSUHKHQVLYH�NQRZOHGJH�
on textual tradition, the omnipresence of images of Islam circulated 
RQ� VFUHHQV�� ZLWK� ZKLFK� WKHVH� UHOLJLRXV� OHDGHUV� DUH� QRW� IDPLOLDU� ZLWK��
and are unable to control, can be deemed as threatening not only to 
the social order of the santri communities, but also to the traditional 
structure of their authorities.

$JDLQVW� WKH� PDUJLQDOL]DWLRQ� RI� FLQHPDWLF� SUDFWLFHV� E\� WKH� HOLWH� 18�
authorities, the rise of cinematic santri ÀQGV�LWV�UHOHYDQFH�ZLWK�WKH�SURMHFW�
of exploratory discourses and practices. To explain this, Ahmed’s notion 
RI� H[SORUDWRU\� DXWKRULW\� LV�ZRUWK� UHFDOOLQJ� KHUH�� ([SORUDWRU\� DXWKRULW\��
DVVLJQHG� WR� WKH�EXVLQHVV�RI� VHDUFKLQJ� WKH�PDQ\�SRVVLEOH�ZD\V�RI� EHLQJ�
0XVOLP��LV�HVSHFLDOO\�FRQFHUQHG�ZLWK�WKH�SHUVRQDO�DQG�VRFLDO�H[SORUDWLRQ�
RI� WKH� SRVVLELOLWLHV� RI� 0XVOLP� KXPDQ� FRQGLWLRQ� �$KPHG� ������ S�� �����
:KLOH� WKH�FRQVHUYDWLYH�PDMRULW\�RI�santri societies has kept on debating 
DERXW� WKH� WDERR� RI� ÀOP�UHODWHG� WHFKQRORJLHV� DQG� SUDFWLFHV�� 6DKDO� KDV�
ZHQW�RQ�WR�H[SORUH�WKH�SRVVLELOLWLHV�RI�XVLQJ�ÀOP�WHFKQRORJLHV�IRU�,VODPLF�
SXUSRVHV�� $V� KH� DUJXHV�� WKH� OHJDO� VWDWXV� RI� ÀOP� WHFKQRORJLHV� LV� DQ�
LVVXH� WKDW� KDV� ORQJ� EHHQ� VHWWOHG� E\� D� FRQVHQVXV� RI� WKH� 18� OHDGHUV�� DV�
HYLGHQFHG�E\� WKH� DELOLW\� RI�18� FXOWXUDO�SURGXFHUV� WR�PDNH� DQ� ,VODPLF�
WKHPHG� ÀOP� LQ� WKH� ����V� WKURXJK� Lesbumi�� )RU� KLP�� LQ� WKH� VLWXDWLRQ�
ZKHUH� YLOLÀFDWLRQ� RI� ,VODP� LV� RPQLSUHVHQW� LQ� SXEOLF� VSDFHV�� LW� LV� HYHQ�
imperative for the santri to participate in the efforts at producing 
DOWHUQDWLYH� LPDJHV� RI� ,VODP� WKDW� ZLOO� DUWLFXODWH� SHDFHIXO� DQG�PRGHUDWH�
YRLFHV�RI�WKH�UHOLJLRQ��$ZDUH�RI�WKH�IDFW�WKDW�KLV�HGXFDWLRQDO�EDFNJURXQG�
has accorded him more authority to speak about Islam than to make a 
ÀOP�� 6DKDO� GHVLJQDWHV� KLV� FLQHPDWLF� SUDFWLFHV� DV� D� FROODERUDWLYH� SURMHFW�
EHWZHHQ� VHYHUDO� JURXSV� RI� santri�� RU� EHWZHHQ� D� JURXS� RI� santri and a 
WKLUG� SDUW\�� ZKR� FRXOG� KHOS� KLP� UHDOL]H� KLV� ÀOP�UHODWHG� SUDFWLFHV�� ,Q�
������ LQ� FROODERUDWLRQ� ZLWK� DQ� 18�DIÀOLDWHG� LQGHSHQGHQW� ÀOPPDNHU��
DQG� IXQGHG� E\� WKH� 0LQLVWU\� RI� 5HOLJLRXV� $IIDLUV�� 6DKDO� ZDV� DEOH� WR�
produce a documentary pesantren� ÀOP� HQWLWOHG�� Jalan Dakwah Pesantren 
>3HVDQWUHQ·V� 3HDFHIXO� -LKDG@�� ZKLFK� KH� VFUHHQHG� DFURVV� YDULRXV� santri 
communities. His cinematic practices, spreading the importance of 

15 ch15 The New Santri_5P_20July20.indd   290 20/7/20   7:04 PM



Santri, Cinema and the Exploratory Form of Authority 291

establishing visual tradition in the santri societies, are an example of 
KRZ� ,VODPLF� DXWKRULW\� LQ� WKH� WUDGLWLRQDOLVW�0XVOLP� VRFLHW\�PD\� FKDQJH�
in terms of its “mediatization” (Mandaville 2007), referring to the 
extension of textual forms of authority into visual ones, and of the 
SHUVRQLÀHG� ÀJXUHV� RI� WKH� kyai to santri� ÀOPPDNHUV��

Conclusion

The remarkable rise of cinematic santri in present day Indonesia 
UHÁHFWV� WKH� FRQWHVWDWLRQ� DQG� IUDJPHQWDWLRQ� RI� UHOLJLRXV� DXWKRULW\� LQ�
the traditionalist Muslim Indonesia. While Islam continues to play a 
VLJQLÀFDQW� UROH� LQ� WKH� FRXQWU\·V� 0XVOLP� SXEOLF� VSKHUH�� WKH� FLQHPDWLF�
santri UHSUHVHQWV� D� PRGHUQ� ILJXUH� WKDW� VWUXJJOHV� ZLWK� WKH� SROLWLFDO�
DQG� UHOLJLRXV� GLIIHUHQFHV� WKDW� FRPH� ZLWK� EHLQJ� DQ� ,QGRQHVLDQ�0XVOLP�
through the medium of cinematic expression. Additionally, the rising 
popularity of cinematic practices among the santri can be read as an 
HIIRUW� WR� HVWDEOLVK� D� QHZ� IRUP� RI� DXWKRULW\� DPRQJ� WKH� WUDGLWLRQDOLVW�
Muslim Indonesia, one that is mediated through visual culture. Among 
the santri communities, the role of textuality, discursive methods  
DQG� SHUVRQLILHG� NQRZOHGJH� UHPDLQ� FHQWUDO�� \HW� E\� XVLQJ� $KPHG·V�
H[SORUDWRU\� IRUPV�RI�DXWKRULW\�� WKLV� FKDSWHU� VKRZV� WKDW�D� WXUQ� WR�YLVXDO�
LPDJHV� KDV� DOORZHG� WKH� FLQHPDWLF� santri to explore the possibilities 
RI� XVLQJ� ÀOP� WHFKQRORJLHV� IRU� ,VODPLF� SXUSRVHV�� 7KLV� FKDOOHQJHV� WKH�
WUDGLWLRQDO� FRQVWUXFWLRQ� RI� DXWKRULW\� LQ� WKHLU� FRPPXQLWLHV�� ZKLFK� KDYH�
been solidly institutionalized and dominated over centuries by and 
through textual tradition.

NOTES

��� $VDG� ������� S�� ����� IRU� H[DPSOH�� ZULWHV� WKDW� ,VODPLF� WUDGLWLRQ� ´FRQVLVWV�
essentially of discourses that seek to instruct practitioners regarding the 
correct form and purpose of a given practice that, precisely because it is 
established, has a history”.

��� ,�XVH�WKLV� WHUP�WR�UHIHU� WR� WKH� OR\DO� IROORZHUV�RI� WKH�IRXU�VFKRROV�RI�ulama of 
WKH�FODVVLFDO�HUD�RI� ,VODP��DQG�GHYRXW�REVHUYHUV�RI� FXOWXUDOO\�FRQWH[WXDOL]HG�
practices of Islamic rituals.

��� ,W� DVVLJQV� WR� WKRVH� ZKR� VROHO\� DGKHUH� WR� WKH� 4XUDQ� DQG� +DGLWK� DV� WKHLU�
religious guidance, and strongly advocate for “purifying” Islam from local 
customs.
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��� ,� XVH� WKLV� WHUP� WR� UHIHU� WR� WKH� PDQ\� ZD\V� E\� ZKLFK� 0XVOLPV� DOLJQHG� WKH�
UHVXUJHQW�,VODP�ZLWK�SROLWLFDO�LGHRORJ\��$Q�H[DPSOH�RI�WKLV�LV�WKH�HVWDEOLVKPHQW�
RI� 3DUWDL� .HDGLODQ� 6HMDKWHUD� �3URVSHURXV� -XVWLFH� 3DUW\�� 3.6�� LQ� WKH� HDUO\�
����V��ZKLFK�DLPV�DW�´,VODPL]LQJ�,QGRQHVLDµ�WKURXJK�SDUW\�SROLWLFDO�DFWLYLVP�
leading to the establishment of an Islamic state (Machmudi 2008).

5. The number of kitab kuning taught in pesantren� YDULHV�� EXW� FDQ� EH� FODVVLÀHG�
LQWR� WKH� IROORZLQJ� FDWHJRULHV�� ,VODPLF� MXULVSUXGHQFH� DQG� LWV� SULQFLSOHV��
GRFWULQH� RI� ,VODP�� WUDGLWLRQDO� $UDELF� JUDPPDU�� KDGLWK� FROOHFWLRQV�� 4XUDQLF�
exegesis, mysticism and morality, collection of prayers, invocations and 
,VODPLF�PDJLF�� DQG� WH[WV� LQ�SUDLVH�RI� WKH�SURSKHWV� DQG� VDLQWV� �'KRÀHU�������
van Bruinessen 1990).

��� 'HVSLWH� EHLQJ� IXQGHG� E\� IRUHLJQ� GRQRUV�� DQG� FDWHUV� WR� JOREDO� DXGLHQFHV�
RI� LQWHUQDWLRQDO� ÀOP� IHVWLYDOV�� WKH� ÀOP� ZDV� FRPPHUFLDOO\� VFUHHQHG� LQ� WKH�
FRXQWU\·V� PDMRU� FLQHPD� FKDLQV�� LQ� DGGLWLRQ� WR� LWV� VROG� '9'V��

��� ,W� LV� D� FRPLQJ�RI�DJH�ÀOP�GHVFULELQJ� WKH�SXSLOV� IURP� WKUHH�pesantren (called 
santri��� ZKR�� DIWHU� VXIIHULQJ� IURP� SDLQIXO� ORVVHV� RI� WKHLU� EHORYHG� RQHV��
VWUXJJOHG� WR� JUDSSOH� ZLWK� WKH� GLIÀFXOWLHV� LQ� WKHLU� HYHU\GD\� OLIH� E\� XVLQJ�
the pesantren’s Islamic teachings as their ethical guidance.

8. The suspension of Lesbumi�� DFFRUGLQJ� WR� -RQHV� ������� S�� ������ ZDV� SDUWO\�
because of “the decreasing importance of (and increasing state and social 
DQWLSDWK\� WRZDUGV�� SROLWLFDO� DVVRFLDWLRQµ� RI� WKH� RUJDQL]DWLRQ�

��� ,Q� ������ LQ� FROODERUDWLRQ�ZLWK�DQ�18�DIÀOLDWHG� LQGHSHQGHQW�ÀOPPDNHU�� DQG�
IXQGHG� E\� WKH� 0LQLVWU\� RI� 5HOLJLRXV� $IIDLUV�� 6DKDO� ZDV� DEOH� WR� SURGXFH� D�
documentary pesantren� ÀOP�� HQWLWOHG� Jalan Dakwah Pesantren.
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THE POLITICS OF RELIGIOUS AND 
CULTURAL AUTHORITY: 
CONTESTATION AND CO-EXISTENCE 
OF SULTANATE AND ISLAMIC 
MOVEMENTS IN THE POST-SUHARTO 
YOGYAKARTA AND TERNATE

M. Najib Azca and Moh Zaki Arrobi

Introduction

This chapter attempts to delineate the politicization of religious and 
cultural authority in Ternate and Yogyakarta. It narrates the contestation 
and co-existence of two religious and cultural authorities in these cities, 
namely the Islamic Sultanate on the one hand, and Islamic movements 
on the other. The sultanate institution in both Ternate and Yogyakarta 
dated back to the pre-colonial era. Meanwhile, the rise of Islamism has 
been a key feature in both cities after the fall of the New Order in 
1998. The two royal institutions have played a crucial role during the 
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democratic transition in 1998 and beyond. The Keraton of Yogyakarta 
played a pivotal role in promoting the reformasi movement while at 
the same time preventing violence and riots during the critical power 
transition period. On the other hand, the Keraton of Ternate had been 
RQH� RI� WKH� ZDUULQJ� SDUWLHV� GXULQJ� WKH� FRPPXQDO� FRQÁLFW� LQ� 1RUWK�
Moluccas in 1999–2001. 

Within the existing scholarly debates, the re-emergence of the 
Sultanate and Islamism is widely portrayed as a representation of 
identity politics that emerged from the democratization process in 
post-authoritarian Indonesia (Assyaukanie 2009; Hilmy 2010; Klinken 
2007b; Machmudi 2008; Mujani 2007; Platzdasch 2009; Salim 2008). 
7KLV� LV� UHÁHFWHG� LQ� WKH� VWXGLHV� RI� WKH� 6XOWDQDWH� ERWK� LQ� 7HUQDWH� DQG�
Yogyakarta. In Ternate, major studies explain how the decentralization 
process brought the resurgence of “tradition” in the political arena of 
Ternate and North Moluccas (Bubandt 2004; Klinken 2007a; Duncan 
2009; Smith 2009).

In this wave of “politics of tradition”, the Sultanate and Islamism 
DUH� ORFDWHG� DV� FRQÁLFWLQJ� IRUFHV�� 7KLV� FRQFOXVLRQ� ZDV� GUDZQ� EDVHG�
on the rivalry between the Sultanate of Ternate and Islamist forces 
GXULQJ�WKH�FRPPXQDO�FRQÁLFW��DV�ZHOO�DV�GXULQJ�WKH�SRZHU�VWUXJJOH�IRU�
resources in the early years after the country underwent decentralization 
(Duncan 2005, p. 68; Klinken 2007a, pp. 109–23). Meanwhile, the Keraton 
of Yogyakarta is associated with cultural authority that represents 
Javanese high culture—“Javanese Islam”—and the symbol of pluralism 
(Woodward 2010). Gerry van Klinken (2007b) rightly pointed out that 
the re-emergence of Sultanate across the country after the collapse 
of Suharto’s New Order regime in 1998 has become a model of neo-
traditionalist leadership and a symbol of cultural pluralism.

This chapter aims to enrich the ongoing scholarly debate by 
narrating the contestation and cooperation between the Sultanate and 
Islamism in Ternate and Yogyakarta. In doing so, it will trace how the 
different trajectory experience by the Ternate and Yogyakarta Sultanates 
LQ� UHFODLPLQJ� SROLWLFDO� DXWKRULW\� KDV� UHVXOWHG� LQ� WKH� GLIIHUHQW� HIÀFDF\�
of their authority in the realm of religion, culture, and politics. In 
Ternate, the failure of the Sultanate to restore its political authority 
GXULQJ� WKH� FRPPXQDO� FRQÁLFW�� DQG� WKH� SRZHU� VWUXJJOH� LQ� WKH� 1RUWK�
0ROXFFDV� SURYLQFH�� KDV� OLPLWHG� LWV� JHRJUDSKLFDO� �VSKHUH� RI� LQÁXHQFH��
and cultural authority. Meanwhile, the Yogyakarta Sultanate’s success 
during the critical reformasi period and the victory of pro-Sultanate’s 
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camp during the struggle for the special law of Yogyakarta, has extended 
its traditional authority. Its authority is dominant politically, hegemonic 
culturally, and resourceful economically. 

In proposing such an argument, this chapter will start by providing 
a brief historical background about the Sultanates in Ternate and 
Yogyakarta. Then it discusses the resurgence of political identities 
manifested in “tradition” and “Islamism” in both cities during and 
after the reformasi movement of 1998. This will be followed by: (1) 
narrating different trajectory of the two Sultanates in reclaiming political 
authority in the post-Suharto era; and (2) understanding the recent 
contestation and cooperation between the Sultanate and Islamism in the 
realm of politics, religion, and culture. Methodologically, this research 
HPSOR\V� D� TXDOLWDWLYH� PHWKRG� EDVHG� RQ� ÀHOGZRUN� GXULQJ� ����²��� LQ�
Yogyakarta and 2016 in Ternate. The data was collected through in-
depth interviews, participant observations, and document analysis. 
In-depth interviews were conducted with the religious leaders, Islamic 
OHDGHUV�� VRFLDO� DFWLYLVWV�� ORFDO� VWDWH� RIÀFLDOV�� DV�ZHOO� DV� WKH� UR\DO� IDPLO\�
of the Sultanates.

Sultanates in the Modern Indonesia

Ternate and Yogyakarta were two of the most important Islamic 
Sultanates that have ever existed in Indonesia. Ternate was the biggest 
Islamic kingdom that had existed in Eastern Indonesia since the sixteenth 
century (Amal 2009), while Yogyakarta along with Surakarta was the 
PRVW�LQÁXHQWLDO�NLQJGRP�LQ�-DYD�VLQFH�WKH�HLJKWHHQWK�FHQWXU\��:RRGZDUG�
2010). However, the fate of these two Sultanates in the modern era is 
different. Yogyakarta remains the only surviving traditional kingdom 
in the country, and even expands its role. Meanwhile, Ternate, like the 
RWKHU� 6XOWDQDWHV� LQ� WKH� DUFKLSHODJR�� KDV� GHFOLQHG� LQ� LQÁXHQFH� VLQFH� WKH�
coming of the new republic in 1945. 

The different fate of both kingdoms has much to do with their 
historical trajectory during the revolutionary struggle. After Dutch 
colonialism ended in the mid-twentieth century, Ternate, as with the 
other kingdoms in Nusantara, joined the new Republic of Indonesia. 
Its authority and centrality in public life began to decline with the 
emergence of the new nation-state of Indonesia. Within this new republic, 
Ternate along with the other kingdoms in the region was no more 
than a cultural and historical symbol. In this regard, this decline of 

16 ch16 The New Santri_5P_5Aug20.indd   298 4/8/20   9:07 PM



Sultanate and Islamic Movements in the Post-Suharto Yogyakarta and Ternate 299

LQÁXHQFH�ZDV�GXH� WR� LWV� DEVHQFH�GXULQJ� VHYHUDO�GHWHUPLQLQJ�PRPHQWV�
of the nation, such as during the national awakening movement in the 
1920s, independence struggle in 1945, and revolutionary struggle to 
resist the Dutch recolonization of Indonesia (Hanna and Alwi 1990, pp. 
248–50). The role of Ternate in these political struggles was relatively 
less visible than the other Sultanates in Java, especially Yogyakarta. Let 
alone, the Sultanate of Ternate was on the side of the Dutch during 
the national revolution in the 1940s. Therefore, its existence came 
into disestablishment in the 1950–60s in the hands of the nationalists 
(Klinken 2007b, p. 153).

On the other hand, Yogyakarta took a divergent path during the 
revolutionary struggle and in Indonesia’s postcolonial politics. Sultan 
Hamengkubuwono IX (HB IX) was a republican and a close friend of 
nationalist leaders Sukarno and Hatta. Under his leadership, Kasultanan 
of Yogyakarta in the 1940s fully supported the national revolution led by 
nationalist elites. It issued the so-called September 5th Mandate Letters, 
which stated that the Yogyakarta Kingdom is an integral part of the 
Republic of Indonesia (Woodward 2011, p. 1). He also demonstrated 
VWURQJ� DQG� GLVWLQFW� OHDGHUVKLS� E\� ÀQDQFLQJ� WKH� VDODU\� RI� RIÀFHUV� IRU�
four consecutive months and allowing Yogyakarta to be the temporary 
capital city for Indonesia after Jakarta was captured by the Dutch. In 
addition, he was also said to be the mastermind behind the “6 hours 
military operation” in Yogyakarta that demonstrated to the international 
community that the Republic continued to exist (Roem et al. 2011, pp. 
76–77). Given all of his contributions, Sultan HB IX became a national 
elite that survived not only during the national revolution, but also 
during Suharto’s New Order. He became the minister of defence during 
the Sukarno era; then, he served as vice-president between 1973 and 
1978 during the Suharto era. 

The Resurgence of Identity Politics in the Reformasi Era

In the post-Suharto era, both cities experienced a resurgence of ethnic 
and religious politics. Suharto’s resignation impacted local politics 
across the country, with some arguing that the local level politics 
remains dominated by oligarchs inherited from the New Order (Hadiz 
and Robison 2004; Hadiz 2010). However, how these local elites deal 
with their denizens have profoundly changed (Berenschot, Nordholt, 
and Bakker 2017). The rise of identity politics at the local level since 
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reformasi FDQ�EH� IRXQG� LQ� WZR�DUHDV�� WKH�ÀUVW�EHLQJ� ORFDO� UHJXODWLRQ�DQG�
WKH� VHFRQG� LQ� SXEOLF� GLVFRXUVH�� ,Q� WKH� ÀUVW� DUHD�� WKHUH� LV� ZLGHVSUHDG�
local ordinance inspired by religious teaching and morality. Robin Bush 
������� QRWHV� WKDW� LQ� ������ WKHUH� ZHUH� VHYHQW\�HLJKW� UHOLJLRQ�LQÁXHQFHG�
UHJLRQDO�UHJXODWLRQV�LQ�ÀIW\�VHYHQ�GLVWULFWV�DQG�PXQLFLSDOLWLHV�WKURXJKRXW�
Indonesia. In these regulations, there were discrimination towards 
religious minorities and restrictions towards women. Meanwhile, the 
second area refers to the development of religious discourse towards 
conservatism and fundamentalism. Van Bruinessen (2013) reveals 
that in the post-Suharto era there is a “conservative turn” within the 
Islamic discourse in Indonesia, that the public presence of new Islamic 
transnational movements, the issuance of fatwa (religious opinion) by 
Indonesia’s ulama council that declared secularism, liberalism, and 
pluralism to be incompatible with Islam, and frequent attacks on 
religious minorities are the exemplars of what he described as this 
conservative turn.

Identity politics also feature strongly in Ternate and Yogyakarta 
today. In Ternate, decentralization has not only meant the transfer of 
power from the central government to the local government, but it 
also meant the revival of identity politics manifested in the language 
of “tradition”, “ethnic”, or “religious” identities. According to Klinken 
(2007b), Ternate along with North Moluccas has been one of the key 
sites where communitarian politics has rejuvenated in the name of 
UHYLYLQJ� WKH� VXOWDQDWH� DQG� WUDGLWLRQ�� 'XULQJ� WKH� FRPPXQDO� FRQÁLFW� LQ�
1999–2001, the symbol associated with the Sultanate was popularized. 
7KLV� ZDV� EHVW� UHÁHFWHG� GXULQJ� WKH� FODVKHV� EHWZHHQ� ´Pasukan Kuning” 
(Yellow Troops) formed by the Sultanate of Ternate, and “Pasukan 
Putih” (White Troops) formed by the Islamist and supported by the 
Sultanate of Tidore. These troops strengthened existing Ternate’s 
Sultanate youth militia Gerakan Muda Sultan Babullah (Gemusba), which 
was closely connected with the military and Golkar during the New 
Order (Klinken 2007a, p. 117). The extensive utilization of adat and 
traditions gained prominence in North Moluccas. In this wave of the 
“revival of Sultanate”, Tidore which had no Sultan for a long time, 
reinstalled a ruler to balance Ternate, while the Sultanate of Jailolo 
and Bacan also reinstalled their new sultans, though their roles were 
limited (Klinken 2007b, p. 154). 

After the communal conflict ended, and the province of North 
Moluccas was established, ethnic politics emerged during the direct 
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regional election (Pilkada). This phenomenon appeared during the North 
Moluccas gubernatorial election in 2013. All candidates were perceived 
to be representing the dominant ethnicities in North Moluccas. For 
instance, KH Ahmad Ghani Kazuba, Sahrin Hamid, and Hein Namotemo 
represented the Tobelo-Galela; Syamsir Andili, Malik Sofyan, Nashir 
Thaib, and Hasan Doa represented the Tidore; Muhajir Albar and 
,VPDLO� $ULÀQ� UHSUHVHQWHG� WKH� 0DNHDQ�� DQG� +LGD\DW� 0XV� UHSUHVHQWHG�
the Sanana and Buton.1 The ethnic attribution on local political contest 
also appeared in the 2007 gubernatorial election where Thayib Armain 
represented the Makean ethnic group, while his rival, Abdul Ghafur, 
represented the Tidore. In addition, the post-Suharto Ternate has been 
VLJQLÀHG� E\� WKH� HPHUJHQFH� RI� UHOLJLRQ�LQÁXHQFHG� UHJLRQDO� UHJXODWLRQV��
or “shariatization” of the local regulation. There are two products of 
“sharia”-oriented laws in Ternate, namely the local regulation for teaching 
the Quran to children and regional regulation to entirely prohibit the 
circulation and consumption of liquor.

Meanwhile, the emergence of identity politics coincided with the rise 
of new Islamist movements. Several Islamist movements emerged after 
the reformasi era in Yogyakarta, such as Laskar Jihad/Jihad Troops and 
Majelis Mujahidin Indonesia (MMI)/Indonesian Mujahedeen Council. 
These organizations were actively involved in campaigning for sharia law 
and Islamization. Laskar Jihad was the largest and most well-organized 
JURXS�WKDW�VHQW�YROXQWDU\� MLKDG�ÀJKWHUV� WR� WKH�0ROXFFDV� �+DVVDQ��������
It was part of Forum Komunikasi Ahlussunnah Wal Jama’ah that was 
established during religious mass gathering (tabligh akbar) in Yogyakarta 
in 2000 (Mubarak 2002, p. 122). Meanwhile, MMI was also among the 
PRVW� LQÁXHQWLDO� ,VODPLVW�PRYHPHQWV� LQ�SRVW�6XKDUWR�<RJ\DNDUWD�� ,W�ZDV�
established in Yogyakarta through an Islamic congress that aspired to 
uphold sharia law in Indonesia (Mubarak 2002, pp. 124–26). Apart from 
/DVNDU�-LKDG�DQG�00,��<RJ\DNDUWD·V�SRVW�6XKDUWR�KDV�EHHQ�VLJQLÀHG�E\�
WKH� JURZLQJ� SUHVHQFH� DQG� LQÁXHQFH� RI� ,VODPLVW� YLJLODQWH� JURXSV�� PRVW�
of which were loosely connected to the political parties in Yogyakarta. 
Among the groups are Gerakan Pemuda Ka’bah/Kaaba Youth Movement, 
Gerakan Anti Maksiat/Anti-Vice Movement, Front Jihad Islam/Islamic 
Jihad Front, and Laskar Hizbullah/Hizbullah’s troop. They were not 
formally connected to the Partai Persatuan Pembangunan (PPP)/United 
Development Party, but had strong emotional and historical relations 
with the party (Arrobi 2018).
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In addition, growing intolerance in Yogyakarta in recent times also 
demonstrates the rise of identity politics. Although Yogyakarta has been 
prominently known as “the city of tolerance” in which diverse religions, 
cultures, and ethnicities can co-exist, there is growing intolerance in 
WKLV� FLW\� LQ� WKH� ODVW� ÀYH� \HDUV�� 7KH�:DKLG� ,QVWLWXWH� ODXQFKHG� D� UHSRUW�
on religious freedom that located Yogyakarta as the “runner up” as the 
most intolerant province in Indonesia just behind West Java. The Wahid 
Institute (2014) noted 21 incidents from 154 total incidents in Indonesia 
that took place in Yogyakarta. The acts of intolerance manifested 
in various forms, from banning and threatening public discussions, 
closing the churches, and organizing public rallies to persecuting 
certain groups such as Shia, Ahmadiyya and the communists. These 
intolerant acts manifest in multiple forms, underpinning factors that can 
change in different occasions and times: they range from ideological, 
instrumental, and symbolic forms depending on the local political 
context (Azca, Ikhwan, and Arrobi 2019). Unsurprisingly, one of the 
leading proponents behind such actions is the Islamist vigilante groups. 
$FFRUGLQJ� WR� ,QÀG� �������� WKH� WZR�PDMRU�SOD\HUV�EHKLQG� WKH� LQFUHDVLQJ�
intolerance in Yogyakarta are Islamic Jihad Front (FJI) and Indonesian 
Muslim Forum (FUI).

Reclaiming Political Authority

While both cities have been experiencing growing identity politics in 
the public sphere and discourse, the role and fate of both Sultanates 
are starkly different. The role of the Sultanate of Ternate has been 
OLPLWHG� WR� FXOWXUDO� DQG� UHOLJLRXV� PDWWHUV� RQO\�� ,WV� VSKHUH� RI� LQÁXHQFH�
is also limited to the northern areas. Meanwhile, the Sultanate of 
Yogyakarta has successfully expanded its role in the realm of politics, 
culture, economics, and to some degree religion. What accounts for 
this difference is the divergent paths both Sultanates took to reclaim 
political authority in the post-authoritarian period. The Sultanate 
of Ternate failed to restore its political authority during the heated 
FRPPXQDO� FRQÁLFW� LQ� ����²����� DQG� LWV� DIWHUPDWK��ZKLOH� WKH� 6XOWDQDWH�
of Yogyakarta was successful in reclaiming its political authority via 
the issuance of Special Law No. 13/2012 that granted Yogyakarta a 
special region status, in which the Sultan of Yogyakarta assumed the 
role of Governor of Yogyakarta province. 
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The Sultanate of Ternate attempted to restore its political authority 
during the transition from Suharto’s authoritarian regime to reformasi era, 
but met with three failures: (1) the failure to name the new province 
as “Maluku Kie Raha”; (2) the rejection to Ternate’s proposed location 
of the capital for the new province; (3) the defeat of Sultan Mudaffar 
Shah of Ternate in the North Moluccas gubernatorial election. These 
are elaborated in the three narratives below.

At the beginning of the reformasi era, the aspiration to form a 
new province called “North Moluccas” which is separate from “South 
Moluccas” gained momentum. On 4 October 1999, and after some 
political lobbying, student and mass demonstrations, President Habibie 
declared North Maluku a new province by signing Law No. 46/1999 
(Klinken 2007a, pp. 110–12). It was the beginning of the real battle. 
After that, the power struggle began to the contest for the name, 
capital, and more importantly the position of the governor of this new 
region. In all these political battles, the Sultanate of Ternate was at the 
IRUHIURQW� EXW�ZDV� ODWHU� GHIHDWHG��+LV� ÀUVW�PRYH� WR� UHFODLP� LWV� SROLWLFDO�
authority was a campaign to use “Maluku Kie Raha” as the name of 
the new province of North Moluccas. Maluku Kie Raha is originally 
from the traditional name of Ternate’s Sultanate. It symbolized not 
only the new name of the province but also signalled the attempt 
to revive the Sultanate’s values and customs into the new province 
LQVWLWXWLRQ��+LV�PDQRHXYUH�WULJJHUHG�ÀHUFH�UHVLVWDQFH�IURP�RWKHU�HWKQLF�
communities and Sultanates that worried about growing power and 
domination of Ternate.2 As a result, instead of “Maluku Kie Raha” as 
proposed by the Sultan of Ternate, the new province was named as 
“North Moluccas” that had been approved by a majority of political 
actors in the region. 

The Sultan’s proposal to locate the new capital in Ternate or later 
Sidangoli was strongly rejected by Ternate’s political opponents such 
as other ethnic elites in North Moluccas. According to the former 
secretary of Sultan Mudaffar Shah, Adam Mahrus, the Sultan at the 
beginning proposed Sidangoli to be the capital of the new province 
and Ternate as the transitional city of North Moluccas province.3 One 
of the reasons for choosing Sidangoli was because of its strategic and 
central location and closeness to Ternate city. Mudaffar’s proposal was 
immediately rejected by the other Sultanates in the region such as Tidore, 
Bacan, and Jailolo, and the Sultanate’s opponents. Unsurprisingly, their 
rejection was caused by anxiety over rising power and dominance of 
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the Ternate Sultanate. As a compromise, a relatively unknown city, 
6RÀÀ�� ZDV� FKRVHQ� E\� DOO� FRPSHWLQJ� SDUWLHV� DV� WKH� FDSLWDO� RI� 1RUWK�
Moluccas province. 

Moreover, the Sultan of Ternate failed in the race for the North 
0ROXFFDV�JRYHUQRUVKLS��7KLV�ÀUVW�UDFH�ZDV�EHWZHHQ�0XGDIIDU�6KDK�DQG�
Bahar Andili that took place during the beginning of the communal 
FRQÁLFW��7KH�ODWWHU�ZDV�DQ�LQÁXHQWLDO�EXUHDXFUDW�VXSSRUWHG�E\�DQWL�6XOWDQ�
forces such as the United Development Party (PPP), HMI-elites, and 
Makian ethnic community (Klinken 2007a, pp. 115–16). However, neither 
the Sultan nor Bahar Andili secured the governor position. After two 
years of political factionalism and the cancellation of Abdul Ghafur as 
the elected governor, it was Thayib Armain who became the governor 
of North Moluccas in 2002. He was a senior bureaucrat and a Makian 
ethnic. Sultan Mudaffar Shah tried again in the 2007 regional election; 
he was supported by several small parties including Partai Persatuan 
Demokrasi Kebangsaan (PPDK). His coalition failed to meet the 15 
per cent threshold votes or seats in the regional legislative body, thus 
Sultan Mudaffar’s candidacy did not pass the administrative selection 
by the Election Committee/Komisi Pemilihan Umum (KPU). KPU’s 
decision sparked a furious reaction from the Sultan’s supporters, and 
WKH\�RFFXSLHG� WKH�RIÀFH�RI�.38�IRU� WKUHH�GD\V��DQG� WKH\�HYHQ�DWWDFNHG�
security forces and destroyed public facilities in the northern area of 
Ternate (Husen 2016).

In these three cases, the Sultanate’s defeats led to the failure in 
reclaiming its political authority. The failure diminished its political, 
economic, and cultural roles in this region. Although Sultan Mudaffar 
Shah and his wife were successful in securing legislative seats for the 
national parliament and regional representative body from 2004 to 2014, 
it was these three political struggles—the race for the name, capital, and 
the governorship—that determined the fate of the Sultanate of Ternate 
in the post-Suharto era. The failure of Sultan Mudaffar Shah to reclaim 
political authority during the critical time of power transition limited 
KLV� UROH� LQ� FXOWXUDO�PDWWHUV�� DQG� KLV� VSKHUH� RI� LQÁXHQFH� LV� UHVWULFWHG� WR�
the northern area of Ternate. This unsuccessful story is starkly different 
compared to Yogyakarta’s success story in the post-Suharto era. 

Contrary to Ternate’s fate, the Sultanate of Yogyakarta managed 
to reclaim its political authority in the post-Suharto era. Its success 
FDQ� EH� DWWULEXWHG� WR� WZR� VLJQLÀFDQW� PRPHQWV�� ���� WKH� JURZLQJ� UROH� RI�
Sultan HB X and his pivotal role in directing reformasi movement and 
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in maintaining peace and order during the turbulent times; (2) the 
political victory of pro-Sultanate’s camp during the battle for special 
law in parliament and outside parliament. In these two occasions, Sultan 
+%� ;� DQG� KLV� VXSSRUWHUV� REWDLQHG� D� VLJQLÀFDQW� SROLWLFDO� YLFWRU\� RYHU�
his adversaries. This led to the strengthening role of the Sultanate’s 
institution in the realm of politics, economics, culture, and to certain 
degree, religion. 

,Q� WKH� ÀUVW� PRPHQW�� 6XOWDQ� +%� ;� KDG� EHHQ� VXFFHVVIXO� LQ� GLUHFWLQJ�
the reformasi movement and maintaining peace in Yogyakarta. While 
other big cities like Jakarta and Surakarta were chaotic, the condition 
in Yogyakarta remained peaceful during the critical times of 1998. This 
SHDFHIXOQHVV�RI�<RJ\DNDUWD�ZDV�HYHQ�HYLGHQWO\� UHÁHFWHG�GXULQJ�D�PDVV�
rally against Suharto on 20 May 1998 that mobilized more than half a 
million people when not a single shop window was broken, and not 
a single person was injured (Mas’oed, Panggabean, and Azca 2001, 
p. 120). This peaceful condition of Yogyakarta during the reformasi 
era cannot be separated from the role of Sultan HB X. According to 
Woodward (2010, p. 230), Sultan HB X had drawn a mix of cultural, 
religious, and nationalist legitimacy from the charisma of Yogyakarta 
as the “mother city” of Indonesia’s revolution that enabled him to 
consolidate his power, and more importantly, to secure peace and order 
in Yogyakarta in 1998. 

By exploiting his legitimacy as the cultural, religious, and nationalist 
leader, Sultan HB X had been successful in uniting kejawen and santri 
Muslims in a common struggle against the Suharto regime in the 
same way that they did in the struggle against the Dutch during the 
revolution (Woodward 2010). Furthermore, a positive role played by 
the Sultan both as a cultural and political leader of Yogyakarta that 
maintained close relations with different groups including the Chinese 
and the security forces enabled Yogyakarta to remain peaceful and safe 
(Panggabean and Smith 2011, p. 240). In the past, the heroic narrative 
of Sultan HB IX during the struggle against the Dutch and national 
revolution in the 1940s had been a distinct point that helped the 
6XOWDQDWH� WR� VXUYLYH�� DQG� ÀIW\� \HDUV� ODWHU� WKH� H[FHSWLRQDO� OHDGHUVKLS�
of Sultan HB X in the struggle for peaceful reformasi in Yogyakarta 
enabled him to remain in power. 

While the positive role of Sultan HB X in reformasi strengthened his 
power as a governor and sultan, the political victory in the battle for 
Keistimewaan Yogyakarta (Yogyakarta’s specialness) has been the most 
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decisive moment that has successfully reclaimed political authority 
of the Sultanate. This pro-Sultanate’s victory led to the issuance 
of Special Law No. 13/2012. According to that law, Yogyakarta is 
granted special region status along with special rights in the election 
system to choose the governor, local governance and institution, land, 
culture, and space regulation (UUK No. 12/2013). This special status 
strengthened the capacity of the Sultanate of Yogyakarta to control 
land as an essential power resource (Dardias 2019). Before that, 
although the special status of Yogyakarta was granted through Law 
No. 3/1950, in fact, there was no difference regarding power sharing, 
revenue sharing, and resources allocation between Yogyakarta and 
RWKHU� SURYLQFHV� LQ� ,QGRQHVLD� DV� UHÁHFWHG� LQ� /DZ� 1R�� ��������� /DZ�
No. 18/1965, and Law No. 5/1974. Yogyakarta was no different from 
other provinces except in one matter, namely the position of governor 
DQG� YLFH� JRYHUQRU� WKDW� PXVW� EH� DXWRPDWLFDOO\� ÀOOHG� E\� WKH� 6XOWDQ� RI�
Yogyakarta and Pakualaman (Dardias 2009, p. 198). Thus, the issuance 
RI� /DZ� 1R�� �������� PDUNHG� D� VLJQLÀFDQW� WXUQLQJ� SRLQW� WKDW� VKDSHV�
the trajectory of the Sultanate of Yogyakarta.

The Sultanate for Yogyakarta’s victory could not be achieved 
without political mobilization of grassroot, cultural, and indigenous 
organizations. Numerous indigenous organizations were formed, and 
they utilized local ethnic and cultural resources to build their legitimacy 
for mobilizing protest and participation that support the privileged 
status of Yogyakarta Special Region (Effendi 2012). Among them were 
Gerakan Rakyat Yogyakarta (Yogyakarta’s People Movement), Genta 
Raja (United Yogyakarta Movement), Sekber Gamawan (Association 
for the Special Status of Yogyakarta), and Posko Referendum (Post 
Command Referendum); they were formed during 2007–10, and some 
of them continue to exist today. According to Dardias (2009), at the 
time the most prominent reason behind the demand of specialness 
of Yogyakarta had much to do with its history during Indonesia’s 
struggle for independence. The supporters based their demands on 
the assumption that Sultan HB IX and the people of Yogyakarta have 
VDFULÀFHG� IRU� WKH� H[LVWHQFH� RI� ,QGRQHVLD�� WKXV�� WKH� FHQWUDO� JRYHUQPHQW�
must value that contribution by granting special region status to 
Yogyakarta (Dardias 2009, p. 200). On the other hand, there was a 
group of civil society that preferred a democratic election to choose the 
governor of Yogyakarta; they consisted of non-government organizations, 
academics, activists, political parties, and students. Nevertheless, the 
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pro-Sultanate forces had been relatively more successful in mobilizing 
support for the specialness. The issuance of Special Law No. 13/2012 
VLJQLÀHV� WKH� SROLWLFDO� YLFWRU\� RI� SUR�6XOWDQDWH·V� IRUFHV� LQ� WKH� VWUXJJOH�
for Keistimewaan. 

Contestation over Authority

7ZR� H[HPSODUV� DUH� WDNHQ� KHUH� WR� HOXFLGDWH� KRZ� GLIIHUHQW� HIÀFDF\� RI�
authority possessed by both Sultanates shaped the nature, extent, and 
actors of contestation between the Sultanates, Islamist movements, 
and other social forces at the local landscape. They are: (1) the issue 
of succession of the Sultanate; and (2) the electoral competition in 
Ternate and Yogyakarta. The issue of succession demonstrates how 
WKH� WZR� 6XOWDQDWHV� KDYH� GLIIHUHQW� HIÀFDF\� RI� DXWKRULW\�� ,Q� 7HUQDWH�� WKH�
issue around succession emerged after the death of Sultan Mudaffar 
Shah in 2015. Before he died, he issued Jaib Kolano—a Sultanate decree 
that claimed to come from God—stating that he appointed the twin 
babies of Boki Nita—his last wife as well as his queen of Ternate—as 
the crown prince who will inherit his kingdom. This decision sparked 
ÀHUFH� UHVLVWDQFH� ZLWKLQ� WKH� 6XOWDQ·V� IDPLO\�� ,W� ZDV� WKH� VRQV� RI� 6XOWDQ�
Mudaffar Shah from his three other wives who were at the forefront 
LQ� UHVLVWLQJ� WKH�6XOWDQ·V�GHFLVLRQ��7KH\�DOLJQHG�ZLWK�RIÀFHUV� IURP�RWKHU�
kingdom to challenge the decision of the Sultan through various means, 
including through a legal struggle. They questioned the validity of 
the twin babies of Boki, suspecting that Boki manipulated the identity 
and the origin of the twins. In short, they brought the case to the 
court; then the court ordered a DNA test for the twins. The result of 
the DNA test was surprising, revealing that the twins’ DNA does not 
match with that of the Sultan and Boki Nita. Then, the court sentenced 
Boki Nita to eighteen months in prison due to misappropriation of the 
twins’ origins. 

Nevertheless, the royal family drama did not end with the court’s 
decision. The conflict extended beyond the royal family. After the 
imprisonment of Boki Nita, the traditional supporters of the Sultanate 
from northern Ternate protested the court’s decision and demanded 
WKH� UHOHDVH� RI� %RNL�1LWD�� 7KH\� HYHQ� FODVKHG�ZLWK� VHFXULW\� RIÀFHUV� DIWHU�
their request to suspend the detention of Boki Nita was rejected by 
the Ternate’s District Court.4 This demonstrated that the loyalty of 
traditional supporters of the Sultanate in northern Ternate remains 
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unshakable although the DNA test revealed the twin babies are not 
the Sultan’s children. For them, the support for Boki Nita’s twins to 
become the crown prince of Ternate symbolizes their loyalty to keep 
the Sultan’s testament before he died.5 While the battle for a new 
Sultan of Ternate among the royal family, especially between the sons 
of Sultan Mudaffar Shah and the Boki Nita’s supporters continues, the 
local government, political parties, and Islamic organizations remained 
silent. The regional government of North Moluccas did not want to 
JHW� LQYROYHG� LQ� WKLV� UR\DO� IDPLO\� FRQÁLFW�� 7KH� VLPLODU� VWDQG� ZDV� DOVR�
taken by various Islamic organizations such as Nahdlatul Ulama (NU), 
Muhammadiyah, al-Khairat, and Hidayatullah. All of them argued that 
this battle for a new Sultan is an internal family matter, and they do 
not want to interfere by any means. 

Ternate’s succession narrative demonstrated the nature, extent, and 
DFWRUV�RI�FRQÁLFW�DQG�FRQWHVWDWLRQ�ZLWKLQ�WKH�NLQJGRP��7KH�LVVXH�DURXQG�
the succession of the Sultanate of Ternate remains an internal matter of 
the royal family. Therefore, the actors involved in the power struggle 
were only those family members either the sons of the Sultan from 
his three wives or Boki Nita and her supporters. External actors such 
as the local government, political parties, and Islamic organizations 
remained passive and did not demonstrate any interest. We argue 
that this is because the authority of the Sultanate is weak and limited 
to the cultural arena. As we have described earlier, the Sultanate of 
Ternate had failed to restore its political authority during the communal 
FRQÁLFW� DQG� WKH� VWUXJJOH� IRU� WKH� QDPH�� FDSLWDO�� DQG� JRYHUQRUVKLS� RI�
1RUWK� 0ROXFFDV� SURYLQFH�� $FFRUGLQJO\�� WKH� HIÀFDF\� RI� WKH� 6XOWDQDWH·V�
authority was limited within the royal family and in the northern area, 
the stronghold of a traditional supporter of the Sultanate. When the 
EDWWOH� IRU� D� QHZ� 6XOWDQ� HPHUJHG�� WKH� FRQÁLFWLQJ� SDUWLHV� DUH� WKH� IDPLO\�
members and the northern royalists. Other parties did not have any 
interest to involve in such scramble. This is starkly different from 
Yogyakarta’s succession experience that will be narrated below. 

Unlike the Ternate’s succession story, the battle for the new 
leadership of Yogyakarta’s Sultanate involves more diverse actors and 
broader issues. The story began with the fact that Sultan HB X did 
not have any son to be appointed as crown prince. To remedy this 
problem, the Sultan had systematically attempted to prepare his elder 
daughter Gusti Pembayun as his successor. To realize his plan, the 
Sultan of Yogyakarta issued various decrees such as two Sabdatama, 
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one Sabdaraja (proclamation) and two Dawuh (order) from 2012 to 
������ 7KH� FRQWHQWV� RI� WKHVH� GHFUHHV� YDU\�� 7KH� ÀUVW� Sabdatama on the 
declaration that Yogyakarta is an independent kingdom that deserves a 
“special status” from the central government was issued on May 2012. 
Among the four Sultanate decrees, it might be Sabdaraja that was the 
most controversial. This decree changed the title of the Sultanate from 
“Buwono” to “Bawono”, and it abolished the title of “Sayyidin Panatagama 
Khalifatullah” which was considered by Muslims as the symbolism of the 
Sultanate’s leadership in the Muslim society of Mataram—the genuine 
name for the Yogyakarta Sultanate. Then, in Dawuh Raja, Sultan HB 
X changed the title of his elder daughter from “Gusti Kanjeng Ratu 
Pembayun” to “Gusti Kanjeng Ratu Mangkubumi”; it symbolized that 
*.5� 0DQJNXEXPL� LV� QRZ� RIÀFLDOO\� WKH� VXFFHVVRU� RI� WKH� 6XOWDQDWH�
of Yogyakarta. Finally, in Jejering Raja, Sultan HB X declared that all 
members of the royal family should follow his orders and those who 
disobey them will be expelled from the Mataram kingdom. 

Unsurprisingly, the response towards these Sultanate decrees have 
been divided and contested. Only Sabdatama I that aimed to support 
Keistimewaan struggle was unchallenged. It was supported by all 
members of the royal family, and it was effective in accelerating the 
issuance of Special Law No. 13/2012 on “Specialness of Yogyakarta” 
(Dardias 2016, p. 39). However, that was not the case for the other 
four Sultanate decrees. Dardias (2016) notes that in the four Sultanate 
decrees—Sabdatama II, Sabdaraja, Dawuh Raja, and Jejering Raja—that 
were issued in 2015, the reactions from both the internal and external 
Sultanates were divided, and the effectiveness of these decrees was 
challenged and contested by various actors. Sultan HB X faced serious 
challenges from the internal royal family—especially from his younger 
brother—and from external forces. The most serious challenge to the 
Sultanate decrees came from the Sultan’s brother. This resistance was 
led by the trio brothers of Sultan HB X namely GBPH Prabukusumo, 
GBPH Yudhaningrat and KGPH Hadiwinoto. They consolidated the 
royal family to oppose the Sultanate decree and to defend the so-called 
“Paugeran” (custom) of Keraton. Their resistance was openly expressed 
in public events. For instance, in a sermon at the Universitas Gadjah 
Mada during the month of Ramadan in 2015, GBPH openly criticized 
and rejected the issuance of the Sultanate decree and insisted that the 
Sultan of Yogyakarta should be a male. 
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Opposition to the Sultanate decree did not only come from the royal 
family of the kingdom but also from various Islamic organizations in 
Yogyakarta. The Nahdlatul Ulama (NU) of Yogyakarta was amongst the 
most vocal in opposing the Sabdaraja. In the view of the NU branch of 
Yogyakarta, the Sabdaraja�ZDV�HUURQHRXV�DQG�LQGHHG�LQÁDPLQJ�UHOLJLRXV�
tensions between the Islamists and the Catholics. For some NU leaders, 
the abolishment of the title of Sayyidin Panatagama Khalifatullah was 
designed by some Catholic elites who were in the circle of the Sultan. 
A young activist from NU said that: “the Catholics stab in the back” in 
the issuance of Sabdaraja.6 Some NU and Muhammadiyah activists were 
DOVR� RSHQO\� PRELOL]LQJ� EDQQHUV� WR� ÀJKW� DJDLQVW� WKH� Sabdaraja through 
organizations such as Jamaah Nahdliyin Mataram and Laskar Surya 
Mataram. Meanwhile, some Islamist organizations were approached by 
the brother of the Sultan, GBPH Prabukusomo, to reject the Sultanate 
decree on the basis that the Sultan should be a male. Moreover, 
there was a banner that urged Yogyakartanese to reject the Sabdaraja 
organized by what they declared as “Pejuang Khalifatullah” (Khalifatullah 
Struggler). These banners were widespread in Kauman village.7 What 
is surprising is that opposition to the Sultanate decree also came from 
former supporters of the Sultan during the Keistimewaan struggle, local-
based organizations such as Paguyuban Seksi Pengamanan Keraton 
(Paksi Keraton) and Paguyuban Dukuh DIY Semar Sembogo openly 
rejected the Sultanate decree (Dardias 2016, p. 45). 

It is evident that the succession of Yogyakarta’s Sultanate has involved 
PDQ\� DFWRUV� DQG� LVVXHV�� ,Q� WHUPV� RI� FRQÁLFWLQJ� SDUWLHV�� WKH� EDWWOH� IRU� D�
new Sultan does not only involve the royal family members, but also 
various social and political forces, from Islamic organizations to local 
and indigenous organizations. Meanwhile, the succession has sparked 
heated public debates over the issues of “female Sultan”/Sultanah, 
women leadership, the Sultanate’s custom, and so on. This demonstrates 
that the authority of Yogyakarta’s Sultanate is broad, yet it remains 
FRQWHVWHG�� 7KH� VXFFHVV� VWRULHV� RI� UDLVLQJ� WKH� 6XOWDQDWH·V� SURÀOH� GXULQJ�
reformasi and Keistimewaan struggle have located the Sultanate as the 
centrum of political, cultural, and religious authorities in Yogyakarta. 
Consequently, various actors have engaged in a scramble for a new 
Sultan in Yogyakarta. This is somewhat logical because the Sultanate 
possessed multiple authorities, ranging from politics, culture, and to 
some extent, religious authority. Furthermore, the Sultanate’s family 
also owned various economics resources, such as land, hotels, and 
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companies. Particularly in the case of land ownership, the Sultanate’s 
ability to control it is pivotal, making Yogyakarta a powerful Sultanate 
in the country (Dardias 2019). This makes the Sultanate of Yogyakarta 
a battleground for political struggles. 

Another example that demonstrates how different efficacy of 
the Sultanate’s authority has been a determinant factor in shaping 
WKH� QDWXUH� RI� FRQWHVWDWLRQ� DQG� FRQÁLFW� LQ� 7HUQDWH� DQG� <RJ\DNDUWD� LV�
electoral competition. In regional and local electoral competitions, both 
Sultanates supported their candidates through different means yet the 
outcome was starkly different. In Ternate, the direct intervention of 
Sultan Mudaffar Shah in electoral elections resulted in many political 
defeats and only few victories. Meanwhile, in Yogyakarta indirect 
intervention of the Sultanate’s family helped the victory of their 
candidates in most elections. 

In Ternate, Sultan Mudaffar Shah had been known as a politician 
in the region. He had issued Idzin Kolano, a Sultanate order, to support 
certain political candidates in several regional elections. For instance, 
during the local election to vote for the mayor of Ternate in 2010 and 
2015, Sultan Mudaffar Shah issued Idzin Kolano to support his candidates 
in Ternate’s electoral competition. In the 2010 election, Idzin Kolano was 
JUDQWHG�WR�%XUKDQ�$EGXUUDKPDQ�$ULÀQ�-DIDU��ZKLOH�LQ�WKH������HOHFWLRQ�
Idzin Kolano was issued to Sidik Dero Siokona-Djasman Abubakar. In 
the gubernatorial election of North Moluccas province, Sultan Mudaffar 
Shah also issued Idzin Kolano to Abdul Ghafur-Abdurrahim Fabanyo in 
the 2007 election and to Ahmad Hidayat Mus-Hassan Doa in the 2013 
election. However, the Sultan’s decree was only effective and successful 
LQ� WKH� FDVH� RI� %XUKDQ� $EGXUUDKPDQ�$ULÀQ� -DIDU�� ZKR� ZDV� HOHFWHG� DV�
the city mayor and vice mayor of Ternate for 2010–15. Except for this 
candidate, the other Sultan’s candidates were defeated. This is because, 
DV�ZKDW�KDSSHQHG�GXULQJ�FRPPXQDO�FRQÁLFW�DQG�WKH�6XOWDQDWH·V�VWUXJJOH�
for the governorship, the Sultan’s intervention on electoral competition 
was not unchallenged. Political parties and social forces opposing the 
Sultan’s recommendation mobilized their resources to defeat the Sultan’s 
candidates. For instance, during the 2013 gubernatorial election, the 
Sultan’s support for Ahmad Hidayat Mus was challenged by Al-Khairat 
organization that seemingly supported its main cadre, Abdul Ghani 
.D]XED�� ZKR� ÀQDOO\� EHFRPH� WKH� HOHFWHG� JRYHUQRU�8 

Meanwhile, the Yogyakarta Sultan’s intervention in electoral 
competition seems to be more effective. Taking the case of Yogyakarta’s 
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city mayor election in 2011, there were two strong candidates namely 
Haryadi Suyuthi-Imam Priyono supported by PDI-P and Golkar; and 
+DQDÀ�5DLV�7UL�+DUMXQ�,VPDLO�VXSSRUWHG�E\�WKH�'HPRFUDW·V�SDUW\��3$1��
PPP, Gerindra, and a coalition of smaller parties. Haryadi was an 
LQFXPEHQW� YLFH�PD\RU�� ZKLOH� +DQDÀ� 5DLV� ZDV� D� UHVSHFWHG� 8QLYHUVLWDV�
Gadjah Mada (UGM) lecturer and the son of Amien Rais, the founder 
RI� 3$1� DQG� D� QDWLRQDO� ÀJXUH��$W� WKH� WLPH� RI� WKH� HOHFWLRQ�� WKHUH�ZDV� D�
sharp polarization in society between pro-Sultan camp and pro-election 
camp in the debate around Keistimewaan or specialness. The pro-Sultan 
camp was obviously behind the Haryadi-Imam pair, with several 
members of the royal family such as GBPH Prabukusumo joining their 
“Tim Sukses” or campaign committee (Ula 2013, pp. 92–93). On the 
RWKHU�KDQG��+DQDÀ�7UL�+DUMXQ·V�FDQGLGDWH�ZDV�VXSSRUWHG�E\�WKH�SDUWLHV�
regarded as contra-Sultan’s side. The Democrat’s party was on the top 
list, his founder, as well as the president at the time, Susilo Bambang 
Yudhoyono (SBY), made a public statement that regarded the Sultanate 
of Yogyakarta as an example of absolutist monarchy. This statement 
was widely perceived as humiliating Sultan HB X and the people of 
<RJ\DNDUWD�� ,Q� VKRUW�� WKH� EDWWOH� EHWZHHQ� +DQDÀ� 5DLV� YHUVXV� +DU\DGL�
Suyuthi was portrayed as the duel between contra-Sultanate’s camp 
versus pro-Sultanate’s camp. At the end of the day, the pro-Sultanate 
Haryadi Suyuthi won the election. 

Conclusion

The narratives from Ternate and Yogyakarta demonstrate that 
contestation and cooperation between Sultanates and Islamic movements 
should be located within the broader context of authority. The different 
HIÀFDF\�RI�DXWKRULW\�SRVVHVVHG�E\�WKH�VXOWDQV�RI�7HUQDWH�DQG�<RJ\DNDUWD�
engendered the nature, extent, and variety of actors involved in the 
FRQÁLFW�� FRQWHVWDWLRQ� DQG� FRRSHUDWLRQ� EHWZHHQ� 6XOWDQDWHV� DQG� ,VODPLF�
PRYHPHQWV�� ,Q� WKLV� UHJDUG�� WKH� HIÀFDF\� RI� DXWKRULW\� LV� WKH� SURGXFW�
of trajectory of political struggle of both Sultanates in the post-
Suharto era. In Ternate, the repeated failure of the Sultan of Ternate 
LQ� UHFODLPLQJ� SROLWLFDO� DXWKRULW\� GXULQJ� FRPPXQDO� FRQÁLFW� DV� ZHOO� DV�
during power struggle in the making of North Moluccas province 
has led to the collapse of its authority. Its authority has been limited 
LQ� FXOWXUDO� PDWWHUV�� ZKLOH� LWV� VSKHUH� RI� LQÁXHQFH� LV� UHVWULFWHG� WR� WKH�
traditional supporters in northern Ternate. On the other hand, the 
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Sultan of Yogyakarta has successfully reclaimed his political authority 
by demonstrating exceptional leadership during reformasi, including in 
maintaining peace and order, and more importantly, in gaining victory 
in the political struggle on the issue of Keistimewaan Yogyakarta in 2012. 
The Yogyakarta’s trajectory has located its Sultanate at the centre of 
political, cultural, and religious stage at the local level. Accordingly, 
these two cities have revealed how the political trajectory of each 
Sultanate in the post-authoritarian era has shaped the nature, extent, 
and actors of contestation and cooperation between Sultanates and 
Islamic movements respectively. 

NOTES

1. Interview with Salim Taib, Chairman of Gerakan Pemuda Ansor/Ansor 
Youth Movement in North Moluccas, 16 July 2016.

2. Ibid.
3. Interview with Adam Mahrus, former Secretary of Sultan Mudaffar Shah, 

14 July 2016.
4. Fatimah Yamin, “Pendukung Istri Sultan Ternate Bentrok dengan Polisi, 

Wakapolres Terluka”, Kompas, 21 April 2016, https://regional.kompas.com/
read/2016/04/21/17331051/Pendukung.Istri.Sultan.Ternate.Bentrok.dengan.
Polisi.Wakapolres.Terluka (accessed 25 May 2016).

5. Interview with Hidayat Shah, son of Sultan Mudaffar Shah, 15 July 2016.
6. Interview with Beni Setiawan, a young NU activist and coordinator 

of Masyarakat Anti-Kekerasan Yogyakarta/Anti-Violence Yogyakarta’s 
Community, 13 July 2015.

7. Interview with Fuad Andreago, a young leader of Gerakan Pemuda Ka’bah, 
18 July 2015.

8. Interview with Hasbi Yusuf, a young activist of Al-Khairat, 18 July 2016.
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17
JIHAD AGAINST THE GHAZWUL 
FIKRI: ACTORS AND MOBILIZATION 
STRATEGIES OF THE ISLAMIC 
UNDERGROUND MOVEMENT1

Hikmawan Saefullah

Introduction

Born from the processes of neoliberal globalization and the strengthening 
opposition to the New Order regime in the late 1990s, the underground 
rock music movement (gerakan musik rock bawah tanah) in Indonesia 
emerged as a bastion of progressive politics (Wallach 2005) and the 
radical Left (Pickles 2001 and 2007; Saefullah 2017a). The movement 
participants, called “underground youths” (pemuda underground), protested 
against social and cultural orthodoxies, capitalist economic system, and 
state authoritarianism. After taking part in toppling General Suharto 
through democratic mobilizations in the late 1990s, their activism went 
through a period of decline. This was followed by the emergence of a 
new subcultural movement that, unlike their predecessors who tended 
to regard religiosity as a private matter, displays religious piety as 
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necessity and uses right-wing Islamism as a political ideology. The 
founders called their movement the “Islamic underground” (Underground 
Islam), the name was chosen to distinguish themselves from the existing 
underground movement which they considered “too secular” and “too 
liberal”. Overlooked by scholars of Indonesian Islam, this stream of  
underground movement played an important role in disseminating 
conservative and even “radical” narratives of Islam to marginalized 
youths through ways that were never carried out by mainstream 
Islamic organizations.

This chapter discusses the Islamic underground movement 
by examining its key actors and mobilization strategies. It firstly 
discusses a brief history of the Indonesian underground movement, 
followed by an examination of the social, political, and economic 
conditions that have advanced the emergence of the Islamic  
underground movement. Subsequently, the key actors and mobilization 
strategies that have supported the growth of the movement will  
be discussed.

The Leftist Beginnings of the Underground Movement in 
Indonesia

Underground music only began to be popular amongst Indonesian 
youths in the mid-1990s. This was due to the rapid globalization that 
DOORZHG� WKH� LQÁX[� RI�ZHVWHUQ� SRSXODU� FXOWXUH� WR� WKH� FRXQWU\� �6HQ� DQG�
Hill 2007; Pickles 2007; Baulch 2007). The word “underground” was used 
by local youths as an umbrella term for a “variety of imported rock 
music genres on the loud side of the spectrum” (Wallach 2003), such as 
punk rock, rap, hardcore, heavy metal, oi, and grindcore. The word itself 
refers to an alternative space for social and cultural practices, as Dunn 
asserts, which are beyond the “formal domain of commercial life” (Dunn 
2016, p. 90). True underground rock musicians rarely seek popularity 
or commercial success and instead, emphasize music authenticity and 
its potential for individual and collective empowerment. Furthermore, 
some musicians develop an anti-capitalism stance and reject capitalist 
sponsorship of their events.

The popularity of underground music among Indonesian youths was 
situated within the context of social, political, and cultural opposition 
to the country’s authoritarian New Order in the 1990s (Sen and Hill 
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2007; Baulch 2007; Wallach 2005; Bodden 2005; Pickles 2007). As Sen 
and Hill assert: “Musical performances and texts were important sites for 
signifying opposition to the New Order discourse of ‘order’ and stability” 
(Sen and Hill 2007, p. 164). Similarly, Hadiz argues that “youth culture 
provides an outlet for normally blocked aspirations, and a channel to 
convey social criticism” and provides a space for “non-conformity” 
(cited in Baulch 2002, p. 221).

For over thirty years, the New Order silenced criticisms through 
direct repression and also policies that contributed to the depolitization 
of the younger generation (Aspinall 1995; Pickles 2007). The rise of 
student activism in the late 1980s (Heryanto 1996) gradually drew 
many Indonesian youths into political movements. By the late 1990s, 
Indonesian underground music scene had become a site for the 
anti-establishment political struggle against the authoritarian state, 
thanks largely to university students who were also involved in 
the left-wing student movement (Pickles 2007; Martin-Iverson 2012; 
Donaghey and Xiao 2018). In big cities like Bandung, Jakarta, and 
Surabaya, punk rockers formed left-wing groups, such as the Anti-
Fascist Front or Front Anti Fasis (FAF), Anti-Fascism, Anti-Racism 
Action (AFRA), and the Anti-Oppression Front (BAP) (Pickles 2001, 
2007; Saefullah 2017a, 2017b).2 These groups then set up an umbrella 
organization called the Nusantara Anti-Fascist Network (JAF-Nus 
or ANTIFARA), which consolidated their opposition to militarism, 
state repression, discrimination (sexism, racism, homophobia), and 
capitalism, as well as calling for individual sovereignty, environmental 
protection, and internationalism (Pickles 2001 and 2007; Saefullah 
2017a; Donaghey and Xiao 2018). Another characteristic of these  
groups was the blurring of class and occupational differences (Pickles 
2000 and 2007; Dunn 2008; Wallach 2008; Martin-Iverson 2012). As 
Pickles notes: “university students, unemployed youths, school students, 
workers and street kids ‘hang out’ together as punks, unbound by 
religious, ethnic, or class distinctions” (Pickles 2007, p. 226). It is 
unsurprising then that many underground youths saw their community 
as a model for a democratic, egalitarian society, and distinguish 
themselves from the mainstream society that tends to be structured, 
elitist, and hierarchical.
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The Post-Authoritarian Indonesia and the Rise of the 
Religious Right

Following the fall of Suharto in the late 1990s, many Indonesians 
expected post-Suharto leaders to deliver the political reform agenda 
needed for democratic change. Despite their attempts to fulfil the 
agenda, post-Suharto leaders and the new political environment failed 
to meet the people’s expectations. As Heryanto (2014, p. 1) describes, 
the country “enjoyed a brief period of euphoric optimism”, but this is 
followed by “disillusionment, disorientation, and despair”. The post-
Suharto leaders are reluctant to address past human rights issues, 
particularly the suppressions of the leftist since the communist purge 
in the mid-1960s. The capitalist development in this period has also 
failed to meet the expectation of young people from the working class 

FIGURE 17.1
Bandung’s hardcore punk band Powerpunk performing in a 

DIY underground rock show Kekesed Fest 2019 at the 
Institut Francaise d’Indonesie (IFI), Bandung

Source: Hikmawan Saefullah, 31 March 2019.
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and middle-class background as it has maintained existing social and 
economic inequalities. Furthermore, post-Suharto governments have 
continued to suppress the Left-wing activism. Since the late 1990s 
and early 2000s, the government has arrested many Left activists, on 
allegations of sedition and attempts to revive the Indonesian Communist 
Party (PKI). The Indonesian government has also been consistently 
monitoring and shutting down intellectual discussions and seminars 
which had featured left-wing politics. As a consequence, many left-wing 
activists stayed away from leftist politics, joined the ruling elites, or 
VKLIWHG� WKHLU� SROLWLFDO� DOOHJLDQFH�� 7KH� DEVHQFH� RI� OHIWLVW� DFWLYLVWV�ÀJXUHV�
within the underground scene contributed to the weakening leftist 
political narratives within the scene, and the participants’ declining 
interest in political activism (Pickles 2007; Saefullah 2017a and 2017b; 
Donaghey and Xiao 2018).

Meanwhile, right-wing Islamism has gained wider ground. This is 
marked by the ideological and organizational prominence of right-wing 
Islamist organizations that used both formal and informal political 
channels to achieve their objectives, including transforming Indonesia 
into an Islamic state, and amending the state’s constitution to follow 
the Islamic law (Hosen 2005; Aspinall 2010). Amongst them are 
Islamist political parties like Prosperous Justice Party (PKS, formerly 
known as Justice Party/PK), mass organizations such as the Islamic 
Defenders Front (FPI), the Indonesian Mujahedeen Council (MMI), 
the Communication Forum for Ahlu Sunnah Wal Jama’ah (FKASWJ)/
Laskar Jihad (LJ), and Hizbut Tahrir Indonesia (HTI). The resurgence 
RI�ULJKW�ZLQJ� ,VODPLVW�RUJDQL]DWLRQV�SOD\HG�D�VLJQLÀFDQW�UROH� LQ� WXUQLQJ� 
Indonesian Islam in a conservative direction (van Bruinessen 2013b). 
To oppose the right-wing Islamist forces, some Muslim intellectuals 
created a “moderate” version of the Islamic movement, such as the 
Liberal Islam Network (JIL) and the Muhammadiyah Youth Intellectuals 
Network (JIMM).

The conservative direction of Indonesian Islam is also due in 
part to the importation, adoption, and promotion of Islamist political 
thoughts (i.e. Sayyid Qutb, Al-Maududi, Al-Qaradawi, etc.) by some 
scholars and preachers that have received study grants, scholarships, 
and donations from Gulf countries (Hefner 1997 and 2000; Hasan 
2005 and 2007; Machmudi 2008; Bubalo and Fealy 2005, pp. viii–ix; 
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van Bruinessen 2013b, p. 5; van Bruinessen 2015, pp. 66–67; Chaplin 
2018, p. 6). One idea which has been adopted from Egypt’s Muslim 
Brotherhood (Ikhwanul Muslimin) is JKD]ZXO�ÀNUL�(van Bruinessen 2018, 
p. 4). *KD]ZXO� ÀNUL� refers to the “invasions of ideas” or the “cultural 
invasions”, that is “deliberately imposed on the Muslim’s world 
by the West, as a part of the new Crusade to weaken and defeat 
Islam” (van Bruinessen 2018, p. 4). It uses a non-military approach 
to subvert Islamic cultures and values using western popular culture  
(i.e. movies, music, books, lifestyles) as well as religious and political 
ideologies (secularism, liberalism, pluralism, democracy, etc.) (van 
Bruinessen 2015, 2018).3 Ustadz Bachtiar Nasir,4 the former Secretary 
General of Intellectual Assembly of Young Ulama Indonesia, argues 
that liberalism is a part of JKD]ZXO� ÀNUL� that corrupts Muslims’ lives in 
three key aspects: economy, politics, and Islamic creed (aqidah Islam), 
and thus poses as the “most dangerous enemy for the Islamic ummah” 
(Republika 2015). In the following section, I discuss how the Islamist 
idea of JKD]ZXO� ÀNUL� inspired the formation of Islamic underground 
movement.

The Rise of the Islamic Underground Movement

The Islamic underground movement started as a cultural project of 
several underground Muslim musicians and fans, who were disillusioned 
with the state of underground music scene in post-authoritarian 
Indonesia. They viewed the scene as stagnant, lacking ideological 
foundations particularly with the absence of coherent political Left, 
and incapable of responding to new social and political challenges. 
They found that Islam provided answers to their disillusionment and a 
viable ideological foundation to deal with the new social and political 
challenges that mainly generated from the contradictions of the capitalist 
development in the country.

7KH� WHUP� ´,VODPLF� XQGHUJURXQG�PRYHPHQWµ� LWVHOI�ZDV� ÀUVW� XVHG� LQ�
the early 2000s by underground scene participants or activists that had 
LQIRUPDO� DIÀOLDWLRQ� ZLWK� WKH� +7,�� ,W� ZDV� DOVR� LQWURGXFHG� E\� D�0XVOLP�
rapper Thufail Al Ghifari during an interview with Islamic magazine 
Sabili� �6DWULD� ������ S�� ����� 7KXIDLO� GHÀQHG� WKH� ,VODPLF� XQGHUJURXQG� DV�
a countercultural movement that was formed to oppose the Indonesian 
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underground movement which he considered as predominantly “agnostic 
and secular” (Satria 2008, p. 43).

Unlike the 1990s’ underground movement which was predominantly 
pro-democracy and supportive of progressive social change (Wallach 2005, 
pp. 19–20),5 the Islamic underground movement endorses conservative 
right-wing Islamism, despises western ideologies (i.e. liberalism, 
anarchism, communism), and adopts sectarian position particularly 
towards the Ahmadiyya and Shia. The growth of the Islamic underground 
movement has been facilitated by several key actors, mobilization 
strategies, and some political aspirations that bind its participants.  
I will elaborate them in the following section.

Key actors and collaborations

Most of the key actors that played their part in the growth of the 
Islamic underground movement did not have any formal Islamic 
education. Instead they learnt about Islam by reading translated 
Islamic literature, joining public religious learning events (majlis 
taklim) or sermons and campus-based religious learning groups (liqo’). 
Most of them also had religious mentors (murabbi) who guided 
their learning process. Through these informal religious learnings,  
they were introduced to and became inspired by the intellectual 
thoughts of modern Islamist thinkers, such as Hizb ut-Tahrir’s Taqi 
al-Din al-Nabhani, and Muslim Brotherhood’s (Ikhwanul Muslimin) 
Hassan al-Banna, Sayyid Qutb, and Yusuf al-Qaradawi. The desire to 
share not only what they had learnt, but also to seek an alternative 
political vision and activism, led them to create an “Islamic” version 
of the underground movement.

Four key individuals are worthy of discussion in this chapter as 
they have, either individually or collectively, formed religious youth 
FRPPXQLWLHV� ZKLFK� KDYH� GHÀQHG� WKH� ,VODPLF� XQGHUJURXQG�PRYHPHQW��
7KH�ÀUVW�NH\�DFWRU� LV� D�0XVOLP�UDSSHU�DQG�XQGHUJURXQG�URFN�PXVLFLDQ�
Muhammad Thufail Al Ghifari. Thufail was born in the early 1980s 
in Makassar, South Sulawesi to a Christian missionary family. Because 
of his involvement in the underground music community in Bekasi 
and Bandung, Thufail became familiar with American hip hop band 
Public Enemy, and rock band with a left-leaning political view, Rage 
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Against the Machine. Through these bands, Thufail was introduced to 
WKH� VWUXJJOH� RI� $IUR�$PHULFDQ� 0XVOLP� ÀJXUH� 0DOFROP�;� ZKLFK� ODWHU�
inspired him to convert to Islam.

During the reformasi, Thufail sympathized with the progressive 
leftist movement and claimed to be part of leftist student organization, 
People’s Democratic Party (PRD) (Republika 2009).6 However, like 
many other underground youths, Thufail became disillusioned with 
the movement, particularly following the arrests of left-wing activists 
and sympathizers including the ones from the local underground 
music scene around 2000–1 (Republika 2009). As he said to the 
Islamic daily newspaper Republika�� ´35'·V� SURPLQHQW� ÀJXUHV� ZHUH� 
missing, some were kidnapped and some went into hiding. This is  
the beginning of my disappointment with, so-called, individual 
revolution” (Republika 2009). Due to his disillusionment, Thufail became 
engaged with transnational Islamist ideas including its religious and 
political cause.7

To express his Islamist vision and stance against Indonesian 
hip hop music which he considered as predominantly “agnostic 
and secular” (Satria 2008, pp. 42–43),8 Thufail created a sub-genre 
of rap called “Microjihad” (from “Microphone Jihad”) (Al Ghifari 
2008). Thufail’s music and lyrics contain Islamic messages, including 
the promotion of anti-Zionism, jihad, and death (Martyrdom). In 
the mid-2000s, Thufail was praised by Muslim activists for verbally 
attacking (diss) Indonesia’s left-wing hip hop band Homicide whom  
he alleged was “blasphemous” for equating Islam with fascism in 
their song “Puritan” (Brys 2012, p. 73).9 Despite the external praise, 
Thufail’s Microjihad was not welcomed within the Indonesian hip 
hop community and the support for the sub-genre waned. Thufail 
then created a metal/rock band The Roots of Madinah (2008–11) and 
its fan base Berandalan Puritan (means “Puritan Delinquents”) (Brys 
2012, pp. 70–81). Whilst he was in this band, Thufail collaborated with  
a lawyer and the vocalist of Jakarta-based grindcore band Muhammad 
Hariadi “Ombat” Nasution to create a countercultural underground 
movement known as One Finger Movement (Komunitas Salam Satu 
Jari/OFM).
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Ombat himself is considered here as another key actor that played a 
VLJQLÀFDQW� UROH� LQ� WKH� JURZWK� RI� WKH� ,VODPLF� XQGHUJURXQG� PRYHPHQW��
particularly in building alliances with conservative, right-wing Islamist 
organizations such as the Indonesian Muslim Forum (FUI), MMI, and 
FPI. Before forming OFM with Thufail, Ombat felt disillusioned with 
the underground music scene, which he thought was moving toward 
nihilism (i.e. drugs abuse, sex outside marriage, alcoholism). Ombat 
became religious in the early 2000s when he started to be concerned 

Source: Hikmawan Saefullah, 6 May 2016.

FIGURE 17.2
Lead vocal of Jakarta’s grindcore band Tengkorak, 

Muhammad Hariadi “Ombat” Nasution, the founder of the 
One Finger Underground Movement (Komunitas Salam Satu Jari) 

at Jakcloth Festival 2016 in Jakarta
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about the future of his family. During this time period he became 
interested in jihadi discourse, particularly in relation to the U.S. global 
war on terrorism across the Muslim world. Citing RAND Corporation’s 
(2007) report, Ombat believes that the American war on terrorism 
KDV� FUHDWHG� FRQÁLFWV� ZLWKLQ� WKH� ,QGRQHVLDQ� 0XVOLP� FRPPXQLW\� E\�
juxtaposing “moderate” and “radical” Muslims (Panjimas, 6 May 2017). 
In his opposition to this war on terror, Ombat used his capacity as a 
lawyer to defend Muhammad Jibril Abdul Rahman, a terror suspect 
of the 2009 Jakarta bombings.

Ombat’s sympathy for the jihadi discourse was linked to ghazwul 
fikri as he believes that underground music is part of a Zionist/
Western conspiracy to corrupt Indonesia’s Muslim youths (Mubarak 
2011; Saefullah 2017a, p. 270).10 In relation to this, Ombat asserted: “war 
manifests in different forms. This country [Indonesia] can be colonised 
easily through cultural means” (Satria 2010, pp. 40–41). He continued: 
“to destroy Muslim lands, particularly in Indonesia, you don’t need 
physical war, weapons, or nuclear bombs. It’s enough by injecting [the 
young people] with drugs �QDUFRWLFV���DOFRKRO��SRUQ�ÀOPV��JRVVLS�PHGLD��
and also music” (Satria 2010, p. 41).

Given that Ombat was the leader of OFM, a brief discussion of 
the OFM is warranted. Ombat, along with Thufail, created OFM as he 
wanted to make underground community free from nihilistic behaviours 
and counter what he saw as a form of cultural imperialism. According 
WR� 2PEDW�� WKH� WHUP� ´RQH� ÀQJHUµ� �Satu Jari) was chosen because of its 
symbolic opposition to the global metal salute. Ombat believes that 
WKH� PHWDO� VDOXWH�� D� ´WKUHH�ÀQJHU�VDOXWHµ�� V\PEROL]HV� DQ� DGRUDWLRQ� RI�
6DWDQ� DQG� UHMHFWLRQ� RI� *RG� �0XEDUDN� ������� 7KH� RQH� ÀQJHU� VDOXWH�� D�
KDQG� JHVWXUH� ZLWK� WKH� LQGH[� ÀQJHU� SRLQWLQJ� DW� WKH� VN\�� V\PEROL]HV�
an appraisal for the oneness of God (tauhid), a profession of Islamic 
monotheism (Mubarak 2011).11

Ombat, working together with Thufail and other like-minded 
underground musicians, launched the OFM on 27 March 2010 during 
a religiously-themed underground music event called Urban Garage 
Festival I. The event was a collaborative project between Ombat and 
religious underground groups, such as Berandalan Puritan and Mogerz 
Infantry (Mogerz Infantry 2010).12 Although the theme of the event was 
“metal”, a diverse range of underground music, including punk and 
rap, was included. A correspondent from the Islamic magazine Sabili 
credited the OFM bands and musicians as “unorthodox preachers” (da’i) 
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who conducted ijtihad by using underground rock music for Islamic 
proselytization (dakwah) (Satria 2010).13

This collaborative dakwah, however, did not last very long. In the 
same year as OFM was announced, Thufail left the movement. In an 
interview with Surabaya-based fanzine Sub Chaos, Thufail said that 
as an Islamic movement, OFM did not have a clear mentoring or a 
membership platform (Sub Chaos n.d., p. 12). Thufail stated: “One Finger 
is only a Facebook group. In the real world, they are truly a myth of 
euphoria” (Sub Chaos n.d., p. 12). Not long after he left OFM, Thufail 
collaborated with a punk veteran and former anarchist from Surabaya 
Aditya Abdurrahman (a.k.a. Aik) to create another Islamic underground 
group called the Ghurabba (Militant Tawheed).

$LN� LV� WKH� WKLUG� NH\� ÀJXUH� WKDW� SOD\HG� D� VLJQLÀFDQW� UROH� LQ� WKH�
advancement of the Indonesian Islamic underground movement. 
Before his engagement with the movement, Aik was a member of 
Surabaya-based hardcore punk band, The Fourty’s Accident and 
Human Corruption. He was also the founder of the Anti-Oppression 
Front (Barisan Anti Penindasan/BAP), an anarcho-punk group that was 
part of JAF-Nus. Aik maintained his activism in the leftist group as 
he thought that it was important to spread the political awareness 
amongst underground youths in Surabaya through means of discussions 
and street actions to articulate their anti-capitalist stance and state-
sponsored social injustices (Abdurrahman, interview, 17 September 
2017). His activism at the BAP stopped when he found underground 
scene participants in Surabaya had become less interested in politics. 
Following BAP’s decline, Aik and other anarchist punks in Surabaya 
created another group called the Flower Collective (Kolektif Bunga), 
which was very active in promoting leftist propaganda through Do-
It-Yourself (DIY) fanzines and newsletters (Yani 2017, pp. 34–35). 
Amongst the fanzines was Sub Chaos, a DIY fanzine which was created 
by Aik and his brother Jack in 1999.14 Through the production and 
distribution of Sub Chaos, Aik’s name became well-known amongst 
punk scene members across Indonesia’s big cities. The publication of 
Sub Chaos, however, was halted when Aik became disillusioned with 
his involvement in the punk/underground scene. As Aik described: 
“Collective discussions became less actual, and only focused on 
impractical philosophical issues. Meanwhile, punk bands that used to 
be known for their militancy, is now nothing but [militant] in their 
lyrics” (Yani 2017, p. 37).
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Prior to his decision to withdraw from his punk/underground 
scene, Aik was searching for answers to his life problems and began 
WR� DWWHQG� UHOLJLRXV� VHUPRQV� DQG� UHDG� ,VODPLF� OLWHUDWXUH�� +H�ZDV� ÀUVWO\�
inspired by the sermons of Ustadz Abdullah Gymnastiar (Aa Gym), 
a celebrity preacher from Daarut Tauhid, a popular Islamic boarding 
school (pesantren) in Bandung. Learning Islam became more relevant 
for him particularly after the passing of his brother Jack in 2007 and 
he started thinking about raising a family (Abdurrahman, interview,  
20 July 2016). After learning about Islam, Aik concluded that both 
Islamic sacred guidance of Quran and Sunnah provided him with the 
complete answers to life’s problems (Yani 2017, p. 43). In the following 
years, Aik became more involved in Islamic missionary activities (dakwah), 
such as joining MIUMI (East Java branch) and publishing religious 
propagation through his DIY publications.

After a few years of engaging in dakwah activities, Aik was invited by 
Thufail to join the collaborative dakwah group called Ghurabba (Militant 
Tawheed)/GMT. This group was later rebranded as Underground Tauhid 
(UGT). Although the new dakwah group shared the idea of JKD]ZXO�ÀNUL�
with the OFM, it stated that it could not align with OFM because of the 
allegation that some OFM members were linked to “Shia ideology” (Sub 
Chaos n.d., pp. 12–15; Saefullah 2017a, p. 271).15 As Thufail asserted: 
´*+85$%%$�FDQQRW�WROHUDWH�WKH�LQÀOWUDWLRQ�RI�6KL·LWH�VHFW��aliran Syi’ah) 
within the One Finger Movement. GHURABBA is strongly anti- Shia, 
especially because the sect is insulting the companions of the Prophet 
[Muhammad]” (Sub Chaos n.d., p. 12). Despite UGT’s vibrant activism 
between 2011 and 2013, Aik had a falling out with Thufail that led 
both to leave the group in 2014. Not long after leaving the group, 
$LN� VWDUWHG� D� FROODERUDWLRQ� ZLWK� $KPDG� =DNL�� WKH� ODVW� NH\� ÀJXUH� RI�
the Islamic underground movement that I would like to discuss here.

Zaki works for an Islamic philanthropy organization Dompet Dhuafa 
(Wallet of the Poor/DD) and became a mentor (pembina) of the Jakarta-
based working class punk community “Punk Muslim” after the death of 
its founder, Budi Chaeroni (a.k.a. Buce).16 The collaboration between Zaki 
and Aik resulted in the formation of a new chapter of Punk Muslim 
in Surabaya (Saefullah 2017a, p. 273).17 Punk Muslim Surabaya (PMS) 
expanded the community’s memberships from predominantly working-
class (street punks) to middle-class punks. Although PMS claimed to 
be self-funded, Zaki’s connection to DD helped the community to fund 
new programmes, such as the production of an annual DIY bulletin, 
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“Ramadan with Punk Muslim” (Abdurrahman, interview, 16 July 2016). 
With Zaki’s assistance, the bulletin was printed over 900 times and 
distributed across punk/underground scenes in Indonesia (Saefullah 
2017a, p. 273).18 Furthermore, as a mentor of Punk Muslim, Zaki said 
that he wanted to help street punks to be accepted in the society by 
teaching them practical skills and empowering them through Islamic 
piety.

The Punk Muslim’s main vision is to incorporate punk’s resistance 
with Islamic piety. As Zaki posited: “Indeed, we want to maintain 
resistance within a special framework. How to make it in accordance 
to the Islamic values [:] [punk] must resist ignorance, laziness, tyranny, 
and deception […][but] you don’t want to resist God. Life has its 
rules” (Jamil 2017). Since its formation in 2007, Zaki often encourage 
Punk Muslim members to get involved in DD’s humanitarian works, 
including helping the poor. In 2017, Zaki also formed an independent 
philanthropy organization called Gerak Bareng Community, a community 
that focuses on humanitarian work with DD, including providing 
assistance to marginalized people.

Source: Hikmawan Saefullah, 14 January 2017.

FIGURE 17.3
Gathering of Punk Muslim members (Jakarta, Surabaya, and Bogor) in 

an event Ngobrol Bareng Punk Muslim at Kebon Jeruk, Jakarta
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Apart from Thufail, Ombat, Aik, and Zaki, there are of course many 
others who also played an important role in the growth of the Islamic 
underground movement. Amongst them were activists of the Indonesian 
chapter of the transnational Islamist group HTI that, according to my 
UHVHDUFK��ZHUH� WKH�ÀUVW� WKDW� LQLWLDWHG� WKH� IRUPDWLRQ�RI� WKH�XQGHUJURXQG�
movement using Islamism as its political ideology.

DIY Mobilization Strategies

Since many underground music scene participants in Indonesia are 
Muslims (Wallach 2008; Martin-Iverson 2014, p. 188; Donaghey 2015, p. 30; 
Donaghey and Xiao 2018, p. 158), members of the Islamic underground 
movement see them as potential recruits. Interestingly, they have been 
ODUJHO\� RYHUORRNHG�E\�PDLQVWUHDP�´RIÀFLDOµ� ,VODPLF� RUJDQL]DWLRQV� VXFK�
as Nahdlatul Ulama (NU) and Muhammadiyah. Islamic underground 
youths are one step ahead of mainstream organizations in using modern 
means to seek younger recruits. I will discuss their mobilization strategies 
in the following section.

Youth collectives and communities

The first mobilization strategy is forming “independent” youth 
collectives and communities. The HTI student activists were amongst 
the earliest Islamist movements to come up with the strategy. The youth 
collectives and communities were used as a site to convert and recruit 
underground youths to join, or at least support, HTI’s political cause 
(Martin-Iverson, conversation, 2015). These HTI’s informal organizations 
have been overlooked by the existing studies of HTI’s mobilization 
strategies (see for example, Ward 2009; Ahnaf 2009; Osman 2010a and 
2010b; Nugroho 2017).

According to the former HTI leader from Bangka Belitung, Ayik 
Heriansyah, university students who were previously trained in HTI’s 
learning circle (halaqah) created these collectives as “cover organizations” 
(organisasi mantel) to recruit young people outside their campus to join 
HTI (Heriansyah, interview, 23 May 2018).19 As illustrated in an excerpt 
of my interview with Ayik:

Author: So, you’re saying that these organizations [youth collectives] 
were intended to attract [underground] youths to join HTI? 
That’s why they adjust their strategy of recruitment based on 
the market?
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Ayik: That’s true. The only HTI’s extra-campus student organization 
was the Students’ Liberation Movement (Gerakan Mahasiswa 
Pembebasan or GEMA Pembebasan). Apart from that, there were 
RQO\� XQRIÀFLDO� FRYHU� RUJDQL]DWLRQV� FUHDWHG� E\� +7,� VWXGHQWV�

Author: I see. So, these cover organizations were still accepted by and 
benefitted HTI even though it was not part of the formal 
structure of the HTI? Is that correct?

Ayik: That’s correct. These cover organizations were [made] to recruit 
potential cadres before they become prospective members by 
MRLQLQJ� WKH�RIÀFLDO� halaqah from the local HTI structure.

Among HTI’s known cover organizations were Liberation Youth 
(LY), which was created in Bandung by former underground scene 
participants who had sympathized with the left-wing political cause. 
Established in early 2000s, LY was probably the earliest youth collective 
in Indonesia to use underground youth subcultures to promote HTI’s 
political ideas, particularly the anti-capitalist rhetoric and the re-enaction 
of the Islamic caliphate. Although it claimed to be an “independent 
subcultural movement” (Liberation Youth 2007a),20 the founders or the 
JURXS�PHPEHUV� KDG� D� GLUHFW� DQG� LQGLUHFW� DIÀOLDWLRQ�ZLWK�+7,·V� IRUPDO�
student organization, GEMA Pembebasan (Osman 2010a, p. 605; Osman 
2010b, p. 742; Nugroho 2017, pp. 128–29). In their recruitment, LY 
targeted a special segment of urban youths, mainly university students 
who were also consumers of popular culture, including underground 
music, and sympathized with leftist anti-establishment ideologies 
(Liberation Youth 2007a).

There were other HTI’s informal organizations, including Sons of 
Liberation (Makassar), Fikr Community (Banjarmasin), Menara Revolusi 
(Makassar), Hambos Community (Jakarta, Bogor, Tangerang, Bekasi), 
Kolektif Jembatan Harokah (Jakarta/Bekasi), Commanders Society, and 
the Pyrates Army.21 To make their organization’s outlook familiar to 
potential recruits, the activists appropriated jargon, symbols, images, 
and mobilization strategies that were identical with the leftists. For 
instance, they rarely call themselves “Muslim activist” (aktivis Muslim) 
or “Aktivis Dakwah” (Dakwah Activist), but instead “Revolters” or 
“Islamic revolutionaries”. Whilst the groups were widespread across 
,QGRQHVLD�� WKH\� VKDUHG� VLPLODU� DFWLYLVP�� KROGLQJ� RQOLQH� DQG� RIÁLQH�
discussions, conducting rallies and public orations, and producing 
DIY publications.
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DIY publications

The second mobilization strategy that contributes to the surge of the 
Islamic underground movement is the production of DIY publications. 
The low budget, self-publishing strategy was inspired from the 
punk’s DIY practice of producing alternative media such as fanzine 
and newsletters (Dunn 2008 and 2016; Triggs 2006). Fanzine is a low 
budget magazine that usually contains the personal views of the zine 
makers and the contributors on art, music, culture, and sometimes, 
politics. As Triggs (2006, p. 70) asserts, fanzine is a form of subcultural 
FRPPXQLFDWLRQ� ZKLFK� SOD\HG� D� VLJQLÀFDQW� UROH� LQ� FRQVWUXFWLQJ� SXQN�
identity and a political community. In Indonesia, the productions of 
fanzine began in the mid-1990s, and contained news and articles mainly 
about underground rock music. Only after the social and political crisis 
in the late 1990s do the zines’ contents become more political.

During the decline of the left-wing movements in the early post-
Suharto years, some HTI activists, who were also participants of the 
local underground music scene, re-appropriated the DIY publication 
as a tool to disseminate propaganda. They produced several fanzines, 
including Revolt ‘n’ Rise (Hambos Community), Rebel (Fighters Malang), 
One Liberation (Fikr Community), No Compromise (Liberation Youth), 
and Unforgiven Beat Zine (Liberation Youth, Solo). The zines called for 
readers to oppose western political products of democracy, capitalism, 
liberalism, nationalism, socialism, and instead, support an “Islamic 
revolution” (Revolusi Islam) or “white revolution” (Revolusi Putih) by 
reviving the Islamic caliphate (khilafah).

The production of DIY publications is also used by non-HTI-linked 
actors. Aik of the Fourty’s Accident/PMS, for instance, used this strategy 
for his personal dakwah�� +H� SXEOLVKHG� KLV� ÀUVW� ,VODPLF� IDQ]LQH� FDOOHG�
SA’I zine in June 2008, which covered his personal religious thoughts, 
such as about Muslim unity (Ukhuwah Islamiyyah), literacy (Iqra’), and 
the Palestinian cause. In emphasizing the importance of literacy, Aik 
called Muslim youth to “proselytise with pen” (dakwah bil qolam) 
(Abdurrahman 2009a, pp. 3–6; Abdurrahman 2009b, pp. 4–6):

Through writing, we can counteract our enemy’s thoughts and their 
hegemony. Through writing, we can fortify our Islamic creed (aqidah). 
7KURXJK�ZULWLQJ��ZH� FDQ� LQÁXHQFH� WKH� ,VODPLF�XPPDK� WR�SDUWLFLSDWH� LQ�
real actions of defending Islam. Through writing, we can make the hearts 
of the enemies of Islam trembled. Through writing, we can spread the 
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essential truth. Through writing, we can move the Islamic ummah to 
help those who are vulnerable to Christianisation (kristenisasi). Through 
writing, we can educate the Islamic ummah. Through writing, we can 
counter orientalist thoughts that often make comments about Islam 
without thinking its negative consequences (Abdurrahman 2009a, p. 6).

The first edition of SA’I zine was printed over 500 times and 
distributed bimonthly at Aik’s campus mosque and his networks 
RXWVLGH� 6XUDED\D� �<DQL� ������ S�� ����� 1RW� ORQJ� DIWHU� WKH� ÀUVW� HGLWLRQ�
ZDV� SXEOLVKHG��$LN� UHFHLYHG� ÀQDQFLDO� VXSSRUW� IURP� KLV� UHDGHUV��ZKLFK�
he used to cover production costs and donate to the Palestinian cause. 
Through SA’I zine, Aik’s name became well-known amongst members of 
the local Campus Proselytising Network (Lembaga Dakwah Kampus/LDK), 
where he sometimes was invited to give sermons or join discussions 
with university students (Yani 2017, p. 53).

Aik then continued doing dakwah bil qolam through his old fanzine 
Sub Chaos, which had been put on hold whilst he was undertaking 
hijrah. He replaced its contents, which used to be left-leaning, with 

FIGURE 17.4
Islamic DIY publications circulated within the circles 

of the Islamic Underground Movement

Source: Hikmawan Saefullah, 24 January 2018.
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Islamic propaganda (Saefullah 2017a, p. 272). Through this publication, 
he attacked western political ideologies, including anarchism, marxism, 
and feminism. Around the same time with his activism in GMT, Aik 
created an online media platform called the Underground Tauhid 
(UGT) which extended his ability to disseminate religious and 
political propaganda (Fiscella 2012, p. 267; Saefullah 2017a, pp. 272–73;  
Yani 2017, p. 58).22

DIY clothing and merchandises

The third mobilization strategy is the production of DIY clothing and 
merchandises. Islamic DIY-clothing companies and distros emerged 
alongside the growth of consumerism amongst Indonesian middle-
class in post-New Order Indonesia (Rakhmani 2016). Their products 
are mostly sold through informal channels, from lapak, distros, clothing 
exhibitions and music festivals, to social media. The producers of Islamic 
DIY clothing often use religious reasons and grievances to justify their 
business. As the founder of Sa’i distro Aik asserted:

Making your own shop, no matter how small or big it is, as long as 
LW� KDV� DQ� RULHQWDWLRQ� WRZDUGV� GDNZDK�� FDQ� JLYH� D� VLJQLÀFDQW� LPSDFW� WR�
the ummah’s lifestyle. The more ummah use Muslims’ products, the 
OHVV� WKH\� UHO\� RQ� WKH� SURGXFWV� SURGXFHG� E\� LQÀGHOV� �orang-orang kuffar) 
(Abdurrahman 2009a, p. 5).

The punk’s DIY ethos, in this sense, is used by the members of the 
Islamic underground to enhance Muslims’ autonomy in the realm of 
cultural production and improve the economic status of young Muslims 
particularly with regards to competition with non-Muslim businesses. 
As Aik posited:

If the mentality of the [Islamic] ummah is only limited to becoming an 
employee, then you can’t expect to see the ummah’s economy in the 
IXWXUH�� 7KH� FDSLWDOV� ZLOO� EH� GRPLQDWHG� E\� LQÀGHOV>�@� ZKLOVW� WKH� ERVVHV�
will be Christians, Muslims will only be their security guards, cleaning 
service, car drivers, etc. I don’t mean to discredit their profession, but 
we must see things objectively here, that the Islamic ummah must be 
strong […] (Abdurrahman 2009a, p. 5).

The producers used the term “visual dakwah” to refer to their clothing 
and merchandises which contain dakwah messages. This includes texts 
and graphics that remind their consumers, or anyone who see their 
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products, about the obligations of Islamic worships (ibadah), such as 
remembering Allah (dzikir) and religious emigration (hijrah). Some Islamic 
clothing brands, particularly those that share political orientation with 
HTI, glorify the notion of Islamic struggle (jihad) and caliphate (khilafah) 
on their t-shirts.

The Islamic Clothing United (ICU), a collaboration of Islamic 
clothing producers, was formed to counter ghazwul fikri through 
popular youth apparels. Iraz, one of the ICU founders, said that the 
collaboration was meant to build a consciousness amongst consumers, 
particularly those who are ignorant about the messages sent by the 
clothes they wear (VOA-Islam, 4 January 2016). For instance, the use 
of visual conspiracy symbols such as Freemasonry and Illuminati that 
have been popularized in youth apparels. Ombat of Tengkorak/OFM, 
who is also part of the ICU, posits: “When the liberals and the Jews’ 
illuminati instigate war of ideas and cultures through creative industry, 
WKHUH�ZLOO� EH� UHVLVWDQFH� IURP� WKH� \RXQJ� SHRSOH� WKDW�ZRUN� LQ� WKH� ÀHOG��
one of the resistances is through [the production of] dakwah t-shirt” 
(Suara-Islam 2016).23

DIY music productions and performances

The fourth strategy is DIY music productions and performances. The 
use of music for Islamic proselytization is not new to Indonesia. The 
history can be traced back to the fourteenth century when Islam began 
WR� JURZ� VLJQLÀFDQWO\� LQ� -DYD� GXH� WR� 6XÀ� VDLQWV� �L�H�� wali songo) such 
as Sunan Giri and Sunan Kalijaga who used music as a medium for 
dakwah. This strategy can also be seen in the 1970s, when a dangdut 
rockstar Rhoma Irama formed a band called the Soneta group that 
incorporated dakwah and entertainment (Weintraub 2011; Irama 2011). 
Rhoma’s messages in his songs are surprisingly similar to the ones 
echoed by straight edge punks in the 1980s: to refrain oneself from 
drugs and alcohol consumption, and illicit sex conducts on straight 
HGJH�SXQN�PRYHPHQW��+DHQÁHU�������.XKQ�������0DUWLQ�,YHUVRQ�������

Islamic underground rock musicians also transmit similar messages 
to their audience of a positive and healthy lifestyle based on Islamic 
values. Aik of the Surabaya-based punk band the Fourty’s Accident 
said that positive acts and healthy lifestyle should be guided by a 
religious intention (niat), or otherwise, they would go to waste in the 
afterlife (akhirat) (Yani 2016, pp. 61–63). He adds that whilst straight 
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edge lifestyle would bring positive outcomes for its adherents on earth 
(duniawi), Islamic lifestyle, which necessitates niat in all acts, would 
bring positive outcomes for both the lives on earth and afterlife (Yani 
2016, p. 63). Here, Aik implies that being a committed Muslim is more 
superior than being a straight edge punk.24

The transmission of Islamic messages through underground rock 
music is conducted mainly through anti-commercial, DIY music 
production and distribution. This is different from Rhoma’s Soneta 
group which relied on the commercial music industry or corporate 
music distribution to transmit his Islamic messages (Irama 2011, p. 188).  
'HVSLWH� KLV� FODLP� RI� EURDGHQLQJ� LQÁXHQFH�� 5KRPD·V� UHOLDQFH� RQ� WKH�
commercial music industry actually limited his dakwah, particularly 
in reaching out to segments of the urban population, such as the 
underground community that generally have less interest in commercial 
music.

Like dakwah through Islamic clothing, dakwah through DIY music 
SURGXFWLRQ� LV� RIWHQ� MXVWLÀHG�E\� ,VODPLF�XQGHUJURXQG�PXVLFLDQV� DV�SDUW�
of their resistances against JKD]ZXO� ÀNUL� through Western underground 
rock music. Their belief in JKD]ZXO� ÀNUL� is often mixed with a belief in 
conspiracy theories. As a Sabili correspondent and observer of Islamic 
underground movement posited:

,W·V�QR�ORQJHU�VHFUHW��7KH�IDFW�WKDW�YDULRXV�ORXG�PXVLF�KDV�QRZ�ÁRXULVKHG�
>WR�,QGRQHVLD@�VLJQLÀFDQWO\��LW�DOZD\V�WUDQVIRUPV�>RQH·V�OLIH@�PLVVLRQ��WKHUH·V�
a hidden agenda to corrupt the morality of the young generation. The 
anti-establishment ideology, anti-state, anti- capitalism, [and] anti-religion 
are the themes that had been promoted by various music styles (aliran), 
such as metal, punk, hardcore, and rap (Satria 2010, p. 41).25

To counter this, underground musicians like Thufail and Ombat, 
ERWK� RQFH� DIÀOLDWHG� ZLWK� WKH� 2)0�� FUHDWHG� DQ� ´,VODPLFµ� YHUVLRQ� RI�
underground music which not only functions as a medium for expressing 
Islamic faith, but also as a tool for resistance (jihad) against ghazwul 
ÀNUL�26 The “consciousness” of JKD]ZXO�ÀNUL�or conspiracy theory played 
D� VLJQLÀFDQW� SDUW� LQ� MXVWLI\LQJ� WKH� IRUPDWLRQ� RI� 2)0��$V� 7KXIDLO� RQFH�
posited:

The current war is the war without weapons. As Muslim, the highest 
religious obligation (ibadah) is jihad qital [physical war]. However, jihad 
qital is not yet possible to be applied in Indonesia. Thus, what we must 
do, is to counter idea with idea, technology with technology, economy 
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with economy, lifestyle with lifestyle. This is the manoeuvre that we 
call war without weapons (Satria 2010, p. 45).

In resisting ghazwul fikri, DIY music production benefitted Islamic 
underground musicians as it provided them freedom to articulate 
their transgressive messages, especially when compared to producing 
music through the corporate industry. During his productive years as a 
rapper (2005–7), Thufail produced Islamist transgressive messages in his 
songs such as “Sehelai Tirai Demokrasi”, “Syair Perang Panjang”, and 
“Puritan” (Homicide is Dead). Similarly, Tengkorak wrote songs with 
transgressive messages such as “Capitalism Agenda”, “Destroy Zionism”, 
“Jihad”, and “Boycott Israel”. The similar anti-Zionist messages are also 
expressed by Bandung’s death metal band Saffar in their debut album 
Mandatory El Arshy (2013) (James 2018).27

Social media

7KH�ÀQDO�VWUDWHJ\�WKDW�FRQWULEXWHV�WR�WKH�ULVH�RI�WKH�,VODPLF�XQGHUJURXQG�
movement is the use of social media. Internet-based communication 
media comprises tools and mobile apps, such as blogs and blogging 
platforms (i.e. BlogSpot, WordPress), social networking sites and apps 
(i.e. Friendster, MySpace, Facebook), content sharing sites and apps 
(i.e. YouTube and Instagram), and online forums and communities 
(i.e. Yahoo Groups, Kaskus, WhatsApp Groups). The global range of 
social media enabled Muslims around the world, including Indonesia, 
to create an imagined global Muslim community—ummah, where local 
users can engage with transnational Muslim discourses (Lim 2012). Social 
media provides a platform for the Islamic underground movement 
participants to communicate with their audience and potential followers 
DQG� LQÁXHQFH� WKHP� ZLWK� WKHLU� SURSDJDQGD�

Amongst Indonesian Islamist forces, HTI activists were some of the 
earliest actors that made use of social media to promote their movement 
activities, extend their propaganda, and increase followers and networks. 
,QWHUDFWLRQV�WKURXJK�VRFLDO�PHGLD�DUH�XVXDOO\�IROORZHG�E\�RIÁLQH�PHHWLQJV�
where collaboration amongst the activists/participants can be organized. 
$Q� H[DPSOH� RI� WKLV� FROODERUDWLRQ� LV� WKHLU�ÀUVW� JDWKHULQJ� DQG�PDVV� UDOO\�
Senayan Keras Kepala ’07 (meaning “Hard-headed Senayan ’07”), which 
was organized to enliven HTI’s International Caliphate Conference 
(Konferensi Khilafah Internasional) on 12 August 2007 in Gelora Bung 
Karno, Jakarta. Amongst those who joined this event were members 

17 ch17 The New Santri_6P_5Aug20.indd   337 4/8/20   9:09 PM



338 Hikmawan Saefullah

of Liberation Youth, Hambos Community, Menara Revolusi, Sons of 
Liberation, Brigade Lawan Arus, and Kolektif Jembatan Harokah. In this 
collaboration, the participants blended and called themselves “Islamic 
Revolutionaries!” (RISE!) (Liberation Youth 2007b).28

Conclusion

In this chapter, I have discussed the Islamic underground movement, 
a self-claimed countercultural movement with many variants that 
emerged as a result of contradictions of capitalist development in 
post-authoritarian Indonesia. This environment that created the 
contradictions has paved the way for ideological prominence of 
right-wing Islamism in some underground music scenes in Indonesia 
and is manifested in the formation of religious youth collectives and 
communities associated with the Islamic underground movement such 
as Liberation Youth, Punk Muslim, Underground Tauhid and One 
Finger Movement. They have emerged as viable alternative vehicles for 
disillusioned underground youths to deal with the post-authoritarian 
social, political, and economic challenges. Furthermore, through these 
collectives and communities, young people can channel their anger 
and articulate their resentment towards the social structure that have 
marginalized and alienated them.

I have discussed the key actors that played an important role in 
developing the Islamic underground movement. They employed DIY 
mobilization strategies to reach out to the marginalized youth audience 
who have been neglected by mainstream Islamic organizations. Despite 
its growth and appearance in some parts of Indonesia, the Islamic 
XQGHUJURXQG� PRYHPHQW� KDV� QHYHU� EHHQ� D� VROLG�� XQLÀHG� HQWLW\�� 2YHU�
the years, collectives and communities of the Islamic underground 
movement have been riddled with internal ruptures, fragmentations, 
and disorganization. Because of this, some of their actors have moved 
to or created different organizations whilst some others have chosen 
WR� OHDYH� WKH�PRYHPHQW� FRPSOHWHO\��:KHQ� ,� FDPH� WR� GR� P\� ÀHOGZRUN�
in Indonesia between 2015 and 2016, HTI-linked underground youth 
collectives such as LY were either dissolved or in hiatus.29 It was a 
similar case with OFM and GMT/UGT.30 Only Punk Muslim survived 
as they formed new collaborations and regenerated. The reasons for 
this are varied: from boredom, saturation, and the lack of direction 
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in the movement, to sectarianism (particularly anti-Shia sentiment) 
and different political orientations. Despite the decline of some of its 
collectives and communities, the Islamic underground movement has  
continued to grow with the coming of new actors and thus require 
further research.

NOTES

 1. This chapter forms part of my PhD dissertation. It is an extended version of 
the draft presented at the ISEAS – Yusof Ishak Institute-Indonesian Institute 
of Sciences (LIPI)’s Conference on “Religious Authority in Indonesian Islam: 
Contestation, Pluralization, and New Actors”, Singapore, 3–4 July 2018.

 2. Sharing the same hostility towards the New Order, FAF collaborated with 
PRD until the latter transformed into a formal political party in 1996, 
changing its name from “People’s Democratic Union” (Persatuan Rakyat 
Demokratik) to “People’s Democratic Party” (Partai Rakyat Demokratik) 
(see Lane 2008 and Beittinger-Lee 2009 about this left-leaning student 
organization/political party). Herry Sutresna aka Morgue Vanguard or 
“Ucok Homicide”, said that FAF members, many of them punks, soon 
decided to leave PRD by making signatures on a long mural to state their 
protest against the PRD’s transformation into a political party (Sutresna, 
conversation 14 January 2012).

 3. Similarly, in the late 1950s, Indonesia’s anti-imperial Sukarno once made 
a speech against the consumption of western rock ‘n’ roll music which he 
described as “mixed-up noises” (ngak-ngik-ngek) and part of western cultural 
imperialism (Sen and Hill 2007, pp. 165–66).

� ���1DVLU� LV� D� 6DXGL� XQLYHUVLW\� JUDGXDWH� DQG� SOD\HG� D� VLJQLÀFDQW� UROH� LQ� WKH�
National Movement to Uphold the Fatwa of the Indonesian Council of Ulama 
(GNPF-MUI), an organization behind the mass mobilizations in the “Action 
of Defending Islam” (Aksi Bela Islam) to oust Jakarta’s Christian governor 
Basuki Tjahaja Purnama (Ahok) on the allegation of blasphemy (Chaplin 
2017, 2018; Burhani 2018). Nasir is also the chairman of the Love Family 
$OOLDQFH��$/,$���D�QRQ�JRYHUQPHQWDO�RUJDQL]DWLRQ�WKDW�ÀOHG�D�MXGLFLDO�UHYLHZ�
at the constitutional court to criminalize LGBT communities in Indonesia.

 5. American ethnomusicologist Jeremy Wallach credited Indonesian underground 
movement as an “important component in an emerging culture of democracy 
in Indonesia” (Wallach 2005, p. 20).

 6. His claim to be part of PRD, however, was refuted by a former PRD member 
who was also part of Bandung underground scene (TD (pseudonym), 
interview, 16 December 2016).
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 7. Thufail once claimed to be part of the Tarbiyah movement (Al Ghifari 2008). 
However, it appears that he was also active in other Islamic movements 
(harokah��� LQFOXGLQJ� RUJDQL]DWLRQV� WKDW� KDG� LQIRUPDO� DIÀOLDWLRQ� ZLWK� +7,��

 8. He made a concept of his resistance called “Microjihad”, as an opposition 
to what he called as the “secular and agnostic” Indonesian hip-hop 
scene (referred to the “HipHopIndo” community). The “Microjihad” is 
designed for those who like hip hop but in line with the Islamic credo 
to “command the good and forbid the bad” (amar makruf nahyi munkar) 
(Al Ghifari 2008). Based on her conversation with Thufail, Brys (2012,  
p. 73) said that Thufail was excluded from the HipHopIndo.net because 
of his Islamist stance.

 9. According to Homicide members, their song “Puritan” does not mean 
to attack Islam as alleged by Thufail. Instead, they criticize the political 
articulations of Islam by right-wing Islamist groups (i.e. FPI) which use 
violence and tend to attack others who disagree with them (Saefullah 
2017b). Check out Homicide’s “Puritan” song here: https://www.youtube.
com/watch?v=j51IKd-WfC0, and Thufail’s cover of the song: https://www.
\RXWXEH�FRP�ZDWFK"Y <�=SPÀ2/ON.

10. The similar conspiracy theory is also shared by the proponents of “Neo-
Nazi music” or “White power music” in the West, where the corruption 
of “white culture” is perceived to be the result of Jewish conspiracy  
that promotes multiculturalism through MTV programmes (Corte and 
Edwards 2008, pp. 10–11).

11. Rita Katz of the SITE Intelligence Group asserts that the “one finger 
salute” has a political meaning: it expresses one’s rejection of any form of 
government that is “not under the Shariah law” which explains the use of 
the salute by Islamists worldwide, including Osama bin Laden and Islamic 
6WDWH�PLOLWDQWV� �&URZFURIW� �������1RWDEO\�� WKH� ´RQH� ÀQJHU� VDOXWHµ�ZDV� DOVR�
used by right-wing Indonesian nationalists in the Red and White Coalition 
(Koalisi Merah Putih) as a symbol of political allegiance or support for 
General Prabowo’s candidacy in the 2014 presidential election. Interestingly, 
Indonesian Islamists that previously claimed to be “anti-secularism” and 
“anti-democracy”, aligned with Prabowo’s coalition during the election, 
which suggests that both parties shared the same desire for authoritarianism 
(Wilson 2014).

12. Urban Garage Festival I was part of the OFM’s charity programmes. Twenty 
per cent of the ticket price (Rp5,000 out of Rp25,000, or 50 cents out of AUD 
2.50) were said to be donated for the Palestinian cause. OFM organized 
a similar event, called the Urban Garage Festival II, several months later 
in Bekasi. How and through which institution this donation was made, 
however, is unknown.
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���� 3RVWFRORQLDO� ,VODPLF� WKLQNHUV�GHÀQHG� ijtihad as a “shorthand for intellectual 
and social reform, and as a break from taqlid or blind imitation of past 
legal rulings” (Fareed 2004, p. 345). In other words, ijtihad is an attempt 
to reform the meanings of the sacred texts (Quran and Hadith) based on 
the urgencies of a modern context.

14. Sub Chaos Zine was inspired by Tigabelas Zine, a Bandung-based DIY fanzine 
that was published by the lead singer of Bandung’s hardcore punk band 
3XSSHQ�$ULDQ�$ULÀQ��D�N�D��$ULDQ������$EGXUUDKPDQ��LQWHUYLHZ�����-XO\������� 
Yani 2017, p. 23).

15. Nevertheless, Ombat, who is also the head of the Centre for Islamic Human 
Rights (PUSHAMI), opposes Shi’ism. As he asserted, “It becomes obvious 
that the Shi’ites do not have any knowledge [of Islam], that’s why their 
acts are foolhardy and misguided” (cited in Muttaqin 2015). He continued, 
“Pushami will sue Shia with both penal [pidana] and civil code [perdata], 
if necessary, with the international law” (Muttaqin 2015).

16. Buce was a street busker in Jakarta and a graduate of Pesantren Al-Hikmah 
Islamic Boarding School in Central Java. Upon his return, Buce lived 
on the streets around Pulo Gadung bus station in Jakarta and provided 
assistance to street kids and the homeless. He built a street side shelter 
in a ditch for them, and called it “Sanggar Warung Udix” (literally means 
“Udix Stalls Studio”) whereby people from the streets, including buskers, 
beggars, stand-up vendors (pedagang asongan), and street punks, can hang 
out, rest, and interact with one another. Buce shared his experience of 
living in the shack with the kids: “I slept there too. When it rains, we 
all get wet. When it’s hot, we all suffer from the heat. If we get up for 
shubuh >HDUO\�PRUQLQJ@� SUD\HU�� RXU� ERG\� VXUURXQGHG� E\� ÁLHV�� ,W·V� EHFDXVH�
our shack was close to a trash depot” (Ummi, 26 April 2016). Buce also felt 
that he had an obligation to protect the faith of the street kids who lived 
in extreme poverty. As he said: ”“[They supposed to] maintain their faith. 
Even though they’re starving[,] don’t let their faith replaced with supermi 
[instant noodles]” (Ummi, 26 April 2016). The friendship between Buce 
and Zaki began as Zaki often invited Punk Muslim members to perform 
at his music events. Through Zaki’s connection, Dompet Dhuafa provided 
a building for Punk Muslim members to conduct their activities, so the 
members would not have to fear being arrested or evicted by Satpol PP. 
Before this, Satpol PP often came and destroy their shack and arrested 
the street kids for hanging around at the public place. Buce often came to 
release the kids and rebuild the shack. Buce kept helping the kids until 
his death (the same story about Buce and Punk Muslim is also shared by 
Hidayatullah 2014).

17. Right after his decision to leave GMT/UGT in 2014, Aik created another 
online media that covers news and gossips surrounding subcultural music, 
called “konterkultur.com”.
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18. The bulletin contains articles and Q&A’s about the basic practices of Islamic 
devotion (ibadah) in the Muslim holy month of Ramadhan, featuring Aditya 
Abdurrahman (Aik) as the author and popular clerics (ustadz) such as 
Ustadz Bachtiar Nasir (MIUMI and GNPF-MUI/Ulama) and Ustadz Ammi 
Nur Baits as the reference for the Q&A section. The bulletin was made 
to help nominal young Muslims particularly those from the local punk/
underground music scene who had problems or are hesitant to access 
religious learnings.

19. In an interview on 23 May 2018, Ayik said that he was raised in the Nahdlatul 
8ODPD·V� �18�� ,VODPLF� WUDGLWLRQ��ZKLFK� HPSKDVL]HG� WKH� 6XÀVWLF� DSSURDFK� WR�
Islam. He was interested in political Islam and joined HTI when he was 
studying at the University of Indonesia (UI) in Depok, West Java (2001–3). 
Over the years, Ayik became the head of HTI in Bangka-Belitung province 
(2004–10) and was active in recruiting people to join HTI. After having a 
rupture with some HTI’s central board members, he resigned from the 
organization in 2011. Ayik returned to NU and became a strong adherent 
of NU’s religious and political tradition. His story is similar to that of a 
IRUPHU� %ULWLVK� PHPEHU� RI� +7�� (G� +XVDLQ�� ZKR� UHWXUQHG� WR� 6XÀVWLF� ,VODP�
after feeling disillusioned with the transnational Islamist movement (see 
Husain 2007; Aidi 2014, p. 73).

20. Their use of Islamist symbols and jargons as part of their propaganda, 
however, shows their connection to HTI. They were using symbols, like  
ar-Royah (black flag) and al-Liwa (white flag) that were used in their 
SURSDJDQGD� DUWV� DQG� JUDSKLF� GHVLJQV�� $PRQJVW� WKH� ,VODPLVWV�� ERWK� ÁDJV�
with the tauhid FDOOLJUDSKV� DUH� EHOLHYHG� WR� EH� WKH� ´ÁDJV� RI� 5DVXOXOODKµ� 
(bendera Rasulullah) which were used by the Prophet during battles. However, 
this is rejected by Nadirsyah Hosen, an Islamic scholar from Wollongong 
University, Australia, who argues that the hadith is “weak” (dhaif) in 
WHOOLQJ� WKH� RULJLQV� RI� WKH� ÁDJV� DQG� WKXV�� FDQQRW� EH� WUXVWHG� �+RVHQ� ������� 
$SDUW�IURP�WKH�ÁDJV��+7,�DFWLYLVWV�XVHG�,VODPLVW�MDUJRQV�LQ�WKHLU�SURSDJDQGD��
such as the term “Liberation” (which is Tahrir in Arabic), “Khilafah 
Islamiyyah” or “Daulah Islamiyah” and phrases like “democracy as kufr 
system”.

21. Notably, the activists used English instead of Indonesian or Arabic 
to name their groups. This is a part of their strategy to connect with 
underground youths that favours the use of English, particularly in  
their cultural productions. For a discussion about the use of English within 
the Indonesian underground cultural production, particularly music, see 
Wallach (2003), pp. 53–86.

22. Underground Tauhid (UGT) is an online media project of Ghuraba Militant 
Tauhid (GMT). Within two years of intensive publication of articles through 
this online platform, readers become more familiar with the name of the 
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online media platform (IUGT) than the group’s real name. Thus, since 2012, 
GMT changed its name to UGT (Yani 2017, p. 58).

23. In an interview scene within the Global Metal (2007) documentary, Ombat was 
asked about his controversial statement against the Jews and he replied: “It 
is not the Jewish people that we are against, only their system [Zionism]” 
(Dunn and McFadyen 2008).

24. Aik suggests that straight edge lifestyle, which encompasses vegetarianism 
and veganism, is in conflict with Islam since the latter suggests meat 
consumption (i.e. the religious practice of qurban, RU� OLYHVWRFN� VDFULÀFH� RQ�
Idul Adha) (Yani 2016, p. 62).

25. See also Artawijaya, “Jejak Freemasonry dalam Aliran Musik” [The Traces 
of Freemasonry in Music Streams], Sabili 12, 27 December 2007, pp. 6–9.

26. Music is only one of many forms of aesthetic expressions of jihad, see 
Hegghammer (2017) and Swedenburg (2010), pp. 291–307.

27. Despite Saffar’s claim that as a secular band, they are only a “band of 
Muslims rather than a Muslim band” (James 2018), the songs in their 
debut album contain a mixture of conspiracy theory and Islamist views. 
This can be found in the songs “Novus Ordo Seclorum”, “Atmospheric 
Intifadha”, and “Mandatory El Arshy”. Their music video which is published 
on YouTube, featured scenes with the band members playing music 
LQWHUVSHUVHG� E\� VFHQHV� ZKHUH� WKH\� LPDJLQHG� WKHPVHOYHV� DV� MLKDGL� ÀJKWHUV��
In the latter scenes, the band members wearing NXIÀ\D� DQG�PLOLWDU\�RXWÀW�� 
SLFNHG� XS� DQG� KHOG� �IDNH�� ULÁHV� VXFK� DV� $.����� ZKLOVW� DOVR� OLVWHQLQJ� WR�
a tausiyah about tauhid as an antidote to false ideologies that corrupt 
people’s mind. See their video here: https://www.youtube.com/watch?v=O_
BVwHRJ7qQ.

28. As a member of RISE! describe their collaborative movement:
RISE! is not a group. Nor its ist a community. Rather, RISE! is a cup that 
XQLWHV� DOO� PRYHPHQW�� 5,6(�� LV� D� ÁLQWVWRQH� IRU� DOO� W\SHV� RI� UHEHOOLRQ� WKDW�
had had a long sleep on a bed of desperation and had begun to freeze 
in a refrigerator called stagnation. RISE! is born to pump back the spirit 
of those who had lost their spirit when struggling in the underground to 
create a revolution. Revolution is only a matter of time, and we are the 
pedal drivers of the revolution (Liberation Youth 2007a).

29. This is even more of the case when President Joko Widodo issued a decree 
to disband HTI in mid-2017 based on the allegation that the organization 
opposed Pancasila (see Burhani 2017 for an analysis of the disbandment 
of HTI). Over the years, some of the activists left HTI and joined the  
Islamic State in Iraq and Syria (ISIS), a militant Islamist organiszation that 
MXVWLÀHV� YLROHQFH� WR� HVWDEOLVK� DQ� ,VODPLF� FDOLSKDWH� �7DXÀTXUURKPDQ� DQG�
Prasetya 2016). 
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30. On 15 January 2016, OFM was in the spotlight due to Tempo magazine’s 
allegation that the community had links with Bahrun Naim, the terror suspect 
of the Sarinah terror attack which happened a day earlier. This allegation 
was soon refuted by Ombat through his Facebook page (Lazuardi 2016; 
Florentin 2016).
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